Muslims on the Manichaeans
and

The Search for the Abu ‘Isa al-Warraq

Lloyd Abercrombie
RRE Master's Thesis
Department of Archaeology, History, Cultural Studies and
Religion
Autumn Semester 2014



Abstract

Early Muslim authors wrote about a number of religious groups. Among these groups were the
Manichaeans. Some of the earliest Muslim works on the Manichaeans have not survived. Of those that
have, many appear to depend upon the lost Manichaeography of Aba ‘Isa al-Warraq. This has been
acknowledged by scholars for over half a century and, most recently, the hypothesis has been put
forward by Francois de Blois that two authors (al-Nadim and al-Malahim1) used al-Warraq's work
directly while others used him through the intermediacy of al-Nawbakhti. This provides vital
information as to how to reconstruct al-Warraq's Manichaeography. However, no such reconstruction
has been published, nor have the works from which a reconstruction could be created been presented
together for comparison. I have attempted to fill this lacuna by collating, annotating, and synoptically
presenting in Arabic and English translation seven works from which al-Warraq's material may be
reconstructed. I have also taken a step towards reconstructing al-Warraq's material myself. I have done
so by using two principles from philology: (1) I searched the material for similar words and syntax, and
chose the form of the passage most attested to; (2) I favored those authors likely to have used al-Warraq
directly and/or faithfully. In the end, I found convincing de Blois' hypothesis about the relationship of
these seven authors to each other and to al-Warraq. I also found that al-Malahimi and al-Jabbar were on
the whole the most reliable witnesses to al-Warraq's material. Hopefully, I have laid a foundation upon

which a full critical edition of al-Warraq's Manichaeography can be built.
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Preface

This thesis contains the preliminary results of a circuitous and unfinished journey. But first I would like
to briefly present the starts, stops, and detours that have led me here. Over a year ago, while writing a
paper on Jewish Christians in Early Christianity I stumbled upon the article “Did Jewish Christians See
the Rise of Islam?”' The author of that article, John G. Gager, answered the question in the affirmative.
To do so he did not develop a new argument, but rather introduced the reader to the arguments of
Shlomo Pines.” I was captivated by the story of Pines' supposed discovery of a Jewish Christian source
behind ‘Abd al-Jabbar's Tathbit dala il al-nubuwwa (The confirmation of the proofs of prophethood)’
and the drama that his hypothesis engendered. I decided to pursue Pines' hypothesis as my thesis
project but ultimately abandoned it because: (1) there was little primary source material beyond what
Pines had already presented; (2) Gabriel Said Reynolds had recently re-examined much of this material
in two books and I felt I had little to contribute;* and (3) the full appreciation of the arguments put
forward by Pines, his supporters, and his detractors, required a command of Syriac and Arabic which
was beyond my ken.

I decided to stick to the same time period and the same Muslim authors but to move my
attention from Jewish Christians to other religious minorities. Shortly thereafter I happened upon the
article on thanawiyya (dualism) in the Encyclopaedia of Islam (EI®) where it is written: "three [groups

of dualists] were at the centre of Muslim scholars' interest: (1) the Manichaeans; (2) the Bardesanites

1 To be found on pages 361-372 in The Ways that Never Parted: Jews and Christians in Late Antiquity and the Early
Middle Ages. Edited by Adam H. Becker and Annette Yoshiko Reed (Fortress. Minneapolis. 2007).

2 Pines' arguments are found in “The Jewish Christians of the Early Centuries of Christianity According to a New
Source,” in Proceedings of the Israel Academy of Sciences and Humanities, vol. 2 (Jerusalem, 1968), 2:237-309;
“Studies in Christianity and in Judaeo-Christianity based on Arabic Sources,” Jerusalem Studies in Arabic and Islam 6
(1985), 107-61; and “Gospel Quotations and Cognate Topics in ‘Abd al-Jabbar's Tathbit in Relation to Early Christian
and Judaeo-Christian Readings and Traditions,” in Jerusalem Studies in Arabic and Islam 9 (1987), 195-278.

3 For a short summation of the Tathbit see Gabriel Said Reynolds, "Tathbit dala’il al-nubuwwa." in Christian-Muslim
Relations. A Bibliographical History. General Editor David Thomas. Brill Online, 2014. Retrieved 26 May 2014.
http://referenceworks.brillonline.com/entries/christian-muslim-relations/tathbit-dalail-al-nubuwwa-COM_23264

4 A Muslim Theologian in the Sectarian Milieu: 'Abd al-Jabbar and the Critique of Christian Origins. (Leiden: Brill Pub.,
2004) and ‘Abd al-Jabbar, Critique of Christian Origins. Translated and edited by Gabriel Said Reynolds and Samir
Khalil Samir. (Provo: Brigham Young Uni. Press, 2010).
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[...]; and (3) the Marcionites [...]."° I decided to investigate this ternary set, asking such questions as:
What can we learn about the Muslim authors' motivations, beliefs, and assumptions based upon how
they present these religious Others? What is the relationship among these Muslim authors? What is the
relationship between the Muslim and Christian heresiographical traditions? etc. This project was far
more fruitful and remains a venture to which I would like to return. Yet I changed my focus once again.
Already from the article in EI°I had become aware that Abii ‘Isa al-Warraq's works on
thanawiyya were used by nearly all later Muslim authors. I also learned that al-Warraq's oeuvre is no
longer extant and it has not been reconstructed.® Thus, a reconstruction of al-Warraq's testimonia
seemed a necessary first step before pursuing a more general investigation of thanawiyya. At this point
I decided to focus my research on such a reconstruction. Due to a number of other factors — the thesis's
paginal and temporal limitations, the source material which was available in English translation — I
decided to focus my topic in another way as well: I narrowed it down from thanawiyya in general to al-
Warraq's account of the Manichaeans in particular. The initial results of that investigation are now

presented below.

5 G(uy) Monnot, "Thanawiyya," Encyclopaedia of Islam, Second Edition. Vol. 10. Edited by P. Bearman, et al. (Leiden: E.
J. Brill, 1994), 439-441.

6 Frangois de Blois says that he has "collect[ed] all the new available fragments of al-Warraq's account of Manichaeism,
which [he] intend[s] to publish as a synoptic edition and annotated translation of the reconstructed text." I tried to
contact de Blois to ask for a copy of this unpublished manuscript, but did not get a reply. I have no doubt that once it is
published it will surpass my own, but I felt that attempting my own reconstruction would be a useful exercise
nonetheless. The above quotation is from de Blois's article, "New Light on the Sources of the Manichaean Chapter in the
Fihrist" in Il Manicheismo Nuove Prospettive Della Richerca a cura di Alois van Tongerloo in collaborazione con Luigi
Cirillo (Turnhout: Brepols, 2005), 40.
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Chapter 1

Introduction

When communities come into contact, their relationship may take many forms: reciprocal friendliness,
frigid indifference, aloof suspicion, quiescent or open hostility. In the relationships between Muslims
and others, history has seen examples from across the gamut. Now, as an ever-shrinking world brings
Muslims and non-Muslims into close proximity, the history of these relationships is of increasing
importance. This history is not always pleasant and the roles of heroes and villains are often unclear,
but without an accurate view of history it is impossible to contextualize the present, and difficult to

prepare for the future.

Previous Scholarship

Modern scholarship has duly risen to the occasion. The past few decades have seen more scholarly
books, articles, and series concerning the relationships between Muslims and religious others than
could possibly be enumerated. A single example which has influenced this thesis is Muslim Perceptions
of Other Religions: A Historical Survey, edited by Jacques Waardenburg,” which provides a very good
introduction to the subject. Waardenburg's articles are particularly illuminating for one seeking to
understand the socio-historical contexts and motivations of the Muslim writers discussed below.

However, most works on Muslim-Other relations focus on groups such as Christians, Jews,
Zoroastrians, etc. This is understandable since the historical relationships between Muslims and living
communities are more immediately relevant to present-day concerns. However, the spirit of scholarly
inquiry calls for a thorough documentation of history, and no history of Muslim-Other relations would
be complete without extinct religions.

One such religion is Manichaeism, which at its zenith spread from the Mediterranean Sea to the

7 (Oxford: Oxford University Press, 1999)
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Pacific Ocean. In 1966, Georges Vajda, in a work on dualist religions including Manichaeism, said that
the history of Muslim anti-dualist polemic remains to be written.® Nearly fifty years later, this still
appears to be the case and John C. Reeves says that Islamicate Manichaeism continues to receive
inadequate attention.’ Yet in recent years there have been important and hopeful contributions to the
field. Perhaps the most important of which is Reeves' own work, Prologomena to a History of
Islamicate Manichaeism."° Reeves has collected and translated most of the accounts of Manichaeism
within Muslim territory, and in so doing has undoubtably laid the groundwork for much future
scholarship. Patricia Crone's recent book The Nativist Prophets of Early Islamic Iran: Rural Revolt and
Local Zoroastrianism' also provides information on the social, political, and religious climate of the
early Caliphate, including useful information on Manichaeism and other minority religions. Early and
invaluable work collecting, comparing, and commenting on the Muslim accounts of Manichaeism has
been performed by Georges Vajda in "Le témoignage d'al-Maturidi sur la doctrine des Manichéens, des

Daysanites et des Marcionites""

and Guy Monnot in Penseur Musulmans et Religions Iraniennes:
‘Abd al-Jabbar et Ses Devanciers."” Frangois de Blois has also explored the relationship among Muslim
authors writing about Manichaean cosmology.' He does not fully elucidate what he means by

"cosmological," but the connections he draws hold for all three of Reeves' categories of material:

doctrinal, mythological, and eschatological.

Purpose of Study

Within this significant body of scholarship, there remains an important lacuna. For decades now it has

8 "Le Témoignage d'al-Maturidi," 3.

9 Islamicate Manichaeism, 17.

10 (Sheffield: Equinox Publishing, 2011)

11 (Cambridge: Cambridge University Press, 2012)

12 Arabica, xiii (1966), 1-38

13 (Paris: Librairie Philosophique J. Vrin, 1974)

14 "New Light on the Sources of the Manichaean Chapter in the Fihrist" in Il Manicheismo Nuove Prospettive Della
Richerca a cura di Alois van Tongerloo in collaborazione con Luigi Cirillo (Turnhout: Brepols, 2005), 37-45. Chart on
page 45.



L. Abercrombie Muslims on the Manichaeans and the Search for al-Warrdqg 7

been known that the similarities among the Muslim accounts of Manichaeism point toward a common
source, and for almost as long it has been noted that this source is likely the ninth century scholar Abu
‘Tsa al-Warraq. Yet no reconstruction of al-Warraq's writings on the Manichaeans, lost long ago, have
not been published.'” Nor have the works which quote and paraphrase him been presented together.
The present thesis will present the material derived from al-Warraq in a synoptic chart in the
appendix, as well as an annotated reconstruction in the main body of the text. This is to bring closer to
reality a critical edition al-Warraq's seminal account of the Manichaeans. If successful, this alone will
be a boon to the fields of Manichaean and Islamic studies. A reconstruction of al-Warraq's Manichaean
material, valuable in its own right, is also a necessary step towards a reconstruction of his works on
religion in general, and dualism in particular. A reconstruction will also make it easier to identify other
works partially dependent upon al-Warraq. All of this will shed more light on the variegated Muslim

responses to non-Islamic religions.

Key Terms

Presented here are the explanations of Arabic terms used throughout the text, especially in the first two

sections.

Jadaliyyiin

Jadal means 'disputation' and is found in the phrase adab al-jadal meaning "method of the disputation”
Adab al-jadal is found in the titles of several books devoted to the subject. Adab al-jadal is a "technical
term for debating" and represents the theory which arose in the context of munazara: "scientific, in
particular the theological-juridical, dispute." The practice of disputation was carried out between rival

theological and legal schools. However, munazara also developed into a literary genre in which one

15 Or at least such a reconstruction has not been published at the time of writing this. See note on Frangois de Blois in
Preface.
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party praises their own positive attributes while pointing out the negative attributes of their opponent.
This was applied not only to individuals but also to groups.'® It was the jadaliyyiin of the theological

schools who al-Mahdi ordered to write against the Manichaeans during the Abbasid state persecution:

Mahdi was merciless in exterminating heretics and all those who stepped aside from the path of Islam, for it was in
his reign that religious heresies appeared and grew strong, especially after the promulgation of the works of Mani,
Bardesanes (Ibn Daisan) and Marcion translated from Persian and Pahlavi [...]. The books of [...] the continuators
of the Manichaean, Daisanite and Marcionite sects, were brought out at the same time. Dualist beliefs appeared and
spread rapidly. Mahdi, then, was the first to order the polemicists of the theological schools to compose books to
refute the heterodox sects mentioned above [...]."

Manawiyya

Manawiyya is the most common Arabic word for Manichaeans. Another term for Manichaeans,
mananiyya, is also sometimes used.'® De Blois refers to mananiyya as "quasi-Aramaic."" ‘Abd al-
Jabbar attests to the interchangeability of these terms in the quote in the section on thanawiyya below:

"the Manichaeans (manawiyya, sometimes called mananiyya)."

Manichaeography

To the best of my knowledge "Manichaeography" is a term I have coined. I use it to mean simply,
"writing about Manichaeans." I chose this term for the practical reason that it allows me to occasionally
avoid otherwise cumbersome sentence structure. | am aware that "Manichaeology" already exists, but |
felt that this word was too closely tied to the modern-day study of Manichaeism which is quite different

from what medieval Muslim scholars were doing when they wrote.

16 E. Wagner, "Munazara," Encyclopaedia of Islam, Second Edition. Edited by P. Bearman, Th. Bianquis, C.E. Bosworth,
E. van Donzel, W.P. Heinrichs. Brill Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 20
November 2014 <http://referenceworks.brillonline.com/entries/encyclopaedia-of-islam-2/muna-z-ara-SIM_5507>

17 al-Mas‘tdi, The Meadows of Gold, translated and edited by Paul Lunde and Caroline Stone. (London: Kegan Paul
International, 1989), 388-9.

18 Monnot, "Thanawiyya," 440. Guy Monnot, Penseurs Musulmans et Religions Iraniennes: ‘Abd al-Jabbar et ses
Devanciers. (Paris: J. Vrin, 1974), 290-1.

19 Francois de Blois, "Zindik," Encyclopaedia of Islam, Second Edition. Edited by P. Bearman, Th. Bianquis, C.E.
Bosworth, E. van Donzel, W.P. Heinrichs. Brill Online, 2014 Reference. UNIVERSITETSBIBLIOTEKET I BERGEN.
20 November 2014 <http://referenceworks.brillonline.com/entries/encyclopaedia-of-islam-2/zindi-k-COM_1389>
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Tawhid

Tawhid essentially means monotheism, specifically Islamic monotheism, and is related to the word for
one (wahid). It is associated with the first part of the shahada — "there is no god but God." The
centrality of tawhid in Islam has resulted in it occasionally being expanded to "denote the totality of
discussion of God, His existence and His various attributes."*’ It was also used by the Mu‘tazila as a
term of self-designation, ahl al-tawhid wa 'l- ‘adl ('the people of divine unity and justice'). The
incompatibility of Manichaeism's dualist theology with tawhid was a particularly serious problem in

the eyes of Muslims.?!

Thanawiyya

Thanawiyya is not found in the Qur'an or in the hadith but was a technical term commonly used to refer
to dualists. It is synonymous with the earlier term ithnayn (Hisham b. al-Hakam, Ibrahim al-Nazzam,
Abii ‘Tsa al-Warraq, ‘Abd al-Jabbar) and the term tathniya (al-Baqillani). Many religious groups
appearing in Muslim heresiography fell into the category of thanawiyya. A notable example of this list

is found in ‘Abd al-Jabbar which Guy Monnot quotes saying:

"In his Kitab al-ara’ wa-I-diyanat, al-Hasan b. Miisa mentions, amongst the sects of the dualists, the Manichaeans
(manawiyya, sometimes called mananiyya), the Mazdakites, the Bardesanites, the Marcionites, the Mahanians, and
the Mazdaeans" (‘Abd al-Jabbar, 5:9). ‘Abd al-Jabbar quotes here al-Nawbakhti (d. early in the fourth/tenth
century), who depends on Abii ‘Isa Warraq (d. 247/861?) as a source. This quotation consequently provides one of
the oldest Muslim lists of dualists.?

However, Manichaeans, Bardesanites, and Marcionites appear especially frequently. This ternary set
are often presented in this achronological order. The placing of Manichaeans, Bardesanites, and

Marcionites together in this order may have been picked up by Muslim scholars from Christian

20 D. Gimaret, "Tawhid," Encyclopaedia of Islam, Second Edition. Edited by: P. Bearman, Th. Bianquis, C.E. Bosworth, E.
van Donzel, W.P. Heinrichs. Brill Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 20 November
2014 <http://referenceworks.brillonline.com/entries/encyclopaedia-of-islam-2/tawh-i-d-SIM_7454>

21 Monnot, "Thanawiyya," Encyclopaedia of Islam, Second Edition. Edited by: P. Bearman, Th. Bianquis, C.E. Bosworth,
E. van Donzel, W.P. Heinrichs. Brill Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18
November 2014 <http://referenceworks.brillonline.com/entries/encyclopaedia-of-islam-2/t-h-anawiyya-COM_1211>

22 Guy Monnot, "Dualism," Encyclopaedia of Islam, THREE. Edited by: Kate Fleet, Gudrun Krédmer, Denis Matringe, John
Nawas, Everett Rowson. Brill Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 20 November
2014 <http://referenceworks.brillonline.com/entries/encyclopaedia-of-islam-3/dualism-COM_26100>
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heresiographers before them.” Manichaeism (manawiyya) was by far the form of thanawiyya given

most attention.?*

Zindig

Zindiq is likely to derive ultimately from the Aramaic zaddig, "righteous." According to Syriac authors
zaddigé was used by the Manichaeans themselves to refer to their "elect." This passed into Middle
Persian as zandiq and then into Arabic as zindig. It originally referred specifically to Manichaeans in
Middle Persian. It was also used to refer to Manichaeans in Armenian in the 5th century. But in both
Persian and Arabic it took on the secondary, more ambiguous meaning of "heretic, renegade,
unbeliever." Especially after the persecution of Manicheans ceased with the end of the reign of al-Hadi,
zindig came to be applied to essentially anyone or any doctrine thought to be a rebellious, unorthodox
or seditious.” One likely reason for the broadening of zindiq's meaning is that zanadiqa (plural of
zindiq) and mulhid were on the same legal footing, i.e. they lacked the status of protected peoples.” A
zindiq is a person and depending upon the context either specifically a Manichaean, more generally a
dualist, or more generally still a "heretic, renegade, [or] unbeliever." In the early Abbasid period there
was a persecution of zanddiga. This is often translated as a persecution of Manichaeans, but in fact

more than just Manichaeans were affected.

A Note on Language and Transliteration

In the appendix and chart I have chosen to leave all the Arabic texts in Arabic script. This was done, on

the one hand, for the practical reason that it was easier than transliterating all the Arabic since that

23 Monnot, "Thanawiyya," 439-440.

24 "In many cases [...] it appears that dualism fout court meant first and foremost Manichaeism" (Stroumsa & Stroumsa,
"Aspects," 52). See also Monnot in "Thanawiyya": "Amongst these dualist doctrines, Manichaeism has premier place in
all respects."

25 Frangois de Blois, "Zindik," E£77, 510-11. De Blois discusses the linguistic evidence for the etymology presented here.
Cf. Lewis, "Some Observations," 54-5.

26 de Blois, "Zindik," 510.
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would have necessitated providing vowels for the unvocalized texts. I felt justified in this decision
because in all the English texts I was working with, Arabic was rendered in Arabic script. In the course
of writing this thesis, this proved to be surprisingly beneficial: the Arabic script allowed me to notice
similarities between graphically similar though semantically different words — words whose differences
likely derive from transmission errors.?’

However, Arabic names and the names of Arabic books have been transliterated. There is no
universally accepted standard for transliterating Arabic, but there is one that I have come across most
often and which I used in my introductory Arabic class. This is more or less identical to that of the
American Library Association - Library of Congress (ALA-LC).?* I have tried to use this consistently
with the following exceptions: (1) when directly quoting an author who uses another method of
transliteration, I have retained the original author's spelling; (2) similarly, when a different method of

transliteration appears in the titles of books and articles, the original is retained.

Organization

In what immediately follows, a brief historical sketch of Manichaeism and early Muslim-Manichaean
relations will be presented. Biographical information on nine Muslim authors will then be presented:
the seven authors whose works have been collated, al-Nawbakhti, and al-Warraq. These authors'
literary works will also be introduced. The first seven of these authors are those whose writings have
been used to create the reconstruction of al-Warraq's account of the Manichaeans. Next will come the

information about al-Nawbakhti. The last individual in this section will be Abii ‘Isa al-Warraq himself.

27 As I state below in "The Most Reliable Witnesses" in Chapter 5: "There are a few places where there are graphically
similarly but semantically different words. For example, in sections 2 there is al-Malahim1's L3 vs. the (8 of Ibn al-
Jawzi and the Le¢s,48 of Ibn al-Murtada. Similarly, there is, section 53, the Lajall of al-Nadim (which is likely correct) vs.
‘Abd al-Jabbar's Lusiall . In 57, al-Nadim and al-Malahimi have Jsls!l dlitl and Jess KLs respectively while ‘Abd al-Jabbar
has Jalall ollall | Again in the next section (58), al-MalahimT has =Sy and a2.8 while ‘Abd al-Jabbar has («Ss and aaisd
. There may be other examples. An error committed by a copyist or one of the authors themselves is a likely
explanation."

28 http://www.loc.gov/catdir/cpso/romanization/arabic.pdf. Last recovered November 20th, 2014.
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The paper will then proceed to the heart of the discussion which is the reconstruction of al-Warraq's
Manichaean material in chart form. This will begin with an introduction to the chart, the method by
which al-Warraq's material was reconstructed, and how the chart is organized. Next is the chart itself
followed by an analysis of the contents of the reconstruction: its content, structure, and tone. This is
also the place to find a discussion of which authors have most faithfully transmitted al-Warraq's
material, and a discussion of al-Warraq's motives and sources. This will then be followed by the
conclusion. At the end of this thesis is an appendix in which seven works by the seven authors have
been presented synoptically. These works are those upon which the reconstruction is based.

The primary methods employed in this paper are those of philology, particularly source
criticism. A more thorough presentation of these methods is in the section just prior to the
reconstruction. This project is still a work in progress, but hopefully it is a foundation upon which

future scholarship may be built.
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Chapter 2

Manichaeism, Islam, and a History of their Interaction

In the year 240/1 CE, a young man began preaching a new, universal message of redemption in
Mesopotamia. His name was Man1 and he had been born in northern Babylon, at a crossroads of
civilizations, twenty-four years earlier in 216/217 CE. From a young age he must have come into
contact with the many religions and philosophies circulating around him — Hellenistic philosophy,
astrology, various "gnosticisms," Marcionism, Christianity, Judaism, Zoroastrianism, and Buddhism.
All of these appear to have left a mark in one way or another on his teachings. His own father was a
member of the Elkesaites, a baptismal sect. While still a member of this sect he experienced his first
revelation at the age of twelve, revealed to him by his "protective angelic twin." He viewed himself as
an apostle who was called to "perfect and fulfill" the messages of those apostles and prophets before
him: "Adam, Seth, Enosh, Enoch, Shem, [...] Noah[,] Zoroaster, Buddha [...], and Jesus."* At first
ManTt's message was well received by the Iranian rulers, but later he was imprisoned and ultimately
executed.

ManT's religion was dualist in that it taught that there were two primal and opposite entities:
Light and Darkness. These two came together when Darkness "tr[ied] to penetrate into [...] the world of
light."** The subsequent mixture was to be found throughout the world and humans. Manichaeism
divided history into three periods: the time when the two principles existed separately, the present time
after their mixture when they battle for control, and a future time to come after their separation.
Adherents of Manichaeism viewed themselves as participating on the side of Light in the current battle.
These adherents were grouped into two primary categories: the "elect "and the "hearers." The ascetic

practices of the former were particularly rigorous. They were "required to observe the five

29 Andrea Piras, "Mani" in Encyclopedia of Religion, Second Edition Volume 8, Editor in chief Lindsey Jones. (Detroit:
Thomas Gale/MacMillan Reference USA, 2005), 5646-5650, 5650-5659.
30 Peter Nagel, "Manichaeism" in Encyclopedia of Christianity (Grand Rapids, Mi: Eerdmans, Brill, 1999), 395.
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commandments: truth, nonviolence, sexual abstinence, abstinence from meat and from food and drink
that were considered impure, [and] poverty."*' The practices of the hearers were less severe but also
austere: strict monogamy, non-violence against people and animals, four daily prayers, material support
for the elect, regular fasting and confession.* These non-violent and anti-marriage tendencies were
viewed as a threat to the social order which ensured that Man1's followers met with opposition from
ruling authorities.*> However, they maintained the missionary zeal of their founder and spread
Manichaeism from the Mediterranean Sea to China. Some four hundred years after the founding of
their sect, in the middle of the seventh century, the Manichaeans came into contact with another
religion hailing a new prophet.

Adherents to this new religious movement™

poured out of the Arabian Peninsula and began to
conquer territories formerly belonging to the Byzantine and Sasanian empires in the region now known
as the Middle East.* In the 630s, the Arabian newcomers' incursions into Byzantine Syria went from
being desultory forays to full-on invasion. By the 650s, the conquest of Syria was complete.*® During
two successive battles against the Sasanids, they secured first the Sasanian capital of Ctesiphon in 637

and then the Iranian plateau in 642.%7 In these newly conquered territories they encountered an involute

patchwork of linguistic, religious, and ethnic communities.*® But because Muslims understood

31 Gherardo Gnoli, "Manichaeism: An Overview" in Encyclopedia of Religion, Second Edition Volume 8, Editor in chief
Lindsey Jones. (Detroit: Thomas Gale/MacMillan Reference USA, 2005), 5656.

32 Gnoli, "Manichaeism: An Overview," 5656.

33 Andrea Piras, "Mani" in Encyclopedia of Religion, Second Edition Volume 8, Editor in chief Lindsey Jones. (Detroit:
Thomas Gale/MacMillan Reference USA, 2005), 5646.

34 When the terms "Islam" and "Muslim" began to be used has been the subject of debate. See Gerald R. Hawting, "The
Rise of Islam," in 4 Companion to the History of the Middle East, ed. Youssef M. Choueiri, (Hoboken: Wiley-Blackwell,
2008), 15 and 26 fn.14.

35 Chase F. Robinson, Islamic Historiography, (Cambridge, UK: Cambridge Uni. Press, 2004), xvii. See also, Hawting,
"The Rise of Islam," 11 and Gerhard Endress, Islam: An Historical Introduction, trans. Carole Hillenbrand, 2nd edition,
(New York: Columbia University Press, 2002), 111-113.

36 Fred M. Donner, "The Islamic Conquests," in A Companion to the History of the Middle East, ed. Youssef M. Choueiri,
(Hoboken: Wiley-Blackwell, 2008), 29-31.

37 Patricia Crone, The Nativist Prophets of Early Islamic Iran: Rural Revolt and Local Zoroastrianism. (Cambridge:
Cambridge University Press, 2012), 1.

38 For a short introduction of the diversity of the Middle East at this time, in the context of Arabization/Islamization, see
Fred M. Donner, "The Islamic Conquests," in 4 Companion to the History of the Middle East, ed. Youssef M. Choueiri,
(Hoboken: Wiley-Blackwell, 2008), 45-47. As well as Michael G. Morony, Iraq After the Muslim Conquest. (Princeton:
Princeton University Press, 1984), particularly pgs. 169-430.
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themselves as having little to learn from other religions, interest in non-Muslims remained "practical
rather than inquisitive"*’ in the early period.

Because of this disinterest in, or perhaps tolerance of, non-Muslims, Manichaeism experienced
a resurgence under Umayyad rule.* Yet Manichaeism's growth did not reflect a positive attitude
towards non-Arab populations within the Caliphate. While some non-Arabs were valued for their
learning and skills, they were also viewed as politically and culturally threatening, and in many cases,
inferior."" In fact, non-Arab conversion to Islam is reported to have occasionally met with trepidation —
even sorrow — on the part of Arab rulers.*

With the fall of the Umayyads and the rise of the Abbasids, the Caliphate began to view itself as
an Islamic state. Non-dhimmi such as the Manichaeans, once viewed with quiet suspicion became the
targets of open hostility. From 779 to 786 they would have to choose between Islam and the sword, as
the Abbasid Caliphate undertook the first state persecution of a religion in Muslim history.
Manichaeans (zandadiga) were persecuted first under al-Mahdi and then under his successor al-Hadi.*
There appears to be no clear explanation in any of the primary sources as to why this persecution
began.* But it happened at a time when Manichaeism was becoming associated with internal and
external threats and when Iranian Muslims were increasingly influential in the politics of the

Caliphate.*

After the Abbasids came to power, Manichaeism became associated with pre-Islamic Iranian

39 Waardenburg, "Medieval Period," 18.

40 Lieu, Manichaeism, 82-83, non vidi. Seen in Stroumsa and Stroumsa, "Aspects," 39. See also de Blois, "Zindik," 511.

41 Crone, Nativist Prophets, 9-10.

42 Crone, Nativist Prophets, 10, 13. See also Bashear, Arabs and others, 80.

43 Stroumsa and Stroumsa, "Aspects," 39. Waardenburg, "Medieval Period," 38. Cf. Ibrahim, "Religious Inquisition," 55
where he says that the "inquisition" was not against zanadiga but against former zanddiga whose sincerity in converting
to Islam was viewed as suspicious. Ibrahim also argues that the origin of this persecution was primarily political and
social rather than an attempt to impose orthodoxy. This may be true to some extent, but as will become apparent, [
believe this tends towards a false dichotomy between socio-political and religious motivations.

