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"To be in the world but not of it” is inspired blye Bible verse John 15:19 (ESV version): "If
you were of the world, the world would love youitsown; but because you are not of the
world, but | chose you out of the world, thereftite world hates you”.
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INTRODUCTION

It was a sunny Sunday morning and me and my infotrivkay, a young woman in
her early twenties, were driving on the interstateour way to church. She looked
at me and asked me if | had ever seen anythingeaatiful that | could not take
my eyes of it. | tried to think of an answer as sbetinued: “It's the most beautiful
thing you can imagine. Like the most beautiful thipou've ever seen. Then
multiply it with 5000 light yearsthat's how beautiful the cross is to me”. Her voice
was softened and her eyes sparkled as if she Wasgtabout an intense love. As
she spoke she looked out the window and threw hes @about while saying:
“That's why | think this day is beautiful and whatiround me is beautiful. Yes,
there is pollution in the air and bad things likett but it'sbeautiful And it is
something so beautiful that we as humans cannotratahd the full beauty of
Christ”.

To May, Christ is the most beautiful and importdnihg in her life and it is through him that
she sees beauty. What does that say about herwewl@l This thesis will explore American
Evangelicals’ worldview and how this as a systemmefining influences their approach to the
culture' and the society they live in. | have done six rheruf fieldwork in a town that I will
call Marystown which is situated in a southernesiatthe USA. Mainly, | have spent most of
my time in a small Baptist church which | will cgirace Baptist Church and this church is
my main source. | have also spent some time irrge IRresbyterian church that | will call
Dogwood Presbyterian Church, which | will use t@whcontrasting ideas. The problem at
hand in this thesis will be this: With regardste tension that arises when being in the world
but not being of it; how are Christians constantBgotiating this boundary and keeping
themselves in the faith, and how does this refteir engagement in “the culture” and

society around them?

! The term “culture” will be problematised in chapfige. Here | am drawing a symbolic line betweka t
church and thevorldly society outside. Thus, “culture” can be read asAimerican society outside the church
and non-Christian ideas and discourses.



Chapter One

What sparked my interest for this project on Evéingls in the US was a
documentary about how George W. Bush and his strategist KaseRhad reached out to
Evangelicals to get their vote and thereby sway dleetion to a Republican victory. A
question that came to mind was why there was surclowerwhelming support for the
Republican Party among Evangelicals, and whichtipaliissues were important to them.
However, when | entered the field, politics did seem to be very significant in Grace. Why
was that? The answer to that led me into a newppetive after understanding that my
informants in Grace Baptist Church saw politic§ust anotheworldly system run by man.
My new perspective was to research how they refatéthe sinful world and culture” which
they have to live in. But first, it is important define what is distinctive of an evangelical.

Evangelicals in the US

“The word ‘evangelical’ has many meanings and aasioos attached to it, some born of
popular misconception, others reflecting the fdwttit is applicable to various styles of
Christian religiosity”, Elisha argues (2005:20).igmext paragraph is my description of my
informants’ view of Christianity and of being andngelical.

The root of the word “evangelical” isvangelwhich derives from the Greek word
uangelionwhich means “the good news”. An Evangelical is songewho is centred upon the
Gospel and sees the Gospel as God’s gift to manKimel Gospel is the story of Jesus’ death,
burial and resurrection which is often referredat“the Message”. After the fall (Genesis
3:1-7, ESV) God turned his back on humanity, butt $8s son Jesus, fully human and fully
God, to die and pay the price for humanitsis and take on the “wrath of God”. After three
days Jesus rose again and thereby defeated Satam gneatest victory. Evangelicals believe
that there will come a time of judgement after $&sacond coming, and eternal life in God’s
Kingdom for those who follow Christ and eternal [@nment in hell for those who reject him.
Salvation can only come through faith alone, sotede deeds or sacraments one might
perform it does not have an impact on salvation.

Both churches | stayed in were reformed, and reédrtheology holds to Calvinism

2 Frontline” -The Jesus Factor (2004).

3Calvinism is a Christian theology which consiststef belief in five points, also known by the agnon
“TULIP”. Total depravity: sin has affected all paudf man. Unconditional election: God chooses leste
without consideration of individual merits. Limitedonement: Jesus both died and bore the sindamilye
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which implies that conversion is a supernaturahévifter a person is exposed to the gospel
there needs to be a response, but the person cdecide for oneself. In order to get saved
there needs to be regeneration first, which mdaaisGod has to open up this person’s heart
so that the person can be able to morally choosk Bowever, it is only the elect that get
regenerated and saved. Before regeneration all fityna dead in sin, but afterwards one can
turn one’s sin over to God and trust in Christ lseahe lived a perfect and sinless life.
Although it is God’s decision who gets saved, ewisg is still important because it may
contribute “to plant a seed”, which was a phrassroonly heard among my informants.
Evangelicals believe that they are called upondsug in The Great Commission to spread
“the good news” and make “disciples of all natiofiglatthew 28:19; ESV version).
Evangelicals believe in the inerrancy of scripturaeaning that the Bible is the true
word of God without error and they therefore hdl@s authoritative. This means that every
choice they make will be made on the basis gfatifying God or not. Although that is their
ultimate goal in thisvorldly life they are very conscious of still beisgnersand that their
choices do not alwayglorify God. The term “evangelical” is infused with diféet meanings
according to whose perspective one takes. Thisoselshs accounted for my informants’ way
of seeing Christianity and their way of identifyiag an evangelical. In the next section, |
want to see how the term “evangelical”’, along vather terms like “liberal”, “conservative”
and “fundamentalist”, developed historically in taadscape of American Protestantism.
During the First Great Awakening in the mid-eigimie century, evangelical
Protestant revivalism, with its emphasis on indibdsalvation and cultural Christianization,
became a dominant element in the religious Amerieamiscape (Elisha 2005:71). Karen
Armstrong (2000) writes that the term “fundamemstali was first used by American
conservative Protestants in the early decades eftwentieth century. They referred to
themselves as fundamentalists to distinguish thiesdrom the more “liberal” Protestants
who they saw as being doctrinally false and did tag&e the Bible literally (2000: x). The
fundamentalists wanted to go back to the fundanhéatscs of the Christian faith which they
identified as “a literal interpretation of the Spttire and the acceptance of certain core
doctrines” (2000: x). By the end of the nineteetghtury, the denominations were polarized,

but both liberals and conservatives were involvedsaocial programs and co-operated in

elect. Irresistible Grace: When God calis electinto salvation, they cannot resist. Perseverahtieecsaints:
Thesavedcannot lose their salvation and are eternally reeituChrist. (www.calvinistcorner.com).

* The Chicago Statement of Biblical Inerrancy wasdpiced at an international conference in 1978 agrkd
by nearly 300 evangelical scholars (www.bible-reslear.com). My informants referred to this statetnen
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campaigns for Prohibition despite doctrinal quarrels (2000:169). Liberal tBstants
developed the “Social Gospel” which was intended‘dacralise the Godless cities and
factories” in this Progressive Erg2000:169). Walter Rauschenbusch was the prominent
leader of the “Social Gospel” and its ideas wereted in the conception of Jesus as an
advocate for social justice in that he fed the pmad clothed the naked (Elisha 2005). The
conservatives however, would later become verycatiof the “Social Gospel” by arguing
that it was pointless to save a world that wasaalyedoomed (Armstrong 2000:170).
Fundamentalism was a religious movement that wastriong opposition to Darwinism,
scientific rationalism and social liberalism whiclll challenged the foundations of
evangelical faith (Elisha 2005:78). This oppositwas reinforced in the Scopes Trial of 1925
where this notorious case became a symbol of theld&uentalist-modernist controversy.
Schoolteacher John Scopes was prosecuted for pgaetaolution which in Tennessee was a
violation of the state law. Although the ChristiBandamentalists/Creationists won legally,
they were ridiculed by public opinion and preserdasdgnorant in the major media coverage
of the case. The Fundamentalists took a hard lkitséayed relatively clear of the limelight
during the next half a century, but they still wedkhard with building institutions at the
grassroots level (Elisha 2005:78).

In the wake of this, in the 1940s, a new movemenk tshape which identified
themselves as the “neo-Evangelicals”. They therelayned the term “evangelicalds a
religious identity, which up to that point had begamerally referring to Protestant revivalism
(2005: 79). Neo-Evangelicals fought for a middlewrd by placing themselves between
Fundamentalism and Liberal Protestantism and tlmgement took off with the formation of
The National Association of Evangelicals (NAE). Aoting to Woodberry & Smith (1998)
“the neo-Evangelicals” were Fundamentalists whoewembarrassed by the anti-intellectual
image of the Fundamentalists and wanted to difteaenthemselves from the more extreme
elements of the movement by having a more opereagdged version of Protestantism. They
did not want to separate from the world, but toalb&ve participants in modern public life,
promote social responsibility, create unity betweemominations and downplay the overt
apocalypticism which the Fundamentalists had (Blig©05:81). Although it was not a
Protestant revivalism as in the late nineteenttiurgnit lasted for nearly thirty years from the

® Prohibition is the period in the US from 1919-19@%ere alcohol was prohibited. On December 18.7191
Congress sent the Eighteenth Amendment to thessidtieh was ratified in January 1919. Consequettily,
manufacture, sale, and transport of intoxicatiggdirs was banned nationwide (Tindall, Shi & Pe&?3$:
2001).

® By the turn of the century so many activists wareork seeking to improve social conditions antitigal
abuses that it resulted in people speaking ofragifessive Era” ( Tindall, Shi & Pearcy 2001).
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end of the war into the 1970s.With the great visibdf Billy Graham' and the institutions
that he favoured, it gave the impression that ifiaah culture-shaping evangelicalism had
returned to America (Noll 2001:18).

In the 1960’s and 70’s two rulings by the Unitecat8¢ Supreme Court led to
politicization of American religion (Noll 2001:22Prayer got eliminated in public schools
and in 1973 in the case Roe V. Wade abortion wgalileed. These rulings were perceived
among Christians as a decline in national moratity, there were different ways of reacting
to this “decline”. Evangelicals of the “Billly Gralm sort” remained politically unobtrusive or
apolitical. Others, like the Baptist Jerry Faliedind James Dobsinentered politics in a
much more confrontational way (2001:22). Noll wsite“They, rather than the ‘neo-
Evangelicals’ were the ones who created the NewigRek Right and have made
conservative support so important for the RepubliParty since the campaigns of Ronald
Reagan” (2001:23).

Anthropologist Susan Harding (2000) has written @agraph on Jerry Falwell and
what she calls his “fundamentalist rhetoric’. Sheteg that “during the 1980s, Bible-
believing, white Protestant Christians in Americake through the array of cultural barriers
that had quarantined them from other Americans Hiaif a century” and that this
Fundamentalism (as Harding names it) seemed tovésehere(2000:79). The so-called
“televangelists*® like Falwell, Pat Robertson and Jimmy Swaggartemgsible leaders of
this countercultural movement. This kind of Fundataksm had re-entered public life and
became a force in the formation of the New Chnstaght (2000:79). The tone was militant
and confrontational as in “winning the culture Baakd they were engaged with the politics

of public morality in matters like abortion, gaghts, feminism and school prayer rather than

" He formed the Billy Graham Evangelistic Associatio 1950 which performed extensive advance wortkén
form of favourable media coverage, cooperation wilitical leaders and coordination with local othes that
provided a follow-up program for new converts. Altigh theologically conservative, Graham refuselgeta
sectarian like other fundamentalists and has resdaome of the most recognized religious figurehaUS
(www.britannica.com).

8 Jerry Falwell (1933-2007) founded the organizatitoral Majority which is credited to have played an
important role in the election of Republican Romakhgan in 1980. Falwell was seen as a force ireffggous
right, but made lots of controversy with remarkstsas blaming feminists, homosexuals and “abowishifor
the 9/11 attacks (www.britannica.com).

® James Dobson founded the evangelical non-profamimgtion “Focus on the Family” and has been inedlin
politics including consulting both Ronald Reagad &eorge W. Bush in their presidencies on familytena.
“Focus on the Family” is very vocal on moral issliks marriage, sanctity of human life and the eatd male
and female (www.focusonthefamily.com).

0 «Televangelists” are profiled preachers who us&daf a medium for evangelism.
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social justice (Elisha 2005:98). The leaders clareebe influential in Republican counsels
and for swaying the election in Ronald Reagan'®davn 1980, who was a self-identified

“born-again™!

(Perkin 2000). However, after Reagan’s electiom @hristian Right did not
gain access to the inner sanctum of political poased they found that he was a more
traditional conservative than they had expectedk{Re2000:83). Eventually the Christian
Right was haunted by high-profile sex scantfatmd financial problems, and evangelical
leaders got weary of the stigmatization that watsgouthem after the “culture wars”. It had
been an undeniable force, but during the 1990’setinere shifts in the political winds and
conservative evangelical leaders started to veaydmwm the confrontational moral politics
of Falwell and Robertson (Elisha 2005:99).

Again, in 2004 George W. Bush’s political advisaaws potential votes in the
conservative Christian population. In the 2000-4#d&cBush received 70% of the evangelical
vote which was actually the lowest of any Republisgnce Reagan (Coleman 2005:660).
Rove advised Bush to speak openly about his evigagj€lhristian faith and about his pro-life
views. In the election of 2004, this resulted in %3of the evangelical votes (2005:660).
When one reviews the history of Christians in Aro@tlit is clear that Evangelicals have had a
visible role in public life and politics throughotite decades and that there is a polarization
between “liberals” and “conservatives”. But how same distinguish a “conservative” from

a “liberal”, or a “fundamentalist” from an “evangsl” today?

Clarification of terms

Susan Harding (2000) uses the term “fundamentahistsoth self-declared fundamentalists
and more generally for Bible-believing Protestamtbo may identify themselves as
Evangelicals or Christians. | think that “fundanadists” is a term too extreme to use for all

conservative Bible-believing Protestants. Therefongant to use the term “fundamentalist”

1 “Born again-Christian” is often used interchandgatith “evangelical” and it refers to the idea titae is
spiritually born again in accepting Jesus Christasour.

2 Susan Harding calls this series of scandals”The Bgain Telescandals”. This was “a year-long segeef
scandals that rocked the world of televangelicalistie late 1980s” (Harding 2000:247. This incldde
televangelist Oral Roberts claiming that he neeledllion dollars or God would “take him home”. Hife was
“spared” when he received the money from a gandoldrhe responded that “all money is green”. Telgehst
Jim Bakke was sentenced for fraud and accusedkabbenisconduct and televangelist Jimmy Swaggag wa
caught visiting a prostitute (2000:247).
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for conservative Christians who believe in a stintérpretation of the Bible and who separate
themselves as much as possible from the World wthieis see as dangerous isiaful way.
This is more in the line of Woodberry & Smith’'s @) definition where they refer to
“fundamentalism” as a small subset of conservafr@estants who “emphasize strict literal
interpretation of the Bible, pre-millennial escHatgy'®, dispensational theology and
institutional separation from ‘apostasy. This fistional separation from apostdsys for
instance separating from liberal Protestants anthdlias (Woodberry & Smith 1998:28).
“Pre-millennials” generally believe that the wonldll become worse and worse ending with a
period of suffering referred to as “the great tkddion”. Dispensational theology is the
interpretation that Jesus will come back and t&leeChristians out of the World before the
tribulation.

Thus, when | use “fundamentalist” | am aiming tbe cultural approach of these
Christians and how they separate from elemenBSubiure My informants’ use of the term
“culture” will be elaborated and discussed in cleafive, but | refer to it as the World outside
the church. | want to emphasise at this point ki using “culture” as an emic term and not
as an analytical one. Hence, when | use “culturegfér to my informants’ perception of
Culture as worldviews, ideas and discourses which areepaxd to be secular and non-
Christian.

When it comes to “liberal” and “conservative”, tbegre complex terms that will be
used differently in different contexts. There igb#ral” and “conservative” in the theological

way where conservatives take the Bible literallyl dibberals see the supernatural incidents

13 Disagreements on eschatology (the doctrine otlasys) and Jesus’ return deals directly with the
interpretation of the passage in Revelation 20wlR6re “a thousand years” is mentioned. In the gpsgais
millennium ends with the last judgement where atine resurrected Christians will be taken up tovbeand
non-Christians will be sentenced to forever punishiin hell.

The pre-millennial belief is that Christ will retubeforethe millennium where he will reign for a
thousand years, but before he returns there will period of great suffering on earth, also cdlthd great
tribulation”. One variation of the pre-millenniallew is the pre-tribulational one. This means thati€ will
come back before “the great tribulation” to takei€ians out of the world and then seven years Bsus will
return yet another time to the earth with the Qians to reign with him. The pre-tribulational viésvalso
referred to as dispensational which means thatd@tmguishes between the church and the JewseTdrer
when Christ and the Church is absent from the ebettdews will trust in Christ as their Messiah aneach the
gospel to those left on earth. The pre-millenniedbeve that the world will get worse and worseirgdvith the
tribulation.

The post-millennials however, believe that the davlll get better and better where the millennium
will come gradually with revival where society wile more and more in the line of God, ending withi&€
coming back at the end of the millennium as alfukint.

Lastly, the a-millennials believe the millenniumiie a symbolic one and that Christ is already ia@n
from heaven with the Christians who have alreaéyl din a spiritual sense. The a-millenials belidat tvhen
the millennium ends, Jesus will return for the Jadgement (Grudem 2005:26).

14 A definition of “apostasy” is renunciation of pieus faith and abandonment of previous loyalty
(www.merriam-webster.com).
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more as allegory and interpret the biblical stoaesot necessarily translatable to the present
time. However, in an emic use of “liberal” amongiservatives it is infused with pejorative
meaning with the liberals being doctrinally falsevill also use “liberal” and “conservative”
as ways of approaching the “culture” where “libéraill describe a more open, positive and
engaging attitude towards the World and “conseveatwill describe a more critical attitude
to the World and not embracing it openly. This isene | want to use “fundamentalist” as an
extremeto being culturally conservative. Now, it is impenmt to note that “conservative” and
“liberal” have a different meaning when used inerehce to the political system. In US
politics, “conservative” is mostly associated wiile Republican Party whose traits are “small
government” and low taxes, conservative moral \v@laed market economy. “Liberal”’ is
generally associated with the Democratic Party wdlaes more government intervention in
the market and is more concerned with social pssijvesm and alleviating social injustice.
Generally, my informants refer to themselves assilans and | will mainly be using
that term in this thesis. | will often refer to grthe name of the church as representing a
general attitude. This does not mean that | belteeemembers in each church to be totally
homogeneous, but there are general attitudes venechitterly identifiable. However, | will be
using the term “Evangelicals” in chapter five wHeam exploring the evangelical spectrum
on a more general level and comparing the churchesy study. | will use “conservative”
and “liberal” within the evangelical spectrum tosdebe both their theological point of view
and their approach to the World. | see Evangelioplsrating between fundamentalism and

liberalism as sociologist Christian Smith expldaese:

What the evangelical movemaettitl accomplish was to open up a “space” between
fundamentalism and liberalism in the field of redigs collective identity; give that
space a name ; articulate and promote a resonsiohwf faith and practice that
players in the religious field came to associatth what name and identity-space;
and invite a variety of religious players to mowéoi that space and participate in
the “identity-work” and mission being accomplishtedre (Smith 1998:14, cited in
Elisha 2005, author’'s emphasis).

D. G. Hart (2004:17, cited in Elisha 2005:90) aggtleat as a religious identity evangelicalism
does not even exist. He states that it is justrestcoct for political leaders, academics and
pollsters and that it is void of any discernablatfiees. But on the other hand, as Elisha
comments, the label and its religious history seasea meaningful framework “with which
Protestant leaders and churchgoers today struitteiresocial and religious lives”.

In public discourse and the media “Evangelicalsdfien referred to as a conservative

based voting block which is important to win ouerai presidential election. This voting block



Introduction

is described in the media as “social conservativesValues voters” who are focusing upon
the pro-life issue, family and marriage and presgrnmorality in America. An example of
this can be seen in an article in the “New York @ghwhere it says “Evangelicals and other
Christian conservatives, a critical voting bloc ®epublicans” and that John McCain in his
presidential campaign of 2008 “has been rampingsuputreach to Evangelicals over the last
month, preparing a budget and a strategic platufming them out in 18 battleground states
this fall” (www.nytimes.com). In public discourskeetre is a stereotype of all Evangelicals as
being politically conservative Republicans who ongre about repealing Roe V. Wade and
opposing same sex-marriage and beating peopletlwdread with their Bible. The picture of
Evangelicals in public discourse is not showingrtigéversity in terms of both theological
and political approach&s Elisha argues that Evangelicals tend to lean tveacial and
political conservatism, but that “there is grealerersity among those who call themselves

Evangelicals than the use of this category uswadbpunts for” (2005:21).

Christianity, anthropology and me

Often when | tell people about my fieldwork amongkgelicals the most common reaction |
get is that they ask me in a jokingly manner ofteliowed up by laughter: “Did you get
saved?” Several times | have also gotten reactikashow could you endure that?” If | had
done my fieldwork in India | doubt that people wabide asking me in the same way if | had

become a Hindu. This is also something that Fear@&dinnell makes a note of:

...Iit is surprising how many colleagues assume thrasaarch interest in a topic
in Christianity implies that one must be a closetrgelist, or at least “in danger”

of being converted — an assumption that would net tnade about
anthropologists working with most groups of peoateund the world (Cannell
2006:5)

Why is it that we have these reactions to Chrigg@nls it something that is so close to us so

' An article in The Washington Post reports thatrigjedicals say they aren’t well understood beyoredr th
"Bible-banging, evolution-hating caricature” andtimany equate Evangelicals with fundamentalists.
Sociologist Peter Berger is leading a two yeargmioyvhich aims to crack evangelical stereotypebditer
understanding “evangelical intelligentsia” whicle groject claims has been prejudiced by a religgaaularist
opposition (www.washingtonpost.com).
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that we, both as academics and general public,odldave the same tolerance and cultural
relativism that we have towards other religions® Bnswers to these questions will not be
given in this thesis, but | think that it is impant questions to ask. However, one answer
might be that in countries where Christianity h&erb the predominant religion there is a
tendency of seeing Christianity as narrow-minded aon-progressive if the country has

become more secular.