44 de Blois, "Zindik," 512.

45 When attempting to explain the persecution of Manichaeans in the Abbasid Caliphate, it should be remembered that the
separation of the socio-political from the theological is often an anachronistic, foreign imposition on Islam . "It is
commonly said that Islam is 'din wa dawla' to convey the statement that in Islam theology and politics are inextricably
intertwined." Mahmood Ibrahim, "Religious Inquisition as Social Policy: The Persecution of the Zanadiqa in the Early
Abbasid Caliphate," Arab Studies Quarterly, Volume 16, Number 2. Spring 1994, 53.
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culture.*® Non-Arabs, after having endured years of discrimination,*” found attractive Manichaeism's
negative view of the current world order*® and Manichaeism became a "flag and symbol" around which
to rally.® In this way it was associated with the shu ‘ibiyya — a movement of non-Arabs opposing Arab
hegemony.*® The rebellions in the north and east of the Abbasid Empire also had a religious, and
particularly dualist, flavor. Thus zanadiga were viewed as an internal, political threat.”!

Manichaeans simultaneously had the misfortune of being associated with a rival cultural and
political entity in the area.” Tiirk tribes on the doorstep of the Abbasid Caliphate had supported an
uprising against Arab rule in the already unstable region of Khwarizm around 728 CE.> Then some
thirty years later, in 759 or 762 CE ,>* Uyghur Tiirk rulers converted to Manichaeism, made it the state
religion, and began supporting Manichaean missionary activities.>® It is presumably for these reasons
that de Blois states that "it is surely no coincidence" that persecution of Manichaeans began at this
time.*®

Lastly, at this time Iranian Muslims became more active in the politics of the Caliphate. Under
the Sasanids, Iranians/Zoroastrians had become used to religion playing a prominent role in social and

political life. They had also been accustomed to the persecution of Manichaeans.”’

46 Waardenburg, "Medieval Period," 40.

47 Patricia Crone, The Nativist Prophets of Early Islamic Iran: Rural Revolt and Local Zoroastrianism. (Cambridge:
Cambridge University Press, 2012), 9. See also Suliman Bashear, Arabs and others in early Islam. (Princeton: Darwin
Press, 1997), 37-40.

48 Waardenburg, "Medieval Period," 40.

49 Waardenburg, "Medieval Period," 40.

50 Waardenburg, "Medieval Period," 40.

51 Reeves, Prologomena, 223. See footnotes as well.

52 de Blois, "Zindik," 512.

53 P.G. Bulgakov, "Al-Biruni on Khwarizm," in 4 History of Civilizations of Central Asia Volume III. The Crossroads of
Civilizations: A.D. 250 to 750, 231.

54 Bosworth, in "Mani," Eol, 421, states that after 762 it was the state religion. However, Larry Clark gives the year 759
"or s0." Larry Clark, "Manichaeism Among the Uygurs: The Uygur Khan of the Bokug Clan," in New Light on
Manichaeism: Papers from the Sixth International Congress on Manichaeism, edited by Jason David BeDuhn, (Leiden:
Brill, 2009), 71.

55 Clark, "Manichaeism Among the Uygurs," 71.

56 "Zindik," Encyclopaedia of Islam, Second Edition. Edited by: P. Bearman, Th. Bianquis, C.E. Bosworth, E. van Donzel,
W.P. Heinrichs. Brill Online, 2014.Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 20 November 2014
<http://referenceworks.brillonline.com/entries/encyclopaedia-of-islam-2/zindi-k-COM_1389>

57 Waardenburg, "Medieval Period," 37. The persecution of Manichaeans under the Sassanids began when Mani fell out
with Wahran I in 274 or 277 and lasted more or less until the fall of the Sassanid Empire to the Arabs. See de Blois,
"Zindik," 511.
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Yet the persecution of zanadiga caught more in its net than Manichaeans. Many accused of
being zanadiqa were also arrested and in some cases executed.” This state sponsored persecution
appears to have prompted an exodus: "before the middle of the tenth century most Manichaeans must
have left Mesopotamia and sought refuge in Khorasan and beyond."** The Hudiid al- ‘Alam, a tenth
century Persian work written by an anonymous author, supports the claim that Manichaeans had more
freedom in this area: "in Samarqand stands a monastery of the Manichaeans (khanagah-i
Manaviyan)".*® Al-Nadim says that Marcionites were also able to practice their religion openly in
Khorasan®' and that Bardesanites, though once found in Iraq, could now be found in "scattered
communities" in Khorasan and China.®® Thus, as the persecution affected more than just Manichaeans,

it drove into Khorasan and beyond other groups as well.

Muslims Writing about Manichaeans

The first Muslim writing against Manichaeans (manawiyya) was already several decades old by this
time. It was written around 728 CE by the founder of the Mu'tazila, Wasil b. ‘Ata'.*> Writings on
Manichaeans proliferated after the start of the Abbasid persecution. Al-Mas‘td1 reports that al-Mahdi

ordered the polemicists (jadaliyyiin)* to carry out a written campaign parallel to the state persecution. ®

58 de Blois, "Zindik," 512. Lewis, "Observations," 55.

59 "Medieval Period," 38.

60 Hudiid al-‘Alam: 'The Regions of the World' A Persian Geography 372 A.H. — 982 A.D. Translated and Explained by V.
Minorsky, 2nd Ed. (London: Messrs. Luzac & Company, Ltd., 1970), 113.

61 "There are many [Marcionites] in Khurasan, their cause being openly known, as the cause of the Manichaeans is known
publicly." al-Nadim, Fihrist, 807. De Blois states ("Markiytiniyya," 600) that a "Neo-Marcionite" community could have
survived in Khorsan, though they are not mentioned in any other source.

62 "In former times, the adherents of Ibn Daysan were in the regions of al-Bata'ih. In China and Khurasan there are
scattered communities of them, without any known congregations or oath of fealty, whereas the Manichaeans are very
numerous." al-Nadim, Fihrist, 806. In fn. 345 on this page, Dodge posits that no "known congregations or oath of fealty
means that "they had no one pontiff."

63 al-Alf mas'ala fi 'lI-radd ‘ala 'l-manawiyya. It has not survived. See Monnot, "Thanawiyya," 440.

64 See entry on jadal among key terms.

65 "Mahdi was merciless in exterminating heretics and all those who stepped aside from the path of Islam, for it was in his
reign that religious heresies appeared and grew strong, especially after the promulgation of the works of Mani,
Bardesanes (Ibn Daisan) and Marcion translated from Persian and Pahlavi [...]. The books of [...] the continuators of the
Manichaean, Daisanite and Marcionite sects, were brought out at the same time. Dualist beliefs appeared and spread
rapidly. Mahdi, then, was the first to order the polemicists of the theological schools to compose books to refute the
heterodox sects mentioned above [...]." Mas‘0di, The Meadows of Gold, translated and edited by Paul Lunde and
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Thus attack on zandadiga was fought not only on the physical front in the form of executions,® but also
on the intellectual front in the form of polemical refutations. This latter form of opposition lasted
longer than the seven year state persecution: by the end of the ninth century three refutations of
Manichaeism in particular and fifteen refutations of dualism in general had appeared.®” This context of
anti-dualist polemic is where many of the first Muslim works on Manichaeism were written, as
Manichaeism was viewed as a type of dualism particularly worthy of attention.®®

The polemical salvo which issued from the pens of Muslims was against a stereotyped
dualism.® Muslim theologians and philosophers, partially under the influence of Greek philosophy,
were greatly concerned with Creation, the origin of the soul, and the problem of free-will. It was
thought that Manichaeism, Bardesanesianism and Marcionism answered these questions in
unacceptable ways.”

In the eyes of Muslims, Manichaeism was guilty of several grave theological errors. Particularly
unpalatable was the Manichaeism teaching that good and evil had separate origins and were coeternal.

"7 contradicted the Muslim doctrine of monotheism (tawhid).” For central to

This "ontological dualism
Muslim monotheism were the ideas that: (1) God's power is not limited by evil, (2) God created both
light and darkness, (3) a mixing of good and evil is impossible since good and evil are defined as

obeying or disobeying God's commands.” Manichaeans, and especially the elect, were also accused of

neglecting human needs™ by doing such things as: advocating vegetarianism, celibacy, and poverty, and

Caroline Stone. (London: Kegan Paul International, 1989), 388-9. Cf. Monnot, "Thanawiyya," 440.

66 Mahmood Ibrahim, "Religious Inquisition as Social Policy: The Persecution of the Zanadiga in the Early Abbasid
Caliphate," Arab Studies Quarterly, Volume 16, Number 2. Spring 1994, 55.

67 Monnot, "Thanawiyya," 440. Waardenburg, "Medieval Period," 38.

68 "In many cases [...] it appears that dualism fout court meant first and foremost Manichaeism" (Stroumsa & Stroumsa,
"Aspects," 52). See also Monnot, "Thanawiyya" for the ambiguity in the language applied to dualists.

69 Waardenburg, "Medieval Period," 24.

70 H.J.W. Drijvers, Bardaisan of Edessa, (Assen: Van Gorcum, 1966), 200.

71 Monnot, "Thanawiyya," Encyclopaedia of Islam, Second Edition. Edited by: P. Bearman, Th. Bianquis, C.E. Bosworth,
E. van Donzel, W.P. Heinrichs. Brill Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18
November 2014 <http://referenceworks.brillonline.com/entries/encyclopaedia-of-islam-2/t-h-anawiyya-COM_1211>

72 See tawhid among key terms.

73 Waardenburg, "Medieval Period," 39.

74 Waardenburg, "Medieval Period," 39.
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refusing to kill animals.”

Muslim perception of Manichaeism was colored by the Muslim faith’® and Muslim authors were
also forming a Muslim identity vis-a-vis a Manichaean/dualist other.”” A significant feature of the
Manichaeans was their lack of dhimmi status, i.e. Manichaeans were not viewed as "people of the
book" like Christians and Jews. Nor was Mani considered a prophet.”® Manichaeism was considered a

philosophical system — not even a religion but a "caricature of religion"”

and a corruption of the
religion of Jesus.®

Thus, due to political and theological reasons — reasons closely intertwined in this place and
time, the response to Manichaeism was mostly oppositional. Medieval Muslim authors saw the world
through the lens of their own beliefs and, as the people to whom "the Seal of the Prophets" had been
sent, there was little that they could learn from religious others.® This was true not only of
Manichaeans but other religions as well. Early attitudes were marked by: outright dismissal of other
religions as irrelevant, "suspicion and distrust" of foreign doctrines which might be introduced by
converts into Islam, and a desire for information about foreign religions for the purpose of writing
refutations.*

Yet attitudes were not uniformly negative® and more liberal attitudes could be found: a tendency
among peripheral Muslim groups to show a more positive interest in foreign religions, a general
interest in the outside world, and a mystical belief in religious universality which created an openness

to others. The reaction to Manichaeism was not entirely negative either. Some Muslim intellectuals

may have found in Manichaeism, and dualism in general, an "intellectualist mystique" which Islam

75 Gnoli, "Manichaeism: An Overview," 5656.
76 Waardenburg, "Medieval Period," 24.

77 Waardenburg, "Medieval Period," 24.

78 Waardenburg, "Medieval Period," 37.

79 Waardenburg, "Medieval Period," 37.

80 Waardenburg, "Medieval Period," 39.

81 Waardenburg, "Medieval Period," 18-20.

82 Waardenburg, "Medieval Period," 20-21.

83 Waardenburg, "Medieval Period," 20.
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could not offer at the time.* Spurred on by this mélange of attitudes towards religious others, Muslim

scholars put pen to paper.

84 Reeves, Prologomena, 20. See footnotes as well.
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Chapter 3

Biographies and Introduction to Primary Sources

The Muslim works concerning Manichaeans which are used in this thesis are:® al-Maturidi's Kitab al-
Tawhid (Book on divine unity);* Ibn al-Nadim's Fihrist;*’ ‘Abd al-Jabbar's Al-mughni fi abwab al-
tawhid wa-I- ‘adl (Summa on the matters of divine unity and divine justice);* Ibn al-MalahimT's 4/-

mu ‘tamad fi usil al-din (The reliable book on the principles of religion); al-Shahrastant's Kitab al-milal
wa-I-nihal (Book of religions and sects);*’; Ibn al-Jawzi's Tablis Iblis (The devil's deception); Ibn al-
Murtada's al-Munyatu wa [-'amalu fi sharhi I-milali wa [-nihal *® Also important are two works that are
no longer exant: al-Nawbakhtt's Kitab al-ara' wa-I-diyanat (Book of opinions and confessions); Abii
‘Isa al-Warraq's Kitab magqalat al-nas wa-ikhtilafihim (The teachings of people and the differences
between them)’' and possibly his Kitab igtisas madhahib ashab al-ithnayn wa-al-radd ‘alayhim (Book
of investigation of the doctrines of the dualists and refutation of the same). What follows is an

introduction to these authors and their books.*?

Al-Maturidl
Abii Mansiir Muhammad ibn Muhammad ibn Mahmiid al-Maturidi was born sometime around 870 CE

in Maturid, Samarkand where he also died about seventy-four years later. Al-Maturidi was a Hanaft and

85 With this obvious exceptions of al-Nawbakht and al-Warrag, this is the order in which they were likely written.

86 Georges Vajda's "Le témoignage d'al-Maturidi sur la doctrine des Manichéens, des Daysanites et des Marcionites."

87 Bayard Dodge's translation of the Fihrist.

88 Guy Monnot, Penseurs Musulmans et Religions Iraniennes: ‘Abd al-Jabbar et Ses Devanciers. (Paris: Librairie
Philosophique J. Vrin, 1974).

89 Translated into French by Daniel Gimaret and Guy Monnot's in Livre des Religions et des Sectes.

90 The relevant passages on the Bardesanites and Marcionites are translated in Wilfred Madelung's "Abii ‘Isa al-Warraq
iiber die Bardesaniten, Marcioniten und Kantder." The relevant passages on the Manichaeans are translated in John C.
Reeves's Prolegomena to a History of Islamicate Manichaeism.

91 1 will follow Thomas and refer to this henceforth as Magalat. Thomas states that "this work is generally known among
Muslim authors as the Kitab Maqgalat al-nas or simply Kitab al-Magalat, though since Abii ‘Tsa himself refers to it in the
Radd ‘ala al-Nasara as kitabu-na alladhi wasafnd fihi magalat al-ndas wa-ikhtilafa-hum, these were probably
abbreviated versions of the original" ("Abi ‘Isa al-Warraq and the History of Religions," Journal of Semitic Studies
XLI/2 Autumn 1996, 276).

92 For the editions of the texts used in this reconstruction see the Bibliography.
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as such valued the use of reason. Yet despite having in common with the Mu‘tazila an appreciation of
reason, he wrote a work against this theological school in his Kitab bayan wahm al-Mu ‘tazila
('‘Demonstration of the delusion of the Mu‘tazila'). Only two of the twenty works ascribed to him have
survived: Kitab al-tawhid ('Book of Divine Unity'), and a commentary on the Qur'an, 7a'wilat ahl al-
sunna ('Interpretations of the people of the Prophet's way). The former is noteworthy because it is
likely the earliest extant composition to have used al-Nawbakhti, who in turn is the primary tradent of
Abii ‘Tsa al-Warraq's work.”

The Kitab al-tawhid was written in Arabic sometime before 944 CE and is "the earliest
surviving Muslim work that can be regarded as a systematic theology." Thomas states that the Kitab al-
tawhid "can be divided into five parts." These are: an "epistemological introduction, the contingent
nature of the world and existence of God, prophethood, divine and human action, and faith." Al-
Maturidi develops this theology in opposition to other belief systems such as Christianity and

Manichaeism.**

(Ibn) al-Nadim

Abu al-Faraj Muhammad b. Ab1 Ya‘quib Ishaq al-Warraq al-Baghdadi, more commonly known as (Ibn)
al-Nadim, is likely to have been born ca. 932 CE in Baghdad where he died about seventy years later
sometime between 990 and 998 CE. He was, like his father, a copyist and a bookseller (warrdq). He
was a Shi‘T and a Mu‘tazili, but not much is known about his life. His family was of high social
standing and associated with Baghdad intellectuals of various faiths. His lifelong familiarity with
intellectual culture and the written word blossomed into his magnum opus, the Fihrist, one of only two

books ascribed to him.

93 de Blois, "New Light," 42. Vajda, "Al-Maturidi," 6.
94 David Thomas, "Al-Maturidi" and "Kitab al-tawhid," Christian-Muslim Relations: A Bibliographical History. General
Editor David Thomas. Brill Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18 November 2014

<http://referenceworks.brillonline.com/entries/christian-muslim-relations/al-ma-turi-di-COM_22572>
<http://referenceworks.brillonline.com/entries/christian-muslim-relations/kitab-al-tawh-i-d-COM_22573>


http://referenceworks.brillonline.com/entries/christian-muslim-relations/al-ma-turi-di-COM_22572

L. Abercrombie Muslims on the Manichaeans and the Search for al-Warrdqg 23

The Fihrist is the only one of his works to have survived to the present. It is encyclopedic in

scope and consists of ten sections organized by subject matter:

1. the Holy Scriptures of Muslims, Jews, and Christians, with emphasis on the Kur'an and Kur'anic sciences; 2.
grammar and philology; 3. history, biography, genealogy and kindred subjects; 4. poetry; 5. scholastic theology
(kalam); 6. law (fikh); 7. philosophy and the "ancient sciences"; 8. legends, fables, magic, conjuring, etc.; 9. the
doctrines (makalat) of the non-monotheistic creeds (Sabi'ans, Manicheans, and other dualists, the Hindus,
Buddhists and Chinese); alchemy.*

The information he records about the Manichaeans is unique in the Islamic tradition.”® In fact, some of
the information he provides is found in no other source — Islamic or otherwise. This information
appears to have been garnered from authentic Manichaean material as well as earlier Muslim accounts.
Among the latter is the work of Abii ‘Isa al-Warraq which, as will be seen, is at times quoted word for
word. In fact, among the authors whose works have come down to us, Ibn al-Nadim and Ibn al-

Malahimi appear to be the only ones to have used Abii ‘Isa al-Warraq directly.”’

‘Abd al-Jabbar

Abii al-Hasan ‘Abd al-Jabbar ibn Ahmad ibn ‘Abd al-Jabbar ibn Ahmad ibn al-Khalil ibn ‘Abdallah, al-
Qadi I-Hamadhant al-Asadabadi was born in Asadabad in western Iran around 935 CE. After spending
much of his early years in Baghdad, he lived in Rayy for most of his life.”® The regions of Iraq and Iran
were under the Buyids and in Rayy resided the "eccentric and brilliant vizier, Ibn ‘Abbad."* Rayy was
a prominent and religiously diverse city with Sunni and Shi‘a Muslims, Jews, Christians and
Zoroastrians. Al-Jabbar himself was known to have Shi‘t leanings and belonged to the Mu‘tazili

theological school.'” The Mu‘tazila experienced a revival in Rayy in his day. Al-Jabbar served as chief

95 J.W. Fiick, "Ibn al-Nadim," Encyclopaedia of Islam, Second Edition. Vol. 3. Edited by P. Bearman, et al. (Leiden: E. J.
Brill, 1994), 895-896.

96 de Blois, "New Light," 37.

97 de Blois, "New Light," 40.

98 'Abd al-Jabbar, Critique of Christian Origins. Trans. and ed. by Gabriel Said Reynolds and Samir Khalil Samir.
(Brigham Young Uni. Press. Provo. 2010), xxx

99 idem, xxxi

100Gabriel Said Reynolds, "‘Abd al-Jabbar," Christian-Muslim Relations: A Bibliographical History. General Editor David
Thomas. Brill Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18 November 2014
<http://referenceworks.brillonline.com/entries/christian-muslim-relations/abd-al-jabba-r-COM_22584>
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judge in Rayy and was a prolific writer. Due to Byzantine military victories in his time, he was hostile
towards the Byzantine Empire and wrote an important critique of Christianity. '*' He was also
pessimistic about "the future of orthodox Islam"'*? due to the threat of the "heretical Fatimids of
Egypt."'”® Eventually, he had a falling out with vizier Ibn ‘Abbad, resulting in his refusal to pronounce
the funeral blessing over the vizier's body in 995 CE.'™ Under this pretext, he was removed from his
position as judge and forced to pay a heavy fine. Regardless, he remained well-respected and died with
considerable wealth in Rayy in 1025 CE.'*”

He is a "significant source of information on ancient Iranian and [non-Muslim] monotheistic

religions"'%

and has left to posterity one of the most "systematic expositions of Manichaeism."'"” His
account of the the Manichaeans, particularly that in AI-Mughni fi abwab al-tawhid wa-I- ‘adl (Summa
on the matters of divine unity and divine justice) provides invaluable material for the reconstruction of
Abii “‘Tsa al-Warraq's lost works. '

Al-Jabbar dictated the Mughni between 970-990 CE. It was his magnum opus and, like al-
Maturidi's Kitab al-tawhid, was a work of theology developed in polemical opposition to rival belief
systems. He regularly cites earlier Mu‘tazili scholars whose works have otherwise not survived. His

assiduous assemblage of these early sources has earned him the sobriquet "the great compiler" and has

given future generations access to a body of material that would otherwise have been lost.'® It is in this

1011.e. 'Abd al-Jabbar, Critique of Christian Origins. Trans. and ed. by Gabriel Said Reynolds and Samir Khalil Samir.
(Brigham Young Uni. Press. Provo. 2010)

102S. Pines, “The Jewish Christians of the Early Centuries of Christianity According to a New Source,” in Proceedings of
the Israel Academy of Sciences and Humanities, vol. 2 (Jerusalem, 1968), 2:237-309, 238

103idem, 238

104Reynolds and Samir, Critique of Christian Origins, XXxiv

1050zervarli, ""Abd al-Jabbar," 3
Reynolds and Samir, Critique of Christian Origins, XXX-XXXV

106M. Sait Ozervarli, ""Abd al-Jabbar," in Encyclopedia of Islam and the Muslim World,vol. 1: A-L, ed. by Richard C.
Martin, et al. (MacMillan Reference USA. New York. 2003), 3

107G. Monnot, "Thanawiyya," 440.

108de Blois, "New Light." Monnot, Penseur Musulmans. Madelung, "Abi ‘Isa al-Warrag."

109Gabriel Said Reynolds, "Al-mughni {1 abwab al-tawhid wa-1-‘adl," Christian-Muslim Relations: A Bibliographical
History. General Editor David Thomas. Brill Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18
November 2014 <http://referenceworks.brillonline.com/entries/christian-muslim-relations/al-mughni-fi-abwa-b-al-tawh-
i-d-wa-l-adl-COM_22585>
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work that he has made extensive use of al-Warraq's material.

Ibn al-Malahimi

Rukn al-din Mahmiid ibn Muhammad al-Malahim1 al-Khuwarazmi was born sometime before 1090 CE
in Khwarazm, Khorezm. He died in the same place about fifty-one years later in 1141 CE. Little is
known about his life but he was a Mu‘tazili of the Bahshamiyya school, the school of ‘Abd al-Jabbar
before aligning himself with the school of Abu I-Husayn Muhammad ibn ‘Al1 al-Basr1. He wrote
several works, with Al-mu ‘tamad fi usil al-din (The reliable book on the principles of religion) being
the most important to this thesis.""”

Al-mu ‘tamad fi usil al-din (The reliable book on the principles of religion) was written
sometime before 1137 and unfortunately the latter part has been lost. What does exist in manuscript is
"most of the section on divine Unity (tawhid) and the beginning of the section on Justice ( ‘adl)."
Madelung states that his critique of Christianity contained therein appears to be based upon that of al-
Warraq, al-NawbakhtT and others.'" But as will be seen, his critique of Manichaeism bears little affinity
to the al-Nawbakht1 "family" nor does he mention al-Nawbakhtt as the source of his information.
Instead, his work on Manichaeism, along with al-Nadim's Fihrist, is the only extant writing thought to
be based directly on Abil ‘Isa al-Warraq's account.'? What is more, al-Malahimi has used Abi ‘Isa al-

Warraq in more detail and more faithfully than others.'"

110Wilferd Madelung, "Ibn al-Malahimi," Christian-Muslim Relations: A Bibliographical History. General Editor David
Thomas. Brill Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18 November 2014
<http://referenceworks.brillonline.com/entries/christian-muslim-relations/ibn-al-mala-h-imi-COM_24630>

111 Wilferd Madelung, "Kitab al-mu‘tamad fi ustl al-din," Christian-Muslim Relations: A Bibliographical History. General
Editor David Thomas. Brill Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18 November 2014
<http://referenceworks.brillonline.com/entries/christian-muslim-relations/kita-b-al-mu-tamad-fi-us-u-l-al-di-n-
COM _24631>

112de Blois, "New Light," 40.

113Madelung, "Abi ‘Isa al-Warrag," 211.
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Al-Shahrastani

Abii al-Fath Muhammad ibn ‘Abd al-Karim ibn Ahmad al-Shahrastani was born in Shahristan in
northern Khurasan in 1086 CE. He died in the same place about 67 years later in 1153 CE. At a young
age al-Shahrastant left his home village and went to study under Ash‘art scholars in Nishapiir. He
taught in Baghdad's Nizamiyya college for three years from 1117 CE to 1120 CE. He was close to the
Saljuk ruler Sanjar. He is suspected of having Isma‘1lt sympathies. He was a prolific writer with
twenty-six known works to his name. Among these is the Kitab al-milal wa-I-nihal (Book of religions
and sects) which was a thorough exploration of the religions and sects of his day.'*

Al-Shahrastani reports that he wrote the Kitab al-milal wa-I-nihal (Book of religions and sects)
in 1127-8 CE."" Al-Shahrastani classifies the groups he writes about into two categories: those that
"acknowledge a deity and [...] possess a revelation" such as Muslims, Jews, Christians, Zoroastrians,
and dualists, and "those that are of human origin [emerging from] reason and reflection" such as
"Sabians, philosophers, pre-Islamic Arabs and Indians."''® Most importantly for the present project,
within this enormous work al-Shahrastant makes use of al-Warraq's account of the Manichaeans, most

probably through the intermediacy of al-Nawbakhti.

114David Thomas, "Al-Shahrastani," Christian-Muslim Relations: A Bibliographical History. General Editor David
Thomas. Brill Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18 November 2014
<http://referenceworks.brillonline.com/entries/christian-muslim-relations/al-shahrasta-ni-COM_24626>

115Monnot, G."al-Shahrastani." Encyclopaedia of Islam, Second Edition. Edited by: P. Bearman, Th. Bianquis, C.E.
Bosworth, E. van Donzel, W.P. Heinrichs. Brill Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN.
19 November 2014 <http://referenceworks.brillonline.com/entries/encyclopaedia-of-islam-2/al-s-h-ahrasta-ni-
SIM_6769>
Note that this seems inconsistent with Thomas's remark that it was "a work of al-Shahrastant's maturity [about which] an
exact date cannot be fixed" and that it appears to have been written "before 1153" CE. David Thomas, "Kitab al-milal
wa-l-nihal," Christian-Muslim Relations: A Bibliographical History. General Editor David Thomas. Brill Online,
2014.Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18 November 2014
<http://referenceworks.brillonline.com/entries/christian-muslim-relations/kita-b-al-milal-wa-l-nih-al-COM_24627>

116David Thomas, "Kitab al-milal wa-I-nihal," Christian-Muslim Relations: A Bibliographical History. General Editor
David Thomas. Brill Online, 2014.Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18 November 2014
<http://referenceworks.brillonline.com/entries/christian-muslim-relations/kita-b-al-milal-wa-1-nih-al-COM_24627>
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Ibn al-Jawzi

Abi 1-Faraj ‘Abd al-Rahman ibn ‘Ali ibn Muhammad ibn al-Jawzi was born in an unknown location in
1116 and died in Baghdad in 1200. He was "a historian, gadr [i.e. judge] and preacher of the Hanbali

legal school""”

who experienced a brilliant career. In 1161 CE he became head of the madrasas Bab al-
Azaj and Ma'miniyya. He was strongly opposed to the Shi‘T and Sufi. He wrote over two hundred
books in the course of his life, though most of them have been lost. Among these was his Talbis Iblis
(The devil's deception)."®

Talbis Iblis (The devil's deception) is a lengthy work which attempts to show that everyone is
susceptible to the devil's deception. Nearly half of the book is devoted to Sufi but it also looks at
Christians, Muslims of various persuasions, Manichaeans, and others.""” In this work Ibn al-Jawzi

closely quotes al-Nawbakhti for his information on the Manichaeans. By doing this he has passed on

material ultimately deriving from al-Warraq.

Ibn al-Murtada

Ahmad b. Yahya, also known as Ibn al-Murtada, was a Yemeni/Zaydi author who died of the plague
near Hajja in 1437 CE. After the death of the previous imam al-Nasir Salah al-Din in 1391, Ibn al-
Murtada had been appointed imam. However, because there was a rival claimant to the imamate, a
battle for control ensued which resulted in Ibn al-Murtada spending seven years in prison. Though his
appointment to the imamate is said to have been ill-advised because he "lacked the necessary military

and administrative" skills, he was well-educated and possessed a keen intellect. He is the author of a

117Alex Mallet, "Ibn al-Jawzi," Christian-Muslim Relations: A Bibliographical History. General Editor David Thomas.
Brill Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18 November 2014
<http://referenceworks.brillonline.com/entries/christian-muslim-relations/ibn-al-jawzi-COM_23903>

118Alex Mallet, "Ibn al-Jawzi," Christian-Muslim Relations: A Bibliographical History. General Editor David Thomas.
Brill Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18 November 2014
<http://referenceworks.brillonline.com/entries/christian-muslim-relations/ibn-al-jawzi-COM_23903>

119Alex Mallett, "Talbis Iblis." Christian-Muslim Relations: A Bibliographical History. General Editor David Thomas. Brill
Online, 2014. Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18 November 2014
<http://referenceworks.brillonline.com/entries/christian-muslim-relations/talbi-s-ibli-s-COM_23904>
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"theological and legal encyclopaedia, al-Bahral-zakhkhar."'* He also wrote a commentary on this
work called al-Munyatu wa al-'amalu fi sharhi al-milal wa al-nihal. 1t is in this work that he makes use
of al-Warraq's account of the Manichaeans. Like many others he did not use al-Warraq's work directly
but via al-Nawbakhti. However, Ibn al-Murtada was yet another step further removed from al-Warrag.
He is said to have not used al-Nawbakhti directly but to have encountered al-Nawbakhti's work in

Sharhu ‘uyini I-masa'il, a work by Muhsin b. Muhammad, also known as al-Hakim al-Jushami.'*!

Al-Nawbakhti

The details of Abii Muhammad al-Hasan ibn Miisa al-NawbakhtT's life are uncertain. He was probably
born sometime in the mid or late ninth century in Baghdad, and is likely to have died there in the early
tenth century. He was a leading Shi‘1 intellectual who associate himself with Mu‘tazili tradition. His
family also had close ties to the Abbasid Caliphate. He appears to have been a prolific writer in that
over forty works are attributed to him. Among these is the heresiological work Kitab al-ara’ wa-I-
diyanat (Book of opinions and confessions), which was probably begun sometime in the beginning of
the tenth century but never finished. It has not survived but exists in quotations in later authors.'* Al-
Nawbakht is one of the primary channels through which al-Warraq's account of the Manichaeans was

passed on to later Muslim scholars.

120R. Strothmann, G.R. Smith, and J.R. Blackburn, "al-Mahd1 Li-Din Allah Ahmad." Encyclopaedia of Islam, Second

Edition. Edited by: P. Bearman, Th. Bianquis, C.E. Bosworth, E. van Donzel, W.P. Heinrichs. Brill Online, 2014. Reference.

UNIVERSITETSBIBLIOTEKET I BERGEN. 18 November 2014

<http://referenceworks.brillonline.com/entries/encyclopaedia-of-islam-2/al-mahdi-li-di-n-alla-h-ah-mad-COM_0619>

121De Blois, "New Light on the Sources of the Manichaean Chapter in the Fihrist" in Il Manicheismo Nuove Prospettive
Della Richerca a cura di Alois van Tongerloo in collaborazione con Luigi Cirillo (Turnhout: Brepols, 2005), 37-45.
Chart on page 45.

122David Thomas, "Abt Muhammad al-Nawbakhti," Christian-Muslim Relations: A Bibliographical History. General
Editor David Thomas. Brill Online, 2014.Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18 November 2014
<http://referenceworks.brillonline.com/entries/christian-muslim-relations/abu-muh-ammad-al-nawbakhti-COM_22625>
David Thomas, "Kitab al-ara’ wa-l-diyanat." Christian-Muslim Relations: A Bibliographical History. General Editor
David Thomas. Brill Online, 2014.Reference. UNIVERSITETSBIBLIOTEKET I BERGEN. 18 November 2014
<http://referenceworks.brillonline.com/entries/christian-muslim-relations/kita-b-al-a-ra-wa-1-diya-na-t-COM_22626>



L. Abercrombie Muslims on the Manichaeans and the Search for al-Warrdqg 29

Abi ‘Isa al-Warraq

Abi ‘Isa al-Warraq'® is a fascinating figure whose biographical details remain uncertain. All extant
sources place him in the third/ninth century, though they differ as to the exact decades in which he was
active.'” David Thomas circumspectly avers that he was most likely active in "the decades before and
maybe just after the the middle of the third/ninth century."'*

The nature of his religious beliefs are equally opaque. He seems to have criticized all the
religions of his time but to have done so with an impressive amount of sympathy, objectivity, and
erudition. These qualities ensured that he came to be regarded as an eminent authority on Manichaeism.
He is likely to have begun his career as a Mu‘tazili and is reported by several Muslim authors to have
been a Shi‘1. Al-Ash‘art and al-Khayyat also stated that he was a Rafidi. Thomas avers that he was
certainly interested in Shi‘T doctrines as evinced in the title of one of the books ascribed to him, Kitab
ikhtilaf al-Shi‘a."*® As for the Rafidi, they are reported to have entertained unusually radical ideas about
127

basic tenets of the Muslim faith. Thus, al-Warraq may have found a home in this community.

Islam was also subject to his critique as he is said to have criticized commonly held beliefs

123The presentation of his full name varies. The differences lie in the order of the patronyms, whether or not Hariin is a
patronym, and the addition of Muhammad as another proper name. The EI (volume 1, pg. 130) and Waardenburg ("The
Medieval Period," 20) give Abii ‘Isa Muhammad b. Hariin al-Warraq, while Thomas gives two different versions in
Early Muslim Polemic: Abil ‘Isa Harlin b. Muhammad al-Warraq (e.g. on page ix) and Abil ‘Isa Muhammad b. Hariin
b. Muhammad al-Warraq (e.g. on page 21).

124The evidence for an early date for al-Warraq's floruit is: al-Mas‘tGd1 reported that he died in 861; al-Ash‘arT reported
(Magalat, p. 33.11f, non vidi) that he had an encounter with a companion of Hisham Ibn al-Hakam, and since al-Hakam
died in 795-6 and his companion cannot be expected to have lived more than fifty years after him, it can be presumed
that must have had this encounter before 844-5; al-Khayyat says (Intisar, pp. 73, 108, non vidi) that was a
contemporary of Abii Hafs al-Haddad and al-Haddad is known to have been active in the early ninth century. The
evidence for a later date is: Ibn al-Jawzi says (Mutazam, vol. V1, p. 102.3ff, non vidi) was imprisoned in 910-11; al-
Shahrastant (Milal, pp.188-92), after quoting , reports about events happening in 884-5, though it is uncertain if this is
also part of the quote from ; Abii Sa‘1d al-Muhsin b. Muhammad al-Jushami al-Bayhaqt (unpublished manuscript, see
Madelung, "Firag-Literatur," pp. 47f, non vidi) mentions as his source in a report about a group who believed three
‘Alids would be raised from the dead, the last ‘Alid having died in 864, thus meaning that was active after this date.
(Thomas, Early Muslim Polemic, 23-5).

125Thomas, Early Muslim Polemic, 25. For similar views see Frangois de Blois on page 39 of "New Light on the Sources
of the Manichaean Chapter in the Fihrist" in Il Manicheismo Nuove Prospettive Della Richerca a cura di Alois van
Tongerloo in collaborazione con Luigi Cirillo (Turnhout: Brepols, 2005); Stern, "Abi ‘Isa al-Warrak," EI, 130; and John
C. Reeves, Prologomena to a History of Islamicate Manichaeism. (Sheffield: Equinox Publishing Ltd., 2011), 223.

126Thomas, Early Muslim Polemic, 32.

127 "It appears from al-Ash‘arT that the searching inquiries into basic matters of faith we have just listed were pursued by
Rafidiyya almost alone in the decades following the start of the third/ninth century. [...] This may have been the source
of attraction of the Rafidiyya for Abii ‘Isa." Thomas, Early Muslim Polemic, 32



L. Abercrombie Muslims on the Manichaeans and the Search for al-Warrdqg 30

concerning the Qur'an, Muhammad, and the nature and authority of prophecy in his A/-Gharib al-
Mashrigi (The Stranger from the East).'™ 1t is understandable then why many came to regard al-Warraq
as a heretic, and the fact that his former pupil Ibn al-Rawandi was considered a heretic '’ did not help.
Yet reports impugning al-Warraq's orthodoxy are disharmonious as to the exact nature of his supposed
heresy. They are also clearly polemical, thus casting doubt over their reliability. What seems certain is
that al-Warraq was no conventional Muslim in his day and that he possessed a remarkably critical and

shrewd mind."°

Al-Warraq's Literary Output and Influence

Al-Warraq's oeuvre is reported to have included at least nineteen works.'*! All of these have been lost,
though some exist in quotations and paraphrases in the works of later authors. The most complete of
these is his Radd ‘ala al-thalath firaqg min al-Nasara (The Refutation of the Three Christian Sects)."**
This work was quoted extensively by the Christian Yahya Ibn ‘Adi1 and has been reconstructed by

David Thomas . It is available in Anti-Christian polemic in early Islam: Abii ‘Isa al-Warraq's "Against

128David Thomas, "Abii ‘Isa Muhammad ibn Harlin ibn Muhammad al-Warraq," Christian-Muslim Relations: A
Bibliographical History. General Editor David Thomas. Brill Online, 2014. Reference.
UNIVERSITETSBIBLIOTEKET I BERGEN. 17 November 2014
<http://referenceworks.brillonline.com/entries/christian-muslim-relations/abu-i-sa-muh-ammad-ibn-ha-ru-n-ibn-muh-
ammad-al-warra-q-COM_23703>

129John C. Reeves, Prologomena to a History of Islamicate Manichaeism. (Sheffield: Equinox Publishing Ltd., 2011), 223,
fn516.

130Thomas concludes — somewhat hesitatingly once again — that al-Warraq was, "in his own mind," a Muslim and
monotheist. He further states that he may have found an ideological kinship among the unconventional, freethinking
Rafidiyya (Early Muslim Polemic, 31-33). Cf. S. Stroumsa who believes al-Warraq to have been a Manichaean
[Freethinkers of Medieval Islam, Ibn al-Rawandi, Abii Bakr al-Razi, and their Impact on Islamic Thought. (Leiden:
Brill, 1999), 40-44. Non vidi. Seen in Thomas, Early Muslim Polemic, 27-28]. Thomas argues that Stroumsa's evidence
is too meager and fails to take into account al-Warraq's anti-Manichaean writings. Like Stroumsa, Carsten Colpe was
also of the view that al-Warraq was a Manichaean [ Der Manichdismus in der arabischen Uberlieferung. (Unpublished
doctoral dissertation. 1954) and "Anpassung des Manichdismus an den Islam (Abi ‘Isa 1-Warrdq)" in Zeitschrift der
Deutschen Morgenldndischen Gesellschaft 1959, 82-91, both non vidi and seen in De Blois, "Sources," 38]. De Blois
rejects Colpe's hypothesis for similar reasons that Thomas rejects Stroumsa's: "[Abil ‘Isa's] book specifically on the
dualists contained not only an 'investigation' (igtisas), but also a 'refutation' (radd) of their teachings" (de Blois,
"Sources," 40). Cf. EI which also states that it is unlikely "that he was a formal adherent of Manicheism" and was most
likely an "independent thinker" (Stern, "Abi ‘Isa al-Warrak," 130).

131David Thomas, Anti-Christian Polemic in Early Islam: Abii ‘Isa al-Warraq's "Against the Trinity," 22-24.

132Edited and translated by David Thomas in Anti-Christian Polemic in Early Islam: Abi ‘Isa al-Warraq's "Against the
Trinity" (Cambridge: Cambridge University Press, 1992) and Early Muslim Polemic against Christianity: Abii ‘Isa al-
Warrdaq's "Against the Incarnation” (Cambridge: Cambridge University Press, 2002).
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the Trinity"® and in Early Muslim Polemic against Christianity: Abii ‘Isa al-Warraq's "Against the
Incarnation”."** Yet his three lost works concerned with dualism are of interest to this paper: Kitab
magqalat al-nas wa-ikhtilafihim (The teachings of people and the differences between them) which was
his magnum opus,'** Kitab igtisas madhahib ashab al-ithnayn wa-al-radd ‘alayhim (Book of
investigation of the doctrines of the dualists and refutation of the same), and Radd ‘ala al-Majis (The
Refutation of the Magians)."*

Al-Warraq's works are thought to be the fountainhead of Muslim writings on Manichaeism in
particular'?” and dualism in general.'** Because of his later influence, much of his writings on dualism
have been preserved thanks to extensive quotation and paraphrasing by later authors.'* While it is
difficult to say from which of his works later Muslim accounts derive, as will be seen, the extant
quotations and paraphrases from al-Warraq contain no criticism of their subject. This would be in
keeping with what is known of the Magalat'*® since — as the titles of the other two books indicate — his
other works on dualism included refutations.'*' Either the Muslim authors who used al-Warraq's
work(s) deliberately chose to omit criticism or no such criticism existed. The latter seems more likely,

given that ‘Abd al-Jabbar, for example, is not hesitant to disparage the Manichaeans.'*

133(Cambridge: Cambridge University Press, 1992)

134(Cambridge: Cambridge University Press, 2002)

1351 will follow Thomas and refer to this henceforth as Magalat. Thomas states that "this work is generally known among
Muslim authors as the Kitab Maqgalat al-nas or simply Kitab al-Magalat, though since Abi ‘Isa himself refers to it in the
Radd ‘ala al-Nasara as kitabu-na alladht wasafnda fihi maqgalat al-nas wa-ikhtilafa-hum, these were probably
abbreviated versions of the original" ("Abii ‘Isa al-Warraq and the History of Religions," Journal of Semitic Studies
XLI/2 Autumn 1996, 276).

136Thomas, "History of Religions," 279.

137See de Blois, "Sources," 44, as well as pg. 45 for a useful diagram illustrating the relationship between al-Warraq and
later sources.

138G. Monnot, "Thanawiyya," EI, 439. Thomas, Early Muslim Polemic, 19. Thomas, "Abi ‘Tsa al-Warraq and the History
of Religions," 279.

139Thomas, Early Muslim Polemic, 19. Idem, "History of Religions," 276-8. Thomas presents evidence to suggest that the
Magalat was al-Warraq's magnum opus and his other more specified works were more or less truncated versions of it.

140Thomas, "Abi ‘Isa al-Warraq and the History of Religions," 279: "These [descriptions of dualist sects] contain no
criticism of their subject and may even have appeared sympathetic, since al-Sharif al-Murtada (d. 436/1044) in his Kitab
al-Shaff al-imamah remarked they were so accomplished and detailed that many of those who read them were left
wondering about Abii ‘Tsa's loyalties to Islam."

141Cf. Thomas, "Abi ‘Isa al-Warrag," 278-279.

142Mughnt, Book 5, 15.16-17. Reeves translation of which reads: "All of this Mant has narrated. We could extend
(discussion of) his tales, but this should suffice for the purposes of argument and the exposure of their fables to the one
who reads them." Islamicate Manichaeism, 199.
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It seems that al-Warraq wrote about Manichaeans in one or both of his works on dualism, as
well as in the Magalat. These are likely to have included Bardesanites, Marcionites, Mazdakians,
Mahaniyyah (a Manichaean sect), Siyamiyyah and Zoroastrians.'** As evinced in the title of his
monograph on Christianity, he considered Christianity to be divided into three main sects — sc.
Melkites, Nestorians, and Jacobites. Therefore, it appears he considered Manichaeism to be a separate

religion more appropriately grouped with dualism.

Al-Warraq's Motives

Wasil b. ‘Ata' has the honor of being the first Muslim to write about the Manichaeans (manawiyya) in
his al-Alf mas'ala fi 'l-radd ‘ala 'l-manawiyya. He is said to have written this anti-Manichaean work,
now lost, ca. 728 CE.'"** A hundred or so years later, when al-Warraq lived and wrote, Islamic
civilization was entering its golden age. This was a time when interest in the outside world was
burgeoning; it was only a few decades before al-Mas‘lid1 and al-Nadim would pen their "encyclopedic
works."'” There were also others in the late ninth century who wrote about non-Muslim religions in
general and Manichaeans in particular.'*® But, since al-Warraq's writings have been preserved only in
fragmentary quotations, any attempt to uncover his motives is bound to be speculative. Yet, by paying
attention to al-Warraq's socio-historical environment, the topics about which he chose to write and the
way he wrote about them, a few things can tentatively be said.

Since, as previously mentioned, al-Warraq eludes easy classification and has justifiable been
described as a "freethinker," one may expect that his writing was motivated by a genuine intellectual
curiosity and not polemics. The detail with which he wrote certainly evinces a curious intellect, as well

as rigor. However, curiosity alone does not explain why he chose to write about religions and not — to

143Thomas, "Abii ‘Tsa al-Warraq and the History of Religions," 280.

144See Monnot, "Thanawiyya," 440.

145Waardenburg, "The Medieval Period," 21. Cf. Chase F. Robinson, Islamic Historiography, 1f.

146For example, Abil al-*Abbas al-Iranshahri (See Thomas, "Abi ‘Isa al-Warrag," 284) and Wasil b. ‘Ata (see G. Monnot,
Islam et Religions, 50. and Reeves, Prologomena, 155, 168, 172, 199, 200, 253, 254, 267.
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the best of our knowledge — other intellectual topics.'*” Nor would it fully explain why he chose to
criticize the religions about which he wrote and not simply describe them. It then seems that al-
Warraq's curiosity was not purely academic, rather he was passionately driven to find religious — that is
to say, spiritual and/or metaphysical — truth.'*

Al-Warraq criticized traditional Muslim beliefs about the transmission and inspiration of the
Qur'an, the authority of Prophets, etc., but he does not seem to have attacked the oneness of God. A
continuing belief in the oneness of God is in fact attributed to al-Warraq by Thomas.'* This would help
explain why al-Warraq wrote about Christianity, Judaism, and dualism, namely that they were — in the
words of de Blois — "part of a grand scheme to elucidate and develop the foundations of an Islamic
theology in polemical juxtaposition to earlier religions."'*® This is much like what would later be seen
in the works of al-Maturidi and ‘Abd al-Jabbar. Al-Warraq's criticism of the Trinity, the Incarnation and
dualism is consistent with a project aimed at vindicating Islamic monotheism. '

The mutakallimiin, including the Mutazila, roughly contemporary with al-Warraq, were engaged
also in the defense of the oneness of God — fawhid — against dualists.'** Like the
mutakallimiin/Mutazila, there is no doubt that al-Warraq held reason in high regard. He is in fact said
by some to have been a Mutazili at one point.'** Thus, a project of vindicating Islamic monotheism via

reasoning also squares nicely with al-Warraq's socio-historical context.

147For example, Thomas points out that none of the titles the works attributed to al-Warraq "reveal any significant interest
in Greek philosophers," nor an interest in religions such as Hinduism and Buddhism — which were written about by his
contemporaries. "Abii ‘Isa al-Warraq," JSS XLI/2 Autumn 1996, 286, n.50.

148Thomas, Early Muslim Polemic, 31.

149Thomas, Early Muslim Polemic, 33.

150de Blois, "Sources," 40.

151Thomas, Early Muslim Polemic, 73-75.

152Monnot, "Thanawiyya," EI, 441.

153Stern, "Abi ‘Isa al-Warrak," EI, 130. Thomas, Early Muslim Polemic, 25.



L. Abercrombie Muslims on the Manichaeans and the Search for al-Warrdqg 34

Chapter 4

A Reconstruction of Aba ‘Isa al-Warraq's Manichaeography

All projects must begin somewhere; they must build on a foundation already set. Thesis stands directly
upon the research of Frangois de Blois, though not him alone. It is also less directly indebted to the
work of Carsten Colpe, Guy Monnot, Wilfred Madelung, and David Thomas. They hypothesis
developed by these scholars and most recently and succinctly articulated by de Blois, is that the among
the Muslim authors who wrote about the Manichaeans, ‘Abd al-Jabbar, al-Shahrastani, al-Maturidi, Ibn
al-Jawzi, and Ibn al-Murtada depended upon al-Nawbakhti for their information. And that al-
Nawbakhti, along with al-Malahimi and al-Nadim, had direct access to the Manichaeography of Aba
‘Isa al-Warraq. The effect being that, by comparing these sources, one should be able to see what was
in al-Warraq's account of the Manichaeans.

Once the reader has familiarized him/herself with the reconstruction presented below, and has
hopefully had recourse to the appendix, the evidence in support of de Blois' hypothesis will be
evaluated. But first the results of this attempt to reconstruct al-Warraq's account of the Manichaeans
will be presented. This has been done by collating the seven works on the Manichaeans previously
mentioned; those works directly or indirectly dependent upon al-Warraq's account. Their length and
fidelity to their source vary, yet they contain a remarkable number of parallel passages. This makes it
possible to reconstruct al-Warraq's account, in places with quite a bit of confidence. The seven authors
and their writings were chosen in keeping with Frangois de Blois' research.'** De Blois has stated that

155

there are two other works'> worthy of attention when reconstructing al-Warraq, but unfortunately it has

154"New Light on the Sources of the Manichaean Chapter in the Fihrist"

155Namely al-Hakim al-Jushami in Sharhu ‘uyiini I-masa'il and Ibn Abi 1-Hadid in Sharhu nahji I-balayah. See "New
Light," page 41: "A third text from the same tradition [i.e. the tradition dependent upon al-Nawbakhti] is by another
mu‘tazilf author, al-Muhsin b. Muhammad, called al-Hakim al-Gu$ami, who died in 1101, in his Sarhu ‘uyini l-masa'il.
This important work is still unpublished, but it is available to me in manuscript. Moreover, large sections of this book,
among them the account of the Manichaeans, are quoted (explicitly from al-Hakim) by a Yemeni (zayd1) author, Ahmad
b. Yahya, called Ibn al-Murtada (later: the imam al-Mahdi li din Allah, ob. 1437), in his book al-Munyatu wa I-'amalu ft
Sarhi I-milali wa n-nihal." And from page 42 of the same article: "An-NawbahtT is also is also evidently one of several
sources exploited in an interesting account of Manichaean cosmology quoted in the Sarhu nahgi I-balagah of *Abd al-
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not been possible to include those works here. This is because one of them remains unpublished and the
other, if published, is very difficult to locate. This is perhaps the reason why they were not included in
Reeves' Islamicate Manichaeism either. However, as will be apparent, their future inclusion is unlikely
to necessitate any radical changes. Lastly, it should be kept in mind that al-Warraq may have written

more on the Manichaeans than we have, or will ever have, evidence for.

Method of Reconstruction

An attempt to reconstruct a lost text such as al-Warraq's is a work of source criticism."*® A useful model
in source and textual criticism, common to evolutionary biology and historical linguistics, is the family
tree model or stemma. In this model the oldest ancestor(s) represent the trunk of the tree and the
descendants are the branches. In the case under consideration, al-Warraq's account of the Manichaeans
is the trunk and the seven authors who used his writings form seven branches. Only three authors are
likely to have used al-Warraq directly: al-Nawbakhti, al-Nadim and al-Malahimi.'?” They form three
branches stemming directly from the trunk (al-Warraq). Al-Nawbakht's material has been lost, but is
paraphrased and quoted in ‘Abd al-Jabbar, al-Shahrastani, Ibn al-Murtada, Ibn al-Jawzi, and al-
Maturidi. These five are sub-branches off of al-Nawbakhti. Therefore the seven extant authors can be
organized into three families of texts: al-Nawbakhti, al-Nadim, and al-Malahimi.

While not appearing much like a tree, below is a diagram which visually expresses the same
idea. It was created by de Blois and is entitled "Some Arabic Sources Concerning Manichaean
Cosmology." What de Blois refers to as "cosmology" appears to correspond more or less with what

Reeves calls "mythology." However, as will be seen, this diagram is not only applicable to the material

Hamid b. Hibat allah, called Ibn Abt 1-Hadid (ob. 1258) from some earlier literary source, possibly a lost (or
unavailable) work by the famous early mu‘tazilite writer Abt 1-Qasim al-Balhi (ob. 931)."

156The basic logic of source criticism is the same as that of textual criticism. For an introduction to these terms and ideas
see Einar Thomassen's "Philology" and Jorg Riipke's "History" in The Routledge Handbook of Reasearch Methods in the
Study of Religion edited by Michael Stausberg and Steven Engler (New York: Routledge, 2011).

157As mentioned above, de Blois has not fully elucidated why he believes al-Nawbakhti, al-Nadim, and al-Malahimi to be
the only ones to have used al-Warraq directly. However, I will attempt to flesh this argument out in the discussion
following the chart, i.e. after the reader has familiarized him/herself with the material.
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termed cosmological/mythological, but also that which Reeves has called doctrinal and eschatological.
The reader would be well-advised to recall that two of the authors in the diagram below — al-Hakim al-
Jushami, and Ibn Ab1 al-Hadid — are not included in this thesis for the reasons mentioned on the

previous page. Also 1-Ka‘bt's work, which de Blois hypothesizes is a possible intermediary between al-

Nawbakhti and al-Hadid, is "lost (or unavailable)."'**

SOME ARABIC SOURCES CONCERNING MANICHAEAN
COSMOLOGY

[Abii ‘Isd al-Warrdq, mid 9th ¢.]

\

[an-Nawbaxti,
d. ca. 922]

[a Manichacan source]

[al-Ka'bi?]

al-Maturidi (df944)
Kitabu t-tawly

an-Nadim, al-Fihrist
(wr. 987)

‘Abd al-Jabbar,
al-Muyni (wr. 990)

al-Hakim al-Jugami (d. 1101),
Sarhu ‘wyini I-masa’il

a§-Sahrastani,
al-Milal wa n-nihal (wr. 1127)

al-Malahimi
(d. 1141), al-
Mutamad

Ibn al-Jawzi (d. 1201),

Talbis ’iblis :
Ibn Abi 1-Hadid (d. 1258),
Sarhu nahji I-baldyah

Ibn al-Murtada (d. 1437),
al-Munyah wa [Pamal

(From p. 45 of de Blois' article, "New Light on the Sources of the Manichaean Chapter in the Fihrist")

By working backwards from the extant works in the diagram above, it is possible to form a

reasonable hypothesis concerning the content of al-Warraq's Manichaean account. To use terminology

158De Blois, "New Light," 42. The reader should note that al-Ka‘bi is the same person as Abii al-Qasim al-Balkhi.
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common in source and textual criticism, this account is the Ur-text. Of the seven extant authors (of
whom al-Nawbakhti is not one), de Blois remarks that only al-Nadim and al-Malahimi are likely to
have used al-Warraq's material directly. This proximity to al-Warraq's text warrants prioritizing their
testimony.

The ultimate goal of such a reconstruction is a critical edition — a goal not fully realized here.
This project is instead a necessary first step towards that goal; a step consisting of the collation,
synoptic presentation, and annotation of the material.

Originally this reconstruction was to be more like a critical edition: something as close as
possible to what is likely to have been al-Warraq's original text. For that reason, references to al-Warraq
and al-Nawbakhti were omitted and words appearing in only one author were elided, even if that author
was otherwise the best attestation to the original text. However, this plan was abandoned in favor of
one which is less likely to result in the accidental omission of important information. Furthermore,
including those parts where al-Warraq and al-Nawbakhti are mentioned by name will hopefully
strengthen and render more lucid the argument that al-Warraq's and al-Nawbakhti's works are the likely
source texts. At the same time, it will provide the reader with more information upon which to form
independent judgments. Similarly, all passages are as they appear in the text from which they were
taken. Thus, if al-Malahimi, having been deemed to be the most dependable witness to a passage, also
happens to contain a word that is not found elsewhere, that word has been maintained.

The text has been reconstructed following two basic principles: multiple attestation and
proximity to the original text. As an example of multiple attestation, all else being equal, whatever
wording and/or word order is most attested to is that which has been chosen. Thus, if al-Jabbar, al-
Shahrastani, and Ibn al-Murtada have a passage in one form, while the other four have it in another
form, the version with four witnesses is preferred over that with only three.

This criterion is countervailed by the precedence given to al-Nadim and al-Malahim1 because of
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their supposed direct access to al-Warraq's text. If the five authors dependent upon al-Nawbakhtt are in
concord, but disagree with al-Nadim and al-Malahimi, al-Nadim and al-Malahimt's testimony has been
chosen. However, at times the the process is slightly more complex. For example, there are cases in
which those dependent upon al-Nawbakhti agree with one another, indicating they have faithfully
recorded al-Nawbakht's material. However, al-Malahimi and al-Nadim both disagree with these five
and are not in agreement with each other. Which is to say, all three of the branches of the tree are
discordant. In such cases it is possible that al-Nawbakht1 has most faithfully recorded al-Warraq. Yet al-
NawbakhtT is only accessible via the five authors that used him, rendering him, however likely, never
more than a hypothetical reconstruction. In such cases, al-Nadim or al-Malahim1's testimony has been
chosen since their material is extant.