Christianity is actually one of the last fields ®it anthropology that has been
explored and it has functioned as “the represséddnthropology, Cannell argues (2006).
Christianity in anthropology has often been presémts something that has been forced upon
others and mixed with local religious traditionsof®ins 2007). Robbins argues that this
neglect is being actively produced and that antblicagpsts are denying Christianity cultural
status in the places they study (2007:6). Johndasko is working in Melanesia puts it this
way: “Christianity is the perennial outside fordhreatening, corrupting, or merely dusting
the surface of the authentic focus of the anthragioll concerns. In and of itself, it is of no

interest. It can never become ‘cultural™ (1992:168obbins suggests that one reason for the
lack of Christianity within anthropology is that taropology traditionally has focused on
differences and “the others” and therefore studydingistianity becomes a study of oneself.
Additionally, Cannell states that “there has oftmen a tendency to assume that Christianity
is an ‘obvious’ or ‘known’ phenomenon that does rexjuire fresh and constantly renewed
examination” (2006:3).

In this thesis | want to portray Christianity asvsthing which is not “known” or
“obvious” and attempt to show how people chooseaestructure their lives after being
converted and how it results in Evangelicals’ appltoto the World around them. Cannell also
argues that anthropology seems resistant to thailplity of taking the religious experience
of others seriously. By stating this she is refggrio that although religious phenomena may
be described in detail they are often explainedhenbasis that they have no foundation in
reality “but are epiphenomena of ‘real’ underlyisgciological, political, economic or other
material causes” (2006:3). For my informants, bean@hristian is a conscious decision that
the believer has made and not something “impos@edhiuhem. My goal in this thesis is
rather to focus on how my informants individuallpnk to maintain and strengthen their faith
through mechanisms. | also argue that the churchnh@chanisms that support this self-

improvement.

10
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Moreover, anthropology favours the claim to be eisimg a completely secufdr
analytical approach (Cannell 2007:3). My aim insthihesis is not to evaluate whether
Christians are right or wrong. However, by analgzirom a secularist and relativist point of
view | am in a way saying that there is no ultimelem for truth just by the fact of being an
anthropologist, which | will show below. Still, evef my informants see Christianity as the
answer to the universe it still needs to be reptedueveryday among and within my
informants. | do not want to contribute in the ¢i@a/'science-debate which is highly relevant
in the US, but rather try to give an insight thrbuanthropology in a better understanding of
Evangelicals.

| am aware that there is an opposition betweenraptihogy and my informants’
worldview. This opposition can be seen in an intsvI| did with the pastor in the church |
spent most of my time in. We were in his office drewas sitting across from me in his
rocking chair. Earlier in the interview he had atkee what | had learnt during my time there

and what the Gospel was.

Pastor John:Well \like | said, I'm impressed that you are ablarticulate to some
degree what we believe, you know, what the gospel i

Anja: I'm glad. And that means a lot to me because I'ra het to express my
views but to try to understand what your meaning is

PJ: Of course, | have a critique of that too, becausenit think you can be the
objective researcher without any presuppositions.

A: Of course, | was just about to say that, and ofsmsubjectivity will
always be there and that has been a part of amttagyptoo, and a part

of the postmodernism within anthropology. But | gai¢ghe answer is that
as long as you try to be aware of your subjectiyibyy may come to a “true”
conclusion.

PJ:What's true?

A: Well, there you go...

PJ: That's where | would say, you know, what scaregbmit your worldview,

to be honest, and the worldview of your...youllofe Europeans and just people

who are secular in general. What scares me aboutwarldview is what's right
and wrong? What's right and wrong?

*The term "secular” can be problematised as by tiggah John Milbank who is stating that “Once thess no
‘secular’....The secular as a domain had to be instit orimagined (cited in Cannell 2007:3). A definition of
secularism is here given by Jodo de Pina-Cabr&ll(329): “Secularism would, therefore, be that aspé
modernity by which questions of divinity were segtad both from the way in which the material wasldeen
to operate and the way in which society is regudlate
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What | want to show with this excerpt is that thera clash between the anthropologist who
IS a cultural relativist and does not have onentléor truth but sees truth as relative. The
pastor however, thinks that there is only one clantruth which is God’s truth. This is also
a personal meeting between me as a Secular arghsiter as a Christian. This difference in
worldviews both personally and as an anthropoldust sometimes made it difficult to write
this thesis when trying to show the respect | Havany informants in my writing. That the
involvement of the anthropologists’ personal bsliahd attitudes has consequences both for
the production of scientific knowledge and the d¢argion of personal relationships in the
field is not something new in the anthropology eligion (Blanes 2006). Evans-Pritchard
wrote in 1976 that he did not feel that he haddjeat his own religious faith in order to
consult the oracles during his study on Azande heitaft (Evans Pritchard 1976:Appendix
IV). However, Blanes (2006:231) points to the intpoce of an ongoing reflexive and
introspective process that should be central toegkbarch activity and to what Clifford Geertz
(1978:23) defined as the core of ethnographic rebeahe interplay between scientific

enterprise and personal experience.

Method

Before entering the field | pondered a lot over hmeople in the churches would receive me
and my personal beliefs. | am both christened amfirened, but consider myself an agnostic.
Being both a participant and an observer was thezddifficult, because | could never really
contribute to the Bible Studies or for instanceyprath them. Although | participated in the
social life in church such as during meals, | mobdcame an observer during church events.
On the outside of the church when Christianity wed in the forefront, | could both
participate and observe. However, even outsidé@fchurch Christ was never far away and
was often an underlying theme in my informant’srattion. An example of this occurred
when the pastor invited all the college studentddoch one Sunday after church. We were
playing volleyball outside in his garden and weyomd the net, but no drawn up lines. One
of the guys who often had a witty comment utterd&laying with no back line is like a
church without a confession”. What he was aiminghfere is that what one believes needs to
be clear and is not something one can negotiatd&ibimer you believe God’s word or you
don’t. In this sort of setting | could enjoy myses if | was just playing with friends and felt
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proximity. But Christ was never far away and theriea between me as an unbeliever and
them as believers was neither far away. Becaui@obarrier | could never try to “go native”

and | could never become an insider. In a way & wapossible for me to operate within a
realm between being an insider and an outsiderausec in this kind of Calvinist

Protestantism one is either a believer or a nomb&l As the pastor in Grace once said
“"there isno middle ground in Christianity”. However, | did fabat | found another way of

being a sort of an insider. When it came to beingeanber of the social network in the church
one could say that | was in a way an insider shyci@ne of the women said graciously to me
once that “you are one of us now; we didn't eveneho water you”. She meant that | had
quickly become a part of the group, but she kneat khvas a non-believer. | was there when
they were there, but | was never there spirituallyis non-presence would colour every
conversation and every negotiation of my role ia ¢fioup. Ruy Llera Blanes who has also

done fieldwork within a church illustrates very \wely position:

So, rather than a progressive incorporation of Mhyas a member of a
community what developed throughout the constructd my “field” were
certain relationships of a more intense charadiet built on a sense of
familiarity but not belonging. Different degrees mximity and distance were
negotiated along the way, but always with a linewdr between my personal
religious beliefs and their own (2006:227)

The space between being an insider and an outsidéhetween participating and observing
can be said to be the anthropologist’s space. Bpesink writes that when one begins to feel
at home one should get out, and that the homelessisethe operational space of the
discipline (1997). One can argue that with a fieddwlike mine, that this space does not exist
because one is either inside or outside; a believexr non-believer. However, | feel that |
managed to find this space with being open, emphatirious and respectful of their belief. |
was trying to understand uncritically their wordisan Harding argues that listening and
struggling to understand her informants did not enhkr a born-again believer, but that she
crossed the barrier in tiny ways by acquiring t@wledge, vision and sensibilities of a
believer (2000:58). She argues that, yes, one ¢taroth believe and disbelieve, but on the
other hand that is precisely what it means to beléu conviction”. | believe that during my
fieldwork | was operating in this fuzzy realm whittarding calls the space of ethnography:
“The irony is that this space between belief argbélief, or rather the paradoxical space of

overlap, is also the space of ethnography. We reotgr it to do our work” (2000:58). An
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example where | feel that | was able to do this dasng one early Saturday morning at the
weeklyWomen’s Bible StudyVe were finishing up and we always closed in grayhis time,
one of the ladies came with the suggestion thatalvg@ray for the woman on our left. |
thought to myself; “how do | solve this”? | did naiant to offend anyone. So | asked the
woman to my left, an elderly lady who | had com&mow at the time if it was alright if | did
not pray for her. She said it was, and the womarnest praying. Before the turn came to the
woman at my right | whispered and asked her ifwbeld pray for the woman on my left and
she did. Afterwards the lady to my left said to riesaw what you did. That was a very nice
thing. You're thinking of others”. This way, | ditbt feel like an outsider and felt proximity to
the women even though | could not participate withm as a believer. She also accredited
me with one of “the fruits of the spirit”; gentlese".

Limitations and advantages in the field

In this section | want to elaborate on the limitgl advantages | had in the field. The main
part of my observations took place in the churciding during events there. This put
restrictions on my time with informants since | didt live with any of them. My fieldwork
became very influenced by the routine of the chumtich was Bible studies, joint meals,
Sunday school and worships. During these evenisslmwostly observing and listening, but |
tried to get in on social activities outside of ttteurch like going over for diner at people’s
house, having lunch or just hanging out. In thede&idies | had a larger participating role. In
addition to participant observation | did formalterviews with pastors and other main
informants. | took every opportunity and invitatibinad and followed the social networks
that people led me in. After a while, | identifiadth the college student group of girls and
people who did not know me and knew why | was tla¢se identified me as this.

| spent most of my time in Grace Baptist Church, &#fter one month in the field |
also started to visit Dogwood Presbyterian Churddlowever, | did not by far get to
experience as much church activity there becausguorays the services were simultaneous
with the service and the Sunday school in Gracés Wmteant that | always had to choose
which church to attend. The Sundays became my wadghble day of the week where |

could spend all day with informants.

" The “fruits of the spirit” is found in Galatians2®: “But the fruit of the Spirit is love, joy, pee, patience
kindness, goodness, faithfulnegentleness, self-control; against such things tizene law” (ESV).
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Another practical limitation was that | did notveaa car. This may have led to that |
missed out on certain events around the city taarited to go to, but I think that in the end it
was an advantage for me not having a car. Peopt®tim churches were very generous by
offering me a ride and these rides often led to/\good conversations. People were very
concerned about me not walking home in the snoavhimat, the rain, the cold weather, the
storm that was coming up or because “this is advad”.

By being foreign there will always be things tlbae will not understand because one
may not know the context for it. However, beingoeefgner also gave people something to
talk about with me, and being a Norwegian espacibfjot in contact with several informants
because they had a special connection to Norwingrehrough relatives or they had traveled
there. However, by coming from Europe people alsmraatically saw me as being very
secular which was their view of Europe and for sdha may have created scepticism about
me. But then again, by not knowing too much abdutisfianity people wanted to teach me
and by not being a believer people wanted to tellatmout the Gospel.

Another methodological limitation may have beeattham a woman, because the
gender-roles are complementary, especially withiem Baptist tradition. Gender was more
visible because the two sexes were seen as bejugl‘a essence, but different in function”.
They had different tasks by the man providing foe family and the woman was often a
“staying at home-mom”. This may have led to thet fdmat | had more contact with the
women. For instance during meals in church, thesbaryd the girls among the college-
students mostly sat at different tables. On Says,dde Bible study was divided into one for
women and one for men which | obviously did notdéany access to. There was never a
problem with meeting the men in the church for mvitws, although it would have been
interesting to have access to the Men’s Bible Stidg. But other than this, it was not a big
limitation for me being a woman and | definitelydhthe advantage in getting closer to the

women in the Bible study group.

Chapter outline

In chapter two, | will describe the setting of tix churches, with more emphasis on Grace. |
will describe a week in the life of the church tmw the flow of routines and how the church
iIs a big part of people’s everyday lives. Being tdiferent denominations | discuss how
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Baptists and Presbyterians differ both historicalhd at present. | also want to present the
two main pastors of the two churches and give ef lmitroduction to how they differ both
theologically and in their approach@ulture and society.

In chapter three, | will present two of my maifoirmants to illustrate how their belief
in Christ is an important part of their life anceates a “filter” for their way of seeing the
world. | will argue that the transformation entdiley becoming a Christian is never complete
and has liminal characteristics since they arenfadilemmas by moving across a border of
the profane and the sacred; between the Worldl@&hurch.

Chapter four will follow up my argument that Chists live within a situation of
liminality by preparing for the afterlife while 8tbeing in the World and | want to explore
what mechanisms there are for keeping oneself enfdéith. | will identify reproduction
mechanisms on the collective level and mechanidrfsetving” on the individual level. This
chapter will also give an insight of the sociatlif Grace. In relation to this, | will show how
there are different arenas in church that are dhotyor excluding and how these arenas play
out in social borders that cannot be crossed bgyewne.

After having explored borders within the churclnapter five will deal with the
boundaries that arise in the relation between ltheahes and the world. Here, | will compare
three churches and identify how they are placimggelves within the evangelical spectrum.
This positioning is resulting from how they approdbe secular and non-Christian ideas in
the society they live in. | will discuss their ide&a “fallen culture” and how they need to
protect themselves from it. Lastly, | will discussw this approach affects how the churches
try to make the world morally better, using evarggelor politics as a tool.
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PREACHING, LEARNING, FELLOWSHIPPING
A WEEK IN CHURCH

"Either the southern most northern city or the northern most southern

city”

This quote from the pastor in Grace captures theosphere in Marystown. The city is
situated in a southern state, but not too far saothto be influenced by the more liberal big
cities up north. Nor is it too far north not to inuenced by the south, which is seen as more
conservative and the main part of the “Bible biitthe US®, In this chapter | want to present
Marystown and the two churches. | will present tlwve denominations which the churches
are a part of and continue with describing the chwsrroutines and the buildings. The
emphasis is on Grace Baptist Church and | wanhtevshow important the church routines
are and how people structure their lives aroundhthiEhere is a constant flow of patterned
routines in the church which are rarely interrupttdthe end of this chapter | present the two
pastors which have been two of my main informaBig.presenting one pastor from each
church | want to show some of the different appheachat the two churches haveCulture

and the World outside of the church-building’s boanes.

'8 The Bible belt is in public discourse referringthe south of the USA from approximately Texas tayMia,
and up to Missouri. According to The AssociatiorRafligion Data Archive the demographics of Evarggli
Protestants is far higher in this area than theafethe US, ranging from 25-70% (www.thearda.com).

17



Chapter Two

My informants characterised Marystown as a “lib€reity” and they generally explained
that this is because of the city’s university whitds always been secular. The university,
which campus is a big part of the city centrehis ¢ity’s vein which brings a constant flow of
people moving to and from Marystown or just passhmgugh. Politically, the city is situated
in a county which generally votes Democratic, I $tate in general has a history of voting
Republican in presidential elections. Althoughréhare churches on every other corner, my
informants in Grace said that there were not mahgisGans in the city and that there was
even an anti-religiosity coming from the universatyd the intellectuals there. There were also
opinions about Marystown being “liberal” becausetloé influence from the “liberal” big
cities farther north, like Washington (DC) and Néwavk City.

Marystown, with its population of about 50 000, l@asosy small-town atmosphere with
beautiful hilly scenery surrounding it. In the srimonths the nature awakens into lush green
scenery and blossoming cherry trees. The interstiate through the city and there are lots of
tourists in the summer months when the humid spltad climate can hit 40 degrees Celsius.
Along one of the main-roads there is an enormoogng area with huge department stores
and fast food chains and the small-town feelingdeundly disappears. Even so, it is small
enough for people to run into each other when pgkip a coffee at Starbucks. The streets
are never crowded as people usually drive wheréhwr go, except for the students who are
constantly jogging through the streets wearing uheversity’s colours. The city centre’s
buildings are inspired by architecture from thdye&B800’s with majestic red brick-buildings.
Walking down the city’'s pedestrian street one seletes, blacks, a South American street-
vendor selling scarves in every colour, a war \&tdoegging on the street next to a fancy
restaurant. The word is that Marystown is becormmaye of a middle class city and that the
prices on real estate are becoming more and m@ensie. The houses | got to see through
my informants were new, light and spacious modeumsks. However, during volunteer work
in the church | got to visit a trailer park whemople had plastic in front of broken windows.

Marystown is as diverse as the US itself.

19 perceive that by “liberal” my informants mearttb politically and religiously. Politically as iarystown
being a liberal voting area and religiously in ttrety thought that there were “few conservativerches” there.
I will mention later that they saw themselves asi@p¢he most conservative church in town.
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Grace Baptist Church

Grace is a part of the Southern Baptist Convent®BC) and affirms the Baptist Faith and
Message which is the faith confession of the SBI@& ¥BC is a dominant denomination in
the US with its 42 000 churches and 16 million mempand especially dominant in the
south-east region (www.sbc.net, www.thearda.corhjs Tenomination came about in 1845
after a split with the northern Baptists due toadigements on the slavery in the south. In
2000, the SBC revised their confession of faithalied to controversies. The issues which
were perceived as controversial from the seculantpd view was the emphasis on gender
roles in that wives should submit to their husbalegslership®, and that marriage is between
one man and one woman which opposes same-sex gearriAccordingly, the SBC is a
conservative denomination.

When Grace started in 1960 it was actually an trdeal mission church from a larger
Baptist church in the city centre and it was tovedhis specific neighbourhood. However,
after a while it grew strong and became an indepeinchurch. The first time | went to Grace
Baptist Church | enter the parking lot and seeavhrbrick-building. On top of the left part
of the building there is a spear reaching for tke §am in a neighbourhood outside of the
city centre and there are private houses, bothsvdind one-storey-houses, right next door. In
this avenue alone there are three churches situatgdide there is a fairly big lawn which is
well-kept with a couple of trees and benches. fuge a big building, but as | find out, the
church only has about 150 members.

I walk in to what looks like the main entrance arsgte a stack of folders and read “do
you have trouble believing?” and “are you a goos@e?” | continue on into a long hallway
and see a smiling woman noticing me and asks nmendfed any help. This is Anita, the
ministry assistant, who is one of the three persoreddition to the pastor and the pastoral
assistant who are hired to work there full timexplain that | have an appointment with the

20 Excerpt from Article XVIII: “The husband and witee of equal worth before God, since both are
created in God's image. The marriage relationstigets the way God relates to His people. A husband
is to love his wife as Christ loved the church.hées the God-given responsibility to provide for, to
protect, and to lead his family. A wife is to subimérself graciously to the servant leadershipesf h
husband even as the church willingly submits tohtsadship of Christ. She, being in the image of God
as is her husband and thus equal to him, has tdegiven responsibility to respect her husband and t
serve as his helper in managing the household artdring the next generation” (www.sbc.net).

2L Excerpt from Article XVIII: “Marriage is the unitig of one man and one woman in covenant
commitment for a lifetime. It is God's unique ddtreveal the union between Christ and His churzh a
to provide for the man and the woman in marriageftamework for intimate companionship, the
channel of sexual expression according to bibktahdards, and the means for procreation of the
human race” (www.sbc.net).
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pastoral assistant, Matthias, and she takes mieetoffices. Matthias, a polite and formally
dressed man, welcomes me with great generosityraités me back to church the day after
for a meal and Bible study. The next day | am atfimsg event in church and Matthias gives
me a tour. This overview (figure 1) gives an iddahow the rooms in the church are
distributed:

Figure 1
Baptism area
Choir
[1 Pulpit :
Meating room, toilets, nursery Kitchen
and library
Hallway
L T [ 1
Offices and meeting room :[ ]:|
— [ 1
Sanciuary Fellowship
hall

The Sanctuaryis their place of worship which is mainly used Smndays. It can seat
about 200 people, but the average turnout was ab®ditpeople at the main worship on
Sundays. The interior in th®anctuaryis not extravagant, as Catholic churches often are
which symbolises that this is “just a building”. & bhurch is not the building in itself, but the
people in it which is often referred to as “the yodrhe pastor in Grace once said: “This
church is not in this house...It is just a buildingdaf it burns down we’ll meet somewhere
else”. The walls are white and there are wooderches with pillows that make them more
comfortable. There is a classic piano at the feftont of an elevated area where the wooden
pulpit is situated. Behind the pulpit there is deotelevated area where the choir stands in
front of a glass window durin§unday Morning Worshifhere are no specific decorations or
ornaments as one would find in a catholic churate heut on the wall behind the choir there
are white wooden crosses all over the wall with ¢ess window in the middle. It has

beautiful deep blue colours with a cross in thereemnd underneath it says “go therefore and
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make disciples of all the nations, baptizing thenthie name of the Father and of the Son and
of the Holy Spirit” (Matthew 28:19, ESV). This wiad/ can be drawn back and behind it
there is a tub which is used for baptism.

Continuing on through the hallway there are meetoans, toilets, offices and a nursery.
During every Bible study and worship thaurseryis available and people sign up to help.
This way people can participate without being distd or worrying about their kids. The
church also has its own library where one can @iickinds of theology books, Christian
living-books, children’s books, books for womergtifonal books and romance novels; all
from a Christian point of view. At the end of thalllway one enters thEellowship Hall
which is the most important room in the building emhit comes to establishing and
maintaining social relations. The name of this raern line with an expression often heard
when there is a gathering; “to enjoy Christiandekhip”. TheFellowship Hallis a big area
where one can adjust the room for the occasion pdtitions separating the room into
smaller rooms if needed, as is the case witlStineday Schoallasses. The&ellowship Hallis
used for Bible studies, joint meals, baby showersches or any other social event. There are
always tables placed in the room and in betweerkitbben and thé&ellowship Hallthere is
an opening with a counter which is ideal for segviood.