I have endeavored to include in the footnotes comments about who agrees and disagrees with
whom, and in places have included more detailed information about the nature of those disagreements.
Ultimately, the reader will find that al-Malahim1 has been the preferred source upon which this
reconstruction is based. To make the exceptions to this rule as perspicuous as possible, passages taken
from elsewhere are in red. Furthermore, passages attested to only once are in italics. For more insight
into the logic behind the reconstruction, see the footnotes and the analysis immediately following the

chart.

Organization of Chart

The chart itself is constructed in such a way as to maximize readability and ease of reference to the
appendix. The ability to effortlessly locate the material in Reeves' Islamicate Manichaeism has also
been a top priority. For this reason, the organizational system employed by Reeves has been used, i.e.
the material is divided into three sections — Doctrinal Material, Mythological Material, and

Eschatological Material.
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Reeves' own explanation of this organizational system is as follows:

'Doctrinal' assembles the various statements expressing how Mani represented his prophetic vocation and
revelatory teachings in relation to older and rival religious groupings and concerns. This selection also includes a
series of largely second-order Muslim distillations of the way Manichaeism purportedly structured empirical reality
and explained its natural processes. The label 'mythological' brings together accounts which articulate the
distinctive Manichaean myth regarding the origin of the material world and its inhabitants: it features colorful
episodes and dramatis personae familiar from much earlier testimonia like those provided by Coptic Manichaica,
Ephrem Syrus, and Augustine. 'Ritual and behavioral' collects information about the lifestyles embraced by the two
classes of believers, the so-called 'Elect' and the catechumens (Auditores or 'Hearers'). Finally, the rubric of '
eschatological' presents Manichaean teachings about the fate of individual souls, the afterlife, and the cosmic
events associated with the eschaton.'”

Reeves also includes another section titled 'Ritual and Behavior' which is not included in my
presentation. It's exclusion is for two reasons, one practical and the other related to content. The first is
that the paginal and temporal limits of the present thesis dictated against including an additional
section. More importantly, after a cursory reading of the 'Ritual Behavior' material, there appear to be
no obvious parallels that may lead back to al-Warraq. The only parallels between the authors under
consideration in this thesis are those between ‘Abd al-Jabbar and al-Shahrastani.'®® This material seems
to be derived from a common source. However, it cannot be said with any certainty that that source is
al-Warraq.

It should also be noted that at times Reeves' decision to place a passage in a given section seems
questionable. For example, a passage from ‘Abd al-Jabbar (Mughni, Book 5, page 12, lines 4-5) is
found among Mythological Material in Reeves (page 178, lines 24-28) despite the fact that it clearly
pertains to eschatology. I have thus moved it to section 84 of Eschatological Material and made a
footnote. In any case, Reeves is not to be faulted, as the reader should be aware that no system of
categorization is perfect.

The English translation which appears with each passage has been taken directly from Reeves
Islamicate Manichaeism unless otherwise indicated in the footnotes. At the end of each of these English
translations there is a parenthetical citation indicating exactly where in Reeves this line is to be found.

This style of citation is the same as what appears in the appendix. For example, in the first passage —

159Islamicate Manichaeism, 162
160See Reeves, Islamicate Manichaeism, 212 & 214-215.
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Doctrinal Material 1 — the citation is (R: 184.21-24): R stands for Reeves (always meaning Islamicate
Manichaeism), 184 for page 184, and 21-24 means that this is found on lines 21-24. Reeves does not
include line numbers for his English translations of these texts, so I have counted them myself. They
are included because I found this to be a useful feature common to Arabic texts and felt it would help
the reader locate the English passages in Reeves more easily. The citations in the footnotes are similar
in form (for example, al-Malahim1: 561.20-562.1). The one exception to this is ‘Abd al-Jabbar whose
citations contain an extra category before the page number (for example the 5 in ‘Abd al-Jabbar:
5:10.15-16). This represents the fifth volume of this multivolume work. For each of the seven authors
used in this reconstruction, only one book has been used. Therefore only the authors' names have been
included in the footnotes.The full titles of their books can been found in the introduction and in the
bibliography.

On the lefthand side of the chart are numbers. These numbers are continuous throughout the
reconstruction and across the sections (e.g. it progresses from Doctrinal Material 31 to Mythological
Material 32). This is so that the numbers correspond with those in the synoptic chart in the appendix.
Within the texts from which this material is taken, and presumably within al-Warraq's text as well, this
1s one continuous passage. However, breaking the text up into shorter passages makes comparing the
seven authors easier and will hopefully make it more readable.

The order of the passages is of greater significance than the numbering and corresponds more or
less to the order found in ‘Abd al-Jabbar and al-Malahim1. This order has been chosen because, of the
authors appearing here, al-Malahimi and ‘Abd al-Jabbar appear to be the most faithful to their source
material. Al-Malahimf is also one of only two authors who is said to have used al-Warraq directly. The
other, al-Nadim, has interspersed the material he took from al-Warraq with material from other sources
and uniquely configured it. Therefore he is not likely to be a reliable witness to the order of al-Warraq's

material. The order in ‘Abd al-Jabbar, who was dependent upon al-Nawbakhtt and not al-Warraq
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directly, is very similar to al-Malahimi. These two come together to form a dual attestation to the order

used here.
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Abii ‘Isa al-Warraq's Account of the Manichaeans

Doctrinal Material

] | Abt ‘Isa al-Warraq has related about them that they maintain that the world was produced by two

entities, one of them being Light and the other Darkness, and that both of them are primal

entities. (R: 184.21-24)'!

AV 558 Ledanl (phuds (o ¢ sias allall 1 Ggae s agil agie Glosll e gl Sas
Slasad Lagaly dalls

2 | They claim that they are both eternally living sentient beings endowed with hearing and sight,
(R: 184.24-25)'¢

Ol e Olasans Hlasban Glasad (la Lagil Tsac )y

3 | but that they differ from one another with regard to their form and identity (and) oppose one
another with regard to (their) activities. (R:184.25-26)'%

Jadll b oylaliaia «utilly il s olakiay Ll ¥)

4 | The essence of Light is goodness, excellence, nobility, wisdom, (and) produces benefits; nothing
harmful comes from it, especially anything wicked. ( R:184.26-28)"**

u.:‘).u.a}b L&JALJJmYcicLumd.uS;szqLalAbPﬁJ|

5| The essence of Darkness contrasts with this (profile) and is its opposite. It is composed of
wickedness, viciousness, vileness, putrescence, and insolence — blindly (and) senselessly killing,
the origin of sins. (R:184.28-185.2)'%

161Al-Malahimt: 561.20-562.1. The beginning, until all!l i is unique to al-Malahimi. After that however, it appears in
almost identical form in al-Jabbar, al-Shahrastani, and al-Nadim. There are a few minor differences. Al-Jabbar does not
use ¢ siws instead using only oS . Ibn al-Malahimi does the opposite using only ¢ siwws and not oS . Al-Shahrastant uses
both. Al-Jabbar does not use Leauai or ,A¥s but both of these are used by al-Nadim and Ibn al-Malahimi. The preferred
word for the two principles appears to be (rwd, as it appears in both al-Jabbar and al-Malahimi. Al-Maturidi, Ibn al-
Jawzi, and Ibn al-Murtada are the most divergent.

162Al1-Malahimi: 562.1-2. Similar material is found in ‘Abd al-Jabbar, al-Shahrastani, Ibn al-Jawzi, al-Maturidi, and to a
lesser extent Ibn al-Murtada. However, al-Jabbar and al-Shahrastant have separated the statement about eternality and
perception. What comes between these two statements is probably what is recorded by al-Malahimi in section 6. It is
significant that Ibn al-Jawzi, who later cites al-NawbakhtT as the source for his account, does not contain this
interpolation/rearrangement. Another difference among these accounts is that al-MalahimT uses &lwas ("old," though
translated here adverbally as "eternally") where ‘Abd al-Jabbar, al-Shahrastani, and Ibn al-Jawz1 use ¢xs8 (powerful) and
Ibn al-Murtada uses L,48 (powerful). It seems quite possible that al-MalahimT should be original and the others derive
from al-Nawbakhti. The content of this passage is also similar to what is recorded in section 25 below.

163 Al-Malahimi: 562.2-3. It is paralleled in ‘Abd al-Jabbar, al-Shahrastani, and Ibn al-Jawzi. A similar sentiment is
reflected in Ibn al-Murtada but by means of different words.

164Al-Malahimt: 562.3-4. A similar passage is found in ‘Abd al-Jabbar, al-Shahrastani, al-Maturidi, Ibn al-Jawzi, and Ibn
al-Murtada. These five are all very similar to each other, especially al-Jabbar, al-Shahrastani, and al-Jawzi, thus making
it likely that what is presented here is very close, if not identical, to what was in al-Nawbakhti. The passage in al-Nadim
which may or may not correspond with this one is quite different. It is worth noting that al-MalahimT's passage is
substantially shorter than what is likely from al-Nawbakhti. It is impossible to know whether al-Malahimi or al-
Nawbakhti's passage is closer to the original, but I have favored al-Malahimi because it is directly attested to and,
however probably, al-NawbakhtT's material is still a theoretical reconstruction.

165A1-Malahimi: 562.4-5. ‘Abd al-Jabbar, al-Shahrastant and Ibn al-Jawz are all very similar to each other evincing their
fidelity to al-Nawbakhti. This is further corroborated by Ibn al-Jawzi who ends this passage with "a¢ic Faagill sl 1"
("Such does al-NawbakhtT report about them"). Their testimony is very similar in meaning to What is found in al-
Malahimi, though different in wording. As previously stated, it is impossible to know whether al-Malahim1 or al-
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6 They maintain that these characteristics (1n the created order) derive from them. (R:185.2-3) '

g Lib Logis el 5T Igac )y
(562.5-6)

77 | Light extends infinitely in five directions: upwards, right, left, before, and behind, (R:185.3-4)1¢7
Gla g alely Jlady pan ¥ wlgally slall calgn et o ysill Ll Y Gl

§ |and it (Light) is situated adjacent to Darkness. (R:185.4)'%
Lallafl ¢ 8L 4313

0| It terminates at the point where it encounters Darkness, (R:185.5)'®
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10| He [al-Nawbakhti] (also) says: Some of them maintain that Light was always located above
Darkness, (R:164.17-18)'
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11 |But Abii ‘Isa al-Warraq relates that the majority of them (holds) that Light is always towards the
north, and Darkness is low toward the south. (R:177.11-12)'"!
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12 | They name them (the) "Two Entities' (kiyanan).: Light is the higher entity, and the second entity is

Darkness. (R:185.8-9)'"
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Nawbakht1's passage is closer to the original, but once again I have favored al-Malahim1.

166Al-Malahimi: 562.5-6.

167Al-Malahimi: 562.6-7. The wording is reflected partially in al-Nadim and al-Maturidi. ‘Abd al-Jabbar and Ibn al-
Murtada seem to contain a truncated version.

168 Al-Malahimi: 562.7. Al-Nadim says something similar but in different words. ‘Abd al-Jabbar, Ibn al-Murtada and Ibn
al-Jawzl also have a similar statement differently worded. These latter three are very similar to each other. One respect in
which they are similar to each other and different from al-Malahimf is that they introduce a division among the
Manichaeans, i.e. "some say x, others say y." Al-Malahimi and al-Nadim indicate no such divisions here.

169Al1-Malahimt: 562.7-8. ‘Abd al-Jabbar, al-Maturidi, and Ibn al-Murtada contain a passage similar in meaning, but
different wording from al-Malahimi. They are very similar to each other, however, likely reflecting their common
fidelity to al-Nawbakht.

170Ibn al-Jawzi: 44.7. ‘Abd al-Jabbar, al-Shahrastani, al-Maturidi, and Ibn al-Murtada contain similar material. Al-
Malahim says that the darkness was positioned "below" (Jawll), but otherwise the phrasing is quite different. Similarly,
al-Nadim expresses a similar idea but in different words. Reeves interprets the subject of J& to be al-Nawbakhti. This
seems to be the only likely explanation since all of Ibn al-Jawzi's account seems to be derived from al-Nawbakht. |
chosen those dependent on al-Nawbakhti over al-Malahimi and al-Nadim because the latter two do not contain this
material and in the next section (11) al-Warraq is explicitly cited as a source for it. I have chosen Ibn al-Jawzi here
because he mentions al-Nawbakhti.

171¢Abd al-Jabbar: 5:10.15-16. Abii ‘Isa al-Warraq is explicitly mentioned as the source of this statement. It is also found in
exactly this form in Ibn al-Jawz1 with a close parallel in al-Shahrastant and a more distant parallel in Ibn al-Murtada.
Interestingly, this is not reflected in al-Malahimi, which may indicate that al-Malahim1's account is abridged.

172 Al-Malahimi: 562.9-10. This is attested only here so it is impossible to tell if it goes back to al-Warraq.
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13 | They disagree about the manner in which they abut one another. Some of them say they touch
each other the same way that a sunbeam and shadow do, whereas others among them assert that
there is a gap situated between them, but that the gap does not thereby constitute a third entity.
(R:185.9-12)'"
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14 | According to some, the place where they contact is governed by where (Darkness?) is raised up
vertically, for Darkness is (usually) in a horizontal position. (R:177.13-15)'"
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15 | They claim that each one of them has five 'varieties,' one of them being spiritual and the other
four corporeal. The spiritual component of Light is air, and the four corporeal (varieties) are fire,
light, wind, and water. The spiritual component of Light never ceases moving among these
corporeal parts. (R:185.13-16)'"
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1 6 Darkness likewise has five varieties, (they being) smoke, fire, darkness, hot wind, and mist, and
the spiritual component of Darkness is smoke, it being called Hummama, (R:185.16-18)'"
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17 and the four corporeal parts (are called) 'calamities.’ (R:185.18-19)'"7
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18| They believe that the corporeal parts of Light each differ from one another, although all of them
derive from Light. (R:185.19-21)'"®
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19| They term the varieties of Light 'angels.' They speak similarly about the different corporeal parts
of Darkness, terming them 'satans.'[...] (R:185.21-22)'"

173Al-MalahimT: 562.10-12. There are close parallels in ‘Abd al-Jabbar, al-Shahrastani, and Ibn al-Murtada, with al-Jabbar
being the closest and the others being substantially shorter. The part about the lack of a "third entity" (&IE) appears to be
unique to al-Malahimi, though it is similar to what is found in sections 3 and 8 above.

174°Abd al-Jabbar: 5:10.17. This is an unusual passage that appears only in al-Jabbar. Hékon Teigen, a Phd student at the
University of Bergen, has casually suggested that this could be al-Jabbar's rephrasing of what appears in above in section
13. However, al-Jabbar also includes the material in 13. What is more, it appears to me to be a very inaccurate way of
rephrasing this passage, if that is indeed what al-Jabbar has done.

175A1-Malahimt: 562.12-14. It is very similar to what is found in ‘Abd al-Jabbar, al-Shahrastani, Ibn al-Jawzi, and Ibn al-
Murtada. Even more importantly, al-Nadim, who is also thought to have used al-Warraq directly, contains similar
material.

176 Al-Malahimi: 562.14-16. It is very similar to what is found in al-Nadim, ‘Abd al-Jabbar, al-Shahrastani, Ibn al-Jawzi,
and Ibn al-Murtada. ‘Abd al-Jabbar, al-Shahrastani, Ibn al-Jawzi, and Ibn al-Murtada are very close to one another
indicating that they must be quoting al-Nawbakhti very closely.

177Al-Malahimt: 562.16. It is difficult to know if this derives from al-Warraq since it is only found in al-Malahimt.

178 Al-Malahimi: 562.16-17. This is found in almost identical form in ‘Abd al-Jabbar.

179Al-Malahimt: 562.17-18. There are parallels in al-Shahrastani, Ibn al-Jawzi, and Ibn al-Murtada, with Ibn al-Murtada
being the closest in length and wording. Al-Shahrastant and Ibn al-Jawzi are almost twice as long as al-Malahim1 and
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20 | The spiritual (element) of Light always helps its bodily (parts), and its bodily (parts) help it; but
the spirit of Darkness harms its bodily (parts), and its bodily parts in turn are injurious to it.
(R:177.26-29)"%°
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21 | They say moreover about the five varieties (genera) that each one of them is black, white, yellow,
red, or green. (R:185.25-26)'%!
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272 | Whatever is white in the World of Light is good, whereas that which is white in the World of
Darkness is evil. The same holds for the rest of the colors. (R:185.26-28)'%
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273 | They maintain that the two (Worlds) were eternally separate, with no third (realm) existing

together with them. (R:185.28-29)'®
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24 | Then some of their parts mixed with one another, and this world came into being from their
mixed parts. (R:185.29-31)'%
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25 | The majority of them claims that the parts and the spiritual entities are completely alive (and)
endowed with senses. Some of them say that it is the Two Spirits that are alive, (R:177.32-
178.3)'%

Ibn al-Murtada, though they do not agree with each other in the content of this extra material.

180°Abd al-Jabbar: 5:11.5-6. There is a close parallel in Ibn al-Murtada. More importantly, al-MalahimT also bears
testimony to this passage, though he only presents information concerning the Darkness, not the Light.

181Al-Malahimi: 562.20-21. This is found in nearly identical form in ‘Abd al-Jabbar and al-Maturidi.

182Al-MalahimT: 562.21-22. Again there are close parallels in ‘Abd al-Jabbar and al-Maturidi. Where al-Malahim refers to
'colors' (oo™, ‘Abd al-Jabbar speaks of 'senses' («ls=) and al-Maturidi mentions 'species’ (oaall ).

183 Al-MalahimT: 562.22-563.1. The first part of this, (rulsie J3s ol LIS Legsl [sacs , appears in almost identical form in ‘Abd
al-Jabbar. Al-Nadim, al-Maturidi, Ibn al-Jawzi, and Ibn al-Murtada are also similar. The last part, Leg2e &IG ¥ ("with no
third (realm) existing together with them"), is only found in al-Malahimi. However, it may be the same as what is found
earlier in al-Jabbar, al-Shahrastani, and Ibn al-Murtada — a8 Jual (e ¥ S5l daiaall o ¢ b &gaa Idllals ("They deny
the existence of any created or composed thing in the absence of a prior primal (generative) principle") — especially
considering that this is not found in al-Malahim1 or al-Nadim.

184Al-Malahimt: 563.1-2. This is taken from the section of al-Malahimi which is otherwise listed under mythological
material. Al-Maturidi expresses the same sentiment but with different wording. ‘Abd al-Jabbar and Ibn al-Murtada have
a truncated version of this, leaving off the part about the creation of the world. Al-Nadim also includes a part about the
mixing of the elements, but his wording is almost entirely different.

185°Abd al-Jabbar: 5:11.9-10. This and what follows is taken primarily from ‘Abd al-Jabbar, but is paralleled throughout in
Ibn al-Murtada. The material here in sections 25 and 26 appears to be a reiteration of the material at the beginning of this
chart in sections 1, 2, and 3. Interestingly, there are no parallels in al-Malahimt or al-Nadim beyond what is at the
beginning of the chart. It is possible that al-Nawbakht1, from whom ‘Abd al-Jabbar and Ibn al-Murtada derive, expanded
upon the material taken from al-Warraq by adding this latter. However, since ‘Abd al-Jabbar credits in this passage al-
NawbakhtT and al-Warraq as his source, it seems it must derive from al-Warraq. Why then did al-Malahimi or al-Nadim
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26 | and (that) the corporeal (elements) of Light live a pure life save that it is not a life of perception
or discernment; and (that) the corporeal (elements) of Darkness and its parts are lifeless (and)
putrid. (R:178.3-5)"%

27| He (i.e., al-Nawbakhti) reports that Abu ‘Isa al-Warraq said that the actions of each of them (i.e.,
of Light and Darkness) are voluntary; however, their ability to choose does not go against their
essential nature. (R:178.6-8)"
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28| Yet they say things differ with respect to being good or bad, or being pleasant or foul, or being
knowledgeable or ignorant: (the explanation is that) a part of this one is present quantitatively to
a greater degree than a part of the other, by which are meant parts of Light and Darkness.
(R:178.8-12)"
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29| And he says with regard to the mixture that it took place in the World of Darkness below the

World of Light. (R:178.12-13)'%
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30 |[...] But al-Warraq, who was a dualist, said in his book (that) they divide into three groups.
(R:178.15-16)""
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31 | One group rejects accidents, another affirms them as being adjuncts to substances, and the third
claims that they are qualities and that it cannot be said that they are substances or something else.
(R:178.16-18)"!
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not include it? It is possible they saw it as repetitive and unnecessary. However, it is also possible that it derives from
two different works of al-Warraq's, both of which were available to al-Nawbakhtt and which he combined, but both of
which were not available to al-Malahimi or al-Nadim.

186°Abd al-Jabbar: 5:11.10-11. This is found almost verbatim in Ibn al-Murtada.

187°Abd al-Jabbar: 5:11.12-13. Notice that al-Warraq is mentioned by name. It is paralleled in Ibn al-Murtada and to a
lesser extent in al-Maturidi. Ibn al-Murtada attests to a bit more diversity among Manichaeans here (i.e., some say this is
natural, others say it is voluntary). ‘Abd al-Jabbar presents this a being a single doctrine and not two different beliefs of
two different communities (i.e., it is voluntary, but it cannot go against their nature).

188°Abd al-Jabbar: 5:11.13-15. This is very similar to Ibn al-Murtada, the differences being primarily in word order.

189°Abd al-Jabbar: 5:11.15. In the next passage (30) ‘Abd al-Jabbar will again cite al-Warraq by name. This is also found in
Ibn al-Murtada and al-Shahrastani. I have placed Ibn al-Murtada and al-Shahrastani in section 33 of the mythological
section.

190°Abd al-Jabbar: 5:11.17. In ‘Abd al-Jabbar only.

191°Abd al-Jabbar: 5:11.17-19. Here al-Jabbar's testimony is corroborated by Ibn al-Murtada.



L. Abercrombie Muslims on the Manichaeans and the Search for al-Warrdqg 47

Mythological Material

32

[Ibn] al-Rawandi says: 'l marvel at [Abi ‘Isa] al-Warrag who denies the accounts about the
prophets with their clear evidence and advocates instead the acceptance of the doctrine of the
Manichaeans and the necessary soundness of their foolish statements — such as the stretching
out of the heavens from the skins of satans, and the corruption of the earth when it was teeming

with serpents and scorpions — and the acceptance of their reports about the doings of Light and
Darkness.’ (R:192.3-9)'
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33

But then they (i.e., the different Manichaean groups) disagree where the mixture transpired. It is
said by some that the World of Darkness was beneath the World of Light, but others say there
was a distance between them. They also disagree over the cause of the mixture. (R:204.24-
205.2)""
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34

Some of them say that the way mixture transpired was as follows: the World of Darkness was in
a state of continual dissension until it reached the boundary of (the World of) Light at the
moment when mixture transpired. (R:198.5-7)'*
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35

But others say Darkness never ceased from wandering about its World until it chanced to come
upon Light accidentally (and) not by design. (R:198.7-9)'%
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36

They maintain that the mixture began because the corporeal parts of Darkness maliciously
distracted its Spirit; once distracted, the Spirit immediately beheld and saw the Light, (R:201.8-
10)196
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37

and it was afterwards always cognizant that some entity foreign to it was nearby. (R:201.10-
1 1)197

192 Al-Maturidt: 199.17-20. This is only found here in al-Maturidt and appears to be a highly polemical and abridged
account. | have included it here simply because al-Warraq is mentioned by name and the talk of serpents and scorpions is
not found elsewhere.

1931bn al-Murtada: 347.21. There is a much shorter version of this in al-Shahrastani. As stated above, part of this — "the
mixture [...] transpired [in] the World of Darkness [...] beneath the World of Light" (Ll alle o0 Lallall alle &[] £ 1540 )is
the same in Doctrinal material, section 29.

194°Abd al-Jabbar: 5:12.6-7. Ibn al-Murtada contains similar material.

195°Abd al-Jabbar: 5:12.7-8. Al-Shahrastant and Ibn al-Murtada contain similar material.

196Al-Malahimt: 563.2-3. There are close parallels in ‘Abd al-Jabbar, al-Shahrastani, and Ibn al-Murtada

197Al-Malahimt: 563.3-4. This is also in ‘Abd al-Jabbar but apparently nowhere else.
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38

Similarly the corporeal parts of Darkness perceived that some entity foreign to it (i.e., the World
of Darkness) was nearby. (R:201.11-12)"*®
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Then the Spirit dispatched those corporeal parts to mingle with the Light, and due to their
depravity and their desire for it they complied. (R:201.12-14)"”
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At that time the Spirit of Darkness contrived by means of those corporeal parts a great plot by
(assuming) a hideous ugly shape. Then it approached the vicinity of the Light and arranged itself
as five portions, each of them being a variety of the five varieties (genera) of Darkness. It set
about mixing itself with the Light. (R:201.14-18)®
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41

When that [Ruler] of the World of Light saw (what was happening), he sent Primal Man— one of
his angels— (armored) with five portions of genera (of Light), mighty angels (as well).
(R:201.18-20)*"
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As soon as Primal Man became visible to Darkness, he looked down from the five Light-
portions upon each army of its hosts, five portions, and he captured it using them, and he
mingled the five Light-portions with the five (portions) of Darkness. (R:201.20-23)**
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The smoke (and) the air mingled together and from them resulted this blended air. (R:201.23-

24)203

44

Whatever there is in it that is delightful and that gives refreshment for souls and life to animals
derived from the air, and whatever there is in it that is destructive, harmful, diseased, and
disgusting derived from the smoke. (R:201.24-27)**

198 Al-Malahimt: 563.4-5. This is found only in al-Malahimi and thus it is uncertain whether it derives from al-Warragq.

199Al1-Malahimit: 563.5-6. This is closely paralleled in ‘Abd al-Jabbar, al-Shahrastani, and Ibn al-Murtada.

200Al-Malahimi: 563.6-8.There are parallels in ‘Abd al-Jabbar, al-Shahrastani, and Ibn al-Murtada though the order in
which the material has been presented is different. Furthermore, ‘Abd al-Jabbar, al-Shahrastani, and Ibn al-Murtada are
slightly shorter than al-Malahimi.

201 Al-Malahimt: 563.8-10. There are parallels in ‘Abd al-Jabbar, al-Shahrastani, and Ibn al-Murtada.

202Al-Malahimt: 563.10-12. This is similar to what is in ‘Abd al-Jabbar, al-Shahrastani, and Ibn al-Murtada, and to a lesser
extent al-Nadim. ‘Abd al-Jabbar is the most similar to al-Malahimi. Those derived from al-Nawbakhti seem to have a
shorter version of the beginning of this passage: Ll <, ("and supervised the results").

203Al-MalahimT: 563.12-13. Al-Nadim is verbatim the same. It is similar to what appears in ‘Abd al-Jabbar, al-Shahrastani,
and Ibn al-Murtada, but those three have a slightly shorter version which is combined with another shortened version of
the next passage in al-Nadim and al-Malahim1.

204Al-Malahimi: 563.13-14. Al-Nadim has a very similar passage but where al-MalahimT has =¥y =15:%15 53¥/5, al-Nadim
simply has <13¥15 . Fliigel reports (page 48) that versions H, L, and V of the manuscript contain «/s+¥/s instead of = 13¥/5 .
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45

The fire (from the Realm of Darkness) mixed with the fire (from the Realm of Light), and
whatever there is in it that shines derived from the (Good) fire, and whatever there is in it that
burns and destroys came from the (Evil) fire. (R:201.27-30)**
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46

The light mixed with the darkness, and within that (mixture) those bright dense substances like
gold, silver, and things similar to them (R:201.30-32)*
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and also whatever there is in it that is pure, beautiful, clean, and beneficial derived from the

light. (R:201.32-33)2"7
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48

The (hot) wind (from the Realm of Darkness) mixed with the wind (from the Realm of Light),
and whatever there is in it that is beneficial derived from the wind, and whatever there is in it
that is distressful and harmful derived form the (hot) wind. The fog mixed with the water, and
whatever there is in it that is pure and sweet derived from the water, and whatever there is in it
that drowns, strangles, and corrupts derived from the fog. (R:201.34-202.4)**®
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Then they maintain that since these Dark-portions remained bound with the Light-portions,
(R:202.5-6)**

50

Primal Man descended to the bottom of the depth and severed the roots of those five Dark forces
from it. (R:202.6-7)*"°
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This is interesting since al-Malahimi contains both. ‘Abd al-Jabbar, al-Shahrastani, and Ibn al-Murtada contain both a
slightly shorter version of this, and then a more expanded version immediately following. The material here from section
44 to roughly section 48 seems to be a reiteration or expansion of what is in sections 4-6 of the Doctrinal Material.

205Al1-Malahimt: 563.14-15. Al-Nadim contains almost the same material, though slightly longer. ‘Abd al-Jabbar, al-
Shahrastani, and Ibn al-Murtada contain similar material with ‘Abd al-Jabbar being the closest.

206Al-MalahimT: 563.15-17. Al-Nadim contains very similar material. ‘Abd al-Jabbar and Ibn al-Murtada contain similar
material with ‘Abd al-Jabbar being the closest.

207Al-Malahimi: 563.17. Al-Nadim is verbatim the same. ‘Abd al-Jabbar, al-Shahrastani, and Ibn al-Murtada are similar,
but their version is longer because they include information about the Darkness.