There are people of all kinds of income in Graogt, bwill generally classify it as a
middle class church. You will find doctors, teacheacademics or people working in the IT-
business. It is predominantly a white church, armhly know of one black member. The
church is funded only through donations from theniers and people attending. It does not
receive any funding support from the state bec#uséJS was established as a secular state
and is neither supporting nor opposing any religibour times a year there is a church
conference in Grace where the economy is discumséthew members get approved. One of
my informants told me that every member is giveneatimate of expected contributions
throughout a year. On average, there was collettedt $ 6400 every Sunday, which is about
$ 40 per attendant.

The church’s structure is a hierarchical systemrevtiee pastor and the pastoral assistant does
most of the teaching and therefore is in chargaadt of what is being taught. There are also

four deacon€ who are elected for two years at a time. They hameeuncil with the pastor

22 The deacons’ tasks according to Grace are: Suppgaahd assisting the pastor in all matters rejptothe
ministry of the church <Leading and supporting thembers in Christian discipleship, spiritual gromamd
personal evangelism. «Serving members through prapeouragement, visitation and assistance.
*Overseeing membership matters, including new mewikgation and recommendation.

Serving the Lord’s Supper, taking and countingdffering.
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where they discuss propositions for changes ansetiell eventually be presented for the
church conference and voted upon. At the churchfecence, held every quarter, new
members also need to be affirmed by the other menbkhough this is mainly a formality.
To become a member one has to attend church ftg some time and get to know the pastor.
Then after a while of attending one “comes forwaati'the end oSunday Morning Worship
and gets introduced to the congregation by theopa#t is not until the next church
conference that one is formally approved as a merils affirmation happens by that the
pastor reads up the new names and the memberddirm. This way the church functions
as a democracy. However, the pastor uttered abbtige worships that the churchnst a
democracy, but a theocracy run by Jesus Christtlamodigh congregational processes. This
was uttered when he was going through “The Bapisth and Message” where there was
only one thing he did not agree with. The confesb faith stated that “the congregation
operates under the Lordship of Christ through deatmc processes” and he found it
necessary to emphasise that the church is not aataay, but a theocracy.

Next, | want to give a description of the eventkirtg place during a week in Grace
Baptist Church and describe the most important daythe congregation to enjoy Christian

fellowship

The week starts at Sunday

Sunday- the Lord’s Day

The week in the US calendar does not start with dégnbut with Sunday. Sunday is called
the Lord’'s Day and this is the busiest day in chui®undays in church usually start with
Sunday Schoadt 9:30 AM, except for every third Sunday in thenth when there is “donut
and bagel-fellowship”. This means that people shgwat 9:00 AM and there are fresh
donuts, bagels and coffee available in #ellowship Hall During “donut and bagel-
fellowship” there is a regular speaker who doesoanoements, and everyone who has their
birthday that month goes (more or less voluntaagythey are usually exposed with joy by
others) up to the speaker and everyone sings “H&uplyday” with “God bless you” in the

middle of the song in stead of their name. On Sysdaany of the men are wearing suits, but
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if not they are more dressed up than usual, anththes are wearing skirts, dresses or a nice
top. Everyone has made an effort to dress up. Thmsphere seems very positive and
friendly as people greet each other smilingly witlow are you”, the women giving each
other a hug and the men shaking hands.

After the announcements, people hang out inRbkowship Halland chat over coffee,
new babies are being adored and people tell edwr about the week gone by. There are
greeters by every entrance welcoming people tocthand the church van is arriving with
people who have been picked up because they hiveilties getting there themselves. After
a while, theFellowship Hallgets transformed with partitions inBunday Schoahode and
people slowly go to theiBunday Schoatlass. The kids have a class of their own and the
same goes for the college students, but in thevialg | will focus on the adultsSunday
School The adults can choose between three classeb whamge every quarter. People take
turns of teaching, but it is mostly the staff oe tleacons who teach the classes of 10-15
people. The classes consist of reading a specdiuk bof the Bible by discussing and
interpreting scriptures, or going through a topie | church history. InSunday School
everyone brings their Bible and listens attentivéllere is room for discussion, and the
conversations often revolve around whahildical and not when one is in a given situation as
a Christian. People share their weaknesses andegsie other advice. Every time there is a
gathering of people as Bunday Schoair Bible study a person always opens and closes th
occasion with prayer. This is usually the persomw \gads if he does not ask someone to do it.
This kind of opening is generally to ask God if Wil bless their time together and make it
fruitful and instructive, and that it will lead tais glorification. At the end of the occasion a
person will close in prayer and ask that this manmeay be educational and that people may
use what they have learnt and the person might forathe pastor who is soon about to lead
the worship.

The Morning Worshipat Sundays starts at 10:45 AM and people startimgdvom their
Sunday Schootlasses through the hallway to tBanctuary Along the way people greet
newcomers, as there are people who only come foslhwp and the atmosphere seems
cheerful and very friendly. The regular piano plagkays hymns as people chat and find their
places and after a while the pastor stands in fvbttie first rows and starts by welcoming the
congregation and does tipening Prayer’. He is wearing a suit and if you saw him in a
crowd you could not tell that he is the pastoreAftheOpening Prayeitwo hymns are sung

% The functions of the different types of prayersinigiMorning Worshipwill be elaborated in chapter four.
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before theMorning Prayer The congregation is not shy of singing no mditex their voices
are; this is part of worshipping God. What followsxt is theMorning Prayerwhich is a
longer prayer where the pastor also does prayatshtve been requested to him beforehand,
which is for instance “lifting up” specific name@gple who might be for instance ill, going
on a journey or expecting a child. The congregakiows their heads while the pastor prays
and there is complete silence before the congmyainswers amen to his amen. Throughout
the worship people are very focused on what théop&s saying and might nod and whisper
amen when there is something they truly agree \W@ittme might raise their hand a little while
singing, but physically people are very calm. Thisreno apparent expression of physical
participation such as raising hands, only mental giritual participation. Another hymn is
sung before théffertory which the deacons go around and collect. One efdibacons
always does a “prayer of thanksgiving” after cdileg money and prays that tl@ffertory

will lead to spreading the Gospel both around teavthrough missionaries and locally here
in Marystown.

A hymn is sung afterwards and it is time Tdre Word A section of the scriptures is read
aloud by the pastor before tMessagewhich is the pastor’s preaching upon that section
the preaching, the pastor is tying this Bible segeeup to other parts of the Bible which
might be relevant. He is preaching on what he belis the true meaning of the passages,
word for word. He often slips in stories from thews or even from his own life to illustrate
examples and even asks the congregation questiatmtienge them to think. But ultimately
he tries to show that his words cannot even expness grateful they should be for what
Christ has done for them, hosinful and undeservingthey are of His love and how they
should always strive teerveandglorify Him. Every first Sunday in the month it is therd’s
Supperbefore theMessage The deacons pass around a silver platter witesholhere the
little cups of wine are steady as they are passeslgh the congregation who is staying in
their seats through the whole communion. The wsna symbol of the blood that Jesus shed
for sinners Afterwards another silver platter with little vea$ is served by the deacons and
this symbolises that Jesus’ body was broken. Tleales pass it around to the congregation
first and to the pastor at the end. There is ansolatmosphere in church when this is carried
out and it is followed by silent prayer where oa@ tiear a needle drop.

A “hymn of commitment” is sung after thiglessage but first the pastor says that if
anyone wants to come forward and declare that Jedusd and seek baptism, or maybe one
is already baptised but wants to seek memberdhgdoors of the church are open. About

every other Sunday someone “came forward” and wiadkevn the aisle and stood next to the
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pastor during this last hymn. The prospective mefspe&ould be a baptised Christian who
wants to seek membership or a new believer whee&isg baptism by “coming forward”.
He then introduces the newcomers by telling alitit about them and asks the congregation
if they affirm the decision made by this personfigrand commit themselves to be praying
for this person/family. The members in the congtiegaraise their left hand to symbolise
their affirmation and commitment. The congregatioes up afterwards to welcome the new
member/s to the church with great joy if someong ‘ftame forward”. Afterwards, people

hang around for a while to chat after the approxaiys80 minutes long worship.

Every first Sunday of the month tl@rst Sunday Lunchakes place in th&ellowship
Hall after worship People are encouraged to bring a dish to the toarffé the result is a long
table full of salads, pasta, fried chicken and eades and a table of sweets waiting for
afterwards. Food is very important in Grace andabwold: “We're good Baptists, we eat!”
followed by laughter. A lady once told me that aswmypical for Baptists to gather over a meal
and she thought that it might be because earli@plpehad a long way to church and needed a
meal when they arrived. During lunch, the pastolksvén between the tables and greets and

chats with people, and introduces himself to newarsm

When people leave church, around 12:30 PM aftaskip or around 1.30 PM after
lunch, they often eat out later or go to dinneeath other’'s houses. At 4 PM there is a youth
meeting in church, and at 6 PM thgening Worshistarts in theSanctuary About 50 people
show up for this worship. The attendants atEvwening Worshigare the core of the church.
The core is people who attend every event, inclyidie Morning Worshipearlier in the day,
and participate actively in the church. The wordlalkes place in th&anctuary but people
only sit at the right side where the pastor is ditagn on the floor in front of the congregation
and not at the pulpit. The atmosphere is much neasual than at thorning Worship
People might be dressed in sweatpants arriving witltoffee to go”, and the pastor has
changed out of the suit. People often have a regdat at this worship, and the deacons’
families often sit at the front rows and the pasttamily always sits at the left front at the
third row.

This worship takes shape as a lecture where a feppresented by the pastor. The
deacons take turn of leading the prayer in thig thang worship before the pastor takes over.
They start by singing three hymns at a row andnafieds the children goes to thiursery
The deacon then asks if there are any prayer reggU@smeone might mention someone in

the family who is ill or someone they know who hdeen in an accident that they need to
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pray for. A prayer request can be about someoriegan exam, Christians around the world
who are persecuted, missionaries, families who hastesomeone or that God may work in
people’s hearts. There are also “praises” whiclsasething they want to thank God for
which they have prayed about. This prayer duivgning Worshigs special because the
floor is open for anyone to pray. Sometimes peapéeshy, and sometimes maybe seven at a
row prays aloud. They pray for the things requestedl maybe things that they want to pray
about themselves. When the silence lasts for aicestmount of time, the deacon finishes by
praying the requests that might be left on thedisd prays that God might work through the
pastor now that he is going to do his lecture dnad the congregation will have “the ears to
hear®’,

The pastor might lecture on for instance baptisaw to pray, how to worship or go
through the Southern Baptist faith confession tdyidopic. The pastor’s way of lecturing is
very passionate and with great knowledge of théeBibut he does not use grand gestures or
move around a lot. He gesticulates and raiseswerk his voice. When he preaches at the
Morning Worshiphe is more intense and might raise his voice ghtouting if he wants to
make a point. He can also get emotional when tglkimout Jesus and what he has done for
Christians. During théMorning Worshipon Palm Sunday he uttered with a breaking voice:
“How can you as a Christian not be moved by thidfeWyou read about the sufferings he
had?” But when he is lecturing duririfvening Worshiphe has a more laidback style of
speaking and maybe even cracking some jokes, iliuhst very involved way. At the end he
opens up for questions and there is room for dgonsand asking him for his point of view
on matters.

After worship; the kids get picked up from theirseryand people stay and chat in the
Sanctuaryfor a while. Some of the families who | considerle the core group have a

tradition of going to “Wendy's® to eat after the worship.

Wednesday —food for body and soul

At 5:15 PM cars are pulling in at the parking [dhe event in church iBody Life,where
there is served a meal, which people sign up td,coontinued by a Bible studf2ody Life
takes place in thEellowship Halland there is always about 50-60 people who attdnch is

2! This is a reference to Matthew 11:15, ESV.
%'Wendy's” is an American fast-food chain specialisin hamburgers.
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part of their weekly routine. In a trailer park Marystown the church has their own trailer,

the Sunflower House, where kids from the neighboadhcome every Friday to learn Bible

stories. They come from families with less resosiy@d every Wednesday they get picked
up by the church van and are brought to churcla fmeal and a lesson.

The meal is only $3, but if you are a guest thst fineal is for free. This is a very
socialising event where people sit and eat and fra#5 minutes by the tables in the
Fellowship Hallbefore the study starts. Some people have regeksis, but mostly people
circulate. Issues talked about are mainly the wgmite by, work, kids, family members who
are ill and Christian topics. Those topics can berghing from discussing other churches,
talking about certain Bible topics or events ralate the church. After they have eaten, the
kids from the Sunflower House run out with the kfdsm church to play on the church’s
playground. Adults sit and chat and have “secoraal dessert, until the pastor rings a bell
which means the Bible study starts. The kids comand as the crowd silences the pastor
asks if there are any prayer requests. People ttegehand one after another: A church needs
to be prayed for because they are looking for a pastor, someone in church is having their
wisdom tooth removed and someone’s grandmotheaf@lhurt her hip. The pastor starts to
pray by thanking Jesus for what he has done famthed howundeservingthey are of
everything they have. He goes through the praygueasts and asks that God will bless this
time of study. After the “amen” the children go dow the basement to have their own Bible-
lesson and play afterwards while the adults areairgs Everyone has brought their Bible;
some even have it on their cell-phone or laptope phstor, who stands through the whole
study, is very committed while he is speaking, bas a more casual way of speaking with
some humorous points mixed in between. The undertoowever, is always serious.

The topics at the Wednesday night Bible study eanfjom going through the five
points of Calvinism and what the Bible teaches almburch government, to going through
the Book of Revelatidfi. At the end of the pastor’s lecture he answersstipres from the
crowd and then he or one of the deacons closescttasion in prayer. An example of a prayer
would be that he would start off with “dear heaydfialther, we thank you for Christ, we thank
you for the cross”. Then he would ask that they usle this knowledge they have gained to
glorify God and ask for the blessing of this church asg&ople and that everyone will be
safe on their way home tonight. A prayer often emdh “in Christ name | pray”, and

everyone says “amen”.

% The Book of Revelation is the last book in thelBiwhich is difficult to interpret and heavily
discussed because it is an “eschatology”; a dactfriast things.
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Saturday- sisters and brothers in Christ

The time is only eight o’clock on a Saturday mognand a couple of women are gathering in
theFellowship Hallpreparing for th&Vomen’s Bible StudyWhen | enter the side door next to
the kitchen, | see snacks and coffee placed omrdhater. The women give me a big smile
and a hug and after chatting we gather around btigeedables in a corner of thesllowship
Hall. Everyone brags to the person who has made tltediod a couple of latecomers join as
the Bible study starts. There is usually from 6widinen at this study. The gathering is a mix
of 20 year olds to grandmothers. Age does not mbh#eause they see each other as “sisters
in Christ”. A book is passed around for writing yearequests which will be prayed for at the
end, but they open up with prayer to bless thidystlihe group is seen as a place to share and
the women can get personal on themselves andfdrailies. This study is based on being
Christian seen from a woman'’s perspective, ancetieern general policy that what is said in
the room stays in the rodfn

The women choose specific Christian books with wiguides and they go through one
chapter each time. The first book we went throughindy my time there was “A Woman'’s
Walk with God”. This contained lessons and advarehiow to as a woman “grow in the fruits
of the spirit”. These are love, joy, peace, pateridndness, goodness and self-control, and
we discussed one fruit each Saturday. The womé&ratédt about how to become better, and
they often talk about their flaws and that they mewver good enough. They are “always
sinners”. They share their weaknesses and encoewsdeother that through Christ one can
grow and keep one’s thoughts purer, become better hureargs and better wives. The
women would sometimes get emotional and they kbt tjuard down on these intimate times
of fellowship Down the hall, theVlen’s Bible Studylso gathers on Saturdays in a meeting
room. They drop in to th&ellowship Hallto have some coffee or breakfast, but they are
careful not to come in if the women are not finglyet. The women would also be aware if
one of their husbands has come into the room tofaahis wife if the men had finished first.
This Bible study is an hour greatly appreciatedhi®sywomen and afterwards they rush back
to their busy lives in the outside World.

The week in Grace is very habitual in that the knvielows a specific pattern which is

repeated every week. Furthermore, only the togiesige during worships and Bible studies,

2" The women knew that | was doing research and ¢ itasir permission to use what they have said
in this thesis, as long as it is according to farpand speaks God'’s word. Accordingly, | will toy
administer their words the best way | possibly can.
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but the structures and routines are generallydhees

Dogwood Presbyterian Church

Dogwood is affiliated with the Presbyterian ChuhAmerica (PCA) and is significantly
smaller than the SBC with its 1400 churches and®Dmembers. The PCA arose in 1974
after they separated from the Presbyterian ChuiSA th opposition to the long-developing
theological liberalism which denied the deity ofuJg Christ and the inerrancy and authority
of Scripture” (www.pcanet.org). Another reason fmparating was that the Presbyterian
Church USA ordained women, but the PCA held to tthditional role with women only
working in the church offices. The PCAs confessaifrfaith also regards marriage as being
between one man and one woman, but they have iarsect divorce that the SBC does not.
The PCA allows divorce if one of the parties consnatlultery. Then the aggrieved party can
seek divorce and remarry as if the other party deesd. This is more liberal than the SBC,
and this way the PCA is conservative on the theo#bgide by not ordaining women, but
more liberal when it comes to marriage.

Dogwood is a big church both visually and by mersbigr. They have about 1200
members, but during the school year there are ab®d® attendants because of the many
students from the university who attend. This chuis especially affiliated with the
university as they have a Christian study centreampus, and many of the professors and
academics from the university are members. Thecthwants to be a church for mainly the
university’'s faculty and staff, and through thenadleing the students also. This is very
different from Grace which has a more “us versusrthrelation to the university. During a
Bible study in Grace, Pastor John asked where oulel dind opposition to God in this town.
No one answered right away and he started to ans\btism... intellectualism...” and
another person followed up by saying relativism podtmodernism. The answers can easily
be affiliated with the university and it seems fathey were hinting at that. During my time
there | understood them as being critical of theulse and postmodern atmosphere at the
university.

On the inside the church building is almost a fatilg, if one is unfamiliar, with many
rooms and hallways. There are 27 people in thé ataf five pastors altogether. Compared to

Grace, everything is bigger in Dogwood. The worshriga is a huge wide room with chairs
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set out for about 500 people. The enormous windwsetend the choir let the light in and the
beams in between the windows take the shape obaa&vocross.

At Sundays there are two main worships and tis¢ dine at 8:45 AM always includes
communion ord’'s Suppe). Afterwards there is an education hour for bothuls and
children, and at 10:45 the second worship statis Way people can choose when they want
to take communion. The worship in Dogwood diffessnewhat from Grace in that they have
more liturgy. This means that the pastor reads eagehand the congregation answers
according to what is printed in the brochure. Trorskip is at a whole more “contemporary”
because the lyrics of the hymns are shown by pgeert up on the wall and hymns are
distinctively more contemporary adjusted to thd hdnd accompanying. The way people
worship is slightly more physically expressive. &dhstanding in the back one can spot a
couple of hands in the air during hymns and sonediih the hymn is up-tempo there is a
tendency to clap. However, the clapping never yesdteads through the crowd, so it does not
resemble a charismatic form of worshipping.

It is quite a different experience to go to wopsim Dogwood than in Grace. There is a
more personal atmosphere in Grace and you alwaygp baoto someone you know and one
has a general overview over who is there and ntieMattending worship in Dogwood one
can come and go and not talk to anyone, becaus¢e sife and crowd. It would be very hard
to keep track of who is present and not.

A week in Dogwood is also habitual, but structurdiferently than in Grace.
Dogwood does not have an evening worship on Sundaysinstead they have Rrayer
Serviceon Wednesday evenings where people can come yooptdoud in the small crowd
that gathers in the worship area. At Wednesdaysdls® have a women’s Bible study at 9:15
in the morning. This consists of a one hour lectuhéch the women take turns of doing and
afterwards they divide into circle groups of ab@Qtwomen. This is a much more personal
and informal hour where the women share experiefroes their lives, pray for each other

and have snacks.

Evangelical but not similar

Although in different denominations, both Grace &whwood are evangelical churches.

They both focus on the Bible’s authority being tthee word of God (sola scriptura),
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evangelism and having a personal relationship dgsus through faith alone is what saves
you, not going to church every Sunday. They aré &&lvinistic churches which implies that
they are in the reformed tradition and holds tov/dédm.

They can both be seen as intellectual churchebansénse that the preaching goes in
depth of the Bible and they have lectures and d&ons. Grace has a lot of teaching and
focus on the scriptures in itself. When the pa&@reaching he is not just picking a subject
from the Bible and then preaches freely using aokesdand stories relating to the topic which
is easy for people to listen to. He is not thereritertain, but goes through the scriptures word
for word and uses cross-references. One of mynmdots once characterised it as “a very
intellectual church” and said that maybe it woutdre off people who are not that educated
and willing to go in depth. Dogwood has many acadsrand students who attend the church
and many on staff has attended the local univerSitg preaching in Dogwood is also very
substantial, but the way of preaching is calmenthmaGrace in the way that there is less
variation in pitch and volume of sound in the ples¢s voice.

The most distinctive difference between the tworchas is baptism. The baptism is a
very important step in Grace, which also lies ieitldenomination’s name. The disagreement
lies both in the time and manner of the baptism reheresbyterians baptise infants by
sprinkling and Baptists baptise by full immersiorhem the person chooses to do so
him/herself. In Grace, baptism is a requirement fe@mbership, either you have to be
baptised beforehand in a different church or beibag in Grace if you are a new believer.
Baptism is a formal way of coming forward and ad¢egpJesus Christ as your saviour and it
is more of an outward symbol of what has happemnethe inside. However, the church is
clear on the point that baptism does not save laaidsalvation comes through faith alone and

by the grace of God.

The pastors

Pastor John in Grace Baptist Church grew up in @s@m home in the US south as a
“pastor’s kid”. His father was a pastor as wellhas grandfather, so he is now the third
generation Baptist pastor. He was always very nfagposed to the faith” and at the age of
seven he had an experience of having knowledgesaim repentingand believing in Christ.

Around this time he got baptized. He started callagnting to become a lawyer, but as the
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university progressed he could not see himself imgrikn “the secular world” and went to
seminary. He worked for a couple of years in EasEurope teaching at a Baptist seminary
and felt a call for pastoral ministry. He was ttét his gifts were in teaching and preaching
and decided to become a pastor after talking toviiesand “praying about it”. Heervedin a
little church for five years before coming to Grasbere he has been a pastor for eleven
years. Being a pastor involves the whole familytreesy are seen as role models in church.
Pastor John and his wife have five children whoaweays there during church events. His
wife homeschools their children and one child pl&ys piano during=vening WorshipTo
Pastor John, being a pastor is not just sometliagpays the bills; it is a “call for serving”
and it is absorbing. He sees his main tasks akitegqreaching and praying, but he is also a
shepherdfor the members, discipler for new believers and a “guardian of the church’s
orthodoxy”. Once he commented on the different appih Grace and Dogwood have towards
the outside world. He said that “they will embrattee culture and we will be more
fundamentalist”. He continued with an example tovelthe difference between them. In
Dogwood they would show a movie in church and tdisguss the theological aspects of it,
while they in Grace would abstain from watching it.

Dogwood has five pastors, but the senior past@sdmost of the services. My
informant among the pastors in Dogwood is the pastomission, David, who once taught
the younger senior pastor in Dogwood in seminagxi®became a Christian when he was 15
years old. He said that he first wanted to becomarsist to communicate Christian values
through art “because he loved culture”. But aftevhale he decided to help people in stead,
become a veterinarian and worked as a veterinasgiamary in Asia for a couple of years.
During that stay he found it very fascinating ttkt® Hindus and Buddhists and considered
becoming a pastor. However, he did not really wartiecause he felt that the word “pastor”
had negative connotations and he did not want todm@ected to the church. But finally he
came to the conclusion that he could do it diffélgeand enter the church with his attitudes.
He worked for twelve years in Europe before sejtldown in Marystown and Dogwood
where he has been a pastor for two years aftesg¢hmr pastor called him and wanted him
there to carry out their vision. David describem$elf as “theologically conservative, but
culturally liberal”. He says he is “very friendlgwards culture” and that “it is something we
create and it's the most wonderful thing we do”eTinst time | met him he told me that as a
church they wanted to move away from a certain whyeing Christian which could be

perceived as being excluding. In stead of showirmatwthey are against like Colorado
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Spring$®, they want to show people what they oe | see this as withdrawal from a more
vocal presence in the World which for example Jé&awell had by going out and morally
condemning homosexuals, feminism, porn and aborbawid teaches the college students in
church to meet the World by being comfortable aveheenjoying diversity without “making
the mistake philosophically of being relativistid@his way, he thinks that you are able to be
with people who completely disagree with you withgaing “we’re both a little bit right”.

This latter statement shows a different attitumleards being in the world than among
my informants in Grace in that David is faithful hés conservative theology, but still enjoys
the diversity and is comfortable in the World. Bastohn in Grace sees certain elements of
Culture as dangerous which Christians need to separate rbim symbolic line between the
two churches and the World outside will be thordyghscussed in chapter five. In the next
chapter | want to introduce two of my main inforrteam Grace and see how their Christian

worldview influences their way of being in the wabrl

% By Colorado Springs he is referring to where Jabeisson founded his evangelical non-profit orgatiira
“Focus on the Family”. See also footnote numbar the introduction.
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After having described the routines and the sai@has in the two churches | want to shift to
an individual level and focus on two informantsGnace Baptist Church. In this chapter |
want to give insight into two of my main informaniises and how they structure their life
around the Church. | want to show how their wordyi priorities and decisions are always
coloured by their belief in Christ. May has onlyebea Christian for about a year and is
constantly meeting new challenges in her everydayafter she is “born again”. She sees the
World through a different filter now, and the Worttbes not look the same any more.
Matthias has been a Christian since he was a teeaag he is now a family-man in his mid
twenties. He is nowervingGod by working as a pastoral assistant and hisatelMenge is
to raise his child in a Christian way, shielding frem what issinful and pray that she is one
of “God’s elect” and becomes a Christian. UnlikeyMilatthias has found his way of being
Christian in the World and he is confident of higridview. It is paramount for him to
constantly renew and maintain his faith andgtow in wisdom of Christ. Additionally, in
meeting the World outside the Church it is essefdiahim to know how to defend his faith
and | want to give examples of what he teacheshurh with regards to that.

My argument in this chapter is that even thoughdbnversion process and adopting a
new worldview can be seen as ‘“rites of passage ftloe outside when the new believer is
baptised, there is also an inner larger procesgentine Christian is in a condition that has
liminal characteristics. What | mean by “inner pes” is an inner dialogue that arises when a
Christian is constantly moving between the Chunott tne World outside of it; the religious
and the secular. | will be using Arnold Van Gensepites of passage” and focus with Victor

Turner on “the liminal phase”. | will not go deeyio theories of conversion and speculate in
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why my informants convert, but rather explore thenwersion process and discuss a
conversion theory by Susan Harding, which | findwgslible. My argument is that the
transformation to beingoly will not happen in “this life”. The transformatias for them

only confirmed and complete if the prospective édite” comes because their goal is eternal

life after death in “the Kingdom of God”.

May: “You gotta walk the walk, not just talk the talk”

The first time | saw May’s name was when | receigeghrayer partner’-card during my first
week in the field. To have a prayer partner mehasytou shall keep this person especially in
your prayers and pray about things which might iffecdlt for her. This was an arrangement
between the women in the church. They had gottemndia to put all the names in a bowl and
have a draw. This way “God’s wisdom” decided thepies and they were all very pleased
with His results. Pairing up with May was for megaod coincidence, but my informants
would have called iprovidence When we met | said that | could not fulfil theager partner-
duty, and she was very sympathetic about that. e wlose in age and we ended up hanging
out in church and also met up outside of the chustte is cheerful and friendly, and she was
always very helpful to me in every way with my flelork. She was both my informant and
friend. Once she said that she did not think oftrmieg there as a researcher and forgot about
it, even though she was fully aware of it.

May did not grow up in a very religious home, et grandfather and mother took
her to church sometimes when she was little. Skev gip an hour away from Marystown
with her brother and mother whom she is very closéout May feels a spiritual distance to
them. About her mother she says that “she clainigeta Christian”, but May is not sure that
she is atrue believer It concerns her very much that no one in her flamow aretrue
believersand she prays a lot for them, also aloud in Chustie came to Marystown to go to
the university and during her first year she foinedself in a rough period relating to school
and the boy she was dating at the time. Howeverwsnt back to Marystown for summer-
school and got to know two college-guys from GrBegtist Church. She went along with
them for a couple of Bible studies and felt thag started to think about God, she says. May
started joining even more studies because shehdlivhat her two friends had told her “they
had to have heard from someplace good”. As the west by she “opened up” more and
more to God. She says she knew at this point tiawsuld surrender to God and be ready
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for Him, but she was still not ready. After a whillee called Pastor John and asked him about
the Wednesday night Bible study. She started emdttegularly and after one and a half year
she got baptised and now has many of her bestdfiém Grace. When she told me her
testimon$® she had been baptised for about four months am@aild that she was doing very
good now and seemed immensely grateful for her emn. After becoming a Christian,
May needed to “redefine herself” and she lookedhat World in a brand new way. Her
number one priority now is tglorify God in her actions and live life according to the
scriptures. She is concerned with that if one isua believerone wants to live by the
scriptures because Jesus died on the Crossirfoers She says that one may call it morals
and ethics, but for her it’s just following the iptures. One has to follow through; one cannot
state that one is a Christian and not “walk thekiyads she described it. Today, she is still
learning how to be a Christian and about the B#bnld she is eager for knowledge and brings
her notebook to Church. In this next section | wantlescribe how she has restructured her
life around her belief in Christ by altering her ndview and the practices in her everyday
life.

Restructuring life

May has gone through a big transformation the yaar and has a new way of being in the
World after converting. Every morning she gets uvpuad 6.30 and does her daily routines
and “devotions”. She starts her day with “devotiomgich is praying and reading the
scriptures for about 10 minutes, but sometimesiit last up to an hour. May is in her early
twenties and she is working on her college undeigate degree at the university where she is
also engaged in sports. But being a student nadifferent than it was a year ago and now
she feels different than her co-students. Shetbaidshe could only find one in each class that
she could talk about Christianity for real with. ler first year at the university she partied
and even drank alcohol, but now she does not taladhol. Her reason for that is that it says
in the scriptures than one shall be sober and slevbs that one cannot drink and be sober at
the same time. Now if her friends are drinking shgs that she cannot join them. She says it

is a new way of being in the world now, and it i®@ag process to figure out how to deal with

29 A “testimony” is a Christian’s story of conversioffo “witness” is also a word interchangeably uséith
“testimony”, and both words means telling a perstio is unfamiliar with Christ about one’s experieraf
Christ to give Hinglory. This is also a way of spreading the gospel.
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things when you see it through a new light. In bleginning she talked a lot about God and
what He says about things to her friends, but slys that she has calmed down about that.
She now takes a more diplomatic role and triesxjgaen things rather than to come on too

strong which she might have done earlier.

It is also difficult to see the university througkw eyes, she says. Now she sees all
the competition about getting the best grades &wedfeels cynical about the “it's all about
me-attitude” in the very secular university enviment. But she admits that this is something
that she needs to work on, and blames it on herpwde which is ain described in several
passages in the scriptures. To discuss God withQfoistians is also something that she is in
the process of figuring out how to handle. In theldview-class irSunday Schoptaught by
pastoral assistant Matthias, they were discussifiigrent ways of apologetids They were
talking about referring to the scriptures as autative as an argument. Then May uttered:
“What if someone says that they do not believehea authority of scriptures? Do you just
walk away?” She does not want to judge peopleabtite same time she wants to tell them
about “the truth”. She says that she would ratead Iby example and show others what Christ
has done for her by being patient and kind to atheren if they are not being this way
towards her. But if the situation arises she thitileg it's important to be vocal. If someone
takes the Lord’s name in vain she will confrontrthend ask them why they said it. Although
she says she knows that she will get an indiffesestver she still thinks that it is important to
be vocal about it.

With regards to movies, TV and music she is moitcal now than she used to be.
When we were driving around in her car we oftetetied to a Christian radio channel which
played Christian music. She could also like moterahtive rock, but she does not like very
dark music with words like “death” or swearwordfieSvatches other movies than before,
she says, and does not really watch much TV. Diesdso something which is of more
concern than before and she recently investednor@ modest wardrobe. Her rule is that if
she can't wear it in church, it's not approprigdée is interested in clothes and likes to dress
nice, but preferably the skirts shall reach knewfle and tops shall not have a low-cut
neckline and be too revealing. A girl in church avdy discussed tops with spaghetti-straps
and May said that she thought it was practical wiet but inappropriate. May told me that
she had thrown away all her old bikinis becauseg there inappropriate and covered too
little. Matthias’ wife, Rachel, lent her a book wket said that women should not wear a

30 Apologetics is defence of one’s faith and howrigue in favour of this.
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bikini at all and May considered buying a two-piedaeich was more covering. If there were
only girls around it did not matter that much, lfuthere were boys around she would feel
uncomfortable being uncovered. When it comes toshelye says that she has raised her
standards a lot in finding a potential husband bBadcas to be Christian. Furthermore, she
says that she would rather never find anyone arithve lived ggodly life, than to rush into
something.

Although she is an outgoing person, she saysstimhas become quieter the last year.
| learned in church that every word uttered shdddoglorify God and one should choose
ones words carefully and listen to others in stefithlking too much about oneself. Grace
means very much to her and she calls the memberegch-family”. She thinks that it is
very important to have Christidallowshipto grow in where one can watch out for each other
so one does not go down “the wrong path”, andshepherdedy the pastor. She attends
every event in church and the summer | was theeedsth an internship at the Sunflower
House teaching the children Bible lessons. | carsMay to be in the core group of the
church because she participates on all events eathss to have a good relationship to
everyone.

She seems very content with her life at the mom®he has discovered something
that she sees as beautiful and perfect. Througtheutlay she prays, which is a continual
conversion with God, about big and small thingse Says that He is always with her and that
He does not let bad things happen because He w@nitgit because he has to. Or else He
would not be a just God; because “he is like adithro be in the World for May is now very
different. One Sunday evening when we were at “Waiidafter church May had just
returned from spring break which she spent in Tedasig volunteer work in stead of
partying like many of her fellow students did. Skas the only Christian among the other
students there. Pastor John asked her: “Did yoicendow your worldview had changed?”
May answered: “Yes.there were things that they were saying that | ¢qubbably say a
year ago which | wouldn’t say now”.

Matthias:

“In reality no one’s neutral”

Matthias became a believer when he was a teeragam. interview he described his process

from unbeliever to believer like this:
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“I mean, | didn't believe this stuff. | was very ofuin your shoes so many years
ago. | thought evolution was right on, and thatwese all just sort of out there
and that we all just sort of developed. | didn'tide this at all..and God
changed my heart”

He went to seminary after college and has worked pastoral assistant in Grace for a year.
His tasks as a pastoral assistant is planning bhekents, teaching gunday Schopl
worships or Bible studies and help members withitsjai problems. The latter means that he
visits people in the church and talks to them albeir relationship to God if they are
struggling or need to talk. In the long run he niige himself as a pastor, but now in his mid-
twenties he feels that he lacks the life experiearw wants to have more children first. He is
married to Rachel and after they had a child she lger job as a teacher and became a
“staying at home-mom”. Rachel and Matthias haverctgender roles and he describes the
man’s role like this: “If God shows up at your dstep the man is supposed to answer for
everything that goes on in that household; thdtapir the physical and the financial”. Thus,
the man is responsible for maintaining the spihityaprotecting the family physically and
providing for them financially. He says that thésniot to demean women, but that the genders
are equal in essence, but different in function.

Matthias was my first contact person in Church &edwelcomed me graciously.
Throughout my fieldwork | attended a lot of hissdas, interviewed both him and Rachel and
went to their house for dinner. Although me and thias are the same age it somehow feels
as if | am talking to someone who is older than Meaybe it's because of his somewhat
serious but friendly behaviour, his business-casta} of dressing and calmness. During a
Sunday Schoatlass about communication in the family a manrattghat it was not natural
for him by nature to talk very much, but througistbourse he had realised that he should try
to talk more with his wife when he got home fromrkvdViatthias thought that it was wrong
to blame these things on nature, because thisnetbing that one can work on. He said that
he used to think of himself as introverted, but hew realised that it is just something that he
needs to push himself on and is no excuse for pealksng up about God’s word or
evangelising.

“Everything | do refers to the Bible”, he once salde believes that everything
requires spiritual discernment; how you spend youe, your money and how you evaluate
the media. His relationship to God is one of imneegatitude. This is clear in an uttering he

made during a lecture he gave about “humility’Eaening WorshipHe talked about how
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grateful they all should be to be living in Ameridaut that they have not deserved any of it:
“You deserve hell. That is the only thing that yaeserve. Everything else is given to you by
God’s mercy”. He appears to be a God-fearing maictwhsaw a strong glimpse of during
his teaching about the subject “forgiveness”. Hadr@a passage from one of Jonathan
Edwards’ sermoris which describes God's wrath over sinners as teusand times as
abominable in God’s eyes as a venomous serpentddars. A few sentences into the section
Matthias’ voice started to break and he needed @a&enpauses in between the sentences.
Pastor John responded in between the words witindad meditating “mmm” as if to say
how right on, strong and true this is. When MagHiad finished he needed to take a moment
to gather himself together and wipe his cheek: t‘ausninute”, he said and looked at the
congregation with a smile. This section about Ged'ath was so strong for Matthias that it
put him to tears. As | could only see people’s lsadc&ould not observe their faces, although |
am sure | heard sniffles.

Matthias says it is very important to renew onegeoant with God every day. He
shared during ai&vening Worshighat the first fifteen minutes of each day hetisiia most
sinful. He described it as “Satan is pounding on me asd¢hminutes” because he is thinking a
lot of negative thoughts. He says that one neebls twonstantly renewed because one is being
bombarded with other views everyday. In his vieusithesin of pride to pray little because
then you think that you do not need God. Neitheyusth you stop reading God’s scripture
because then you’re saying that you don’t need $&kadbwledge, that you want to submit to
reason and “what the culture wants you to do”. Ma#t reads about a book a week of
Christian literature in addition to the Bible tonspantly renew himself. People in church see
him as a man with great knowledge of the Bible amdle-model.

During aSunday Schoatlass which Matthias taught called “Developing lai§tian
Worldview” | learned a lot about his worldview. Haught us that a worldview consists of

five things; God, epistemology, creation, ethicsl @mthropology (marj. In an interview

31 The section Matthias read is an excerpt from thgiah Jonathan Edwards’ famous sermon "Sinnersan t
Hands of an Angry God” from 1741: “The God thatdwyou over the pit of hell, much in the same wape
holds a spider, or some loathesome insect, ovdirtheabhors you, and is dreadfully provoked; tigth
towards you burns like fire; he looks upon you astiw of nothing else but to be cast into the fiie;is of
purer eyes than to bear to have you in His sight; 3re ten thousand times more abominable in His gyan
the most hateful venomous serpent is in ours”.

% These categories were Matthias’ presentation aftatworldview is: What is your view on God? Howwle
know things? How was the world created? What idties for ethics? What is your view on man?
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with him he explained: “My worldview is basicalljhat God created the world to glorify
himself in Christ and that we all must respondhe person of Christ in a certain way and
there are eternal consequences for respondingrist@na certain way”. He believes that no
one has a neutral worldview; either you are a feloof Christ or you are not. He taught us
about apologetics and how to react to people wiiticise and question their faith. On
apologetics, he said that he preferred the way miesuppositionalism” in stead of
“evidentialism”. “Presuppositionalism” was “showingeople’s preconceived notions” and
making their arguments invalid. “Evidentialism” wasguing by referring to evidence that
“proved that God is the truth” which according taftthias was difficult to show people. He
found it more useful to expose people’s presupjpost if he had a discussion with
unbelievers. He said that he liked this style guanent better because it is easier to turn their
argument upside down by using “laws of logic” whitle felt was morebiblical than
“evidentialism”. We had been given hand-outs foe ttlass and on it there were listed
examples of some “secular responses on religionthviMatthias gave advice about how to
reply to. | want to include some of them to giveiasight into Matthias’ worldview. One of
them was: “Each religion sees part of spirituathtyunot the whole truth”. Matthias’ response
to this would be that “you would have to be comirggn the perspective of knowing the truth
to say that, and you're also saying that there tizith”. Another secular example was: “It's
arrogant to insist that your religion is right atedconvert others to it”. Matthias’ response
was: “Youare imposing your belief amé€’. He followed this up by saying that “in the heaft
hearts they know that they are guilty”, that thisra God and that they are trying to run away
so they are getting defensive. Another thing hd sauld be useful was to ask people for their
basis in an uttering. If an unbeliever said thastiaset is beautiful” or that “an infant should
not be tortured” they have “no basis to say whybdiever could answer that “a sunset is
beautiful because it's the creation of God”, arat #n infant should not be tortured “because
God is the ultimate standard of morality”.

Matthias is in another stage of life than MayW#hile she is meeting challenges as a
new believer in the college-environment, Matthiasw challenge is bringing up a child
biblically in “a world tainted with sin”. In an interview lidlwith his wife, Rachel, she told
me: “Our whole duty as parents is to teach her ftheghter] the word of God and to hope
that she will become a Christian one day and thatwill choose Christ for herself”. This
involves shielding her as best they can from thithgs according to them are rgiorifying to
God in addition to teaching her about Christ. Ré&sHamily is according to her ndrue

believersand she gets protective of her daughter when dineyvisiting her family because
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they “talk too much about sex and crude stuff”. Rd@and Matthias have agreed that if they
are going out of town they will rather leave hethasomeone in church before they leave her
with anyone from either Rachel or Matthias’ famiDecisions about shielding their daughter
must be made all the time and they have alreadglel@é¢hat she will be homeschooled when

she gets older to teach her a Christian worldview.

The listener becomes a speaker

By giving a description of May’s and Matthias’ lifdhave shown on an individual level how
their Christian worldview is shaped tgorify God after conversion. Buckser and Glazier
write that “to change one’s religion is to changee’s world; to voluntarily shift the basic
presuppositions upon which both self and othersuaderstood” (xi: 2003). May sees both
herself and others in a new light. As describedishe the process of figuring out how to
discuss with non-believers and how to be a Chrigtiaa secular university environment. She
has distanced herself from friends she had eadiganged the way she dresses, altered
criteria for what she looks for in a possible hugsband even become quieter as a person.
This is a change of self which also Matthias hascdeed when he said that one cannot blame
something on one’s personality, but one can work.dragree with Diane Austin —Broos who
writes that to convert is “to reidentify, to leameorder and reorient” (2003:2). | want to use
the word “filter™®® for this new way of thinking. This is a way of segthe world with a
different filter which contains different presuppass. These presuppositions gives
foundation for how one interprets the world; how thorld is created, how one knows things
(epistemology), what is the basis for ethics and'omiew on human beings. These are the
categories of a Christian worldview which Matthiastured on. Even though it is an emic
way of seeing the Christian worldview | find thestegories also useful analytically. The
consequences of these presuppositions and tlesyviill be shown throughout this thesis.
Conversion has often been understood within thestéfa tradition” as a dramatic
and solitary process like St. Paul's experiencethenroad to Damascu¥ (Glazier 2003).
However, as Rambo (2003) argues, most human belagge incrementally over a period of
time and even after a long process the changsssian a complete transformation. In May’s

% One of my informants, Nick, mentioned once thatworldview of Christians’ was like having a diféet
filter on and seeing the world through that.
34 This can be found in the 22. Book of Acts in thblBand describes a sudden miraculous conversion.
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narrative her conversion was not a sudden dramea&perience, but a process which took her
about a year and a half. Although she describeb&gism as a wonderful moment she says
that it was not something emotional that found @lagsthin her then and there, but it was

more of an outer symbol of the inner process whiati already taken place. With regards to

May’s narrative | agree with Austin-Broos who ddélses conversion as involving

interrelated modes of transformation that gener@iytinue over time and define a
consistent course. Not mere syncretism, neithercoeaversion involve a simple
and absolute break with a previous social life.rbasy anew proceeds over time
and requires a process of integrating knowledgepaactices (2003:3)

| argue with Austin-Broos that May does not havea@solute break from a previous social
life, nor is she compromising her faith. Althougheshas withdrawn herself from some
previous friendships, she still have friends whe anbelievers and may drink alcohol. But
when this occurs, she says she cannot join thenthemeavay she is not compromising. At the
same time she has got a whole new social netwotkrate whom she considers as brothers
and sisters in Christ. May has integrated new @gin her life, such as spending time in the
morning for devotions and praying throughout thg daending at least three days a week in
church and even spending a summer on internshgngAvith these new practices she is
reading the Bible and Christian literature to gaiore knowledge. This is moreover seen as a
never-ending process where one can never be fdllgaged.