208Al-Malahimit: 563.18-21. Al-Nadim contains very similar material, though slightly longer. ‘Abd al-Jabbar and Ibn al-
Murtada also attest to some of this with Ibn al-Murtada having the shortest version.

209Al-Malahimt: 563.22. Al-Nadim contains a passage similar in meaning but with quite different wording.

210Al-Malahimi: 563.22-564.1. Al-Nadim and Abd al-Jabbar are nearly identical to al-Malahimi.
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51

Then he returned, making ascent to his station on the battlefield. (R:170.24-25)*"

52

Then one of those angels dragged off the forces which had Light bound within them to a section
of the Land of Darkness which was adjacent to the Land of Light, and they lifted them up and
attached them to the heights. (R:202.8-10)*"*
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53

Then they installed a powerful angel beneath the Land of Light in the space (lit. 'air') which
belonged to the World of Light. (R:202.10-12)*"
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54

Mani said: 'The King of the World of Light ordered one of his angels to create this world and to
construct it using those mixed ingredients in order to free those ingredients of Light from the
ingredients of Darkness. (R'170 29-31)214
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55

He built from it (i.e, the mixture) ten heavens and eight earths, putting them under the authority
of that angel who bears the mixed portions. (R:202.14-16)*'
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56

He imprisoned some of the demons of Darkness beneath the earths, and he approached the
principal satans and fastened them to the heavens. (R:202.16-18)*'¢
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57

He made the encircling heaven a sphere from the stars and zodiacal signs, and he attached
demons to the lowest heaven. (R:202.18-19)*"7
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211Al-Nadim: 56.8. It is identical to ‘Abd al-Jabbar and al-Malahimi in its first half, after which al-Malahimi stops but al-
Jabbar continues making this one of the few places where al-Nadim and ‘Abd al-Jabbar agree with each other against al-
Malahim. It is interesting that al-Nadim has Zu,all ("battlefield") while al-Jabbar has Lusiall ("southern"). Reeves
correctly notes on 198, fn. 370 that this is anomalous, but seems to have missed Husayn's note (13, fn. 2) that this should
likely be L ,all ("battlefield") as is found in al-Nadim.

212Al-Malahimi: 564.2-4. Al-Nadim and ‘Abd al-Jabbar contain very similar material. ‘Abd al-Jabbar is nearly identical to
al-Malahimi at the beginning up until Lkl ,2,1, at which point ‘Abd al-Jabbar's material ends. From this point however
al-Malahimf is closely paralleled by al-Nadim.

213Al-Malahimi: 564.4-5. Al-Nadim and ‘Abd al-Jabbar are very similar.

214Al-Nadim: 56.11-14. There are very close parallels in ‘Abd al-Jabbar and Ibn al-Murtada. Al-Malahimi also contains
this material but it is very slightly different from the others. This is another rare incidence of al-Malahim1 being an
outlier.

215Al-Malahimi: 564.6-7. Al-Nadim and ‘Abd al-Jabbar are very similar. It is interesting that where al-MalahimT and al-
Nadim have Jolall ellll and Jeas KL respectively, ‘Abd al-Jabbar has the graphically similar, though semantically
different, Jalall ellall | Perhaps ‘Abd al-Jabbar, al-Nawbakhti, or a copyist misread the text being copied.

216Al-Malahimt: 564.7-9. It is paralleled closely in ‘Abd al-Jabbar. Once again there are a few graphical differences which
could be errors in copying: where al-MalahimT has («Ss and paai3 *Abd al-Jabbar appears to have S and padsis

217Al-Malahimi: 564.9-10. It is paralleled by ‘Abd al-Jabbar, though al-Jabbar lacks Aawud!l ¢ Lol .
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58 He put them <next> to the Light, and he appointed two of his angels to turn them in order to set
in motion the demons that were on it and prevent them from ascending to the upper Light and
from (further) damaging the Light mixed within them and so as to strain (it) by this means from
them. (R:202.19-23)*"*
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59 He appointed an angel to bear the heavens and another to lift up the earths. Air formed a
connection between the lowest of the earths and the uppermost heavens. (R:202.23- 25)219
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60 | He placed a ditch around this world to cast into it the Darkness after its Light had been filtered
from it so that Darkness would remain separate, and he made a wall <beyond?> that ditch so that
none of this sequestered Darkness could escape from (the control of Light to recombine) with
the Light which was in the world. Thus it (Darkness) could not harm it (Light) or mix with it.
(R:202.25- 30)*°
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61 Then he set in motion the sun and the moon to filter out those portions of Light which were
(mixed) in the world. (R:202.30-31)*!
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62 | The sun filters out the Light which is mixed with the satans of heat, and the moon filters out
what is mixed with the satans of cold. (R:202.32-33)**
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63 | They maintain that the (Light-portion termed) 'air' which is (held) in the earths continually
ascends, and that it causes the Light-powers which are in them and that which extricates itself
from the ground, plants, and light (sic!) to ascend. (R:202.34-36)**
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64 | Moreover it will continue rising in accordance with its lofty nature until it attains its former
place and rids itself of Darkness, going (back) into its substance together with (R:202.37-39)**

218Al-Malahimi: 564.10-12. There is very similar material in ‘Abd al-Jabbar, and a very short parallel in Ibn al-Murtada.
Al-Nadim material seems to be from elsewhere.

219Al-Malahimt: 564.12-13. This is nearly the same as ‘Abd al-Jabbar and al-Nadim. Ibn al-Murtada is also similar.

220Al-Malahimit: 564.14-16. This is closely paralleled by ‘Abd al-Jabbar, al-Nadim, and Ibn al-Murtada.

221Al-MalahimT: 564.16-17. This is closely paralleled by al-Nadim, ‘Abd al-Jabbar, al-Shahrastani, and Ibn al-Murtada
with al-Jabbar again being the closest to al-Malahim.

222 Al-Malahimi: 564.17-18. It is nearly identical in al-Nadim, ‘Abd al-Jabbar, al-Shahrastan.

223 Al-Malahimi: 564.19-20. It is nearly identical in ‘Abd al-Jabbar. The first part up to & is also found in al-
Shahrastani. Reeves has noted (p. 202) that it is odd that al-Malahimt has included ,sills ("and light") here. It should be
noted that this is absent from ‘Abd al-Jabbar.

224 Al-Malahimt: 564.20-564.21. This is similar in meaning but quite different in wording to what is recorded in al-
Shahrastant and al-Maturidi. Al-Shahrastant and al-Maturidi are nearly as different from each other in wording as they
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(564.20-564.21)

65

what has ascended due to (the mechanisms of) praise, sanctification, proper speech, and pious
deeds which sustain the created order. All of this rises and flows through the Column of Praise to
the sphere of the moon: the column of Praise is that (instrument) through which the particles of
Light ascend to the sphere of the moon. (R:202.39-203.2)**
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66

The moon constantly receives this (Light) from the first of the month until the full moon

appears. (R:203.2-3)* )
o e O ) el J o1 e el Jus a8l 130 S

67

Then- since it is full- it conveys it to the sun. (R:203.3-4)**
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68

The waxing of the moon is due to its reception over the course of the first day to the fourteenth
night of the month of what is released and has ascended from the particles of Light (that were
bound) in the earth, vegetations, water, and other things, as well as the pure portions of the
Light of the world and the praises. (R:203.4-8)*
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69

Its waning from the time of the appearance of the full moon to the end of the month and to the
time when the new moon appears is due to its propulsion of that (Light) to the sun. (R:203.8-
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70

And the sun propels it to the Light which is above it in the World of Praise, and it travels through
that World up to the pure supernal Light. (R:203.10-12)>°
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are from al-Malahimi.

225Al-Malahimt: 564.21-565.3. It is identical to parts of al-Nadim and al-Shahrastani, but there are no exact parallels, nor is
all of the material here found elsewhere. Al-Shahrastani contains only the part Llle JI g l&,31 L3l e ¥ in the
beginning and al-Nadim contains !l Jleely bl 2SIy Guas@illy maliaill G adiy b s in the middle.

226Al1-Malahimi: 565.3-4. It is identical to what is in al-Shahrastani.

227Al-Malahimi: 565.4. It is similar to what is in al-Shahrastani, though al-Shahrastani is substantially longer. He may have
material here which is elsewhere in al-Malahimi.

228Al-Malahimt: 565.5-6. This seems to have no parallels elsewhere.

229Al1-Malahimi: 565.7-8. This seems to have no parallels elsewhere.

230Al-Malahim1:565.8-9. It is very similar to what is in al-Shahrastant and al-Nadim. Al-Malahimi is more similar to the
other two than they are to each other.
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Eschatological Material

71 By means of their activity this (purification) will not cease until there remains from the Light
only a compressed thing which the sun and the moon are unable to render pure. (R:203.12-14)>!
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en the angel who 1s bearing the earths will lift up and the other angel will stop stretching the
72 | Then the angel who is bearing the earths will lift up and the other angel will stop hing th
heavens, and that which is highest will sink down onto that which is lowest. (R:220.5-7)*2
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73 | A fire will flare up (and) burn these things, and it will continue burning until what remains in
them from the Light is free. (R:220.7-8)*"

74 | This conflagration will last for 1,468 years. (R:220.8-9)***
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75 | According to what is reported about them, some (of them) teach (the duration of the
conflagration) is 1,460 years. (R:220.9-10)**
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76 | After the Light is set free and when Hummama, the Spirit of Darkness — Death — sees (this) and
those (redeeming) angels and forces, she will become enraged and bristle and ready herself for
battle. (R:220.11-12)*¢
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7777 | But those forces who surround her will restrain her, (R:220.13-14)>’
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78 |and in fright she will fearfully retreat into a tomb previously made ready for her. Then this tomb
will be plugged with a rock which is the same size as this world, and those luminous forces will
remain outside the place of this world until it is made equivalent to the Land of the World of
Light, and Light at that time will be relieved from Darkness. (R:220.14-18)>*

231Al-Malahimi: 565.9-10. This is found in almost exactly the same form in al-Nadim and is closely paralleled in ‘Abd al-
Jabbar, al-Shahrastani, and Ibn al-Murtada. The passage from al-Malahimi given here is found under the Mythological
section in Reeves while the other authors are in the Eschatological section.

232Al-Malahimi: 565.10-12. This is found in al-Nadim with the difference of only one word. ‘Abd al-Jabbar, al-
Shahrastant, and Ibn al-Murtada also contain this material though in a slightly different form. Ibn al-Murtada seems to
be the most different.

233 Al-Malahimi: 565.12-13. It is found in al-Nadim in almost exactly the same form. ‘Abd al-Jabbar, al-Shahrastant, and
Ibn al-Murtada are also very similar.

234Al-MalahimT: 565.13-14. It is found in al-Nadim in exactly the same form except that al-Nadim prefaces it by attributing
it to Mani (5L JB). ‘Abd al-Jabbar, al-Shahrastani, and Ibn al-Murtada also contain very close parallels.

235Al-Malahimt: 565.14. It is absent from al-Nadim and everyone else except for Ibn al-Murtada who corroborates this
material.

236Al-Malahim1: 565.14-16. It is paralleled in al-Nadim, ‘Abd al-Jabbar, and Ibn al-Murtada.

237Al-Malahimt: 565.16. It is the same in al-Nadim, except for the absence of one word. ‘Abd al-Jabbar has it in exactly the
same form as al-Malahimi. It is also contained in Ibn al-Murtada but in slightly different form.
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79 | This according to them is the Resurrection. (R:220.18)*°
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8(  --- Do they then differ over whether any portion from the Light remains in Darkness after the
process of purification? For some of them teach that a part of it remains in it, and others of them
teach that none remains. (R:203.15-17)**
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81 | They also disagree when some of them say that at the time Darkness overpowered Light and the
period (of its subjection) became prolonged, it (i.e., Light) performed its (i.e., Darkness's)
actions. However, the rest of them deny this. This disagreement pertains to the (future) time when
Light overpowers Darkness. (R:178.24-28)*"
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82 | The Masiyah, who are a Manichaean sect, maintain that a certain amount of Light will still
remain in Darkness. (R:216.26-27)**
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83 | They maintain that al-Hummama, the Spirit of Darkness, is the entity that forms animals in the
wombs of mothers and in the other places which are not wombs through which animals
reproduce. She also causes plants to germinate in the ground. She does this in order to
perpetuate the mixing and to leave progeny, in this way, Evil becomes more established and

Good is diminished, for she is the one who is Desire and Lust. (R:203.17-23)**
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238Al-Malahimi: 565.16-19. It is also found in very similar form in al-Nadim, ‘Abd al-Jabbar and Ibn al-Murtada. ‘Abd al-
Jabbar is the most similar.

239Al1-Malahimi: 565.19. This is also found in al-Shahrastani.

240Al-Malahimt: 565: 20-21. It is also found Ibn al-Murtada and ‘Abd al-Jabbar but with substantial differences. Despite
the similar meaning, the vocabulary and syntax are quite different. Ibn al-Murtada and al-Jabbar are also longer.
Furthermore, they mention that a barrier will be built to keep Darkness from harming the light. This is reminiscent of al-
MalahimT's earlier statement in mythology section 60.

241°Abd al-Jabbar: 5:12.4-5. This is only found here. It appears in the mythological section in Reeves, but, based upon al-
Jabbar own comment at the end of this passage, it is obvious it concerns eschatology.

242 Al-Nadim: 58.9-10. It is as if al-Nadim has provided a name for one of the sects mentioned by al-Malahimi and Ibn al-
Murtada in 96. The name 'Masiyah' is only found here, however. Reeves reports on page 216 fn. 479: "This name
[Mastyah] does not occur anywhere else in expositions of Manichaean sectarianism (regarding which see Chapter 5
below). 'Masiyah' is most likely a corruption of 'Miqlasiyah'; see de Blois, 'Glossary,' 74,77."

243 Al-Malahimi: 565: 21-566.3. This passage is unique to al-Malahim. It is also out of place in that it comes at the end of
what is otherwise his eschatological material. Reeves places this in among the mythological material, and this is no
doubt where it belongs. However, I have placed it here to maintain al-Malahim's order.
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Chapter 5

Summary and Analysis of the Reconstruction

If the reader has had recourse to the footnotes in the above chart and to the appendix in which the seven
authors are presented synoptically, he/she should be able to anticipate much of what follows. To begin
with, a brief summary of the contents, structure, and tone will be presented. Then some fundamental
issues will be discussed: 1) How does one know that this material is derived from al-Warraq and not
some other common source? And how are the seven works presented in the appendix related to one
another? 2) Who is the most faithful tradent of al-Warraq's account? 3) What is the tone of the writing,
i.e. is it matter-of-fact or polemical? A final question will be touched upon but not fully explored: What

sources is al-Warraq himself likely to have used in constructing his Manichaeography?

Contents, Structure, Tone

Al-Warraq begins by telling the reader that the Manichaeans believe the world was created by two
primal beings: Light and Darkness. It then goes on to describe these two primal beings, their qualities,
activities, and opposition to one another. How these two entities came together to form the world is
alluded to, but this is more fully spelled out later. This later material describes the creation of the world,
the cosmic battle between Light and Darkness during which other divine agents such as the Primal Man
are involved, and the mechanisms by which the Light trapped in Darkness is able to separate itself and
return to the celestial realm. The final section concerns the eschaton in which Darkness will be
conquered and contained.

There is also the issue of the structure of al-Warraq's original account. In the chart above al-
Malahim1's order has been preferred, though this order is — with a few exceptions — the order preferred

by the other tradents as well. This multiple attestation concerning order may then allow one to safely
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conclude that the order presented here is more or less that of al-Warraq. Furthermore, Thomas reports
that, in the larger works of al-Malahimi, ‘Abd al-Jabbar, and al-Shahrastani from which the accounts of
the Manichaeans presented here have been taken, these three authors are largely in agreement
concerning the order in which these groups are presented. What is more, this order and manner of
presentation is similar to that of al-Warraq's (lost but now reconstructed) Radd ‘ala al-Nasara. This
would seem to indicate that, as these authors have faithfully recorded al-Warraq's order there, they are
likely to have faithfully recorded it here as well.**

The material presented appears to be matter-of-fact and not at all polemical. This is in contrast
to the obloquy leveled against al-Warraq by Ibn al-Rawandi (as reported by al-Maturidi, section 34

above) and against the Manichaeans by ‘Abd al-Jabbar (see the unnumbered section of the appendix

between sections 68 and 69). This seems to be in keeping with what David Thomas says:

These [descriptions of dualist sects] contain no criticism of their subject and may even have appeared sympathetic,
since al-Sharif al-Murtada (d. 436/1044) in his Kitab al-Shafi al-imamah remarked they were so accomplished and
detailed that many of those who read them were left wondering about Abii ‘Isd's loyalties to Islam.?*

While it is difficult to say with certainty which of his works are represented in the chart above,
the fact that they contain no criticism of their subject seems to point towards the Maldgat. This is
because the titles of his other two books indicate they included refutations and it is unlikely that
polemical authors such as Ibn al-Maturidi and ‘Abd al-Jabbar would have passed up critical

comments.**®

A Common Origin of the Seven Accounts: al-Warraq

The numerous parallel passages in the seven works included in the appendix should make it clear to the
reader that these accounts are derived from a common source. But how does one know that this source

is al-Warraq? The theory that Abai ‘Isa al-Warraq's early work on the Manichaeans influenced later

244Thomas, "Abu ‘Isa al-Warraq and the History of Religions," 280-282.
245" Abii ‘Tsa al-Warraq and the History of Religions," Journal of Semitic Studies XLI/2 Autumn 1996, 279.
246Cf. Thomas, "Abi ‘Isa al-Warrag," 278-279.
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authors has existed in some form for at least fifty years.?*” Most recently it has been argued for by de
Blois in "New Light on the Sources of the Manichaean Chapter in the Fihrist" (published in 2005). As
previously mentioned, de Blois' version of this hypothesis includes all of the works presented in this
thesis, as well as two others which have been omitted.*** This has then been repeated by John C. Reeves
in Prolegomena to a History of Islamicate Manichaeism in 2011.** While de Blois sketched out his
argument in the article mentioned above, the more detailed argumentation and evidence have been left
for a future publication. De Blois has said that this publication will consist of a collection of collated
and annotated references to al-Warraq, as well as a reconstructed text with translation much like what is
presented here. However, this project has been in the works for over ten years and at the time of this
writing has yet to be published. Therefore, I will present the evidence for de Blois' thesis to the best of
my abilities in what immediately follows. The reader should find that the evidence pointing towards an

origin in al-Warragq is fairly clear.

Evidence pointing towards al-Warraq

Al-Shahrastani and al-Malahimi begin their account of the Manichaeans by explicitly citing al-Warraq
as the source of their information.” ‘Abd al-Jabbar also cites al-Warraq as a source for the first time

about 15 lines into his account.”' Therefore, the best and simplest explanation for their similarities is a

247De Blois, "New Light," page 38: "As far as I can see, the first scholar who explicitly stated that the Manichaean chapter
in the Fihrist derives in part from al-Warraq was Carsten Colpe in his still unpublished doctoral dissertation Der
Manichdismus in der arabischen Uberlieferung of 1954, the main conclusions of which are reiterated in his published
article Anpassung des Manichdismus an den Islam (Abii ‘Isa I-Warrag)." See also David Thomas' earlier article, "Abii
‘Isa al-Warraq and the History of Religions," 279: "Later authors made use of these descriptive accounts [of dualist
religions including Manichaeism] in such great number that [Abii ‘Isa al-Warraq's book] the Magalat must be regarded
as the main source on dualist teachings for later Muslim heresiographers. The first of these was the late third/ninth-
century Shi‘t Abii Muhammad al-Hasan b. Miisa al-Nawbakhti who employed them extensively in his lost Kitab al-Ara’
wa-al-diyanat, and this was in turn used by ‘Abd al-Jabbar, al-Shahrastant and others."

2481.e. al-Hakim al-Jushami's Sharhu ‘uyini [-masa'il and Ibn Abi 1-Hadid's Sharhu nahji I-balayah. See the second
paragraph in "A Reconstruction of Abii ‘Isa al-Warraq's Manichaeography" above.

249Reeves, Islamicate Manichaeism, 222: "As has been most recently emphasized by Frangois de Blois, much of the Arabic
language information about Mani and his religious system ultimately derives from the descriptive reports that were
authored about non-Muslim religions by the mid-ninth century Mu‘tazili theologian Abii ‘Tsa al-Warraq."

250Al-Shahrastant, Kitab al-Milal wa-I-nihal, 188.14-16. Al-Malahim1, Al-mu ‘tamad fi usil al-din, 561.20. Both in section
1 of the chart and appendix.

251De Blois states that there are four places in which al-Jabbar refers al-Warraq directly ("New Light," 41). These are
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common source in al-Warraq. Al-Nadim, Ibn al-Jawzi, Ibn al-Murtada, and al-Maturidi do not cite al-
Warraq explicitly but the parallels in content and wording indicate that they must have derived their
material from the same place. Thus, it may be reasonably thought that all of these authors derived their

accounts from al-Warraq even though he is only mentioned by three.

Evidence for al-Nawbakhti's Intermediacy

Among these seven authors, there appears to be a relationship among five of them (‘Abd al-Jabbar, al-
Shahrastani, Ibn al-Jawzi, Ibn al-Murtada, and al-Maturidi) which is not shared by the other two (al-
Malahimt and al-Nadim). In places two or more of these five are in close agreement with one another
while being incongruous with al-Malahimi and al-Nadim.*** This points towards a common source for
these five not shared by al-Malahimi and al-Nadim; a sort of filter through which al-Warraq's material
has passed.” Luckily, ‘Abd al-Jabbar and Ibn al-Jawzi explicitly state al-Nawbakhti to be this
source.” Therefore, al-Nawbakhti is most likely to have been the intermediary through which al-
Warraq's material passed. Al-Nadim is also quite similar to the six other authors, but in most places is
more similar to al-Malahimi than to the other five. In other words, al-Nadim lacks the special features
of the al-Nawbakhti "family." Therefore, al-Warraq's account is unlikely to have come to al-Nadim via
the intermediacy of al-Nawbakhti. Instead, al-Nadim is likely to have obtained al-Warraq's account

directly from al-Warraq's text.

The Most Reliable Witnesses

An author's fidelity to their source can only be evaluated by comparisons with the original source —

Mughni, 5:10.15-16, 11.12, 11.17, 16.2. See also Thomas, "Abi ‘Isa al-Warraqg," 280. These are in sections 11, 27 and 30
in the appendix, though 16.2 has not included.

252For example, sections 8, 9, and 10 of the chart and appendix.

253To the best of my knowledge, Madelung is the first to have noted that al-Malahimi likely made direct use of al-Warragq.
See Madelung, "Abi ‘Isa al-Warraq iiber die Bardesaniten, Marcioniten und Kantier," 211.

2541In fact al-Jabbar (Mughnit, 5:10.3) begins his entire account of the Manichaeans by citing al-NawbakhtT as his source.
See section 1 of appendix.
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assuming it is available — or by making comparisons with others who have used the same source. For
this reason, in the present case it is often difficult to judge both who is the most faithful tradent and if
certain passages are indeed derived from al-Warraq. For example, if a passage is attested to only once it
is difficult to know where the information came from or how faithfully it has been transmitted. The
general fidelity of the author to al-Nawbakhti/al-Warraq, detectable elsewhere, may raise the
probability that the passage in question goes back to al-Warraq. But even then it is impossible to know
at present.

This also holds true for passages in which the general content is corroborated yet the wording
and syntax are markedly different. An origin for such material in al-Warraq is possible, yet it is also
possible that the content of such passages was common "knowledge" that all Muslim
Manichaeographers included in their works. In other words, similar content alone is much weaker
evidence of common origin than similar content expressed in similar words.

That being said, one unlikely finding has been how similar ‘Abd al-Jabbar and al-Malahimi are.
This is also true to a lesser extent of ‘Abd al-Jabbar and al-Nadim. This must indicate that these authors
are often quoting their sources very closely. It may be further adduced that, because al-Jabbar says he
has obtained his account via al-Nawbakhti, his accurate transmission of al-Warraq's material speaks
positively of al-NawbakhtT's fidelity as well; had al-Nawbakhti not been a faithful tradent of al-Warraq,

‘Abd al-Jabbar would not have been able to be either. Here a comment by Thomas is relevant:

It is possibly significant here that Abu ‘Isa is specifically mentioned as the authority for the less straightfoward and
more complicated views, for al-NawbakhtT may have preferred to quote directly from his precise description rather
than make any mistakes by paraphrasing.?>

Al-Nadim's account frequently contains material not found elsewhere making it difficult to
accept him as a consistently reliable authority. Thus al-Malahimi, because what is his likely direct
access to al-Warraq and his faithful transmission of that material, has been judged to be the most

faithful tradent.

255"Abii ‘Isa al-Warraq," 280.
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However, there are a few exceptions to this rule such as, for example, Mythological Material 51
and 54 when al-Nadim and ‘Abd al-Jabbar agree almost word for word against al-Malahim1. On such
rare occasions al-Malahimt is clearly not the most reliable witness. This should give one pause before
ascribing complete reliability to al-Malahimi, for clearly he has edited his source material in these
places.

Furthermore, starting in Doctrinal Material 25 and ending in 31, ‘Abd al-Jabbar contains a
report that is not found in al-Malahim1 or al-Nadim. Yet he explicitly states during this report that his
sources are al-Nawbakhti and al-Warraq. Some of this material seems very similar to what is found
earlier in al-Jabbar. However, some of the report appears to be new. Thus it seems possible that al-
Malahimi and al-Nadim simply chose not to report this or that it was not in their source. A possible
explanation for the latter is that al-Nawbakhti had access to more of al-Warraq's works mentioning the
Manichaeans than did al-Malahim1 and al-Nadim.

Lastly, there are a few places where there are graphically similarly but semantically different
words. For example, in sections 2 there is al-MalahimT's ;a3 vs. the (s of Ibn al-Jawzi and the
Legi,43 of Ibn al-Murtada. Similarly, there is, section 53, the &u,all of al-Nadim (which is likely correct)
vs. ‘Abd al-Jabbar's iusiall . In 57, al-Nadim and al-Malahimi have Jolsll ellll and Jass Kls respectively
while ‘Abd al-Jabbar has J.=lall cllall | Again in the next section (58), al-MalahimT has =S5 and aaa.id
while ‘Abd al-Jabbar has «Ss and ~2i1s . There may be other examples. An error committed by a

copyist or one of the authors themselves is a likely explanation.

Al-Warraq's Sources

The Manichaean material likely came, at least in part, from genuine Manichaean sources.** Abu Qurra,

bishop of Harran, is said to have introduced to Arabic the treatment of Manichaeans, Bardesanites, and

256de Blois, "Sources," 44.
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Marcionites as a set.”*” If this is true, and if al-Warraq was the first Muslim author to write about these
groups,”® then it would follow that a connection must exist between al-Warraq and Abt Qurra — unless

there were some intermediary now unknown to us.

Conclusion

Karl Popper's The Logic of Scientific Discovery contains a quote from the eighteenth century
philosopher Novalis: "Hypotheses are nets: only he who casts will catch."*? The "net" I have cast has
been woven by a number of scholars: Carsten Colpe, Guy Monnot, Wilfred Malelung, David Thomas,
and most recently Francois de Blois. I have primarily relied upon de Blois' succinct and illuminating
work "New Light on the Sources of the Manichaean Chapter in the Fihrist." In it he states that, the
among the Muslim authors who wrote about the Manichaeans, ‘Abd al-Jabbar, al-Shahrastani, al-
Maturidi, Ibn al-Jawzi, and Ibn al-Murtada derived much of their information from al-Nawbakhti. De
Blois' reasoning is that two of these authors, ‘Abd al-Jabbar and Ibn al-Jawzi, explicitly state that their
information is taken from al-Nawbakhti. Al-Nawbakhti is not directly mentioned in any of the other
works, but similarities between ‘Abd al-Jabbar, al-Shahrastani, al-Maturidi, Ibn al-Jawzi, and Ibn al-
Murtada point to a common origin. Of the other two authors, al-Malahimi and al-Nadim, only al-
Malahim1 explicitly cites his source which is al-Warraq. However, the close parallels between al-
Malahim1 and al-Nadim, parallels not shared by the other five authors show that these two must be
relying on the same source. The effect is that, by comparing these sources, one should be able to find

al-Warraq's account of the Manichaeans.

257Monnot, "Thanawiyya," EI, 439.
258See top of page 2, as well as fn. 7 & 8.
259 (Routledge: New York, 2002), xiv
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Results

For the first time in a published work, I have presented these seven works together in Arabic and
English translation, along with the necessary background information to appreciate them — information
about Manichaeism and its interaction with Islam, and information about the seven authors and their
works. I have collated the seven works and created an annotated reconstruction of al-Warraq's
Manichaeography. While looking over this material, I have asked: what passages are attested to by two
or more authors? Which form of this passage occurs most frequently? When two authors differed
slightly in word choice or syntax, I began by favoring those authors who used al-Warraq directly. All
the while I kept an eye out for material that would contradict de Blois' hypothesis. In the process |
found that al-Malahimi indeed seems to be the most faithful tradent of al-Warraq's account of the
Manichaeans. However, this is not without qualification as in two places al-Nadim and ‘Abd al-Jabbar
agree with one another against al-Malahim.