May told me that the way she started her converpimcess was when she met her
Christian friends and she started to listen to whay were saying. As described above, she
thought to herself that this had to come from s@haee good and noticed that she started to
think about God. One evening | was at home in nartapent, and in practice out of the field,
my room-mate Peter came home from work. He toldtima¢ during his lunch break he was
one step away from being hit by a speeding caritamad hit his colleague’s hand. He talked
about it as a near death-experience and automgtibalights like this struck me; “that’s how
quick your life can be taken away” and “you do netessarily have much time to be saved”.
Thoughts like this reoccurred in different situasahroughout my fieldwork and | started to
some extent see things through my informants’ waeld. When Susan Harding did her
fieldwork among born-again Christians she had thmes kind of experience. After an
interview with a pastor she came very close todp@ina car accident and a split second after
she had stopped short she asked herself: “Whabdstiying to tell me?” (1987:169). | agree

with Harding as she writes that “this is my voibet not my language”. The language that |
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had been listening to was working in my unconsaiess. Harding suggests that if we

conceive of conversion as a process of acquirisgegific religious language, she had been
initiated into fundamental Baptist conversion as sat in her car “awash in apprehension and
relief” (1987:169). According to Harding the prosesarts when

an unregenerate listener begins to appropriateisnoh her inner speech the
regenerate speaker’s language and its attendanmtofiethe world. The speaker’s
language, now in the listener’s voice, convertsligtener’s mind into a contested
terrain, a divided self. At the moment of salvatiarhich may come quickly and
easily, or much later after great inward turmdile tlistener becomes a speaker
(1987:169)

As | find it very difficult to speculate in thatithis what happened to May, hearing how she
described her conversion process and including mmp experiences | find accordance
between her process and Harding’s theory. Thesiecertain language which is used in church
that needs to be learned, for instance how to praio give a summary of the Gospel
Certain phrases with roots in the Bible are repiptesed in preaching or in conversations.
Acquiring this Christian language is a way of intising and embodying the transformation
that has taken place through conversion. Anothamgske of embodiment is when May says
that “you have to walk the walk, not just talk ttedk”. Where baptism is an early step in
becoming a Christian, this phrase reveals a tramsftion where her faith becomes reality
also through a bodily approach. For her it is alphysically following through and not only
claiming that you are a Christian and “talk the&'tallhis embodiment is on a deeper level
than baptism where her faith is so internalised sha might take her perception of the world

for granted.

Turning from and to?

Austin-Broos (2003) argues that conversion is efof passage and a “turning from and*to”
which is constituted and reconstituted through aopractice. | agree that conversion is a
passage and it is tempting to use Arnold Van Genrkpee stages of “rites de passage”. Van

Gennep argues that the incompatibility betweenptioéane and sacred is so great that a man

% To give a summary of the Gospel in a certain lagguwvas also something | suddenly found myselfghaire
to do after a while in the field. This became ewid® me after Pastor John asked me what the GosgelSee
excerpt from interview on page 11.

% »Turning from and to” is a phrase which she credliéwis Rambo (1993), but states that she rentdersi
different way.

44



From Converting to Growing

cannot pass from one to the other without goingugh an intermediate stage (1960:1). He
presents a ceremonial pattern in rituals calletesriof passage” subdivided into rites of
separation, transition rites and rites of incorpora(1960:11). These three stages represent a
transition from one status to another. When Maxtestiato go to Bible study with her college
friends she was entering the church as an outsdpgrated from her familiar surroundings.
As she started to attend more regularly she enteteda transition, also called the liminal
period. In this passage she was searching ansidefée of her earlier thoughts behind and was
curious for new ones. When she felt ready and ltadped Jesus as “her saviour” she got
baptised by immersion in a white cloth and uttetreelwords “Jesus is Lord" Thus, she is
now incorporated into the church and she is officia believer. Although baptism is seen in
church as the major step of becoming a Christialsd identify other stages in this process
such as “coming forward” durinlylorning Worshipand thereby stepping into the phase of
liminality as a “novice”, in Turner’s vocabulary 987). Another stage is being formally
affrmed as a member on the quarterly constitutiogeting as described in chapter two.
Moreover, with Van Gennep’s passages, conversianbeaseen as a change of status where
the person is changing from non-believer to belieSasan Harding also refers to conversion
as a rite of passage where in the liminal phaséntier speech of “convicted sinners “is cast
into a limbo and they begin to hear a new voice&{19870).

However, | want to discuss if conversion as seeoutjh the three stages of “rites de
passage” may be an outer transformation. What Innbga‘outer transformation” is that the
new believer has presented him-/herself throughidgrapas a Christian and s/he is probably
also perceived as a Christian by the spectators déw Christian identity is something
visible through the ceremony and the person is gisgbalso identified as a Christian by
unbelievers whom the person has relations to caitefdthe church. | want to discuss the
possibility that within the believer there is stillprocess of inner dialogue which places the
believer in aconstantliminal phase because s/he is in continual negotiavith him/herself
in trying to be moreholy and lesssinful. In this perspective, the third passage of the
transformation will come when the prospective difeercomes with its final judgement

concerning heaven versus hell. It's at that firedsage the believer will hypothetically find

37 Baptism in Grace takes place behind the glassavinghich is drawn back for the occasion. This whgy t
congregation can see both the new believer angab®r from the waist up who are standing in adadulp
which is not visible to the congregation. They laoth wearing white and the pastor wears high bimotsder to
stay dry. | was told by a woman that if it is a giho is being baptised “they make sure that théenghe is
wearing does not become see-through”. The “noviceTurner’'s vocabulary (1987), then reads his/her
“confession” which is the story on how s/he hasvewsted. The “novice” then says “Jesus is Lord!” vaixy the
pastor then immerses “the novice” completely inexat

45



Chapter Three

out if s/he is drue believeror not and is entering into a new status.

What | am referring to as the liminal phase ig th& believer is constantly moving
between the Church and the World; bady and thesinful and that the transformation is never
complete. As Matthias says, he needsdostantly renew himsdbiecause out in the World he
is being bombarded with other worldviews. Althoug has changed his worldview and the
filter of seeing the world after conversion, | aggtlnat this process of moving between the
Church and the World has got liminal characterssties Christians, their goal is to “be in the
world, but not of it” and this needs to be negeiibéveryday in the choices they make. When
they are in church, or pray or read the Bible thegroduce and strengthen their faith in
God. Although as Calvinists they believe in “theseeerance of the saint&’ they often
stated how important it was with Christisllowship to beshepherde@nd to keep an eye on
each other so that “they don't get lost”. My analys this quote is that there is still a risk of
going down the wrong path and the World outside @mirch and itsCulture is here a
threaf®.

Victor Turner used Van Gennep’s rites of passag®das especially on the liminal
phase. Turner argues that the attributes of limpeisons are ambiguous, “betwixt and
between” and they are “threshold people” (1987:9B)rner also argues that being in
liminality is like passing through a cultural reathmat has few or none of the attributes of the
past or coming state. As argued above, seen inugar dimension the new believers are
transformed by entering a new world, namely therdiuand are made visible as Christians
through “coming forward”, baptism and being affiminat the constitution meeting. But my
main argument is that in a larger overall processsians are still “betwixt and between” the
Church and the World by having a continual procgfssner dialogue even though others
may see them as transformed through baptism. k ldrger overall process of rites of
passage my informants are first separated fronitbed and adopt new ways of thinking and
acting in going from non-believer to believer. metsecond stage which Van Gennep calls
“transition rites” they are constantly trying taamisform into being a better Christian by
having an inner dialogue that becomes constarthis ortal life”. It is not until the last rite,
namely the incorporation rite, that they are transied and incorporated into the Kingdom of
Heaven “with all true believers of the world whehriSt returns”. This is the final stage of the

continual inner transformation and the confirmatthat the believer has “made it” and is a

3 One of the five points of Calvinism which statieatthe electtannot slip out of God’s hand when they are
saved also known as “eternal security”.
% The perception oEulture as a threat will be discussed in chapter five.
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true believer To illustrate, one of the older ladies once dh@t now she is quicker to be
thankful afterwards when bad things occur in her lshe continued: “Maybe it's because I'm
getting old and because | know I'm closer to thalgBut I'm thankful He's keeping me here
too”.

What | perceive as liminality on the emic levek dhese negotiations and choices
between théholy and thesinful in my informants’ everyday lives. There is als@laysical
movement between the space of the religious andsplaee of the secular. Although, as
mentioned in chapter two, as Protestants they tithintk that the church iBoly in itself, it is
in Church they come together to worship and becoroee holy. An example of the inner
dialogue of tension between thely and thesinful came up after one of tifeunday School
classes called “War of Words” that Matthias gavesked him what he meant by war. He
explained that when you are converted you are dieamay fromsin to life, butsin operates in
us all and there is a constant inner war goingHmsaid that this war can be with words too,
but it is mainly an inner war and not against ah&fFhat is a pretty strong language”, | said.
He answered: “Yes, but it's a lot at stake. Yourlgs at stake”.

Turner identifies some liminal characteristics sashhaving no status, being equal,
possessing nothing and no secular clothing indigatank or role (1987:95). In Grace it was
often stated that all believers are equal under. ®odid not matter if you are a pastor or
student, rich or poor; you were stdhvedif you accept Jesus as yosaviour and live
accordingly. Assets which might give you advanaes status out in the World, did not count
when it came tcsalvation As mentioned above, May wanted to invest in aemoodest
wardrobe. She wanted to move away from her old whe which she thought was too
revealing. It is not possible for her to avoid dacand “American” clothing, but she wanted
to distance herself from clothes that might giveng signals with regards to sexuality in
church, clothes that would not have been noticetsid® of the church. Generally, the
clothing in Grace is modest and as | noted in arato, one cannot point out the pastor in
the crowd on Sundays as many of the men are weatriitg. Matthias said to his class at
Sunday Schodhat as he looked around the room he saw a [GAmkrican clothing” and he
seemed critical about it. He continued by sayirgg tit's ok, but America is struggling with
materialism and that the culture is shaping valu@siis indicates that he thinks that one
should be careful about being too concerned abmsgsdbecause “it's just a material thing
which is important in the secular world”. They les#k that material things and possessions do
not get you tosalvationand this way everyone is equal. Another attribiwteéch Turner

argues that liminality is frequently likened todsath. As | will show in the next chapter, my
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informants in Grace have a strong awareness opdissibility that their death can come at
any time. | see this focus on one’s mortality asnechanism in order to be ready for
judgementand the final stage in the desired transformation.

Moreover, Turner writes: “Among themselves, neophytend to develop an intense
comradeship and egalitarianism. Secular distinstioh rank and status disappear or are
homogenized” (1987:95). This is also clear in Grand | will now discuss “communitas”.
Turner argues that there are “two major ‘models’faman interrelatedness” (1987:96). The
first one is of society as structured, differemtthiand often hierarchical. The second model

which he argues is “unstructured” he terms “comrtagii

The second, which emerges in the liminal period,ofs society as an
unstructured or rudimentarily structured and re&yi undifferentiated
comitatus community, or even communion of equal individuadso submit
together to the general authority of the rituaketd(1987:96)

As described in chapter two, there is great comtguniGrace and they often described this
as fellowship Every time they gather in Grace they stress they are “having Christian
fellowship” and | find “community” to be an approgte term to use fofellowship In
classical Latin the noun “communio” means “sharirghared ownership, common
characteristics and sometimes community” (Laco$@4222). The ritualLord’'s Supperis
also interchangeably used widommunion Fellowship also has a scriptural basis as it is
mentioned in 10 verses in the New Testarffeffthey find joy, support and strength in each
other as they feel different from unbelievers ie #ecular World. In Church they can come
together to worship and kehepherdedy the pastor, who in this case becomes the ritual
leader. Turner finds these characteristics of logds and sacredness, and homogeneity and
comradeship interesting about liminal phenomena had termed these characteristics
“communitas*' (1987:96). Additionally, Morris writes that “thealies of communitas are
strikingly expressed, according to Turner, by wisabften referred to as the counterculture”
(Morris 1987:256). Turner’'s example here is hippid® place themselves outside the social

structure by different dress and life-style. As illwhow in chapter five, my informants in

0 An example is in 1 John 1:7: “But if we walk imetlight, as he is in the light, we have fellowshigh one
another, and the blood of Jesus his Son cleandesrsll sin” (ESV).

“1 The term”"communitas” is a debated term and evendrhimself admitted that the concept is difficolt
define and” hard to pin down” (Brian Morris 1987485Morris criticises Turner for assuming thatsthuctured
relationships are unequal and that Turner igndrestsiral relationships that do not involve hietarcThese are
“the informal, egalitarian and interpersonal relaships that are a part of everyday life which” ethMorris
refers to as “community” (1987:258).
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Grace identify themselves a®unterculturaland | analyse that they are morally placing
themselves outside of ti@ulture.

Turner refers to a case on Bemba girls’ puberggfitvhere they speak of “growing a
girl into a woman” when they are speaking of irtitig her. Turner argues that this shows how
the initiation is to have a transforming effect §Z9102). It was often talked about in Grace
how important it is tggrow. They wanted tgrow as better Christians amggow in wisdom of
Christ. “To grow” indicates that there is stillrmmsformation going on and that their status is
not yet complete. They are not static as Christibnscan change for the better if thgrpw.
Pastor John once said duriegening Worshighat “we live with this tension of being in the
world, but not being of it". When they are conshkane-entering both the World and the
Church they are crossing a boundary of tension difeinmas. They may get into this
situation as May sometimes does when she hearsosentake the Lord’s name in vain and
wants to confront them and ask why they did so.tiMas was often talking about how
important it is with renewal in the class wheretaeght us apologetics. To learn to defend
one’s faith prepares the believer for meeting therltVand non-Christians who might
guestion God’s existence. Paul Hiebert was a Gamighissionary who earned a Ph.D. in
anthropology and for him the nature of conversi@swot just an academic question (Rambo
2003:214).

Hiebert recognized from the outset that in actxgleeience, no conversion is
total, complete and perfect. Given the complexitiesssiness, and diversity of
individual human experience, complete conversioa goal to work toward,
not a “finished” product (Rambo 2003:214)

This conclusion from Hiebert strengthens my argumehout Protestants, especially
Calvinists, having liminal characteristics becaukey are never a *“finished” product.
Another example of this | find in Dogwood as a cast to Grace. | never heard anyone
mention that they had doubts about their faith rmad®. However, some of my informants in
Dogwood gave me indications of this. | got to kn@wmarried couple who graciously took me
on day-trips to show me their country and had nmer ér dinner. The reason we met was that
they heard | was Norwegian, and this created sanwgetin common for us. The husband,
Nick, had been an exchange student in Norway amd lgck as a missionary later. Nick told
me that he probably was not a Christian as strorgs heart as he thought Pastor David was,
but that it was something that he had chosen teuselHe admitted that he probably should

*2 Turner takes this case from A. | Richards (1956)12
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have read the Bible more often, but that it was aletays a priority of his. He said he

sometimes had his doubts and questions, but whanatibse he thought back on a special
incident. When he went to Norway to be a missiorfagyhad a contact person who lived
nearby. It turned out that this contact lived rigictoss a lady who Nick knew from before.
Nick thought that this was too amazing to be justoancidence, but had to be God’s

providence He uses this story to lean on. This shows thak s a Christian is not always

certain that God exists, so his transformatiorotsyet complete.

Nick's wife described believing as an intellectpabcess, and not just something that
happens. Additionally, at the women’s Bible studgup in Dogwood where we were divided
in smaller circles one of the ladies once said #it had been a little schizophrenic in her
belief lately. She explained that when sat in ttieair of unbelief” it seemed impossible to sit
in the “chair of belief” and vice versa. She fettharmal when she was “jumping between
chairs like this”. None of the women seemed to tréa¢his and one answered that she also
felt like this sometimes; so then she was “abnottoal. People’s reactions indicated that this
was completely normal. Even Pastor David in Dogwgatle me indications that he is not
always sure of everything. We were talking aboetftct that | was going to write my thesis
from a secular point of view and he agreed thedutld not be otherwise. However, he wanted
to point out that my story is not over and thatigim still become a Christian. This quote
shows that his story is not yet over either, algfobe has converted and is a pastor.

And the story is not yet over (laughs). You jushkhit is. But it's true for
me as well. | wrestle with whether life has any nieg at all, much more
than anybody knows because | wake up and thereisgreat evidence that
this is all bullshit. And that it's just an inveati, that has great social
effects... a couple of negative ones. That's not what | heome to the
conclusion and given my life to. But | can see vgoyneone would say that
and so yeah...and my story is not yet over either..ighinbecome a
“worldling”...

Peter G. Stromberg argues that people often chtrege behaviour after conversions, “but

that change does not occur once and for all but eisonstantly re-created” (1990:43). The
Christian identity is like every identity not statil argue that the real goal is not to convert
and be a member of the church but to enter therf@tege to come” and only then will the

transformation be complete. This idea is summeuh idatthias’ words: “This [life] is just the

“*The term”wordling” was something that | had asked hbout earlier in the interview because | had-dhéta
used in a serious way in Grace. It was a word wRiabtor David did not feel comfortable in using $étf, but
brought it up again as an inside joke.
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preparation”.

Turner lists a series of binary oppositions to shbes opposition between liminality
and statu¥; socially structured and hierarchic relationshigssus socially unstructured and
equal relationships. Further he argues that marlgeoproperties of liminality constitute what
we think of as characteristics of the religious lifi the Christian tradition (1987:107). | agree
with Turner when he writes that the Christian istr@nger to the world with no place to rest
his head and thatransition has here become a permanent 5t¢t687:107, my italics). As
an example he points to the characteristics ofgh#ira monastery which among others are:
community, self-discipline, work and restraint ianwersation. These are all characteristics
that | show above and later in the thesis thatiappb being a Christian. One can argue that it
is not possible to be in permanentiminal phase, when the liminal phase is a tempora
phase on the way to a new status. However, | dfwatethis permanent liminal phase is part
of a larger process of rites of passage, which aistudes “the afterlife”. | think that
regarding Christians as being in a constant limghelse is a useful tool in understanding this
tension of moving across the boundary between thech and the World and never be fully
complete. But how do my informants deal with tleisdion and how is it dealt with in church?

This question will be explored in chapter four.

Conclusion

In this chapter | have shown on an individual lewéh two of my informants how one’s
worldview changes after conversion, what challentieg occur by being Christian in a
secular world and how one needs to restructuresdife. However, as | have shown with
theories on transition rites and liminality thiarisformation is never complete in “this mortal
life”, but something that needs constant renewal weproduction. In moving between the
Church and the World outside of it challenges aaisé one needs to be taught how to deal
with such tensions by learning apologetics. Acaagtyi, | have discussed whether Christians
have characteristics of being in a constant limptelse and concluded with Turner that this is
a good way to see it. My informants are negotiatuity themselves in trying to be manely
and lesssinful, and sometimes even to believe that there is a 8atthe goal of a total

transformation is not reached in “this life” beca@nong my informants a Christian is never

“4 Examples are homogeneity/heterogeneity, humilitgén unselfishness/selfishness, sacredness/siegular
silence/speech (1969:106).
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seen as good enough. The desired transformatimmyscomplete in reaching the prospective
“afterlife”.

In the next chapter | want to show how the soaral religious life in Grace plays out
in different social arenas. Further, the arenas gjiee conditions to standards of conduct and
also manifest itself in a social core and a sdutarchy in church. | also want to show how
there is an overall goal in church which is the rhers’ shared comprehension of their
attendance in Grace, and that there are mecharbsihscollectively and individually to

reproduce the faith and to face the everyday dilasmaof being a Christian.
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MECHANISMS OFGLORIFYINGGOD IN THE
COLLECTIVE AND THE INDIVIDUAL

In the previous chapter | argued that Christiamswsbharacteristics of being in a liminal
phase as they are constantly moving across thedaoyiof tension between the World and
the Church. In this chapter | want to explore hbig tonstant battle of alwagorifying God

is maintained and dealt with both as a collectivé as individuals. Starting with an
introduction of theories, this chapter is dividedwo sections. The first section will concern
the collective level where | will show in Erving Gman’s terminology (1990) how the
members in Grace as a team are performing notgustch other, but also to recruit new
members. | want to explore the mechanisms of refmiad and maintaining the general
attitudes in church, which are their Christian wleiéw, moralities and cultural constructions.
These attitudes may be seen as the shared compi@hen their goal of alwayglorifying

God, beingrue believersaand reaching the “afterlife”, which | will refeo s their overall

goal. This can also be seen as their life longgatojhich is a shared understanding that this
is an individual project that needs to be maintdieeery day, but it is also dependent on
being maintained ifellowship | will give a great deal of attention to the madiecause | see
him as a representative of the church’s doctrimesthe general attitudes in church. The
pastor has such a major impact on these genetatat because he is communicating these
attitudes through his preaching. He is selectingtvih preach on and is thereby shaping what
is being communicated. Additionally, he is alsorsas a role model and a trusted “guardian
of the church’s orthodoxy” among the congregatidmclv | think gives him both power and a

high position in the church’s social hierarchy.st®a John once said in a response to the claim
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that preaching was too hierarchic:” You need soredondiscern. If you went to the hospital
you would want someone to tell you what’s wrong”.

The different rooms and events in Church createaar¢hat give certain conditions for
standards of conduct and | want to discuss howatbaas affect what is being emphasized
and performed. These arenas might lead to a seeirchy and a social core in the church,
even though it might not be intended. This resultsorders in time and space which cannot
be crossed by everyone; one needs to have a special position and be part of the core of
the Church in order to cross them.

In the second section | want to explore if theeeiadividual mechanisms in trying to
maintain a definition of the Christian self, whiha constant dialectic process between the
individual and the collective. | want to use thente‘selving”, which was introduced by
Allahyari (2000), to discuss these mechanismswayaof shaping the moral and spiritual self

and how this is a product of internalising the gahattitudes in Grace.

The collective and the self

The “self” as a theoretical and analytical conceps little discussed in the social science
literature in the twentieth century, and “persaiyalwas the term employed where “self”
would be used today. However, there is little agrexet across the disciplines as to what
should be meant by the terms (Erchak 1992:8). 8ern(®&004) writes that a theme which runs
through much of the literature of “the self” is tHistinction of “self” and “person”. A long-
standing understanding of these notions distingsishe private, internal self from the public,
external person. Jenkins continues: “The self ésitidividual’s private experience of herself
and himself; the person is what appears publiclyand to the outside world” (2004:28). |
want to explore mechanisms of staying in the fadgth through the collective and through the
individual. | define the collective as a group adrgons who appear in public and to the
outside world. Thus, what | mean by the colleciivehurch is the gathering of persons who
are attending an event and performing, in Goffmaarsninology (1990), in front of each
other. | also want to explore these mechanismsromdividual level where the self as an

internal and private dimension is in focus. Thd seld the collective will have a dialectic
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relationship and influence each other. G. H. Messkghe self as the relationship between the
external person, “me” and the internal person as'ith(1967). He argues that a person takes
in the attitudes of the “generalised other” (instlmontext the members in Church) which
constitutes the organized “me”, and then the persants toward that as an “I” (1967:175).
However, the self is not only a reflection of thecial structure, Mead argues, but has an
element of impulse and action in the “I”. | want ¢all the mechanisms of trying to keep
oneself in the faith “selving”; a way of shapingetmself. This term was introduced by
Allahyari (2000).

Erving Goffman (1990) distinguishes between commaiion that one gives off and
that which one gives, and by giving off he means-werbal and sometimes non-intentional,
theatrical and contextual communication (1990:Hg. sees social life as dramaturgically
organised where the individuals are actors and ptagf each other, but also sometimes act
in teams. The individual plays a part where he iaip} requests that those who observe him
believe and take seriously the impression he isgithem in his performance (1990:8), and
“when the individual appears before others hisoastiwill influence the definition of the
situation which they come to have” (1990:17). Evamglividual is trying to control the
impression that others receive of him, and Goffraagues that all human interaction is
acquired and learned. This does not mean thatithdils are “fake”, but he argues that there
is no such thing as a natural behaviour becauge atways acquired in a certain cultural
context. | want to explore Goffman’s theory of teaas a way of seeing the social life in
Grace. Goffman’s terms “frontstage” and “backstagéll be used to explain the different
audiences from one event to another. In additiothéotheories mentioned above, | want to
use Turner (1967 & 1987) and Geertz (1975) foryamad) rituals and symbols.

Arenas and their audience

As described in chapter two, the different room&mace are adjusted to and used for specific
events In this section | want to show how the rooms andnéwv create arenas which give
conditions for formality or informality and affegtho the audience is. THeellowship Hall
functions as an arena where people socialise thromigrmal conversations during meals and
in between Bible studies which are also held thé&®.mentioned in chapter two the

Fellowship Hallis also used for other social occasions, suchabhy bhowers. During events
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here, it is mainly the core of the church and thesowho are members who attend. There may
also be attendants who are debating on whethesdk siembership. In other words, this is
usually not an arena where new people are beingited unless they are there with someone
they know from church. The Bible study on Wednesdan informal event where people are
casually dressed and people come for dinner tsHimip their day irfellowshipwith other
believers. People in church pretty much knows ewag\else there, and if there is a new face
in the crowd s/he is always noticed by the oth&he shared comprehension of the overall
goal is to be in church wlorify God, to learn and tgrow spiritually; but there are obviously
social motivations for coming to church as there aso friendships here to be maintained.
The scene is an informal one, but yet serious wherBible study starts and God’s word is
read. People are among friends and church-famdythey seem relaxed and comfortable, as
this is the place where they spend most of theietapart from at home and at work. | find
Goffman’s term “teams” useful to analyse these tsueh team may be defined as “a set of
individuals whose intimate cooperation is requiiéda given projected definition of a
situation is to be maintained” (1990:108). Goffneso argues that “teams” has something of
the character of a secret society. By secret sobietrefers to that “if a performance is to be
effective it will be likely that the extent and chater of the cooperation that makes this
possible will be concealed and kept secret” (199®)1Grace can be seen analytically as a
“secret society” in that the members are maintgranperformance to the World outside, to
other members and also to potential members why went to include in this “secret
society”.

In a way, theFellowship Hallcan be seen as “backstage” where there is nonakter
audience to perform for and convifiteThe Fellowship Hallis a much more stripped down
room than theSanctuaryand everyone is at the same level; there is rgeséad no pulpit.
However, in another way the people in church aegngelves an audience to each other as
they probably want to give off an impression tHayt aretrue believers The form of the
Bible studies is a teacher-listener form wherelidteners become the audience and the pastor
becomes the teacher. In addition, there is an awpagsent audience to the congregation in
God. They will always want their performance togmrceived as good in front of Him. To
sum up, theFellowship Halldoes have some backstage characteristics, buthiédnes each

other as individuals as audience, the pastor hasualience in his “students” and the

“>When it comes to me as being an outsider or adein$refer back to chapter one where | explaiw hovas
socially to some extent an insider, but spiritualtyoutsider. When it comes to this section | armaider
because | was a familiar face and a regular attegrataall the events.
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congregation has an ever present audience in God.

The Sanctuaryhowever, is more of a “frontstage”-arena where ¢harch presents
itself and its doctrines for a new audience whoaatsiders and potential believers. There is a
much more formal atmosphere and the pastor haffeaedit way of preaching. He shows
more emotions and has a more dramatic way of pmegas he lowers and raises his voice
during the “performance” which is backed up by thembers. Visiting worships on Sundays
are a way for Christians to “test” new churcheghfy move to a new town, it is important
for them to find a “good church”. A way of doingghs to visit different worships on Sundays
and see if they agree with the doctrines and whatpastor is preaching. It is therefore
important on Sundays to present the church andowedcpeople in. At the end of every
Morning WorshipPastor John goes through the week’s program ieraim welcome new
people in. As described earlier in chapter two, caawers have to attend for a while and get to
know the pastor before they “come forward” duringrehip and declare themselves
Christian, and may be admitted membership at thé canstitution meeting. | think that the
reason that one needs to attend before becomirgpegder may be not just that the newcomer
might see if this is fitting for him/her, but wheththe newcomer is fitting for the church. |
argue that this is a mechanism of selection antluestration of this selection was given to me
by Pastor John. He told me about a man who had e@en in a church all his life, until one
Sunday he attendedlorning Worshipin Grace. He was the father of three children with
different mothers and he was living with a womahe pastor continued: “Slowly though, we
loved him. We didn’t compromise on what we thougfais right; we told him once we got
into the situation that living with someone was mgd The end result was that both him and
the woman professed faith in Christ, got baptibetame members and got married in Grace.
This illustration is in accordance with Goffmanig@ament about the importance of selecting
team-mates who can be trusted to perform and niaitita line that the team is concerned
with (1990:95. However, there is room for disagreement and disonsé&s Matthias once
said duringEvening Worship“It's alright to disagree on third- level issue$ie had a clear
idea of doctrinal disagreements and put them ieetlsategories. First-level issues are outside
of the boundaries of Christianity and second-legslies are differences that usually lead to
separate denominations, for instance baptism. . dbitd-level issues are differences that can
exist within local congregatioffs | find his three categories plausible and fruigflso for my
analysis because there were many of the members haab been part of different

¢ According to Matthias, the issue of creation carbbth a first-level issue and a third-level issDe.the first
level it is the question whether creation took platall, and on the third level itli®wit took place.
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denominations earlier where baptism and doctrinsagieements were often part of the
reasons for changing churches. | argue that themossible to have small disagreements,
thereby third-level issues. To illustrate, onetd twvoman said that that they did not all agree
on everything. She pointed at the Bible and usetetaphor for the disagreement$his, we

all agree on, but Lorraine might like this flavairice-cream and | might like this flavour”.

Now that | have shown how the different arenaotfivho the audience is, | want to

show how these arenas affect the social life inc&rély argument in this next section is that
there is a social hierarchy which creates bordeleting to the different events that are not

allowed for everyone to cross.

Arenas and their effects

The word “pastor” derives from Latin and means fdtexrd”. As explained in chapter two,
Pastor John has a role shepherdingthe people in church anguiding them spiritually.
According to Goffman, “when one examines a teanfgperance, one often finds that
someone is given the right to direct and contr@ firogress of the dramatic action”
(1990:101). At Sundays and Bible studies, Pastbn d®directing and leading the studies and
worships, but as Goffman also says: even thoughpamson is in front; a definition of a
situation is always in cooperation with others. Td®ir sings, the deacons collect money
during theOffertory and pass around the wafers and the wine. However,routine which
“requires a team of several performers for its @néstion, we sometimes find that one
member of the team is made the star, lead, ore@ftattention (1990:103)”. All eyes are on
Pastor John when he opens his mouth and theyhimsio guide them

As described in chapter two, the atmosphere dugwening Worshipn the Sanctuary
on Sundays is much more informal than kherning Worship Again, it is the core members
of the church who are present and there might ba &ss attendants than during Bible study
on Wednesdays. Even though the event is in #actuary there are “backstage”
characteristics. The pastor is not preaching froengulpit, but he is standing on the floor and
both he and the congregation are casually dre§dexlscene is set for a more internal and
informal atmosphere where people pray aloud andetli® room for asking the pastor
guestions at the end of his lecture. Here, | alemtify a social hierarchy because it is mostly

the “core-persons” who pray aloud and ask questidihe social code that sets in after
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worship on a Sunday evening is that people chat lmmy out for 10-15 minutes until
someone starts blinking the lights. The ones wleoleit now is the core of the church and
they go out to eat at “Wendy’s”. This can usualhlglude the pastor's and the deacon’s
families plus some additional faithful attendantfie first time | heard of the visits to
“Wendy’'s” was one of my first days in Church duriagonversation with one of the women.
| asked her if people hang out when they are oaiteidthe Church. She told me that there
were certain places people went to eat, but thatdsth not go very often. She said that the
ones who went out to eat just assumed that everyoew about it, and that she was actually
kind of shy. But she asked Lorraffieif she could make sure that | was invited nextdiy
and she answered “sure” in a positive way. Thaa$vwand during my stay | went two more
times with May who invited me. The arena at “Wesdlyias a very laidback atmosphere and
people sit and chat about their kids, jobs or wkeateomes up, while laughing and joking as
good friends do. However, the Christian topicsraeer far away and it is intertwined in the
conversations as they might discuss for instanee éasily one can come across cussing on
the radio or “immoral things” on T4,

At the Women’s Bible Studyn Saturday mornings we are sitting in one ofdheners
of the Fellowship Hall The communication is informal and honest. The worare sharing
what is going on in their lives and they are benegy honest about what their challenges as
Christians are. This might be the most self-exangr@vent | experienced where | get a direct
access to Church member’s personal struggles, whidghcome back to later in this chapter.
But the overall goal is also very apparent herey thare here tgrow spiritually and taglorify

God. This honest arena might lead to this disagea¢that | will give a description of now.

The group is talking about a woman in church whesdoot seem to have many
friends and they agree upon asking her if she wanjin them on occasions. It
is said that they themselves has such a goodtsistdrand that it is important to
spend time together, and sit down and talk to etlchr. Then someone says that
they need to invite people loud and clear on Sur@nings when people were
going to “Wendy’s”. Lorraine answers that they healid do that and that it was
obvious that they went. Then the woman who toldtha she never went says
several times: “No, it's not”. It seems that Lomaihas difficulty believing this,
but then says: “We don’t want to be a clique... ji'st that there are such strong
friendships here”.

What | have tried to show in this section is th#th@gh the members have some

characteristics of being in a “communitas” by perncg themselves as “equal under God”, as

a7
48

Lorraine is the wife of one of the deacons; Pete.
The programmes they referred to as immoral wBig Brother” and “The Bachelor”.
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discussed in the previous chapter, there aresstitte social boundaries between those who
are at the core of the church and those who fesl #re not. The members are acting as a
“team” during church-events when they are “frorsig&” where the audience is each other,
God and possible newcomers, but there are somaelspatterns which might lead to
hierarchy within the church “backstage”. These alobbundaries illustrate a hierarchy and
there are obviously borders in both time and spagelating who are present at various
occasions. In time, there are borders betwglemning Worshipand Evening WorshipIn
space, there are borders between the differenasneithin the church premises and between
the Church and the World outside of it, as regé¥dsndy’s”.

To illustrate these borders of being an insider amautsider | want to include a man
who | hereby call Harry. | met him durirfvening Worshi@and he identified himself as an
evangelical and a “freelancer”. By “freelancer’eant that he did not like big organisations
and that he is against the Church as an institulisaason for his dislike of churches, he said,
was that in his previous church the leader hadésttoo much glory to himself” and that he
was “full of pride”. After Harry had started askingo many questions there, he had been
shunned from that church. He did not belong towraihnow, but visited several. One Sunday
he told me that he had been to three different tdmesday, including his earlier church where
he had sat on the back row only to listen. MembefSrace said to me that Harry had “been
in a cult” and | was warned against spending tochntime with him, especially alone. Pastor
John always emphasized how important it was tortgeto a church and havellowshipwith
other believers. Although Harry was welcome at chuevents, he was fundamentally
disagreeing with Grace’s doctrines by not agreeimgthat belonging to a church was
necessary antbiblical. Harry represents someone who | do not think wdudge been
allowed to cross the borders into Grace and betsglas a “team-mate” if he did not change
his views of the church as an organisation. Hemeone who ignores the borders of being an
insider and outsider and is not interested in banthe “core” of Grace. | think that their
concern about him was that he was spreading falseide and that he was being too critical
of their view of the importance of maintaining ttyeerall goal by belonging to a church. My
argument is that Church members are all there td wawards their overall goal @frowing

into “the next life”, but how do they maintain thlikared comprehension of their goal?
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Reproductive mechanisms in the collective: Sancti@n rituals, parables and

time

Sanctions

The goal of beindgrue believersand reaching the “afterlife” results in being itirainal phase
that creates dilemmas that need to be dealt wahwisat are people doing in order to stay in
this liminality as a believer and maintain theieoall goal?

Bourdieu’s “doxa”’(1994)might be a useful concept to analyse the maintenahthe
overall goal of Grace. Doxa denotes something td@egranted and so internalised that it is
not even reflected on; in this case that they hrthere toglorify God and tayrow spiritually,
and this understanding “goes without saying” (Beewdl994:163). However, as mentioned
in chapter three, they struggle with the tensiommaiving across the boundary between the
Church and the World and there might be individuathanisms to deal with this which | will
discuss later in this chapter. Now, | want to foonghe collective mechanisms of maintaining
their overall goal starting with an example of anident where the definition of the situation

was challenged, although probably unintended, aaslsanctioned.

It is a Wednesday night, which means Bible studg w&e are gathered in the
Fellowship Hall We have had the usual meal and the subsequelet Rimly

is about to wrap up. Today’s topic is “irresistilgiace®’ and as always Pastor
John opens up for questions at the end. One aféheons, Pete, says that in
one of the passages it says that a people werevbsedifor a while, but then
drifted away. His question was how this was possibfrace is irresistible?
Pastor John's answer was that they could not haea lrue believers. Pete
looked it up one more time and confirmed that tlerdwsed was believer.
Pastor John seemed a little surprised by this aiti ®Does it say believer?”
This was confirmed yet again and Pastor John cdeduhat he thought it
had to be false doctrine and that they could nee lmeen true believers. Then
Pete uttered in a joking manner: “Maybe Jesus tisedvrong word, | don't
know...” as he smiled and shrugged his shoulders.otthers laughed a little,
but his wife Lorraine sitting across him laid hanlds over her ears, shook her
head and said “no no no” rather embarrassed. Témirage son sitting next to
them laughed at his parents, and a woman sittinlgeatable behind Lorraine
laid her hand on her and said in an ensuring amdestat comforting
manner: “That’s ok.” Lorraine took her hand andisaith a little laugh: “I'm
going home with you tonight!”

““This is the fourth point in the five points of Ciadism which interprets the moral rebirth that makeneone
able to choose God as God’s will. This means tiabeliever is not able to choose God for him/Hebseause
a human being’s will is corrupted Isjn. This transformation of will before faith cannat kesisted by anyone if
one is among God'slect hence “irresistible grace”.
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As written in chapter two, the Bible study on Weslhteys is attended mostly by regulars; the
core members of the church. People know each etbkrand the atmosphere is less formal
than it would be during worship in ttf&anctuary especially theMorning Worship Goffman
argues that there is more room for making jokearinnformal context, but when there are
outsiders present formality is more important (289). This is not a joke that would be made
in the Sanctuarywhere there would be a stronger focus on givingresentation of the
church’s doctrines and reaching out to unbelievaerd newcomers. In this arena in the
Fellowship Hallpeople know Pete, who is a deacon, and perceimeali a believer which
gives him room to make this joke. However, it does go by without sanctions. The joke’s
content is that Jesus might have been wrong, mutsdeuth is what their whole Christian
belief is based on. They see Jesus as truth amdbyivhis word, and the goal is gtorify him
in everything they do because he has done evegytionthem who areindeserving The
sanction comes from his wife who is closest to himd may be the only one who can sanction
him in this kind of situation since the others kniat he is joking, and gives him the room to
do it in order to avoid confrontation. Goffman stathat an open disagreement in front of the
audience creates a false note and is avoided Br ¢odsustain the definition of the situation
(1990:92). This might be why the others laughedfit This also fits with Goffman’s
argument that when performers make a slip the sthaght tactfully “not see” the slip
(1990:225). His wife too knows that Pete did noamanything negative by his joke, but she
is not afraid of confrontation and she is embagdgbkat he can even say something like this
that would go against Jesus. Spontaneously, slsehputhands over her ears because she does
not want to hear it. Goffman has also focused ohamssment as having fundamental social
and moral significance. Schudson writes that Goffaagues that human beings are creatures
that are so completely dependent on how others #mm that they avoid at all cost the
“dashing of social expectations” (1984:634). Now, events occur that contradict the
definition of the situation the interaction may a®rto a confused and embarrassing stop
(Goffman 1990). Pete’s wife therefore sanctions,haithough it is a mild sanction, and puts
the situation of the definition back into placeidsanction is revealing a norm: it is wrong to
indicate that Jesus has flaws and the basic valti@s is that one should alwagkorify God
because he is “the perfect one” and the humanglaedtawed ones”.

Above | have argued that a mechanism in the fdran sanction reproduced a desired
value in the church, and the shared comprehensitrew overall goal. To speak “negatively”
about Jesus is something that they see an unbeb@wea secular person may do, but not a

Christian. In this case it was perceived as hapgewithin the Church and it was therefore
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sanctioned. The next collective mechanism whicliligive an analysis of is rituals.

Rituals

Being Protestants, they say that the only mediag@bveen them and God is Christ, and one of
the core disagreements with Catholicism is omBatry and sacraments. Catholics are
“bowing to man” (the pope) and using ritual objeeats part of worship such as lighting
candles, having sacred images and the wearingstinemts by the priests. Ritual objects and
the Catholicism’s seven sacraméhtare seen by my informants as focusingaamks which
are human actions, in stead of faith alone. An et | heard for this was that «the
sacraments start out as biblical, but after a wihikeorphs into something that you have to do
and they forget why and then infuse it with meanin@n the other hand, Grace itself is very
habitual and is characterised by routines durimggak and | want to discuss if these routines
can be seen as rituals.

Turner defines a ritual as a “prescribed formalawebur for occasions not given over
to technological routine, having reference to bgli@ mystical beings or powers” and he
holds the symbol to be the smallest unit of ritwélich contains the specific properties of
ritual behaviour (1967:19). Symbols then, are mattal and represent many things at the
same time (Turner 1987:52) or in Geertz’ words tlegy used for any object, act, event,
quality, or relation which serves as a vehicledonception, where conception is the symbol’s
“‘meaning” (1975:91). In Grace, they might not skentselves as having rituals, but for
instance every time they are gathered as a coliethiey always “open up in prayer”. They
pray that God will “bless this time together” aridat it will be fruitful and specific prayer
requests are included. They also “close in prayérn the event is over and usually pray that
everyone gets home safe. | want to suggest tratém be seen as a ritual in Turner’s sense as
it is prescribed formal behaviour for an occasiord at has references to belief in a
supernatural power. As mentioned above, Protestafitasin from using a lot of objects in
their worship. Nonetheless, there are visible sy the Sanctuarythat are used during
Sunday Worshipfor instance the blue window with the cross antldB quote, the pulpit,
Bibles, the silver platter used for the Lord’s Seipptc. However, many of the symbols are

0 The seven sacraments in Catholicism is Baptismfioation, Eucharist (Lord’s Supper), Penance
(confession), Anointing of the Sick, Holy Ordersgtsacrament that integrates someone into the Gialgr
which consists of Bishop, Priest or Deacon) andrivietny.
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spoken ones which are words that have several tatmes and trigger chains of meaning.
These symbols are metonymies which are symbolgsepting an entirety and will trigger
this entirety when interpreted. In relation to tlasprayer which is said during an opening or
closing of an occasion will include the word ChriBhe symbol for Christ is the cross which
can be said to be a core symbol. The cross isdatketaphor symbolising Jesus on the cross,
but it is also a metonymy which trigger the whotesgel. In using Turner’s terminology, the
cross can be seen as a “dominant symbol” whichxpims this way:

...dominant symbols are regarded not merely as mematise fulfiiment of
the avowed purposes of a given ritual, but alsoraace importantly refer to
values that are regarded as ends in themselvasisfha axiomatic values
(1967:20)

The cross can be seen as a dominant symbol bathreesan to fulfilment of the ritual which
can be seen as entering God’s kingdom and be witlstCand also referring to the essential
values that Christ represents. Geertz talks alfsuCross as a symbol because it is “talked
about, visualized, shaped worriedly in the airardly fingered at the neck” (1975:91).