This reconstruction should not be understood as an accurate reflection of al-Warraq's own
wording in all places. The fact that no tradent appears to be a completely reliable witness makes it
impossible to say otherwise. To make the level of certainty around each passage as clear as possible,
besides what is written in the footnotes, I have placed in italics what is attested to only once and in red
what is not from al-Malahimi, the most reliable source. However, my reconstruction accurately reflects
the content, tone, and in places even the wording of al-Warraq's account. It is also in keeping with what
is known about him and his work, as discussed in the biographical section and after the chart. Lastly,

the matter-of-fact, non-critical tone of the work makes it likely that this derives from the Malagat.

Limitations

This study has several limitations which are also avenues for further research. In the future, the material

presented here may be used to prepare a critical edition of al-Warraq's Manichaeography. However, as
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stated in chapter four de Blois mentions two other works which may be used in a reconstruction of al-
Warraq, namely al-Hakim al-Jushamt in Sharhu ‘uyiini I-masa'il and Ibn Abi 1-Hadid in Sharhu nahji I-
balayah. These two works are absent from this thesis because they were unavailable to me, the former
being still unpublished. However, they would need to be included in a critical edition. Furthermore, de

Blois mentions:

another dozen or so Arabic or New Persian accounts of Manichaeism which depend on the Warrag/Nawbaht1
tradition, but, either because they are short, or because they quote their source very freely, or because they derive
from some other extant source, they do not make any new contribution to the reconstruction of the underlying
texts.?*

De Blois does not state in which texts these accounts are found. However, he states that in his
unpublished reconstruction of al-Warraq's account he has included this material. In this thesis I have
taken de Blois at his word that these accounts do not greatly contribute to the reconstruction. However,
as he himself has noted, these would be desirable in a critical edition.

Some of these texts exist only as a single manuscript: for example Ibn al-Malahim1's 4/-
mu ‘tamad fi usiil al-din (The reliable book on the principles of religion),*®' al-MaturidT's Kitab al-
tawhid ('Book of Divine Unity').**> However, even for those which exist in multiple manuscripts, I have
only consulted the critical editions while making this reconstruction. I have tried to remark on
noteworthy discrepancies in the manuscripts, for example in the footnote to section 44 of the
reconstruction. However, to prepare a critical edition of al-Warraq, more attention would need to be

paid to various manuscripts.

Relevance and Opportunities for Further Research

260"New Light," 42.

261"New Light," 38.

262 Vajda, "Le témoignage d'al-Maturidi," 2: "le Kitab al-Tawhid («Traité de 1'unité de Dieu») [...] conservé dans un
(provisoire) unicum de la Bibliothéque universitaire de Cambridge a été diiment enregistré dans le catalogue du fonds et
dans le répertoire de C. Brockelmann." See also David Thomas, "Kitab al-tawhid," Christian-Muslim Relations: A
Bibliographical History. General Editor David Thomas. Brill Online, 2014. Reference.
UNIVERSITETSBIBLIOTEKET I BERGEN. 18 November 2014
<http://referenceworks.brillonline.com/entries/christian-muslim-relations/kitab-al-tawh-i-d-COM_22573>
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Despite significant recent scholarship in the study of Muslim-Manichaean relations, there is still much
work to be done. Several opportunities now lie open for further research. A critical edition could not be
attempted based upon the material presented here. Also, as noted by Thomas, al-Warraq's language and
style in his critique of Christianity could be compared with what is presented here, potentially yielding
further insights.?” Also, the same works used in this thesis to uncover al-Warraq's Manichaean material
could be searched for al-Warraq's account of other dualists. Indeed Madelung and Vajda have already
begun this work, though to my knowledge they have not prepared a critical edition. As Einar

Thomassen has said, paraphrasing Boeckh, the work of a philologist is never done.?**

263 "Abu ‘Isa al-Warraq," 281.
264Thomassen, "Philology," 352. Boeckh Enzyklopdidie und Methodenlehre der philologichen Wissenschaften. Edited by E.
Bratuscheck. (Stuttgart: B.G. Teubner, 1886), 15 (non vidi).
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Appendix

Doctrinal Material

Ibn al-Malahimi

Ibn al-Nadim'

‘Abd al-Jabbar

al-Shahrastani

al-Maturidi

Ibn al-Jawzi

Ibn al-Murtada

Abi “Isa al-
Warraq has
related about
them that they
maintain that the
world was
produced by two
entities, one of
them being Light
and the other
Darkness, and
that both of them
are primal
entities.
(R:184.21-24)
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Mant said: '"Two
entities form the
basis for the world:
one of them is Light,
and the other is
Darkness.
(R:192.14-15)
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According to the
report of al-Hasan
b. Miusa [al-
Nawbakhti], the
Manichaeans —
they being the
followers of Mant
the dualist — say
that the world is
composed of two
things: Light and
Darkness.
(R:176.22-24)
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Muhammad b.
Hariin, who is
known as Abi ‘Isa
al-Warraq and
who was originally
a Zoroastrian
acquainted with the
doctrine of the sect,
reported that the
sage Mani
maintained that the
world is made of a
mixture of two pre-
existent sources,
one of them being
Light, and the other
Darkness,
(R:185.37-186.2)

Saall 8
3osll e il
JfYI gé;,ﬁj
L)le Lovsae

O psdll coaliay
) &5_"\1..0 ‘;:S;H
g sian allall o
Oleal e S e

The master (may
God have mercy on
him!) said: The
Manichaeans claim
that things as they
are derive from a
mixture of Light
and Darkness.
(R:166.6-7)

dany el JL8
Lld coaey ol
Lo e ;l:uif'zll Ol
Lallallg joull
(157.3-4)

These (i.e. the
dualists) are the
people who say the
creator of the world
is two (entities).
The one producing
good is Light, and
the one producing

evil is Darkness.
(R:164.5-6)

(oI5 58 s
oLl allall Bl

eall Jelas o]

sl Jelig e o4
Ll
(43.21)

This group (i.e. the
Manichaeans)
teaches about the
divinities Light and
Darkness that they
are both alive and
powerful and that
the universe is the
result of their
mixture. (R:188.20-
22)

A5 45,400 siag

(346.19-20)

1 This includes material listed under the "Mythological" section of Reeves.
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Leaaa] pasds
dalls AYly 590
(188.14-16)

2 | They claim that They are primal and that they both |Similarly, each one |They are both [...] they are both
they are both entities which have |are eternal, neither |of them (Light and |eternal, they both |alive and powerful
eternally living always existed and |ceasing to be [...] |Darkness) never cease being |[...] (R:188.21)
sentient beings which will never  |He (Mani) possesses five and will never
endowed with cease to exist. [...] |maintained that senses: audition, cease being, (and)
hearing and sight, We perceive, they |both of them were |vision, taste, the they are powerful,

(R: 184.24-25) would say, only incessantly sense of smell, and |sentient, hearing,
two (entities who |powerful, in touch. (R:166.16- |(and) seeing
|_°€_f| |gacys are) endowed with |possession of 17) (entities). (R:164.6-
lassi s sensation, power, |sensory 8) o2
ot Ok understanding, perceptions, Lagi ;a8 Logilangg
Oleslean hearing, and vision |discernment, (and (346.20)
Ol e Gyl [...J(R:176.24-25, |the facultles of) aalg JSI AliSy ﬁ" Olasad Laagg
(562.1-2) 26-28) hearing (and) | . gy de yI°
' seeing. (R:186.2-3, oulos Logie > Ol ¥l
ol lass Laag|46) e S e BRI LS T
Y15 ¥ ¥ Loslay 33| s Opasan
(M:5:10.4) omalll g ol (44.1)
[what 1s R . (157.9-10)
immediately below ﬁj OLDI Legdly
comes between yl}:’ Ol y'):’
these] (188.16-17)
NINEN WY
il )L 5
. ) g 3 Leua
Oy | A e
(M:5:10.5-6) O ey
(188.17-18)
3 | but that they [...] who Nevertheless, as to |[same?] That which | They differ from |Their form and their
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differ from one

nevertheless differ

essence and form,

the substance of

one another with

nature are totally

(and) produces
benefits; nothing
harmful comes
from it, especially
anything wicked.
(R:184.26-28)

8 yaa ol udis
dos S dsls

intelligence, what is
invisible, and
sagacity, and five
other spiritual
(limbs?) which are
love, faith, fidelity,
friendship and
wisdom.’ (R:192.17-
19)

Jaall g alally alall

clarity, purity, a
pleasant odor, and
a beautiful
appearance. Its
essence is good,
noble, (and)
beneficial, and
from its action
comes everything
that is good,
proper, and
delightful. There is
nothing within it

unmixed, pleasant
of odor, beautiful
in appearance. Its
essence is good,
noble, wise,
producing benefits,
knowledgeable. Its
effect is (what is)
good and pious and
beneficial and
joyous and orderly
and congruous and
superior.

(R:166.14-15)

pleasant of odor,
(and) beautiful in
appearance, and its
essence is one that
is good, noble,
wise, producing
benefits: from it
comes what is
good, delightful,
joyous, and pious,
and there is nothing
in it that is harmful
or evil. (R:164.10-

another with from each other in |and as to activity  |Light perceives regard to essence  |opposite.
regard to their identity and form |and organization, |with one of these |and form and are  |(R:188.22)
form and identity and oppose one they are opposed to |(senses) is Good, |opposites with
(and) oppose one another in (their)  |one another. and that which the |[regard to (their)
another with activities and plans. |(R:186.6-7) substance of activity and
regard to (their) (R:176.28-30) Darkness perceives |organization.
activities. is Evil. (R:166.17- |(R:164.8-10)
(R:184.25-26) sholihide Laagl 19) - Lot e uliiy
AR Lags] Y 8yseally puiill| el e Laas g L Olbias Laagl 518 [gaikyy
OTs o 8 olalaiag Soseally puaill] A SO I ouiill o8 (346.20-21)
Jc—ifs ol Jaall| el Jadlls ‘xA&eAJLee:vL:J ¢ 5 ysualls
. condill (M:5:10.6-7) Olalaie J““P .Jfl 3 s olalaie
&S olalais (188.18) i s¢d Lalball il g Jaall
) , 157.100 2
Jaall (157. (44.1-2)
(562.2-3)
4| The essence of  |He (i.e., Light) has | The substance of  |Its (Light's) [...] everything The substance of | The substance of
Light is goodness, |five limbs, (which  |Light is excellent, |substance is which comes from |Light is beautiful, |Light is beautiful,
excellence, are) intellect, pleasing, beautiful, excellent, |the substance of excellent, shining, |pure, pleasant of
nobility, wisdom, |knowledge, distinguished by noble, pure, Light is Good [...] |pure, unmixed, odor, (and)

beautiful in
appearance; and its
essence is good,
noble, vitalistic,
beneficial, (and) it
contains nothing
wicked within it.
(R:188.22-25)

2 Reeves translation here and in the next sentence depends upon using »4sa3 twice.
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u i Yy Lasie dilailly cpall g ‘Lhat i;ﬁvﬂ or (R:187.L.2-9) cla Las o o JS3|13)
(562.3-4) | T o Narmiul. o yuiadl 3
) = TSI (R:176.30-177.3) o oS e
&43”.&5—‘”\9%‘-‘5\9,) ~ . a6y g J#JSJIJ-“P ~ . pean 5ol yagad
Lglls plasdlsl ol oAl L o < Jals P STt RTIANANNIR
1 5 . A ) .. 157.7-8 . S), T et -
( A7 ) clA.ga.”Jua_\M . Ill . u_q.\;sl.m‘):u T.... ‘Lo:\)Sb‘EA
[...] and the cby Wyl g, <5 a i umgﬂ'uﬂa... gt Ll e i
Atmosphere of Light Oy g C‘»'J'” e 403l o< dudi ‘J.B.}ll 3_‘_“_” e ;‘;‘_ﬁ
has five limbs, Lol ¢ Hlal W PT Lo S8 A yudl (346.21-22)
(which are) intellect, | . Gs d .. - e delas d
knowledge, deli doy S8 pa e&illy dlall Lo de L& daSin
intelligence, whatis | uay na JS i silly g peally salllg ,aall
invisible, and Lelad - e all el
. . : 0L 255 lasy | g allan -C 323 S
sagacity. (R:171.25- | . . S SNy 3 . :
26; cf. R:192.23-24) | = ssb Lnd (189.R.3-9) e Lgad Gl
. Oe Y il o Yy ol e
23l sl el Sl
C;J;Il Lo ¢ Lae (M:5:10.7-9) (44.2-4)
Q:\A..”\g J:\a_”j ';JA_HJ
e I h]IJ
(61.17-62.1)
5 The essence of | The other entity, The substance of  |Its (Darkness's) [...] and that which |The substance of |The nature of

Darkness

contrasts with this
(profile) and is its

opposite. It is
composed of
wickedness,
viciousness,
vileness,

which is Darkness,
(also) has its five
limbs, (which are)
fog, fire, (hot) wind,
venom, and
darkness.'
(R:192.25-193.2)

Darkness contrasts
with this (profile):
it is imperfect,
turbid, rotten in
odor, and of ugly
appearance. Its
essence is evil,
stingy,” stupid,

substance is ugly,
imperfect, ignoble,
turbid, evil, rotten
in odor, ugly in
appearance. Its
essence is wicked,
base, stupid,
producing harm,

comes from the
substance of
Darkness is evil.
(R:166.15-16)

Darkness is the
opposite of this:
turbid, imperfect,
rotten in odor, and
ugly in appearance,
and its essence is
one that is wicked,
greedy, stupid,

Darkness is the
opposite of these
things. (R:188.25)

3 This text, as well as much of follows, is part of a chart which includes section headings. I have not included these headings. In the notations informing the reader of page and line, I
have included "L" and "R" to signify the left and right sides of al-Shahrastant's two column chart.
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putrescence, and rotten, (and) ignorant. Its effect stinking, (and)
insolence — g - < harmful, and from [is (what is) wicked harmful®: from it
blindly (and)| 29 > Qs it derives and corrupt and comes what is
senselessly| Lajliaelg dallall|everything thatis  |harmful and wicked and
killing, the origin Oloall Ll evil, harmful, sorrowful and corrupt. Such does
of sins. i . sorrowful, and confused and al-Nawbakhti
(R:184.28-185.2) f*d—‘*-‘—“-] s d:})é-’ s corrupt. (R:177.3- |broken and report about them.
Lallall ‘A_HJI 5/6) controversial. (R:164.13-17)
Loll 3 R:187.R.2-9
uJ.r. u.ljll udig (53.2-4) ( )
b._\..gé:j diR| J)LA . 1. “ (it
J“I “’IA oo elly s e e O Les elly e el
o 3¢ _sfij 515l il i g8 Lallal (346.22-23)
Q\..\.”j ‘LH.ILA-UA”j - .. (157.8-9) Lollad|
R 8 ! g sle Lallall Haa
- L2 Le_A.uA:t ‘J-B..\ll - )JSJI R ¢HJ Ll
. C s 3 La
8,5l i dato al v = . .. s LA A | o <l
GY1 e by § s ul S il il el S palilly
a (56;4-5) . RS b “~ G‘JJI .:~ . - :.\9* I..I.I c:;s}?
A Sy bl R ity 8 5 s yud
Lu.lé . S : c‘,," LR - -
Sleadg peg H 2y Lasil 8 41y Dito dgadey
S s L T Sl Lia 8l
b‘)l..ga 4.6_\3.4.44
(M:5:10.9-11) T 13 L aleadll g
sl Lglad . dals gl ol
ally sleadll g u““m:q o=
& He . ‘{&G_\L
ohagdilly pill (44.5-7)
J}LBYU ).\.\_\.\.]:.~~ b
(189.L.3-9)
6 | They maintain They deny the [...] and he (Man1) there is no extant
that these existence of any denied the entity which is not
characteristics (in created or existence of any composed out of

Ibn al-Jawzl.

4 In Reeves 4bas is translated here as "ignorant." However, quran.com suggests "stingy" and in fact Reeves translates this same word, ks | as greedy in the corresponding section in

5 This, 8,/ 52, is translated by Reeves here as "ignorant." However, it should read "harmful." In fact, Reeves translates it as harmful in al-Shahrastant and ‘Abd al-Jabbar.




upwards, right,
left, before, and
behind, (R:185.3-
4)

or left sides; and
Darkness has no
lower boundary, and
it is (likewise not
bounded) on its right

infinitely in each
direction (R:177.8-
9)

four cardinal
directions (of)
north, south, east,
and west; the
Darkness below,

L. Abercrombie Appendix 6
the created order) composed thing in [thing not from a them (i.e., Light
derive from them. the absence of a pre-existent source. and Darkness).
(R:185.2-3) prior primal (R:186.3-4) (R:189.26)

(generative)
principle. o o s ¢laa Y
(R:176.25-26) DRSS
. | 4 L°'€""° L‘SJ"‘ ‘L‘JS
e . | s LSSl (347.18)
¢UJQI IjAL” NITEEN |jla|3 ‘s.s..\.SJ.‘.a|u.eY
&L\.lc: Logia PN | Cro 5 g (188.17)
(562.5-6) e }!/! s.,:‘SJSJIJ
i oo
(M:5:10.4-5)
Light extends Light has no upward | They also maintain the Light above
infinitely in five |boundary, nor (is it |that their two (extending)
directions: bounded) on its right | Worlds extend infinitely to the

wlgs ¥ aiglor left sides.’ ; (@teqding)

s e el (R:193.4-6) Lgﬁng Ol I?,m” llllg;wme; (R:166.8-
sl slial g il ¥y 7 W
¥ olealls] gy wia Yy ol (MI;“%L?';%S) ¥ shll sl
Jladis ) Ll Y5 iy o Lol 5 ol
ilag abels)  Jaill 8 dallal Jlot e
(562.6-7) 4.&.0.;.” Y Loy 9\93?\9
8yl g S Lallallg 55099
(53.6-7) A Jad
(157.4-5)
and it (Light) is  |Mani said: 'The Some of them say |[...] but some of [...] but some of It is said by some
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situated adjacent
to Darkness.

Luminous entity was
adjacent to the entity

that they lie
adjacent to each

them maintain that
it lies next to the

them say that each
one of them is

that each is adjacent
to the other.

(R:185.4) of Darkness; there  |other. (R:177.12- |Light. [converse located next to the |[(R:188.29)
was no fence 13) statement made other. (R:164.18-
Ladlall o EL 4] 5 between them. about Darkness] 19)
TR : AY s
iy b JG S pedar JBs) Ll et el |G (347.1-2)
S Sl Lagie anlg sl i Jo 1 pgeans JBy
sslae Ll Sl T AVl i (189.L.12-13) Al sl IS
Yalbll oslll (M:5:10.16:17)| ) agedas acyy AYl il
JJ:‘JIJ Lo.qa:u ﬁla Lallatl .,’,? 5 (44.7-8)
Lallall U_KJ:‘ (189.R.12-13)
r 3 -
(53.4-6)

9 (It terminates at except for the side (but) both of them except for the side
the point where it where they meet. ending at the side where they
encounters (R:177.9) where they adjoin. intersected.
Darkness, (R:166.10) (R:188.27)
(R:185.5) LYo o Yl .

Logaiyls > e Lels . .
e Al (M:5:10.13) oL e el e o0 Y]
Lo 31 dgall (157.5) Logadls
kS 2 346.24)
Lallall i, (
(562.7-8)

1()|and this is the And Darkness is But then they Its (Light's) [from earlier] the |He [al-Nawbakhti] | They (i.e., the

direction (termed) |adjacent to that differ, for some say |direction is the area | Light above [...] the |(also) says: Some |Manichaeans)
'below.' (R:185.5- |luminous Land that the Light is above. Darkness below of them maintain  |disagree about their

6)

Jacdl dga a5
(562.8)

(which is) above (it),
and that one (i.e.,
Darkness) is below.
There is no

always above
Darkness, which
latter matches it
below. (R:177.9-

(R:187.L.10)

Its (Darkness's)
direction is the area
below.

(R:166.8-9)

that Light was
always located

above Darkness,
(R:164.17-18)

location. It is said
by some that Light
1s located above
Darkness.
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boundary for the one |10) (R:187.R.10) ;J_,_n o Sl (R:188.27-29)
on its upper side, or (157.4) ve: JG
1 “s o v & " ’ ﬁ'c‘)ﬁ : - oo v &
forDarknessonlts Jlss |JAJ_A|‘,_\_' . Iu_.q 1, e ) & |59|,=|‘M
lower side. L . Jad Lallil sl ol aanl T
feig 35l ) s - (157.5)] 3 20, TE sl s LS
(R:172.27-173.1) N e igd dga | Gsd Uiy ‘AJ 2
Lallall 358 I (189.R.11) (44.7) (34;”‘14;3'4;9«;’;
“ - . “ . - .
8 leaa Lallat] 9 uJL ,,U—Aj ‘>
.o \ e | gia¥| (189.L.11)
ol pa el s 10.13-14)
Y il by Gsd
el Dl
Lallallg olall dga
Jacdl dga (e
(63.5-7)

11 |Similarly But Abi ‘Isa al-  |Most of them Most of them say |It is also said that
Darkness extends Warragq relates regard it (Light) as that Light has Light is elevated to
infinitely in five that the majority of |elevated toward the always been the northern side
directions except them (holds) that  |north [...] elevated toward the | whereas Darkness
for the direction Light is always (R:187.L.10-11) north and Darkness |is sunken to the
where it towards the north, sunken toward the |southern side.
encounters Light, and Darkness is Most of them south, (R:164.19- |(R:188.29-189.1)
where it is low toward the regard it 20)

situated adjacent
to Light. (R:185.
6-7)

Ll Y WIS,
e ¥l olea
Lo 1 gl
LesTs eyl il
ol ¢l

(562.8-9)

south. (R:177.11-
12)

e 5 (S
o2 ST e 31l
U ol 2sill o
alb 8 ladis
Zallil] g J Lokl

(Darkness) as
sunken toward the
south [...]
(R:187.R.10-11)

&l e aa Sl
Lals o adiye
JLesl
(189.R.11-12)

: a1 U
Jon ol osd]
fali 8 Ll e
Zallal g Lol
Lal b dhatis
csia]l

(44.8-9)

e sl s
Jladd dgan I
PRINCAENINE
coiall dea

(347.2-3)
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(M:5:10.15-16)

il

(189.L.11-12)

12

They name them
(the) "Two
Entities'
(kiyanan): Light
is the higher
entity, and the
second entity is
Darkness.
(R:185.8-9)

Loglsaruss
OLLS Lagily
OLS (le¥T 5l
Ols S
Zallall
(562.9-10)

13

They disagree
about the manner
in which they
abut one another.
Some of them say
they touch each
other the same
way that a
sunbeam and
shadow do,
whereas others
among them
assert that there is

They differ about
their intersection:
some of them — and
this is the majority
— say they touch
each other without
anything separating
them similar to the
way the sun and a
shadow 'touch' one
another. But others
among them say
that their point of

As to realm, they
parallel one
another (like) a
person and (their)
shadow. (R:186.7-
8)

They also disagree
as to how it is they
are in contact.
Some say of their
connection that it is
analogous to that of
the juncture of
shade and sunlight,
but it is said by
others that there is a
gap between them.
(R:189.1-3)
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a gap situated contact is one of
between them, but adjacency and that
that the gap does there is a gap
not thereby between them.
constitute a third (R:177.15-19) Sall i
)
tity. (R:185.9- Gl e q e 4,4 3 | oalis
Trzl)lt}’( | abie LQJL;:'QL)-” - %A.\S@IJALAU
e ATV Ji88 Legints
LJL;.; p »)1:' 3 s o
& 1salialg Hlogad (188.19) Jlails duladls
T Lt uL‘“LA-‘:‘L;M pacal s JLal|
B+ B e Falh e o asd Logir s
g LS il U‘“‘“J* Ao (347.3-4)
0 Jsd Iiag (JRll;
M j M - .
w BT . dsz {&6.4\.[:::.4
wnl (o agiag oy .
- . . o, H_;.a_‘u.
s i Lagin  Lapiin
Al Jany >
e Loginss 8 ,5lall
5 Lo
(562.10-12)

(M:5:10.18-19)

14

According to some,
the place where
they contact is
governed by where
(Darkness?) is
raised up vertically,
for Darkness is
(usually) in a
horizontal position.
(R:177.13-15)

O) pgans Gy

6 This is taken from the paragraph just before the chart began.
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& sl allall
(M:5:10.17)
15| They claim that | Mani said: 'The They claim that Its (Light's) parts  |Both Light and Nawbakhti says: |They maintain that
each one of them |Land of Light has each of them (i.e., |are five: four of Darkness have a They claim that each of them
has five five limbs, (which ~ |Light and them are corporeal |spirit. (R:215.22) |each of them has  |possesses five

'varieties,' one of
them being
spiritual and the
other four
corporeal. The
spiritual
component of
Light is air, and
the four corporeal
(varieties) are
fire, light, wind,
and water. The
spiritual
component of
Light never
ceases moving
among these
corporeal parts.
(R:185.13-16)

< ugl |\5..o.€.:)\9
Logio aals
el Lulia]
£35 lesa aalyl
(Ol da 1
s osill g,

are) air, wind, light,
water, and fire; [...]
(R:171.24-25)

oos¥ ok Jis
Lewor clael il
el s aeail]

SLlly ey H5illy
(61.16-17)

Darkness) has five
'parts,’ four of
which are
corporeal. Those
which belong to
Light are fire, light,
wind, and water;
the fifth, which is
spiritual, is air, and
air is in motion in
this body.
(R:177.20-22)

JS O Isee s
Lsar LA.G_\.A JAIJ
o, ulia

oo A Ol
asills LU el
54 pualalls

329 g o)l

acailly . il

and the fifth is
spiritual. The
corporeal entities
are fire, light,
wind, and water;
and the spiritual
(is) air, and it is in
motion within this
body. (R:187.L.13-
17)

L dayy) deess
oualally ol
Ol Lgas,
ol LUl o

Uy )l
pacadl] Lga g5
5

Ol sia

(189.R.15-18)

Lallally 7 9, sl

T
(157.11)

five parts, of which
four are corporeal
and the fifth
spiritual. The four
corporeal parts of
Light are fire,
wind, earth, and
water; and its
spiritual
component is
Sabah (?7), and it is
always in motion in
these bodies.
(R:164.22-25)

gl G
JS O see s

4 Lagie snls
Lwed uliad
Ol L L)
ot 5o Luslig
sl ol

'kinds' four of
which are corporeal
and the fifth of
which is immaterial
(lit. 'spiritual’). The
corporeal kinds
(associated with
Light) are fire,
light, wind, and
water, and the
immaterial kind
(associated with
Light) is air, and
this latter is always
in motion among
these four
(corporeal kinds).
(R:189.3-7)

w

S Ol Isae s
oulial Lagia aaly
RNERNE
gl pueladl
S gl s
r=olls sl
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ﬁlaeil\g‘ﬁ.‘.‘...}.ll a&.&ujd‘);f\:‘ 7¢9IJSJ|3‘CT.JJ|3 ‘;JLQ_}U‘;:‘...HAJI
cls sl (M:5:11.1-3) J5 als el Yl
D ol sl Sl
s1a 4 ¢ iy (44.9-12)
OlasYl
(562.12-14)

16 | Darkness likewise | The other entity, The corporeal Its (Darkness's) The spirit of The four corporeal |The corporeal kinds
has five varieties, |which is Darkness, |component of parts are five: four |Darkness is named |parts of Darkness |associated with
(they being) (also) has its five Darkness consists |of them are Hummama. are fire, darkness, |Darkness are fire,
smoke, fire, limbs, (which are)  |of fire, darkness, |corporeal and the |[(R:215.22) (hot) wind, and blackness, (hot)
darkness, hot fog, fire, (hot) wind, [hot wind, and mist, |fifth is spiritual. fog; and its wind, and fog, and
wind, and mist, |venom, and and its spiritual The corporeal spiritual its immaterial kind
and the spiritual |darkness.' component is entities are fire, component is is smoke which is
component of (R:192.25-193.2) smoke, which they |darkness, hot wind, smoke. (R:164.25- |called by them al-
Darkness is term Hummama. |and mist; and the 26) Hummama.
smoke, it being (R:177.22-24) spiritual (is) (R:189.7-9)
called Hummama, kY F}{I uJSJ | L smoke, and this is
(R:185.16-18) Laglise |y allal] ;ilciei(tiiligmmama, Lallall C928

D . S 1n motion Lolea
Ladlat éJJ.\SJ 9'.\.;@.” dewan NN u'—‘-';‘—“ within this body. “ (lﬁ
. . 3 . T [(R:187.R.13-1 : Lollatl -
. . u‘t‘%l ﬁ\}u.u”‘gd::‘)ﬂl\g ”.”\9&:“)3” ( 87 3 7) L (tel] ~| . %J.la.”ul.ulj
- [o LAl h.'.'c.”\gﬁau.”\g | - - . al U‘\T'IJ ._\|\9..|.u.”\9‘_§.:‘).;||
Salls o poeedlsl Lgie ayy) Lo il dil g
Y';J.a.o.u“\g‘baﬂéjb (53.2-4) f%,L}_..A.”J uML&IIjQIMI " e | <N .33 )
Sl eoluall Sl s lee . spoeally alBllsl L1 s
Ulﬁ (U 9 S L@*ﬁ)ﬁ C)I._L}YLQ LQAjJ . ul ~l|\9 . 0%
" M:5:11.3-4 e e
yssjjuL;;JI ( ) asarally Lallill g (44.12-13) (347.7-8)
fARe o Loy olealls

7 Difficult to tell if this should be </l or <lillys .
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Lolagl! sedi Ay olaall
(562.14-16) ) ;AJ Lolagl!
5.3.; gs-qd

Olasyl
(189.L.15-19)

17

and the four
corporeal parts
(are called)
'calamities.'
(R:185.18-19)

u_”q.l\s.dl das ¥
Sl
(562.16)

18

They believe that
the corporeal
parts of Light
each differ from
one another,
although all of
them derive from
Light. (R:185.19-
21)

Olul Tslang
2 pasie LSy
(562.16-17)

They maintain with
regard to the
corporeal
(elements) of Light
that some parts
differ from other
parts, but share
with one another an
existence in Light.
(R:177.24-26)

Ol Ol Tsee
Gl el
LT 6 o iy
280
(M:5:11.4-5)
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They term the
varieties of Light
‘angels.' They
speak similarly
about the different
corporeal parts of
Darkness, terming
them 'satans.'
(R:185.21-22)

oalind lsarns
A ill
18 IS
Olaal Al
L g s Lallal]
(562.17-18)

They say that [the
Light] continually
engenders angels,
gods, and holy
entities, not as
married couples do,
but rather as
wisdom is
produced from a
sage, or elegant
speech from an
articulate speaker.
(R:187.L.34-38)
They say that the
Darkness
continually
engenders satans,
archons, and
demons, not as
married couples do,
but rather as
vermin are
produced from
decay and filth.
(R:187.R.33-37)

alss S pls J8

e[S

le ol =Ll

U s Bl e
L&Al Wgu LS

Shally aSall oy
ShUll e bl

They term the parts
of Light 'angels,’
and they term the
parts of Darkness
'satans' and
'demons.' Some of
them say Darkness
engenders satans
and Light
engenders angels,
and that Light is
incapable of evil
and does not
sanction it, while
Darkness is
incapable of good
and does not
sanction it.
(R:164.26-165.3)

FRTRRIRE
| yarns A<5Le
Lallall oyl

e ylie g (pbala
Jsis aguanss

Al g5 Lallafl
23ills pbleds
Oly A0 ol s
sle ok Y 5l
oz Y !