Now that | have established how a specific praygr be seen as a ritual containing
certain symbols, | want to focus on tidorning Worship Seeing the church through
Goffman’s dramaturgy; th&lorning Worshipis the most orchestrated event in church and
where the audience is the largest. It is also iat elient that it is most fruitful to discuss
potential ritual activity in Grace because at thésticular event the characteristics of a ritual
are more identifiable. Th&lorning Worshipon Sundays is the most prescribed and formal
occasion in Grace, to use Turner’'s words. As deedrin chapter two, the layout is pretty
much the same every time and tterd’s Suppertakes place once a month. This is a formal
arena and there are more codes as to how to bebagestands up when asked, one sings
during the hymns, one does not sit and look outwiredow, but listen attentively to the
pastor. When there is prayer one bows the headhanel is room for nodding or saying amen
when something perceived great is being said. Tageps duringMorning Worshiphave
different functions. In theOpening Prayerthe pastor is preparing the congregation for
worship and may ask that they will “open their hegr truly and honestly”, be “hungry for
His word”, “exalt Him” and not “put on a religiowshow”. In theMorning Prayer the pastor
is humblingthe audience before God and saying that theywardeserving sinners” and ask
that they examine themselves and improve. He isatapy the core of the gospel by such

statements and he is also maintaining the shanegrehension of their overall goal of being
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true believersThe pastor also prays for individuals who mightilber out travelling, but if
there are prayer requests one does not say thetouslin this arena. They shall be given to
the pastor beforehand. During therd's Supper everyone (who wants) participates actively
in eating the wafer and drinking the wine. Thesgadis are very dominant symbols for Jesus’
body and blood and this ceremony has a certainmsolmosphere. Thieord’s Supperhas
clear characteristics of being a ritual as it highty prescribed and very formal. It also
embodies the faith in a literal way by consumingi€lls body and drinking his blood. After
pointing out the clear characteristics of a rittlaé question is what effect do they have?

We see here that throughout the whole worship thegestandards of conduct and a
proper order as to what comes next during the wordthe congregation is participating by
adapting to the definition of the situation whichmainly set by the pastor. They are being a
part of Goffman’s “team” and thereby supporting gastor’s performance. | believe that as a
collective the morning worship creates communitg arfeeling of belonging as people sing
and pray together. The pastor refers to thethe@lodywhich insinuates that they are one and
that they are what make this church function asamt Throughout the whole service the
basics of Christianity are being repeated. Thisdp#hat they arsinners how Jesus paid their
sing that Heresurrectedandreignsin Heaven and that individually people must litieit life
asholy as they can in order to “enter God’s Kingdom ansleheternal life”. One can argue
that with these repetitions, the understandindhefliminal situation is being reproduced and
the faith is being revived. However, the repetisi@o not only reproduce the current situation
as the structural functionalists would say a rites”, but theMorning Worshipcontributes
to growth During the worship the congregation does not oelyve the gospel, but they will
learn something new from the pastor’s preachingmiight give new insight to a verse in the
Bible or present a particular book of the Bibleaimew light which they have not thought of
before. Learning is a part ajrowing as a Christian and this way the worship is also
contributing to the individual’s transformation arafchestrating which can be called
“selving”, which | will come back to later in thishapter. Geertz also states that no matter
how apparently automatic or conventional a ritgalit shapes the spiritual consciousness of
people (1975:113). This revival agdowth might arise out of the experience of being present

during worship in church. Geertz thinks that aaitcreates reality for people and sees rituals

°L A classic here is Gluckman’s “Rituals of Rebelli¢h953) where ritualised rebellion towards autties
would return to status quo when the ritual was ow@luckman’s student, Turner, focused more onadoci
process than mechanisms maintaining the systenT,uyaer has also been criticised by de Boeck &ifSv
(1994) where they claim that Turner does not séial as creating something new, only reproducivey
society’s values.
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as a way of generating one’s religious belief athtand “...clothing these conceptions with
an aura of factuality...” (1975:109) He states that it is by observing and by beires@nt
this happens no matter if there is divine interi@mbr not:

Whatever role divine intervention may or may naypin the creation of
faith -and this is not the business of the sciémntispronounce upon such
matters one way or the other - it is, primarilyledst, out of the context of
concrete acts of religious observance that ralgjiconviction emerges on
the human plane (1975:113)

To create this reality which Geertz is referring tioe ritual needs to be experienced and
observed by the performers and communicated thrayghbols. An example of such a
symbol is the wine which is a metonymy, becauseggers a system of other symbols. When
a Christian drinks the wine which is a metaphorJesus’ blood, this will trigger the belief
that Jesus has paid the price for her with His dildbbat she is ainnerand that she wants to
glorify and worship Him to enter His kingdom. She is egueing it by tasting the wine and
at the same time she can observe everyone elsg daimich creates a solemn atmosphere.
This experience leads to a revival of the Gospédlraight create a reality of faith for her.

Before finishing up this section | want to expl@aeuestion: Is there something that
my informants can only show or experience througlals? | think that it is possible for an
individual to have a solemn spiritual atmosphere Hayp/herself. However, | think that
through collective rituals in Church there is apexence of worshipping God together which
leads to revival, but also functions irskepherdingvay where the pastor sets the standard. |
think that these effects are difficult to achiewveane’s own and therefore it is important to
participate in these rituals. Or as Pastor Johnldvbave said it; it is important to be in a
fellowship with other believers and b&hepherdedAdditionally, when experiencing these
rituals and events one also gains a great sodedteAlthough people might come to worship
God, they also have motivations in meeting theeniids and spending time with their own
families. For instance, at th&omen’s Bible Stugyparticipants value coming together to eat
breakfast, experience solidarity and confide irheatber.

| have argued that the events in church have ralatacteristics and that the effect of

them is creating community, maintaining church merab overall goal of beingrue

®2This is the fourth point in Geertz’ definition daligion which is: “(1) a system of symbols whichst (2)
establish powerful, pervasive, and long-lasting dsoand motivations in men by (3) formulating core®ys of
a general order of existence and (4) clothing tlveseeptions with such an aura of factuality tBatthe moods
and motivations seem uniquely realistic (1975:90).
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believers creating spiritual revival androwth and it is by performing the rituals that the
symbols communicate and contribute to all of theféects. Grace is very habitual both when
it comes to events, or the little details in therg and this obviously works for the church.
Pastor John once said duriBgening Worshipn a laughing manner that “there are certain
phrases that | use every Sunday that I'm being edd&r” and was referring to the last thing
he says when finishing up tidorning Worship namely “go in peace”. He soon became
serious again: “But there’s a reason why | do thigant people to find comfort here and that
something never changes. Something will alwayshbesame”. This can indicate that it feels
safe for people to have familiar events take placd that this make them feel socially
comfortable.

During worships and Bible studies the pastor ofteed metaphors and stories to
communicate the faitfParables” are a specific genre of communicatiomctvih will discuss

next.

Parables

During my fieldwork | heard many different storiesd metaphors that would illustrate
doctrine. These are categorised as a literary gealted “parables®®. Parables were used
regularly throughout the worships and Bible studieg also between individuals to make a
point. When this happens in the collective | seasta way of reproducing doctrine and
maintaining the comprehension of their overall gd&lese can clarify and illustrate the faith,
and become a tool for thinkirgpdly according to their perception of God’s moralitydastay
away fromsin. This way they can be seen as guiding mechanidmgy to illustrate how
grateful one shall be for Jesus paying for osgiss illustrated through this parable uttered by

Pastor John duriniglorning Worship

It's as if someone has robbed and been condemnaektt. And then in the
last minute the person who has been robbed saysill ‘take your place’.
That's how Christians feel when they see Jesus®ICtoss.

This parable also illustrates the symbolic powethaf Cross and what it communicates, as

> parable” is applied to narratives that have asrtéxplicit purpose to illustrate a doctrine arsiard of
conduct. Parables are found throughout the Newahestit and may clarify something to an individuagymup
(www.britannica.com).
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discussed earlier. This next parable was also dseidg Morning Worshipby Pastor John
when he was preaching from Mark 8:34 where it sktshim deny himself” (ESV version).
Pastor John continued by saying that this is npufa to speak of in ouCulture because in
our Culture it is about putting oneself first: “Our naturaklmation is to do what we want
when we want to do it". He illustrated human’s basin of self-centredness through this

parable by using a crying baby as a metaphor fordms self-centredness.

A newborn would be humans at our best, right? Bsedhbe infant is not
ruined by our culture? But what does he do whes hehgry? He screams!
He screams until he gets what he wants. He doetiaw@ the patience to
wait for you while you go to the restroom. He sansauntil he gets fed. We
have basic self-centred attitudes.

Parables can also be used to show that anothepriatation of God is wrong. Oprah Winfrey,
the television-hostess, had released a video otulgercom called “The Church of Oprah
Exposed”. This created a concern that people nighnisled into false doctrine because she
stated that there is not only one way to salvatiBastor John addressed this during preaching

and said:

One can only be saved through Jesus! Only Jesusayahat you have
different ways to salvation is like saying to anbliman on a cliff that
whichever way you go, you're safe.

Through this parable it is communicated that toosigoanything else than Jesus is to gamble
with your life and fall. The blind man might repess that people do not see what is right for
them because they aseanersand cannot morally choose God on their own arttia@sefore
blind.

Parables can also be used to motivate and iltesti@pe. One Sunday evening during
worship the topic was evangelism, mission and d@lutaAt the end of the lecture Pastor
John asked:” Does these things make a differendeXirapped up by telling a little story to
illustrate that it does.

A man is walking down the beach throwing starfisto ithe sea. A man walks
past him and asks: ‘Why throw them back in? Theegtlaousands of starfish
on this beach that stretches for miles. Does itaraklifference? ‘The man
picks up another starfish and throws it sayingstite made a big difference
to that onerl’

These parables communicate what the church’s destrare, but also a standard of conduct.
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They are very clarifying and a way of making thesints realistic, just like a ritual which
generates people’s belief and make it convincingotAer mechanism of maintaining the
overall goal ofgrowing and being atrue believeris the member’s reproduction of the
awareness of their own death and thereby to uss tine wisely in order to be ready for

judgement

“There’s no time for it”

Another mechanism for staying in liminality | watat discuss is my informants’ perspective
on time when it comes to awareness of own death. &glained in the previous chapter,
time is essential because it is important to conistgrow to become a better Christian before
judgementand one might not have enough time; “perhaps yeilthg by a truck tomorrow”.
“Life on earth” is a temporary phase and with relgatio this it is very important to use one’s
time wisely. This was evident during a Bible stwidyh the women where Pastor John came
to visit to tell them about a book they were gotoguse for the study. He also gave them
general advice about reading: “Make sure what yeadris good. Don’t read any cotton
candy* because there’s no time for that”. This is andaton of how important it is to use
one’s time wisely androw in faith because life is seen as very short. Pakibn also said
during a Bible study that “this may be the lastdidesus knocks on your door; we may walk
out of here and never come back”. Another exampliis was during Easter Sunday when
we had worship at 7 AM on a cemetery at sunrisstdPadohn emphasized how short human
lives are by saying that we come and go and armekiyuiorgotten:” Not many people will be
famous or remembered here on earth”. By communigatihis perspective on life on a
cemetery the message becomes even stronger and@adidéc to the audience among all the
tombstones, which is clearly a “performance tech@ign Goffman’s terms.

People in Grace seem to be very conscious aboutrtiwetality which according to
them is different from the World outside. To illeege, the topic of medicine and plastic
surgery came up during@unday Schodadlass and Matthias uttered: “No one wants to dik a
no one wants to look at themselves in the mirrepogdke try to postpone death.” In his view
non-Christians suppress their own death and trgotpone it by plastic surgery. A young

woman added: “The devil wants you to believe that yave all the time in the world”.

*«Cotton candy “is spun sugar with a fluffy consisty and Pastor John is using this as a metaphsinfiple
literature without substance.
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People in Grace thus see themselves as conscidls lifitations of life and that in this way
they are beingounter-cultural®. In their view, the values in th@ulture are eternal youth and
avoidance of mortality. The young woman is alsplyimg that this is Satan’s work; making
people believe they have” all the time in the wbrtd get saved This focus on and
reproduction of the idea that their life might heod has the effect of being a mechanism in
that one needs to be prepared jimigement This again may result in actions of keeping
oneself in the faith by reading, praying and waqopimg.

My informants’ consciousness of their own deatfresater than their consciousness of
Jesus’ return. The reason for this might be thatitlea of Jesus’ second coming is much
vaguer than their death in a much wider perspedfvwme, since “concerning that day and
hour no one knows” (Matt 24:36, ESV). It does neém as if they envision Jesus’ return
happening in their lifetime, and | only heard itbkpn of one time compared to their own
death which was often mentioned. This one time waias lunch and one of the women
glanced at the desserts table saying jokingly tadhmeshe wanted to start with dessert. Then,
Rachel came walking by and said: “That’s what | You never know; maybe Jesus comes
back before we get around to it. Dessert's the pagt”. This was obviously said in a light
manner to make a point about the dessert.

Even though people are self-conscious about thess Ibeing short they seem to be
more optimistic about time when it comes to becararbeliever. Let me illustrate this by a

conversation between me and May towards the endydfeldwork.

| told her how weird it is how 6 months of my lié®uld have gone by so
fast. She answered by saying that “life’s a vapanrd way as to make a
point to me. A minute later in the conversation sis&ed me if | had
changed my perspective on Christianity. | said tHzd and now | knew
what it really was. She looked at me smiling andnsed pleased: ‘You
know it now...” | knew that she was referring to timatw that | knew it |
would be held accountable if | rejected it. | saides, and I'm
accountable. But | would be anyway’She answered: ‘Yes, you would,
but now you really know it. And hopefully therepgkanted a big seed. I'll
keep you in my prayers. We're still young... Everptihhcan happen’

Here May is first saying that life is very shortitlafterwards she is referring to the fact that
we are still young. She is saying that there B sthe for me to become a believer and
showing optimism and hope about that, in steadboftmng out that | might not have time for
it.

**To becounter-culturaland different from th€ulturein the society outside the church will be discdsisethe
next chapter.
**They believe that all people will be judged evethdy have not heard of the Gospel.
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| have now tried to show how the comprehensionthef overall goal of beingrue
believersand reaching “the afterlife” is being reproducedhe collective through sanctions,
rituals, parables and time-perspective. These aehanisms which not only reproduce the
faith, but also lead tgrowthin becoming a better Christian and to stay iniatity ; waiting
for the afterlife. Next, | want to look at the indiual level and see what kind of inner

mechanisms they have to keep themselves in the fait

Selving and mechanisms of staying in the faith

The” I” and the “me”

As Goffman (1990) is focusing on; we make a presént of ourselves to others in everyday
life. I mentioned in the beginning of this chaptieat Mead (1967) divides the self into the
private “I” and the social “me”. The “I” both callout the “me” and responds to it and
together they constitute a personality as it apgp@arsocial experience (1967:178). Morris
writes about Mead (1967: xxiv) that the attitudéthe others is organised and taken over into
one’s self and constitutes the “me”. But if thisrevall that was to the self there would be no
place for creativity and the self would merely eefl the social structure. Mead’s complete
self would therefore consist of both an “I” andrae” where the “I” is the principle of action
and of impulse (1967: xxv). The “I” can influendeetdefinition of a situation by giving off a
certain impression. The organized community whiohtgbutes to the individual’s unity of
self Mead calls the “generalised other” and thisais organization of the attitudes of those
involved in the same process” (1967:154). This gaised other would here be represented
by the collective in Grace. Mead writes that “thiétade of the generalized other is the
attitude of the whole community” which seem to beccordance with Grace with regards to
the situation that when someone contradicts theativgoal of glorifying God it will be
sanctioned. Further, the person must also takdéenother’s attitudes toward the common
social activities that the members of the socialugrare engaged in. This would be all the
events that take place in the church, which | hehv@wvn to reproduce the comprehension of
their overall goal. After having generalized thasdividual attitudes of the social group, the
person must act towards these social projects laadarger phases of this general process

which constitutes its life and of which these peotgeare specific manifestations (1967:155).
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As described in the previous chapter, the membeGrace structure their life around the
church and are involved in events and activitidge Pperson’s understanding of the activities
in this organized society is according to Mead “dssential basis and prerequisite of the
fullest development of that individual's self” (1B855). Thus, the self reaches its full
development by organizing these individual attisidéothers and by becoming an individual
reflection of the general systemic pattern of tbeia behaviour in which the others are
involved (1967:158).

Mead's “generalised other” brings into balance aafines the individual (Jenkins
2004:41). In the previous chapter | wrote how Maywverted and changed her worldview.
She went from spending a lot of time with her agdidriends to entering a new environment,
making new friends and restructuring her life. Qua@ argue here that May’s “generalised
other” altered and influenced her development tfaseshe took in this new organization of
attitudes. In Mead’s terminology, one can say that collective in Grace, her generalised
other, has affected her “me” and therefore also‘tieHowever, as Mead points out, the “I”
both calls out the “me” and responds to it and they in other words affecting each other.
The “I” therefore is a private realm which botheaffs and is shaped by the social “me”.
Maybe one can even say in this context that thenijht be thesinnerwhile the “me” is the
overall goal in church which is the attitudes of tieneralised others? This is an emic way of
seeing the self as my informants are talking ofitbelves as divided in a sinful/impulsive self
and a controlling self. Even though a Christianaglgsvwants to be dwly as possible, which
are the generalised attitudes in church; they st themselves amnerson the inside and
constantly try togrow as persons. To follow this chain of thought, oae say that one is
constantly trying to shape one’s self because thdltealways be an “I” who is acting on
impulse where the “me” is reflecting the generatialpattern. This way, the self is never
finished, but can change over time if one regangs“t’ as representing th&nnerwho can
act on impulse and disrupt the desired attituddss Perspective fits with my previous
arguments that Christians show liminal charactessand as Turner states: “Transition has
here become a permanent state” (1987:107).

As discussed previously in this chapter there aréaim mechanisms for maintaining
the overall goal of beingrue believersand keeping oneself in the faith. On the individual
level, | would like to call these mechanisms “sefyi as a way of trying to shape the self to
be as norsinful as possible. The term “selving” was introducedR®becca Anne Allahyari
(2000) who did fieldwork among volunteer workersGhristian organisations in Sacramento

(CA, USA). She explores the volunteer’s pursuiself-betterment through an examination of
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what she calls “moral selving”. She defines “sefvims “the work of creating oneself as a
more virtuous, and often more spiritual person”0@4@). She writes that the term involves a
concern for transforming the experience of an ugaey moral self, in contrast to a situated
identity which she defines as social status orcttial position within society (2000:4-5). Her
definition of “selving” accords with the mechanismhbich | want to present, because it is a
constant attempt for my informants to shape tharanhself to stay in their faith. They are not
trying to change their identity as Christians, kather to nourish and maintain this identity.
One of the women at th&omen’s Bible Studylustrated this shaping of moral self when she
said that they are facing dilemmas and choicesyesiagle day. She followed up by saying
that these dilemmas are mainly between “conveniemzke comfort which led to personal
happiness; and commitment and compassion whicholeacrifice and giving”. The second
one is obviously the Christian alternative, busttilemma illustrates that they believe that
there will always be ainneron the inside “trying to steal glory for itselffi stead of making
the desired choice of “giving glory to God” by séicmg oneself for others.

Self-control is one of the “fruits of the spirithd was heard frequently among my
informants. Literally, “self-control” means to hawentrol over one’s self which is what
selving is about; trying to gain control of thefsshd make it better. Even Pastor John once
admitted that he had issues that he needed to evorkhis was during the time he visited the
Women'’s Bible Studgnd he had previously lent a book about how td w#h Satan to one of
the women. While he had read the book he had unddrisentences and he said to the
women:” Now you’ve seen what I've underlined andatvhit me; what | need to work on.
She’s seen that I'm a sinner saved by grace...” @begart he said with an ironic laugh as if
this was of course evident. However, he still néedemake a comment about it as if he felt a
little uncomfortable that she had seen his wealasedse is after all theshepherd

In the next sections | want to identify mechanisrhselving and how they contribute
to making oneself a better Christian. | will an&ybhese mechanisms through five sections:
Incorporation of difficulties, the persuasion ofralales, signs from God, avoiding one’s

weaknesses and prayer.

Incorporation of difficulties

As mentioned in the previous chapter | never heargbne in Grace approach the topic of

doubt, as | did in Dogwood. Although | take my infants to be very strong believers, | am
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sure that human as they are; they also must halkeoges in always trusting in God if they

come across difficulties. At thHéomen’s Bible Studjhey mentioned every now and then that
it was not always easy to turn to God when theyugset or worried, but that they try. With

regards to this, there are specific mechanisms twhicorporate these challenges into the
faith which | want to illustrate.

At the Women’s Bible Studthere was, as mentioned, an informal and self-axam
atmosphere. June, an elderly lady, had a husbaodhati recently been ill. She said that it
had been a real test for the family, but she empbdow grateful she was for the feelings
and thoughts it had brought up. She thought thatag a meaning to it all and that it had
brought forth hints inside of her that she neededetich out more to God. This comment
implies that although her husband’s illness mayehagted her faith, she focused on how her
faith had become stronger. She thus incorporatedlifficulties intogrowing in the faith in
stead of focusing on a possible doubt. It was featjuhat the women at the Bible study
expressed gratitude for the difficult times in theies in this way, because now they saw the
meaning of it and they said it had made them st&orighey attribute the difficult situations in
their lives to “God’s plan” and that there is “mé&anin everything He does”.