Y Lallilly cie

They (furthermore)
designate the
physical entities
associated with
Light 'angels' and
the physical entities
associated with
Darkness 'devils'
and 'satans.'
(R:189.9-11)

201 Ol e
Oluwsly il

e lie dalbll
bl
(347.8-9)
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] Elj(?;R.ll-jég Yy uall UJ_Q Ry
5 S5 ol e Ygal
bl ‘LAJH' ! (44.13-16)
oSl o L;g
s LS s
e ol peall
5,380 L saall
(190.L.8-11)
2() | The corporeal The spiritual They allege that the
parts of Darkness (element) of Light immaterial kind
are injurious to its always helps its associated with
Spirit, and the bodily (parts), and Light is continually
Spirit (of its bodily (parts) making good use of
Darkness) never help it; but the its corporeal

ceases harming its
corporeal parts.
(R:185.22-24)

Lallat] u'-‘-‘i UTJ
PSR
zolls Lemon
ol ola¥ls as
Joe

(562.18-19)

spirit of Darkness
harms its bodily
(parts), and its
bodily parts in turn
are injurious to it.
(R:177.26-29)

Jr o ol s
Lol s
] Lgadisg
i dallill = 955
L i Ll

complements, and it
also receives
benefit from them,
so that each of its
parts benefits the
others. The
immaterial kind
associated with
Darkness behaves
in the opposite way
from this.
(R:189.12-15)

729 O saels
858 5 pl ol
leadls a9 Lilal
i Laang
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(PR RYY

(M:5:11.5-6)

Lallall ¢ g5 Lsas
ell3 oo weall e
(347.9-11)

21

They say
moreover about
the five varieties
(genera) that each
one of them is
black, white,
yellow, red, or
green. (R:185.25-
26)

It is said with
regard to them that
the five parts are
black, white, red,
yellow, and green.
(R:177.29-30)

Each one of them
(viz., Light and
Darkness)
possesses five
species: redness,
whiteness,
yellowness,
blackness, and
greenness.

. C)T e Sag (R:166.13-14)
peie (S Lowadll Luliadl o
ol Lad] el . Lagio aaly JSJy
. | - oaluy olsw L ol dewas
N I wt\A‘Z{I “w s “ S b
: Sy b g e &
._\Ab JS gy e ol g b e
; ° ¢ al 5 54
g Lagho (M:5:11.6-7) S S
3.4 . L\:ﬁ b g
- . .J ua = (157.6-7)
b g b yang
(562.20-21)
22 | Whatever is white That which is white For each species,
in the World of which is in the everything which
Light is good, World of Light is comes from the

whereas that
which is white in
the World of
Darkness is evil.
The same holds
for the rest of the
colors. (R:185.26-
28)

good, and that
which is of that
color in the World
of Darkness is evil.
They (Light and
Darkness) have
five senses: what is
in Light is good,
and what is in

substance of Light
i1s Good, and that
which comes from
the substance of
Darkness is evil.
(R:166.14-16)
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‘o IS s Darkness is evil.
L:’A v N (R:177.30-32)
plle «;{v;ji la Los o g JSa
‘J:‘A \9‘@ ) 3 ) S Léj . . M .
J pt N .
b & ol ?J“s"a 568 osll s
plle 3 0oL Los  sua 58 il o OIS Lag e pua
- o ”.” L‘-_ . in lS - -
AT plle (B e 5 568 Lallill sa5a
Ales oISy i sgd dallall 4
(56231'32)' oulsa Lagls (157.7-9)
e osill L L
Le_}.o ULS Laj ¢
b sed Lallall
(M:5:11.7-9)

23 | They maintain Each of them was They maintain that The two were [Most of them say] |They say these two
that the two (originally) separate |the two were (originally) that each one of were initially
(Worlds) were from the other. always separate separate: (R:166.7- |them (Light and separate. (R:188.26)
eternally separate, [(R:192.15) (R:177.7) 8) Darkness) had
with no third always been
(realm) existing Lagio aa :_JS separate from the
together with Y| - ‘9“ other. (R:164.21)

. _ xr> R N . . (e -
‘[2h9e)m (R:185.28 J“‘"“"’(Sz‘m) al Lagil [5ae s o . 8 LISy 1yl
Onliie Y15 aliie BISp aaly IS oaal sl e gy
T (M:5:10.12) (157.4) Lulie Logis (346.23)
La.g_»l |\9A£J\9 -
A JG coalial
Jie o S o
&G Y il (44.9-10)
Lags
(562.22-563.1)
Then some of Some of their but after a time Darkness lusted Then they mixed

24

their parts mixed

portions

became mixed with

after Light and they

unceasingly on
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with one another,
and this world
came into being
from their mixed
parts. (R:185.29-
31)

commingled and he
(Satan) clung to its
(i.e., Light’s)
elements. (R:193.18-
19)

each other.
(R:177.7-8)

mixed with one
another, and in
proportion to the
mixture the world
came into being
due to their
mixture. (R:166.10-

every side
(R:188.26-27)

O Laiiel o s (o Loyl oo 12) 2t Laa Layial o5
lia 55 Logio (M:5:10.12) e Lallilf s Oe Gt liie
Lo (e (346.23-24)
(563.1-2) el ot
(157.5-6)
25 The majority of Some of them say

them claims that
the parts and the
spiritual entities are
completely alive
(and) endowed
with senses. Some
of them say that it
is the Two Spirits
that are alive,
(R:177.32-178.3)

Ol KT ey
cloo¥ls pubiayl
Jls . puliaa

R

that the (Two)
Spirits and their
'kinds' are sentient
living entities,
whereas others say
that it is only the
Two Spirits (who
can be described
this way):
(R:189.15-17)

ageans JUy
oulinY '{c'x}'
Jady Lovliua daa
Lss Hlag,ll
(347.11-12)
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Logi] Cpng )l
Ol
(M:5:11.9-10)

26 and (that) the Light experiences the material kinds
corporeal no sensations |[...] associated with
(elements) of Light Hummama Light sustain an
live a pure life save experiences intangible and
that it is not a life sensations. imperceptible living
of perception or (R:216.2-3) phenomenon, but
discernment; and the material kinds
(that) the corporeal associated with
(elements) of Darkness are dead
Darkness and its (and) putrid.
parts are lifeless (R:189.17-19)

(and) putrid. ol sl
(R:178.3-5) Ln, )
P La Leill ol
- PRI (157.12) R P
Lo osll Slaly ol Balal] ¥ 5,8l Sl
¥ 3,8l sl Lo Malelly e
SaATE ok (157.13) Sy pua Blba
P omels g Sla Live Lallall luslg
Lallall O |A.| I9 Saculs
Lo Lgwuliady (347.12-13)
Sawls
(M:5:11.10-11)

27 He (i.e., al- [...] whatever They say that
Nawbakhti) derives from it (i.e., everything that is
reports that Abu Light) comes into good derives from
‘Isa al-Warraq being naturally and Light and
said that the actions is completely everything that is
of each of them Good. (R:216.2-3) bad derives from
(i.e., of Light and Darkness. Some say
Darkness) are this is natural, but

8 It appears the text is defective here and that it should read le¢!l . Al-Maturidi wrote this correctly earlier in 157.11.
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voluntary;
however, their
ability to choose
does not go against
their essential
nature. (R:178.6-8)

&l oe S
O 3ol (e
Logecuds JLad]
oS laaly
gaaa ¥ Lea HLaal
Logunaks 3 Lo

(M:5:11.12-13)

QsSs e OIS Loy
e sSas ekl
<

(157.12-13)

others say it is due
to choice; however,
their choice cannot
go against their
essential nature.
(R:189.19-22)

e 5 JS LIS,
Cred i JS s
I 1,Laal s
¥ Laa,Ladl

20 -

Lol 8 Lo suny

(347.13-15)

28

Yet they say things
differ with respect
to being good or
bad, or being
pleasant or foul, or
being
knowledgeable or
ignorant: (the
explanation is that)
a part of this one is
present
quantitatively to a
greater degree than
a part of the other,
by which are meant
parts of Light and
Darkness.

[...] They say that
all things vary with
respect to
attractiveness or
ugliness in
dependence upon
the amount of the
components of
Light and Darkness
(they contain), and
there is no extant
entity which is not
composed out of
them. They disagree
over (their) non-
essential attributes
as to whether they




L. Abercrombie Appendix 21
(R:178.8-12) are fixed or
variable, but they
agree that the
composition of
things is due to the
sh: ot e
b e L) s (R:189.24-28)
lly
C_ﬁ.ll\,&.;]l\g %E\JSAJLa;l‘g I8
Jgalls alalls Seall e Lusy|
el Gany §Ka ey el
e s o S RN
elyad 85K Has slas Vs Lallall
¢ b.;j\g JJ.].” 4—‘\95 Oy ;:?.w
dallill Logie LS 5o
(M:5:11.13-15) S |sali] g
efla o Lo ley|
e 15l sl
Lo Cjﬁ GIJll Ol
Lyl LS5
(347.16-20)

29

And he says with
regard to the
mixture that it took
place in the World
of Darkness below
the World of Light.
(R:178.12-13)
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Lollall alle & 5o
25l alle (g0

(M:5:11.15)

30

[...] But al-
Warraq, who was
a dualist, said in his
book (that) they
divide into three
groups. (R:178.15-
16)

S 3lsll JGs
Oy« wls
e a0 L
3,8 &b
(M:5:11.17)

31

One group rejects
accidents, another
affirms them as
being adjuncts to
substances, and the
third claims that
they are qualities
and that it cannot
be said that they
are substances or
something else.
(R:178.16-18)

[same?]

They disagree over
(their) non-essential
attributes as to
whether they are
fixed or variable,
but they agree that
the composition of
things is due to the
mixture (of Light
and Darkness).
(R:189.26-28)

) u_q |‘9,§JS$|\9
AR
‘.A.: |9AA_||\9:_§LL9
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L e Ladl oS3

JL&, Yj ¢ ol (347.18-20)
o i
(M:5:11.17-19)
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Mythological Material

Ibn al-Malahim1

Ibn al-Nadim

‘Abd al-Jabbar

al-Shahrastan1

al-Maturidl

Ibn al-Jawzi

Ibn al-Murtada

32

[Ibn] al-Rawand1i
says: [ marvel at
[Abu ‘Isa] al-
Warraq who
denies the accounts
about the prophets
with their clear
evidence and
advocates instead
the acceptance of
the doctrine of the
Manichaeans and
the necessary
soundness of their
foolish statements —
such as the
stretching out of the
heavens from the
skins of satans, and
the corruption of
the earth when it
was teeming with
serpents and
scorpions — and the
acceptance of their
reports about the
doings of Light and
Darkness.
(R:192.3-9)

33

Moreover,
Manichaeans differ
over the mixture
and its cause, as

But then they (i.e.,
the different
Manichaean
groups) disagree
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well as over the
'refining' and its
means. (R:203.25-
26)

Lslll wabal o3

AT AR
4*\.4..4{5 uawlj
(190.16)

25

where the mixture
transpired. It is said
by some that the
World of Darkness
was beneath the
World of Light, but
others say there was
a distance between
them. They also
disagree over the
cause of the
mixture. (R:204.24-
205.2)

C_"qj Cnl 1salA] {.\3
plle & Jass g L
alle 98 Lallall
Logins Jady ,sd
e G 1sala T
2 15l

(347.21)
34 Some of them say It is said (by some)
that the way that the World of

mixture transpired
was as follows: the
World of Darkness
was in a state of
continual
dissension until it
reached the
boundary of (the
World of) Light at
the moment when
mixture transpired.

Darkness extended
infinitely and
experienced no
interruption until it
reached the border
with the Light at the
time of (their)
mixture. (R:205.2-
4)
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(R:198.5-7)
NE J&
Ol pars JBs
O 2150 Js plle oY s
J}:"JL\J.IAJI‘JLQ /“-]d\;ﬁl.e_tyd.o.l.laj.l
el ia i, T c—'a-bubd ,tls
L,.QM'AALA! _\;U_Il Wire] I EN
215l el ey b sl
(M:5:12.6-7) z I
(347.21-23)
35 But others say Some of them say It is said that
Darkness never that the Light and Darkness was
ceased from the Darkness constantly
wandering about its | became mixed engrossed with its
World until it haphazardly and by own World and it
chanced to come  |accident, not by happened upon (the
upon Light design or by World of) Light
accidentally (and) |choice. (R:203.26- accidentally (and)
not by design. 27) unintentionally and
(R:198.7-9) the Two mixed
together. (R:205.4-
diandi iy s 6)
SdsaiJy o e IR et e .
e cassd Ll bl il Lallill J35 ol Jads
¥ Ll el el Ll ldle 8 Jsas
e "QY&&EYU o5l e cuadsd
(M:5:12.7-8) LHLasyly sadlly ¥ bal l—‘
(190.16-17) layiels
(347.23-348.1)
36 | They maintain The majority of The majority says Most of them say

that the mixture
began because the
corporeal parts of

them maintain of
the cause of this
(mixture) was that

that the cause of
the mixture was
that the bodies of

instead about the
cause that the
material kinds
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maliciously
distracted its
Spirit; once
distracted, the

Appendix

the corporeal parts
of Darkness
maliciously
distracted their
Spirit; once

Darkness distracted
their spirit; once
distracted, the spirit
then beheld and
saw the Light.

27

associated with
Darkness were
distracting one
another and causing
harm to its

Spirit distracted, the (R:203.27-29) immaterial 'kind':
immediately Spirit then beheld the immaterial
beheld and saw and saw Light, 'kind' then caught
the Light, (R:198.9-11) sight of and
(R:201.8-10) discerned the Light,
B [ ac s (R:205.6-9)
s Ol lgae s Ol o elly Ca
Ol 52 cl"f*ryj e wle L Ltk
Lllall ol s Ll a¥l OF ey UL , "
Oe elelis Jelaall Lans ol g1 f s o sseen JUy
die ol o,laia (M:5:12.89) s 0L, leansy Ll Y
25l iy el ki Je Ll JaLadll jan
(563.2-3) ol CJJ'“&” AR CjJJ|c:J.BA§
sl ]
(190.17-19) (348.1-3)
37 and it was and it was

afterwards always
cognizant that
some entity
foreign to it was
nearby.
(R:201.10-11)

afterwards always
cognizant that
some entity foreign
to it was nearby.
(R:198.11-12)

Ob puad J3 aly

9 The text here is defective, lacking the dots beneath the two o s.
10 Al-Shahrastani has sy, here while ‘Abd al-Jabbar and Ibn al-Murtada have W=y .
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=il g aly la e Lgas
Lo L und (M:5:12.9-10)
La 5
(563.3-4)
38 | Similarly the
corporeal parts of
Darkness

perceived that
some entity
foreign to it (i.e.,
the World of
Darkness) was
nearby.
(R:201.11-12)

ul..(l d.IASj
ilS [Zalla]
lpae s S

La e
(563.4-5)
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Then the Spirit
dispatched those
corporeal parts to
mingle with the
Light, and due to
their depravity
and their desire
for it they
complied.
(R:201.12-14)

g el
SlaYl el
sl ALl
3 ) Llals
1

Appendix

Then it dispatched
the corporeal parts
to mix with Light,
and they hurriedly
obeyed due to
(their) depravity.
(R:198.13-14)

b 7 gl eiand
uJ.cdl_\.f)!l

sl dasles

le ¥ Lalald
il

(M:5:12.10-11)

It thereupon
dispatched the
bodies to mix with
the Light, and they
hurriedly obeyed
him due to (their)
evil (nature).
(R:203.30-31)

e oladl iand
25l dales

lee | ¥ Lslals
Sl i

(190.19)

29

and it summoned its
material kinds to
mix themselves
with it. They were
quick to respond
due to (their)
wickedness,
(R:205.9-10)

L@.’al_s.jl e nd

PR

s aaiLl
el u_fl L@.clﬂg

(348.3-4)

] Lgelsisls
(563.5-6)
4() | At that time the Darkness and each of the five
Spirit of Darkness transferred a parts of the

contrived by
means of those
corporeal parts a
great plot by
(assuming) a
hideous ugly
shape. Then it
approached the
vicinity of the
Light and
arranged itself as
five portions,

hideous shape into
each of its five
parts. (R:198.14-
15)

Lé“‘ ”.]I “l“ “e
i 0
O S

repulsive form of
Darkness suddenly
revealed itself (in
order to effect the
mixture).
(R:205.11-12)

- ”.” *l*.“.
(o ol 8
NIERENUN

11 It is difficult to tell if this should be aJ:-a.‘m or ahmﬁ .
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each of them
being a variety of
the five varieties
(genera) of
Darkness. It set
about mixing
itself with the
Light. (R:201.14-
18)

(563.6-8)

Lewandl L1yl
(M:5:12.11)

Lwadll LSl 5al
(348.4-5)

41

When that [Ruler]
of the World of
Light saw (what
was happening),
he sent Primal
Man- one of his
angels— (armored)
with five portions
of genera (of

When the Ruler of
the World of Light
saw this, he sent
against it one of his
angels with five
parts from his
(own) five varieties
and supervised the
results. '

When the Ruler of
Light saw this, he
sent against it one
of his angels with
five parts from his
five parts,
(R:203.31-32)

As soon as the
Ruler of the World
of Light saw that,
he sent against it
one of his angels
from his five 'kinds'
and supervised the
results. (R:205.12-
14)
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Light), mighty
angels (as well).
(R:201.18-20)

25l lle L]
OLas¥l dag
o Lo sl
3 SO

Oyo 2l Lewed
e duliad
¢ Ly 81
(563.8-10)

Appendix

(R:198.15-16)

elle el g7, Lal
oy il lle
(e SLe L)
Luliad oo e 15al
Ciyts Lewedll
e

(M:5:12.11-13)

(190.19-191.1)

31

Gy sl alle
e Kl Lgl!
il ulial

Lale

(348.5-6)

12 Reeves' translation appears to stop at 4sall . But based upon how he has translated lele <4l in Ibn al-Murtada, this must be "and supervised the results."
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As soon as Primal
Man became
visible to
Darkness, he
looked down
from the five
Light-portions
upon each army
of its hosts, five
portions, and he
captured it using

Mant said: 'When
the Primal Iblis
became embroiled in
battle with Primal
Man, five
ingredients of Light
were mixed with
five ingredients of
Darkness. (R:170.2-
3)

Appendix

He (i.e., the angel)
overcame each of
its (i.e., Darkness's)
five forces and
took them captive.
Then the five
luminous elements
became mingled
with the five
elements of
Darkness.

and the five light-
elements became
mixed with the five
darkness-elements.

(R:203.32-33)

32

It (i.e., Darkness?)
captured him, and
the luminous
portions were
combined with the
parts of Darkness.
(R:205.14-15)

them, and he ebld Lald  sle JL8|(R:198.16-18) LweAl] edalia s
mingled the five ) vl . . Bl A s Lyl
- : 281 Ll . Lewaalls 4y 40l o
Light-portions = - e s JS . Lyeall el ay |
with the five el oLl T Luapal ‘L-UJ-J £l
(portions) of ca LEA T adls Lsaddl Lagsin (191.1) Lollall el yals
oo @ - (s s ~b
Darkness. T .l - | obBA La,uls (348.7)
(R2012023) | Sl ol =l g T
Lallall e lyals) L 7 ..
Sl T Lals Ly el deasll,
RS (M:5:12.13-14)
Lallall sl (55.8-10)
JS e 8 ]
Lagsia (e dia
C).c G;?_j MI
e l5a¥ ] Lowadll
6 yild &y 53l
C,\L.I:\AL% ¢ Le_.ﬁ
Lyl dsaall
.L I].II - . IL.'
(563.10-12)
43 | The smoke (and) | The smoke (from the | The smoke The smoke Smoke combined

13 Here the text appears to be defective. It reads «kbfials but, not only does no such word seems to exist, all the other sources contain «kblials . Thus I have changed it above.
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the air mingled
together and from
them resulted this
blended air.
(R:201.23-24)

el Lias
Lind el
‘A:u.u..\.” RY)
zoell

(563.12-13)

Realm of Darkness)
mixed with the air
(from the Realm of
Light), and from
them resulted this
blended air.
(R:170.4-5)

Slaall Lilas

138 Lgiad aveail
zszall availl

(55.10)

mingled with the
air: vitality and
spirit derives from
the air, but
destruction derives
from the smoke.
(R:198.19-20)

el Lias
Ll aveadl
PR P SUT

Ol e Mgl g
(M:5:12.14-15)

mingled with the
air, and truly that
which is alive or
spiritual in this
world derives from
the air, but
destruction and
failure (derives)
from the smoke.
(R:203.33-35)

olaall kIlas
Lol ol

UA CﬁJ'”ﬁ 8 gaall
Cyo ﬁ.“.a_ll laa
Ml ‘Af.ua:\.ll
(191.1-2)

with air, and so
whatever is animate
and endowed with
spirit (in the
physical universe)
derives from the air,
whereas whatever is
destructive derives
from the smoke.
(R:205.15-17)

el Ll
SLalls aveal
PR [P R SUT

Sl e Il
(348.7-8)

44

Whatever there is
in it that is
delightful and that
gives refreshment
for souls and life
to animals
derived from the
air, and whatever
there is in it that
is destructive,
harmful, diseased,
and disgusting
derived from the
smoke.

Whatever there is in
it that is delightful
and that gives
refreshment for
souls and life to
animals derived
from the air, and
whatever there is in
it that is destructive
and harmful derived
from the smoke.
(R:170.5-8)
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(R:201.24-27)

oY e g il
(8 Oloaall Slaag

O rally T

: : Y g eIl

Sl iyl 0=Vl DU

Lo el

e Sl (55.11-12)
C:LSylj ;ljdylj
oAl el
(563.13-14)

45 | The fire (from the | The fire (from the | The fire mingled | Fire and fire, light Fire combined with
Realm of Realm of Darkness) |with the fire: and darkness, hot fire: that which is

Darkness) mixed
with the fire
(from the Realm
of Light), and
whatever there is
in it that shines
derived from the
(Good) fire, and
whatever there is
in it that burns
and destroys
came from the
(Evil) fire.
(R:201.27-30)

Seall bllag
s Led LA
Crad e LaY] e
O Ld Loy L)

mixed with the fire
(from the Realm of
Light), and whatever
there is in it that
burns, destroys, and
corrupts derived
from the (Evil) fire,
and whatever there
is in it that shines
and illumines
derived from the
(Good) fire.
(R:170.8-11)

Sl Gaall LIla g
0o Lid Lad
Ml g 51aY]
Crad oliudlly

destruction and
flame derive from
the fire (of
Darkness), but
illumination and
usefulness derive
from the fire (of
Light). (R:198.20-
22)

Saoall blla
alells Ll
Oe 31aYls

8,091 32l
sl e daanlly
(M:5:12.15-16)

wind and wind, and
mist and water
mingled together.
(R:203.35-204.1)

Saoall Lllag
Zallall sl Ll
) psanddls
AU s
(191.2-3)

useful comes from
the fire (associated
with Light), and
that which is
detrimental comes
from the fire
(associated with

Darkness).
(R:205.17-19)
LI Gaall Ll

Jtdlb.ogi\.’du
Gl e il

(348.8-9)
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(563.14-15) LG yad
(55.13-14)

46 The light mixed | The light mixed with | Light and darkness Light combined
with the darkness, |the darkness, and mingled, and from with Darkness, and
and within that whatever there is in | them resulted components of
(mixture) those  |it of dense dense visible dense substances
bright dense substances like gold, | substances like like gold, silver,

substances like

gold, silver, and
things similar to
them (R:201.30-

silver, and things
similar to them
(R:170.11-12)

gold, silver, [iron:
not in Reeves],
stone, dirt, and
similar stuff.

and so forth stem
from both of them.
(R:205.19-21)

32) Lallall jsull LA (R:198.22-23)
a o 3 Led .
il Lilag °°‘|° et " Seill Ll Lallall gl Lallas
Lgiad (dallall| “‘*‘SJI f*;““l s Lgiad dallsl] oS i Lgiad
& . «d “. on 3 .- o
oulia¥ sia L‘M“JJ, Ly A el aalal] aliway|
Lasiall 285 (5‘514_15 IS Lyl Lailly CaldllS
elld sl lilly Haally (348.9-11)
(563.15-17) g 3] Lag
(M:5:12.16-17)
47 | and also whatever |and also whatever | That which has Whatever is in the Whatever among

there is in it that
is pure, beautiful,
clean, and
beneficial derived
from the light.
(R:201.32-33)

there is in it that is
pure, beautiful,
clean, and beneficial
derived from the
light. (R:170.12-14)

claall o Lesd Lo

beauty, clarity, and
utility stems from
Light, and that
which has the
contrary stems
from Darkness.
(R:198.23-25)

world that is
beneficial, good,
and blessed stems
from the parts of
Light, and
whatever is in it
that is harmful,
evil, and corrupt

them that is
beneficial or
attractive comes
from the Light,
whereas the
opposite
characteristics come
from Darkness.
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o Lgad Lad| dallaillg eually stems from the (R:205.21-23)
. PR parts of Darkness.
Graally e laalll il u?;s“-l’-ﬁ% Sy L Lag (R204.1-4)
) 3 L4 [o * [ R ﬁ‘wl UA LAA e LQ.G:\S Los
A v )
s e styen
' o g Log) 23l oulind (el wally jsll (e
Cpad elld alawsf| Soede el Loy Lallall oo
g ooed aldy s (348.11)
(M:5:12.17-18) Lallall yulial
(191.3-4)
48 | The (hot) wind The (hot) wind The hot wind The fog combined
(from the Realm |(from the Realm of | mingled with the with water, and the
of Darkness) Darkness) mixed wind, and the fog hot wind with the

mixed with the
wind (from the
Realm of Light),
and whatever
there is in it that
is beneficial
derived from the
wind, and
whatever there is
in it that is
distressful and
harmful derived
form the (hot)
wind. The fog
mixed with the
water, and
whatever there is
in it that is pure
and sweet derived
from the water,
and whatever

with the wind (from
the Realm of Light),
and whatever there
is in it that is
beneficial and
delightful derived
from the wind, and
whatever there is in
it that is distressful,
injurious, and
harmful derived
from the (hot) wind.
The fog mixed with
the water, and
whatever there is in
it that is pure, sweet,
and suitable for
vitality derived from
the water, and
whatever there is in
it that drowns,

with the water:
those things which
are beneficial come
from Light, and
those things which
are harmful come
from Darkness.
(R:198.25-27)

asandl Lilas
clually wll
Logad Lod ¢ UL
Crad pdill e

Oo Lagad Loy il
Lallill ad el
(M:5:12.18-19)

wind. (R:205.23)

Sleall Ll
reoll agandly FULI

(348.12)
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there is in it that
and corrupts

fog. (R:201.34-
202.4)

drowns, strangles,

derived form the

asecall LILA

Lilay o gandl
el oleall
o 0 Led
Lgiallg o Liall
Lag « eLbl Cyad
SaoAll e 4
Saaaalls

Y JK] e
oleall
(563.18-21)

strangles, destroys,
burdens, and
corrupts derived
from the fog.
(R:170.15-21)

asanl L2y
o L Lk

IRTEGU]

Lod sl Lol
claall fpo 4ud
Lol dglally
A b s
Sl e 4 Lag
HaYly suaslly
Cod aleadlly JaI1
Sl
(56.1-56.5)

49 Then they
maintain that

bound with the
Light-portions,
(R:202.5-6)

since these Dark-
portions remained

Mant said: 'After the
five 'kinds' of
Darkness had
contaminated the
(five) 'kinds' of
Light, (R:170.22-23)
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518 51 lgac’yd Lals Lo JUs
cLallll o aYl| LuliaY! LEA
Boserke ey U Leallall Lowadll
TP AT
Lyl (56.5-56.6)
(563.22)

§() Primal Man [...] Primal Man Then Primal Man
descended to the |descended to the descended to the
bottom of the bottom of the bottom of the
depth and severed | depth(s) and severed | lowest abyss and

the roots of those
five Dark forces
from it. (R:202.6-
7)

the roots of the
'kinds' of Darkness
in order that it not
expand. (R:170.23-
24)

cut the roots of
those captive
troops of Darkness.
(R:198.28-29)

oled¥l 5 o

o alts naall Saall jee M1 Obs¥l e
e Jpol pbis 5 ol el
ssiall el Joual ghad X
] nndl] Dallall ubiayl Jaed Bedl
(563.22-564.1) Ly Jsal o pladd
(56.6-56.8) daallall ysiall el
SW;LU
(M:5:13.1-2)
51 | Afterward he Then he returned, Afterwards, turning

returned upwards |making ascent to his |around, he

to his place.
(R:202.7-8)

s_éff."l s.,:
‘.Agl lae Lo

station on the
battlefield.
(R:170.24-25)

I3
o

laels i sl a3

ascended to his
place in the
southern (sic!)
region. (R:198.29-
30)
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(5642)  Zuall Lalll] & e I
(56.8)  Luygiall Lalill
(M:5:13.2)
52  Then one of those | He (i.e., Mani) said: | Then one of the
angels dragged 'He then commanded | angels dragged off
off the forces some angels to drag |those captive
which had Light |this mixture to (a troops which had

bound within
them to a section
of the Land of
Darkness which
was adjacent to

locale) remote from
the Land of
Darkness, bordering
(?) the Land of
Light. They

within them
(portions of Light)
to a portion of the
Land of Darkness.
(R:198.30-32)

the Land of Light, | suspended them (i.e.,
and they lifted the mixed A odiall Y“
them up and ingredients in the . |~ ¢J.|3 <l
attached them to | heights. (R:170.26- Aial
the heights. 28) gad Loy 8, 5uuld]
R:202.8-10 . .
( ) o sgs | el
. L I & .' ‘)A jk-‘ EA.U&.” u.é);'
CER IR ollialy U (M:5:13.3-4)
et R LR SR &
Al 8 Loy . et
2sll G Lt Lo ol bl
oo Sl Gl il aagilag il
b Lallall 2 (56.9-10)
BT LNS=SY
adsdle s ahgad,d
shally
(564.2-4)
§3 | Then they Then he He installed a
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installed a commissioned powerful angel
powerful angel another angel and from the Land of
beneath the Land |gave to him those Light in the space
of Light in the mixed ingredients.! |between the World
space (lit. 'air") (R:170.27-28) of Light and the
which belonged mixed portions so
to the World of Al KL a|_3| ?3 that they could
Light. (R:202.10- RTEORIPER expel those
12) il portions to him.
) daiall e 152 Y] (R:198.32-34)
KLo [golsl a5 (56.10-11)
e i L S
8ol o2 R
Ul S o5l plle O ool
‘)\9-'\-” ¢ |:)9Y | 9 JJAN
(564.4-5) | g2d4g dayiall
15 elfs ]
(M:5:13.4-5)
54 The Ruler of the | Mant said: 'The King | The Ruler of the The Ruler of the
World of Light of the World of World of Light World of Light
commanded one | Light ordered one of | commanded one of commanded that

of his angels, and
he created this
world from those
mixed portions in
order to purify
those parts of
Light which had
become mingled
with those of
Darkness.
(R:202.12-14)

his angels to create
this world and to
construct it using
those mixed
ingredients in order
to free those
ingredients of Light
from the ingredients
of Darkness.
(R:170.29-31)

dle yals Sl Jl&

his angels to create
this world and
fashion it from
those mixed
portions. (R:199.1-
2)

dlle dlle el
G a3l
Allall 1a 318
b ope Gl

this universe and its
botanical organisms
be created from
those mixed parts in
order to rescue
those parts
(originating in
Light) from
Darkness. He
created the heavens
and the earth along
with what is
contained in them,
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oo sl LA el alle) dajiall cl3aY (R:205.24-27)
AL S| i A KOs (M:5:13.6-7) TN
oo oladl 1) o e aSLig allal If.i - jj
eIy el ayiell o hay | e lars Ll
I...l a’%.* II ;l:).;}(ld_l:\ w|~..l w//l:jyﬁljdl:
BYPS S I LV R WA s ST
~ s Lalail dayial
dayiall ININ] o ay ] el
SN (56.11-14) oo |
(564.5-6) gLl
O Les (2 ,Y 15
(348.12-14)
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He built from it
(i.e, the mixture)
ten heavens and
eight earths,
putting them
under the
authority of that
angel who bears
the mixed
portions.
(R:202.14-16)

el e g
et Joladl
dayiall ¢ 152 Y]
@l gars e
] Gilas
(564.6-7)

As a result he
constructed ten
heavens and eight
earths. He appointed
one angel to bear the
heavens and another
(angel) to lift up the
earths. (R:170.31-
33)

@lyans judie o
eyl Sl
o She JS g5
C‘aﬁ Al ol serdll
e ,Y

(56.14-15)

So he created it and
fashioned it (as) ten
heavens and eight
earths beneath the
resultant sphere for
those mixed
portions. (R:199.2-
3)

W Ly 4l
cllall elly el
il Jalall
ayiall 1Yl
olglocs ylie
] il
(M:5:13.7-8)

[...] He created the
heavenly spheres
(R:205.28)

EYI 3lA
(348.15)
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He imprisoned
some of the
demons of
Darkness beneath
the earths, and he
approached the
principal satans
and fastened them
to the heavens.
(R:202.16-18)

U-Uu‘ w—.‘sa

Appendix

He swept some of
the demons of
Darkness
underneath the
earths, and he
approached the
principal satans
and cast them
toward the
heavens. (R:199.3-
5)

42

c,:ul_g‘-_ o o c;:s)lj.c. L)“:‘SJ
el Lallall dallill 5 le
dacy ¢« (g, oﬁ"fﬂl o
S RET ] sees
aasid ol pa3d bl
ol gacdl & ol glocdl (o
(564.7-9) (M:5:13.8-9)
57 |He made the He created a

encircling heaven
a sphere from the
stars and zodiacal
signs, and he
attached demons
to the lowest
heaven.
(R:202.18-19)

Ll ks
ells ¢ 3,50l
¢ ool peaill

revolving heaven —
the zodiacal sphere
— and he attached
the demons to it,
(R:199.5-6)

Lol hady
£ ol ells 3501

cuylie Ll by
(M:5:13.9-10)
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S8

He put them
<next> to the
Light, and he
appointed two of
his angels to turn
them in order to
set in motion the
demons that were
on it and prevent
them from
ascending to the
upper Light and
from (further)
damaging the
Light mixed
within them and
S0 as to strain (it)
by this means
from them.
(R:202.19-23)

ISl s ]JJ-"”

KM oo SLs
S Llak
T [

| o e Lez‘j‘:r*dl
4.5"1 Jyu.a“ Q.g

[see below] He made
twelve gates for each
heaven with large,
wide antechambers.
Each gate was
situated opposite the
other, and in front of
each of the
antechambers was
two doors. He made
six thresholds in
those antechambers
within each one of
the openings, and for
each of the
thresholds (he made)
thirty paths and for
each of the paths
twelve rows. He
made the thresholds,
paths, and rows
especially high,
corresponding to the
elevation of the
heavens.' (R:170.33-
171.6)

e 51 Gl
Lolkie Lasllass

making them close
to (the World of)
Light. He
appointed one of
his angels to
administer the
revolution so that
he could direct
those demons and
guard against them
and stop them from
rising to the
supernal Light and
from further
damaging the
mixed (portions of)
Light and to effect
the purification of
what was (mixed)
therein by this
means. (R:199.6-
10)

Lilas aglan
Sl SS9 sl
Goluls G0 (pe
b sanw (S
Leriond o Liall

o Lasuia

and appointed an
angel to set them in
motion, [...]
(R:205.28-29)

L3, 1L 1SLe K

e g
(348.15-16)
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59

He appointed an
angel to bear the
heavens and
another to lift up
the earths. Air
formed a
connection
between the
lowest of the
earths and the
uppermost
heavens.
(R:202.23-25)

[from above] He
appointed one angel
to bear the heavens
and another (angel)
to lift up the earths.
(R:170.33-34)

[...] He (i.e., Man1)
said: '"The
atmosphere of the
lowest earth was
joined to the
heavens, (171.7-8)

He appointed an
angel to bear the
heavens, another
(angel) to hold up
the earths, and he
united the
atmosphere at the
lowest part of the
earths to the
highest part of the
heavens.
(R:199.11-13)

[...] and he
appointed an angel
to bear the earth
and another (angel)

to bear the heavens
[...] (R:205.27-28)

Jons KLs Sy
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. J.AA.}[S.L@JS\” J.AA.‘IS.LQJS\” J.n;.n‘);bua‘ﬁ”
Jany Ble Bl iy Al wlsandl SATs elslal  Losl|
PI{ f;;f“f“” SR i ¥ gy (348.14-15)
Gua ¥ g (560415 ol gall Juass
J%;”J-‘AJ;J J.A”J-'AJ,%JLQ Lol oy
Guao¥l Jauly guasYl il el gLacall
ol glgal | e olyadl el (M:5:13.13-14)
(564.12-13) (57.4-5)
6( He placed a ditch |and around this Around this world [This is repeated
around this world |world he constructed | he made a ditch for below in 81]
to cast into it the |a ditch whereinto | containing Here they again
Darkness after its | cast Darkness which | Darkness after the disagree. Some of
Light had been  |was cleared from the | (portion of) Light them maintain that
filtered from it so |Light. He fashioned |'had been removed when Light is
that Darkness a wall at the rear of |from it, (a place) redeemed from

would remain
separate, and he
made a wall
<beyond?> that
ditch so that none
of this
sequestered
Darkness could
escape from (the
control of Light to
recombine) with
the Light which
was in the world.
Thus it
(Darkness) could
not harm it
(Light) or mix
with it.(R:202.25-
30)

that ditch so that
none of the Darkness
which had been
separated from the
Light could escape.'
(R:171.8-11)

138 Jsa Jans

B N FRCEQN]PA]
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oo 3,8l dallall

where Darkness
would remain
segregated.
(R:199.13-14)

38 Jym Jans
a8 Al adlall
) o‘)jl?.‘.aﬁl.dl
lasdie Lot 8.d
(M:5:13.14-15)

[This is repeated
below in 81]
They disagree
regarding the
purification of

Darkness, it will
construct a barrier
between the two of
them composed of
Light and Darkness
so that it (Darkness)
may not return and
molest it (Light).
But some of them
maintain that
absolutely no
amount of Light
will remain (bound)
within it.
(R:222.17-21)

we5a Lahaly g i
o) agaan
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(564.14-16)

(57.5-8)

Darkness after the
mixture occurred.
Some of them say
that all (the
particles of) Light
will be purified of
Darkness, but
others among them
say that some of it
(i.e., Light) will
remain (mixed) in
Darkness, for at the
time Light purifies
itself it will make a
barrier between the
two (Realms) out
of Darkness and
the parts of Light
which are still
bound within it to
prevent it (i.e.,
Darkness) from
returning to it (i.e.,
Light) and harming
it. (R:178.19-24)
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61

Then he set in
motion the sun
and the moon to
filter out those
portions of Light

Mant said: 'Then he
created the sun and
the moon in order to
extract the (portions
of) Light which are

Then he set in
motion the sun and
the moon in order
to extract (?) the
(portions of) Light

The sun, the moon,
and the other
celestial bodies and
stars were set in
motion in order to

and the sun and the
moon move to seek
out what there is in
this universe that
derives from Light

which were (mixed) in the which are (mixed) |filter out the parts [...] (R:205.29-30)
(mixed) in the world. (R:171.12- in the world. of Light from the
world. (R:202.30- |13) (R:199.15-16) parts of Darkness.
31) (R:204.7-9)
L R ALLIE el e . il sl
ouedll il Al el LBy aill <l Lail o Lo clagiony
bl el G llaaind] geallall il o8l o 2l e allall 13
e pllall s L 201 Gy allal] sl asaill yileg (348.16-17)
vl (57.8-9) (M:5:13.16)| = Ial ¢ laain¥
(564.16-17) el e sl
L]
(191.6-7)
62 The sun filters out | The sun extracts the | The sun extracts (?) The sun filters out
the Light which is | Light which was the Light which the Light which

mixed with the
satans of heat,
and the moon

mixed with the
satans of heat, and
the moon extracts

was mixed with the
satans of heat, and
the moon extracts

was mixed with the
satans of heat, and
the moon filters out
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filters out what is
mixed with the
satans of cold.
(R:202.32-33)

Laadlls
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(564.17-18)

the Light which was
mixed with the

satans of cold.
(R:171.13-15)

LE) gl gl
5all pbelaty
i il
LS il il
3 el
(57.9-11)

(?) the Light which
was mixed with the

satans of cold.
(R:199.16-18)

i Luatlls
5 il il
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(M:5:13.16-17)

the Light which
was mixed with the

satans of cold.
(R:204.9-10)

A
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They maintain
that the (Light-
portion termed)
'air' which is
(held) in the
earths continually
ascends, and that
it causes the
Light-powers
which are in them
and that which
extricates itself

Appendix

The air which is on
the earths does not
cease transmitting
the Light-powers
which it contains
and what it takes
up from the earth
and from
vegetation...
(R:199.18-20)

The air which is in
the land does not
cease rising, for it
is its nature to rise
toward its world.
(R:204.10-12)

58 il pilly

49

3 gl e._u.u.J | . .
from the ground, fl .6 g - T ;‘j I ¥ 2,y
plants, and light Jlin ¥ s, e oY 14c_'43 52
(sic!) to ascend. o lgad Lo pdi &,¥ Lla
(R:202.34-36) e il oo g
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O lsacs oa,¥ ) e dat (191.8°9)
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BN )
Lo a809 o850
658 O Ld
Hais Loy sl
w2¥) (e
osills wlally
(564.19-20)
64 Moreover it will Similarly all the Each one of them

continue rising in
accordance with
its lofty nature
until it attains its
former place and

particles of Light
will continually
rise and ascend and
the particles of
Darkness will

will eventually
return to their
(proper) realm.
Then it will
transpire that the

14 Al-Shahrastant has & while ‘Abd al-Jabbar has g .
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rids itself of
Darkness, going
(back) into its
substance
together with
(R:202.37-39)
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(564.20-564.21)

continually
descend and sink
until every particle
will have been
separated from the
other. Then the
mixture will be
neutralized, the
composition will
unravel, and
everything will
regain its integrity
and its world.
(R:204.12-16)
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upper things will be
purer and the lower
things more
polluted; due to
their distinct
natures (one will
be) light and (the
other) heavy, and
since their
properties will be
so different, that
which is light will
rise up and that
which is heavy will
sink down. Time
will pass until, just
as they were once
mixed, the two will
finally be extracted
from one another.
(R:216.4-10)
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65

what has
ascended due to
(the mechanisms
of) praise,
sanctification,
proper speech,
and pious deeds
which sustain the
created order. All
of this rises and
flows through the
Column of Praise
to the sphere of
the moon: the
column of Praise
is that
(instrument)
through which the
particles of Light
ascend to the
sphere of the
moon. (R:202.39-
203.2)

oo i Lo
Lol
PS5 il
JleeTy bl

This (i.e., what is
extracted) ascends in
a Column of Praise
together with what is
removed by (the
chanting of hymns
of) glorification,
(invocations of)
sanctification,
proper speech, and
pious deeds.
(R:171.15-17)

C—‘-‘-“JI dgoc U'q
f)kS.llj uu:s..\l_a:\.”j
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(57.11-12)

He (i.e., Mani) says
that what aids the
purification and the
separation and the
ascension of the
particles of Light
are (the chanting of
hymns of)
glorification,
(invocations of)
sanctification,
proper speech, and
pious deeds, and
that by this
(behavior) the
particles of Light
are lifted in a
Column of
Radiance to the
orbit of the moon.
(R:204.17-21)
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All of this Mani
has narrated. We
could extend
(discussion of) his
tales, but this
should suffice for
the purposes of
argument and the
exposure of their
fables to the one
who reads them.
(R:199.22-24)
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The moon
constantly
receives this
(Light) from the
first of the month
until the full
moon appears.
(R:203.2-3)

Sl g1 5l
Jsl e el Jos
Ol u"l gymA|

s e
(565.3-4)

Appendix

The moon
constantly receives
this (i.e. the flow of
particles) from the
first of the month
to the middle (of
the month); then it
is full and becomes
the full moon.
(R:204.21-23)

a8l gl dla
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(191.14-15)

53

67

Then— since it is
full- it conveys it
to the sun.
(R:203.3-4)

Wil 13) dausa o

(565.4)

Then (the moon)
conveys (it) to the
sun until the end of
the month, [see
below]

68

The waxing of the
moon is due to its
reception over the
course of the first
day to the
fourteenth night
of the month of
what is released
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and has ascended
from the particles
of Light (that
were bound) in
the earth,
vegetations,
water, and other
things, as well as
the pure portions
of the Light of the
world and the
praises. (R:203.4-
8)
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69

Its waning from
the time of the
appearance of the
full moon to the
end of the month
and to the time
when the new
moon appears is
due to its
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propulsion of that
(Light) to the sun.

(R:203.8-10)
UJJ u.a/ Glady ' 9
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Sl seall A
4.|.€_L.u.o P
o elld aasnd
(565.7-8)

70 And the sun He (i.e., Mani) said: Then (the moon)
propels it to the  |'This (i.e., what is conveys (it) to the
Light which is extracted) reaches sun until the end of
above it in the the sun, and the sun the month, and the
World of Praise, |propels it onward to sun propels it
and it travels the Light that is onward to the Light
through that above it in the that is above it, and
World up to the | "World of Praises' it circulates in this

pure supernal
Light. (R:203.10-
12)
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(565.8-9)

(sic), and it
circulates in this
world (until it
reconnects) to the
uppermost, pure
Light.' (R:171.18-
20)
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world until it
rejoins the
uppermost, pure
Light. (R:204.23-
25)
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Eschatological Material

Ibn al-Malahimi

Ibn al-Nadim

‘Abd al-Jabbar

al-Shahrastani

al-Maturidl

Ibn al-Jawzl

Ibn al-Murtada

71

By means of their
activity this
(purification) will
not cease until
there remains
from the Light
only a
compressed thing
which the sun and

[Mani (sic) said:] ...
this activity (i.e., the
refining of Light
from material
existence) will not
cease until only a
small amount of
congealed Light is
left (which) the sun

... similarly this
activity (i.e. the
refining of Light
from material
existence) will not
cease until only a
small amount of
congealed Light is
left (which) the sun

It will not cease
(from) doing this
until there is not
left any portion of
the particles of
Light in this world
(i.e., the created
world) except for
(what remains in) a

... and (the Realm
of Light) will not
cease conducting its
search until there
remains only a
small congealed
portion (of Light)
which is unable to
be searched out.

the moon are and moon are unable |and moon are small amount of (R:222.2-4)
unable to render | to purify. (R:216.12- |unable to purify. congealed matter
pure. (R:203.12- |14) (R:219.10-12) that the sun and
14) moon are unable to
I RYRUIN Jb:‘m . il [2)121;ify. (R:220.20- ) s
ST e e a2 T S e
Yo Y ot ol ot S gty T
.)\9""”;)"’53'.‘:‘ )—“3”3 :’”)J:QS ;qumluo UA iy A ‘I.}?IYIQ;A-E
Adais e o [Y]] Gt e ERUTIL RTINS g‘;.)}:‘-” ;u|3_~.| e oats ¥ Badais
el 5u&s (57.15-16) yadllg yuadill Ji IR i 5 Lnieal
e il Slatiol Lo " © & (348.17-18)
ATV (M:5:13.19-14.1)| = =970 o ; o
(565.9-10) uad] o
‘:’J.c il
Glaail
(191.17-18)
72 | Then the angel At that time the At that time the At that time, the At that time the

who is bearing the
earths will lift up
and the other
angel will stop

angel who bears the
earths will lift up,
and the other angel
will stop stretching

angel will lift up
the earths, and the
other angel will
stop stretching the

angel who bears
the earth will lift
up, and the angel
who spreads out

angel who is
responsible for the
earth will lift up,
and the angel who
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stretching the
heavens, and that
which is highest
will sink down
onto that which is
lowest. (R:220.5-
7)

the heavens, and that
which is uppermost
will mix with that
which is lowest.
(R:216.14-16)

o

Appendix

heavens, and that
which is uppermost
will be lowered
onto that which is
lowest. (R:219.12-
14)

the heavens will
stop doing so, and
that which is
uppermost will
collapse upon that
which is lowest.
(R:220.22-25)

58

is responsible for
heaven will stop
(supporting it), and
that which is
uppermost will
collapse onto that
which is lowest.

. R:222.4-6
T Pvs-Ne JY PN s ( :
xR YRCINRNUTY [ iy I3 aiag
TR AYLll e ag " S ol iad
IS sall el S B P | RO TT{| (5 el s
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oliial (57.16-58.1) Qljwlub.\a' . 3| i o
M * . = . e M *  aan v
Laiid ool gacal| Sle Jle¥l oy TS sle eyl hasis
e LY Jiluy) e lsend Sl
™ M:5-14.1-2) Ja¥ ] (e (oY (348.18-19)
Ja¥l (M:5:14.1-2) (191.18-20)
(565.10-12)
73 | Afire will flare | A fire will heat up | A fire will heat up | Then a fire will A fire will flare up
up (and) burn and burn these and burn these burn until the in this lower region

these things, and
it will continue
burning until
what remains in
them from the
Light is free.
(R:220.7-8)

oL sdiy
JI53 38 e Lsy
i Lojhis

things, and it will
not cease burning
until what Light
remains in them is
set free.' (R:216.16-
17)

abaid HU s
S oLyl ol 3
s Lashae I3
O Lpd Lo I
BEel

things until what
Light remains in
them is set free.
(R:219.14-15)

LUl sdg
o 8 poleiis
Jais s LYl

uppermost and the
lowest are set
ablaze, and it will
remain burning
until that which is
in it (the congealed
matter) from the
Light is set free.
(R:220.25-27)

g:;)t. _s:éﬁz‘;:
e p sl

and will not cease
burning until some
of the portions of
Light which are in
the World of
Darkness which are
bound among the
portions of
Darkness have been
set free. (R:222.6-9)
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(191.20-192.1) Lallill ¢ 5aly
(348.19-21)

74 This conflagration  Mant said: 'This This burning will | The duration of the They disagree over
will last for 1,468 |burning will last for |last for 1,468 years. burning will be how long the
years. (R:220.8-9) | 1,468 years.' (R:219.15) 1,468 years. burning lasts. It is
(R:216.18) (R:220.28) said to be (by one
elld 5o elld 6o tradition) 1,468
= cg(lella g il JB8 ‘15 .y e years, (R:222.10-
e ke ulmsmlf - i k2l o wi;ai i
mdll JAQA?J 4:|L64_|J|‘94.~U.u f;-)
—e “. . B R w2 . oo
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e iy o O Ol Lo s (pieng NN
(565.13-14) (58.3-4) (M:5:14.3-4) (192.1) Ziloas, g all
Ly ’ 9.\.;.u* 9 LFSLQSJ
(348.21-22)
75 According to but it is also said to
what is reported be (by another)
about them, some 1,460 years.
(of them) teach (R:222.11)
(the duration of
‘Fhe conflagration) all s
1s 1,460 years. L. “Laas |
(R:220.9-10) Oty wleay,ly
(348.22-23)
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(565.14)
76 After the Lightis |He (i.e., Mani) said: | When the Spirit of When Darkness

set free and when
Hummama, the
Spirit of Darkness
— Death — sees
(this) and those
(redeeming)
angels and forces,
she will become
enraged and
bristle and ready
herself for battle.
(R:220.11-12)

sl s 13
d.l:rj u\gll
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a,jl_)")b g~;;..\.|$.4.u|
JUal ealsg
(565.14-16)

"When this
administration
passes away and al-
Hummama, the
Spirit of Darkness,
perceives the
redemption of the
Light and the
exaltation of the
angels, the hosts,

and the guardians (of

Light), then she will
surrender. She will

perceive the strife
[...] (R:216.19-22)
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(58.4-6)

Darkness perceives
the redemption of
the Light, she will
be furious and will
strive to fight back.
(R:219.16-17)

co =l 5Ls
LA Lallall
culil sl
JUal =3l
(M:5:14.4-5)

perceives the
redemption of the
Light, she will
strive to fight back.
(R:222.12-13)

Lallall ol Lols
el adA
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(348.23)

77

But those forces
who surround her
will restrain her,
(R:220.13-14)

restraining her and
the hosts who
surround her,
(R:216.21-22)

But those hosts
who surround her
will restrain her,
(R:219.17-18)

But some of the
hosts who
surrounded her will
restrain her,
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(R:222.13)
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78 and in fright she |and she will retreat | and in fright she and in fright she
will fearfully into a tomb will retreat into a will retreat into a

retreat into a tomb
previously made
ready for her.
Then this tomb
will be plugged
with a rock which
is the same size as
this world, and
those luminous
forces will remain
outside the place
of this world until
it is made
equivalent to the
Land of the World
of Light, and
Light at that time
will be relieved
from Darkness.
(R:220.14-18)
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previously made
ready for her. Then it
(i.e., Light) will
close this tomb with
a rock the same size
as this world, and
seal her in it, and
Light will be
relieved at that time
from Darkness and
its molestation.'
(R:216.22-25)
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(58.7-9)

tomb previously
made ready for her.
Then it (i.e., Light)
will close the
opening of this
tomb with a rock
the same size of as
this world, and
those numerous
hosts will fill up
the place of the
present world until
it is made
equivalent to the
Land of the World
of Light. Light will
be relieved at that
time from
Darkness.
(R:219.18-220.3)
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tomb previously
made ready for her.
Then it (i.e. Light)
will close the
opening of this
tomb with a rock,
and it will be
delivered from the
corruption effected
by Darkness.
(R:222.13-16)
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8l e asiall o2l e (g5
Laall g s il alle
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Y| ‘;JLr. oS jl INIAY
Sl o3 3 (M:5:14.5-7)
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79 | This according to This is the
them is the resurrection and the
Resurrection. life to come.
(R:220.18) (R:204.16)"
LoLiall ga liag ZoLiall ga el
Jie JLA.I. Ij
(565.19) (191.12)
80 | --- Do they then They disagree Here they again
differ over regarding the disagree. Some of
whether any purification of them maintain that

portion from the
Light remains in
Darkness after the
process of
purification? For
some of them
teach that a part
of it remains in it,
and others of
them teach that
none remains.

Light from
Darkness after the
mixture occurred.
Some of them say
that all (the
particles of) Light
will be purified of
Darkness, but
others among them
say that some of it
(i.e., Light) will

when Light is
redeemed from
Darkness, it will
construct a barrier
between the two of
them composed of
Light and Darkness
so that it (Darkness)
may not return and
molest it (Light).
But some of them

15 This is from later in al-Shahrastani and is listed under "Mythological Material" in Reeves.
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(R:203.15-17)
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remain (mixed) in
Darkness, for at the
time Light purifies
itself it will make a
barrier between the
two (Realms) out
of Darkness and
the parts of Light
which are still
bound within it to
prevent it (i.e.,
Darkness) from
returning to it (i.e.,
Light) and harming
it. (R:178.19-24)
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maintain that
absolutely no
amount of Light
will remain (bound)
within it.
(R:222.17-21)
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81

They also disagree
when some of them
say that at the time
Darkness
overpowered Light
and the period (of
its subjection)
became prolonged,
it (i.e., Light)
performed its (i.e.,
Darkness's)
actions. However,
the rest of them
deny this. This
disagreement
pertains to the
(future) time when
Light overpowers
Darkness.
(R:178.24-28)
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82

The Mastyah, who
are a Manichaean
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sect, maintain that a
certain amount of
Light will still
remain in Darkness.
(R:216.26-27)
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83

They maintain
that al-
Hummama, the
Spirit of
Darkness, is the
entity that forms
animals in the
wombs of
mothers and in
the other places
which are not
wombs through
which animals
reproduce. She
also causes plants
to germinate in
the ground. She
does this in order
to perpetuate the
mixing and to
leave progeny; in
this way, Evil
becomes more
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established and
Good is
diminished, for
she is the one
who is Desire and
Lust. (R:203.17-
23)
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