During another Saturday morning, the topic of cosagon was Satan. One of the
younger women asked what the difference was betw&ancoming from the flesh and sin
coming from Satan”. An older woman, Karen, saidt twaen Satan was operating it felt

different and she shared a story with us to ilatstr

Let me give you an example. | was waking up oneningrand | was getting
ready to do something. | think it was here in chuiBut suddenly all these
awful cuss words were going through my head! It wa$ul and | thought:
Where is this coming from? These are not my thaughind | immediately
went to the scriptures to defeat it, and it wenayawand it never came back.
And | realized it was Satan because these werengdhoughts. So | think
that those thoughts are more foreign to you.

However, the other women thought that one couldtelbthe difference, but they all agreed
that the way of defeating adin was the same, and that that was the most impoiaming
another Bible study they were discussing TV, mowied the internet as traps which Satan set
for them. These were discussed as traps becausethen saw it as very easy to get carried
away and suddenly spend several hours on it, aré thas danger of coming across “sexual
innuendo”, bad language and pornography througketmeediums. Karen told us that one
time she was looking for a dress on “e-bay” shedsal) realised that she had been sitting
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there for three hours straight. She said she &ltliiecause she could have spent this time on
something useful, like reading scripture or prayi@ne of the other women concluded:
“anything that takes your time away from God [canaltrap]”.

What | want to show with these examples is how woenen are attributing these
particularsinningepisodes to Satan. In the first episode, Kareremepces cussing words in
her head as “Satan’s work”. In stead of ascribingp herself she ascribes it to Satan
operating within her and that they are not her twoughts. She is objectifying these thoughts
as Satan. Returning to Mead, one can say thatl'the the impulsive and acting element of
the self, while the “me” is what the “I” was a sadoago (1967:174). In other words, the
“me” is the self who is reflecting over what thé Has done as in Karen’'s statement: “It was
awful and | thought: where is this coming from? 3éere not my thoughts”. To be able to
reflect at all, one needs to have cultural frana@s| here these frames are the attitudes of the
generalised other which she has taken in which eshéyer self. She reflects over her own
thoughts within Christian frames and the selvingshamism here works to objectify these
thoughts as Satan. This way she is incorporatiegettthoughts into Christianity and she is
reassuring her Christian faith because Satan ierprated as being God’s creation.
Theologically, Satan is under God’'s control and Gobs Satan in “His plan”. Her
incorporation of her thoughts into Christian franbescomes selving as she is shaping her
Christian moral self. This selving manifests phglicin that she instantly starts to pray and
after a while she feels that the thoughts are gumkthe situation is restored. The same kind
of selving is valid in the second example as theyascribing their use of these mass media
as Satan’s traps to “lure them in”. Pastor Joha alentioned something similar to the women
when he said that “Satan sneaks in thoughts inlpgdpeads and whispers that if you have

these kinds of thoughts you can’t be saved”.

The persuasion of parables

| want to include parables on the individual lelsecause | think that they can function as a
mechanism not only in the collective, but also witthe individual. By the collective, | mean
that parables are being used as rhetoric in thpgpreaching during worships to illustrate
a point and thereby reproducing the Gospel. Withm individual | believe that parables in
the two illustrations below can function as persuaso avoid what they perceive s and

to motivate; thereby shaping the moral sékis does not mean that | see all parables as
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individual mechanisms of selving, but | argue ttieg two parables | will illustrate below
have selving-effects as they become an image ofitireer struggle.

Parables have an effect in clarifying and persupdineself of the right choice in a
moral dilemma. | want to follow up the conversatmentioned above, where the women saw
TV as one of Satan’s traps. One of the women conedeon how such a TV-series as

w7

“Friends™’ could make a person slowly adapt to sexual indoeand bad language. Karen

told a parable to illustrate how this could be dawngs:

If you put a frog in boiling water it will jump ouwdf the pot. But if you put it
in cold water and heat the water slowly so thatftbg gets used to it, you
can boil it alive.

What she wanted to show with this parable was Wiagn you slowly adapt to “immoral
things”, you eventually start to accept them. TWway the parable is used as an argument to
why one should not watch these TV-series and tlyepelbsuade oneself to avoid them. The
selving mechanism here is using this parable asmage of the inner struggle and illustrating
what is the “right” choice in the dilemma of watehi TV or not. This parable persuades the
person to avoid what she perceivessasand thereby shaping the moral self. This next

parable was told among the women to illustrate vatiton:

A farmer told a young boy to take a dirty bucked go to the river and fetch
some water. When the boy came back he noticedhbaiucket was full of

holes and all the water had leaked out. The fageat the boy several more
times, but after a while the boy told the farmeattthere was no point in
doing this. Then, the farmer pointed into the backed said that now the
bucket was clean.

Karen said that this story showed that even thalghforgot the Bible quotes she memorised,
and even though she constantly needed to go battletscriptures to be reminded of God's
word, she felt cleansed after doing it. Even thosbgh sometimes may feel inadequate, she
trusts that she has becorieanand thereby a better Christian. Thus, she is tihjeg her
feeling of inadequacy as cleansing through thislplar Thereby she has turned her frustration

into motivation which | see as a mechanism of sgjvi

" Popular American sit-com.
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Signs from God

Motivation was also observed in that people intetgnt events as a sign from God. These
signs felt to them as proof of His existence, arfckguent example here is rainbows. At the
Women’s Bible Studihe women were talking about what their favougtete in the Bible
was and a young woman in the group told us that tv&s one containing “God is always
with you”. There was a time when she was goingughosome difficulties and she was on her
way home from work. It had not rained for a longei and suddenly she saw a rainbow. She
started to cry because she felt that God was vethAnita added to this saying that when she
was taking over the Sunflower hoteshe saw three rainbows that week and interptéied
as a sign. Lorraine also felt their enthusiasnrémbows, and told us that every time she saw
a rainbow she stopped whatever she was doing gaogeehGod’'screation

As | also mentioned in the previous chapter, NitckDogwood had an experience
when he returned to Norway to be a missionary anchd out he was living next door to
someone he knew from the past. Whenever he hadslabbut his faith, he thought of this
story and it told him that this could not have b@eooincidence, but that it had to be God's
providence These sign-episodes are selving-mechanisms wemgomen and Nick interpret

these events as a proof of God’s existence whsge las a way of confirming their faith.

Avoiding one’s weaknesses

Pastor John told the women at the Bible study thatbest way to fight Satan was to stay
away from areas where one is weak: “If a man hablpms with lust, maybe he should stay
off the internet so he doesn’t go to look up pomapyy. If a woman has problems with
shopping, maybe she should stay away from the maliat Pastor John here is describing is
what | see as selving-mechanisms in avoiding whaine’s weakness. June, an elderly lady,
pondered once about “why do we even sin when wevkihat it is wrong”. This utterance
indicates the inner battle betwesinningand notsinning She continued: “Why don’t we just
say no? Why do we go into the thought process? I8Halo this or not? This tells me that |

need to learn more.” A few minutes later in thewmsation June added: “I stay away from

%8 As mentioned in chapter two, the Sunflower Howssthé church'’s trailer in a local trailer park wéaehildren
are invited to Bible lessons.
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some things, which | know are my weaknesses. It b@awimpy, but it is to protect myself”.
This tells me how aware she is of living with dile@s, which | have referred to as the
tensions of liminality, but she has her own tricksleal with the dilemmas, one of which is to

avoid situations of temptation.

Prayer

Prayer is probably the most frequent selving-meisinarand the women at the Bible study
often talked about how it was efficient when deglhmith difficult people. What was often
brought up as a challenge in this regard was baingork, because there might be people
who were hard to cooperate with and they oftendighe as Christians. Lorraine told us that
she regularly prayed on her way to work to notagetoyed with people, or she would pray at
work if something upset her. She said that this svagy for her to overcome irritation and
have self-control. Work-problems also came up dpyanday Schoand the class concluded
that no matter what the struggle is one shoulddrieep it inside and answer people with
love and show them who the Christian is. Anotheviaa that | heard, was to listen to
Christian music to overcome anger and hardshipses@fare all advice that they exchanged
between each other as mechanisms for overcomifiguttifdilemmas in everyday life. This is
a way of controlling one’s self, thereby selving,arder to transform the moral and spiritual
self®,

Above | have identified five different mechanisniselving. They are mechanisms of
selving because they are ways of reflecting oversofme” in order to shape the moral and
spiritual self. In essence, the goal is to “tanteginner, the impulsive “I”, so that the “me”
and “I” accords and createshmly, moral and spiritual self. Goffman writes that wha
performer guides his private activity in accordandth incorporated moral standards, he may

associate these standards with a reference grogpmé kind, thus creating a non-present

% have much data on ideas of how to improve antkbeneself as a Christian, but unfortunately Inzan
include them all. However, | would like to mentifive points which Matthias gave during a Bible gtuxh the
Lukewarm church who was more concerned with theialth than their love for Christ (ESV, Revelatiah6.
These were related to the point that “the intestralggle is the worst because we are falling asieepr
devotion to Christ”.

1. Be on guard against wealth and comfort.

2. Look for evidences of grace in your life.

3. Am | growing as a Christian? Pray that you will

4. Ask other for feedback for spiritual growth.the lukewarm church they were blind for this, yaun also be
blind.

5. Rest in Christ. The Lukewarm church is not gragain their affection to Him.

78



Mechanisms o6lorifying God in the Colllective and the Individual

audience for his activity (1990:87). What Goffmarites here, | think applies to the impact
the generalised other have on the individuals iacér Even though they want to guide their
activity towards God constantly, there is an effadbelonging to the collective in Grace, thus
creating a non-present audience which motivatesm&sationed before, the “I” and the
“me“of the self have a dialectic relationship argl lahave argued; my informants’ self
becomes a product of both the collective in Grakthe impulsive element in the individual.
An opportune question here might be: How can | nkeseelves and make assumptions about
them? Here, | will draw on Erchak who states tH#toaigh neither the inner self nor the
personality can be directly seen, behaviour in @asaontext can be observed by others
(1992:15). However, behaviour does not directlyramithe personality or the self, but this is

what a behavioural scientist has to work with (21292

Conclusion

In this chapter my goal was to show how my infortean Grace have mechanisms for both
dealing with and staying within liminality. First,gave a description of how the social and
religious life in Grace plays out in different assnand thereby laying the foundation for
standards of conduct which in the end results mias@nd hierarchic borders in time and
space which are not open for everyone to crosave lalso explained that the overall goal in
church is people’s shared comprehension of attgn@mace, namely to havellowship grow
and prepare for “the next life”. This overall goal reproduced and understood in the
collective through rituals, parables and compreioenof time. | have also explored
reproductive mechanisms on the individual levelerehl have employed the term “selving”.
By using this term, | wanted to show how there raethods of keeping oneself in the faith
and thereby also shaping one’s moral and spirgeHl for the better. Now that | have dealt
with the mechanisms of staying in liminality, | wda explore the tension between the church

and the world outside of it.
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APPROACHING  THE WORLD"

In this last chapter | want to return to using tilen “Evangelicals”. Although my informants
mostly use the term “Christian” about themselvéss tchapter is showing the different
approaches Evangelicals in the US have to the Wasddnd them, what they call tiilture
When my informants talk abo@@ulture it is very intricate and maybe they do not always
know what they mean by the term. However, | willalgse the term in five different
categories, namely i) their idea and use of thm &) how people try to place themselves
within the Culture, iii) the boundary between the Church and Gudture, iv) how people try
to protect themselves fro@ulture and lastly v) how my informants want to chai@dture

In the previous chapter | showed how aspects effdith are reproduced within the
Church and how there are different mechanisms mfockiction at work. The focus was on
the internal life in Grace. In this chapter | waatshift focus and explore how the churches
meet and approach the World outside. | will alseeha broader ethnographical perspective by
comparing three churches and | will connect thenthtowider evangelical spectrum in the

US, including their approach to politics.

Theory and “the culture”

Van Gennep writes that the only clearly markedaadivision remaining in modern society is
that which distinguishes between the secular ard¢hgious worlds — between the secular
and the profane (1960:1). Earlier in this thesisave distinguished between the Church and
the World, and my general theme has been how pégple be “in the world but not of it”.
What | mean is that the World outside the Churchiiwath physical and non-physical aspects
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By the physical, | mean the physical space whiabuiside of the church’s premises, but also
all the physical and material things that are neseen as spiritually beneficial among
Protestants. By non-physical | mean the worldviemsas and discourses outside of church
which are perceived to be secular and non-Chrisfiais non-physical element is referred to
as theCulture by my informants, but before | give a descriptadrtheir use of the term | want
to elaborate on the anthropological debate onethm.t

There is no agreement on a single definition oftéren “culture” in anthropolody.
However, the earlier use of the term was a reifydegcription of “culture” as a static self-
contained whole which is self-produced regardlessocmnomic and political change. This
way of seeing and using “culture” is widely usedoatoday; for instance among the media,
politicians and minority leaders (Baumann 1999)day anthropologists generally see
“culture” as non-static, processual and ever-changAs Baumann puts it; the two main
discourses about “culture” are either “having itieve culture is comprehended as a finished
product and a thing one has or “making it” wheraltlare” is seen as a process one shapes
(1999:83). Lila Abu-Lughod (1991) is critical tovasr the term itself within anthropology,
because she is concerned that it has lost its agadeeaning. According to her, this is due to
media’s use of the term in not considering that &asnare conscious agents and that cultures
are constantly changing (Abu Lughod 1991). A “crétuis not a “thing” which can act in
itself, but it is constantly shaped by human agency

As mentioned, | want to explore my informants iraG and Dogwood’s approach to
Culture, but in order to understand how their approacltemto the scenery of American
Evangelicals | also want to use data from a thimdrch. In the introduction, | described Jerry
Falwell’'s role in the history of American Evangelis, and it is in Thomas Road Baptist
Church (TBRC) Jerry Falwell had his ministry andend Susan Harding (2000) did her
fieldwork. After Jerry Falwell's death, his son atiman Falwell took over as the senior pastor
and he is following his father’s legacy about beungal on moral issues. | want to contrast
TBRC with Dogwood and Grace, because TBRC has aeamy visible church and it is seen
by my informants as being “typical Evangelicals”.

In this chapter | will mainly be using Fredrik Bas theory of ethnic boundaries. The
reason for choosing this theory is to identify {m@n-)existence of a boundary between
Evangelicals and their idea of the term “culturaidathe World around them. These
boundaries arise and are maintained in the meéitgeen secular and Christian persons,

®91n 1952, Kroeber and Kluckhohn found 164 defimismf what anthropologists meant by culture (Wright
1998:7).
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ideas and discourses. These meetings are mainlgeting between the perceived ideas of
“the others”, and | do not have much data on satiaktings and disagreements between
seculars and Christians. | will also use some coatpa literature in my discussion, but first,

| want to give an insight in my informants’ view tre term “culture”.

My informants’ idea and use of the term “culture”

Looking back on chapter two, | gave a brief introlon to the pastors in Dogwood and
Grace’s approach to what they see@dture and how they defined it. Now, | want to
elaborate on this and | want to start by exploBrgce’s use of the term. Pastor John defines
Culture as human relationships, but divides it into twengbnts: As Christians they want to
affirm what is good, but separate from what is ewitl unhealthy in th€ulture Further, he
says that there has to be a critiqu&afture and that there cannot be an uncritical acceptance
of it. He says that this evil element is an elentainted bysin and that there is a tendency in
Culture to deny God and reveal truths from Gddulture was often referred to as in
“engaging in culture”, “separating from culture” darfthat’s in culture”. When | asked
individuals in Grace what they meant by the termlttae” | received different answers.
However, the use of the term in Church and amofggrimants is easier to identify. In general,

| perceived the term to be used in a pejorative a@ay often the meaning infused in it was
worldlinessand decay of morals. Sometimes, “the secular Wavks used interchangeably
with “culture”, and so | perceive that by the tefoulture” they mean secular morals and
values which are norms of the World and not of Ga&then | asked May what she meant
when using the word “culture” she explained it #isifgs of the world, and not of God”,
which sums up their idea @ulture Matthias thought that the term was very diffictdt
define, but agreed that they generally used iteferrto morals and values. Next; | want to
give examples of this moral idea ©tilture and what they think are the effects of a “culture
decline”.

It was often mentioned how in todayailture it was “not a good thing to be nice” and
that the “cultural ideal was to put oneself firdDuring oneSunday Morning WorshjgPastor
John was preaching from the passage in the Bibleravlesus healed a servant’s ear which
Jesus’ disciple Peter cut off (Luke 22:49-51, ESRastor John illustrated his idea of the

secular view in contrast to this; raising his vaieere and more for each line:
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In the secular world it is ‘if you hit me, | hit ug ‘if you hurt me, I hurt you back’;
‘if you punch me, I will punch you even harder!

There was also an impression in Church that thealma@and values ifCulture are getting
worse and worgé An example of this is an utterance from one @ef women: “People are
more egocentric today than in the 40’s and 50'opRedon’t go out of their way to help
people. | think it's a cultural thing”. Another way seeing the€ulture as representing morals
is how they think that th€ulture is influencing their discernment. An example hess
given by a young woman durirffunday SchoolShe told us about a church where the pastor
was a woman who lived openly as a lesbian. Thitopa®t confronted by the church councll,
but the council decided that as long as she wag)lin a steady relationship it was ok. As the
young woman told the story it was clear how shedkbut it as she seemed both discouraged
and appalled by it. She obviously thought it toiln@roper andunbiblical, and said that this
showed how th€ulturewas affecting the discernment of Christians anddines.

The “gay-rights’-issue was often mentioned in ielat to what they call
“postmodernism”, which they see as a competingadisge inCulture with Christianity. They
perceive postmodernism to be that everyone in goare equal and that no one is wrong. On
several occasions there was uttered frustrationnagative attitudes towards this relativistic
secularism. A problem mentioned several times Wasgeople would not disagree with them,
but not believe either. A college student once $laéd he didn’t know what to answer when
everybody’s just so tolerant and not judgementalMay once said: “I'd like to see them not
so lukewarm, but to be hot or cold. Like, don'tjsay ‘oh to each his own’ or ‘whatever you
think'...” It was frustrating to her that peopleotight that Jesus did not concern them when
she believed that there will come a time when emegywill be judged. This is also an issue of
morals, because postmodernism is denying that tiser@ne truth which is the basis of
Christianity. People in Grace believe that the pastern discourse iGulture influences the
institution of marriage, because when everyonegjisaeand not morally condemned it means
that homosexuals can be accepted and allowed tmgeted which is &inin God’s word. A
consequence they saw of postmodernism was that thleea is no ultimate standard of truth,

all religions become juxtaposed and accepted whithmislead people into false beliefs.

®1 The view ofCultureas getting worse and worse is a common view amenglennials and pre-millennials.
Although | have briefly mentioned this topic befanehis thesis, | will choose not to elaboratetlois because
most does not seem to have a conscious relatibihtey are a-mills, post-mills or pre-mills. Howay the
people | asked about this in Grace identified asills. Matthias told me that most Evangelicals were-mills
because that was most common, but many of thematiiave a conscious relationship to why.
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The greatest concern about the tolerance andvislatin the secular society was the lack of a
universal standard of morality. When there is rfondte standard of morality and morality is
a product of a society, they thought that therenoaiue right and wrong because there is no
standard in relativism. They think that moralityshd be governed by an authority and not by
people. Hitler and Nazi-Germany was frequently grdwp as evidence of what this secular
relativism could result in if a society itself shduegulate morality. In relation to this,
reasoning was also mentioned as being flawed. Matthaid duringSunday Schoothat
“reason is not the primary way to knowledge” andtthreason only answers the why-
guestions, not the how-questions”. They perceived science and reason is seen as “the

truth” in Culture without room for supernatural belief, as illustdhere by Matthias:

| think there’s an influence from our touk that we are only to believe
what we can see and touch. There is no beliefarstipernatural and only
what you see in a microscope is truth

God's Creation is also a biblical element whichyteee defied by th€ulture and society.
Creation is the first part of the Old Testament kgh®od created the world in seven days and
made man “in the image of GJd4” This latter quote from the Bible was often men¢id in
Grace to argue how humans had a special role iatiGreand was to use both animals and
the earth for their benefit. However, they emphesithat humans were also given the task to
be “good stewards of the earth”. DuringSanday Schoatlass where Darwinism was the
topic, there was an atmosphere of sarcasm and lidisb®atthias said that people saw
Darwinism as truth now, but he predicted that icoaple of hundred years “we will all say
that it is bogus”. About Darwin, they all agreedtttine had proposed a “theory of a design
without a designer”. It was uttered that they caadglee to that the species would adapt, but it
was another thing when evolutionism went from midmmacro level. Hence, that humans
are descended from apes was to them outrageousveordy. The Creation-aspect also
includes the issue of abortion, which | will retumbelow, because aborting a child is seen as
destroying God’s Creati6h Matthias said that he saw it hiblical to have children and
preferably many. Durinunday Schoohe was concerned by the fact that people had fewer
children now than earlier. It was often referredEiarope as a bad example where in some
countries there were now more people dying thareviing born. In their own country,

Pittsburgh was used as an example where deathungalssed births. Matthias used France to

82 Creation is found in Genesis 1:1-2:3 in the Bible.
% In the US, abortion was legalised after the UnBéates Supreme Court case of Roe v. Wade in 1973.
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exemplify the dangers of this. As a result of fepeople, he said, France needed to bring in
labour, which again led to “more immigration andtaxal problems”. Another concern he
shared with me was that Islam would grow in Euregech he connected to the issues of

fewer children and cultural relativism:

See, we're in this cultural relativism now, thaemgvculture is equal, and |
think that's just bogus to say that. People resdyd to take a long hard look
at Islam and their true desire to implant Shania (a.). Honestly, | think
Europe will be a good test case for that. Ameridth ve about 30 years
behind where Europe is. So in France, | think withigeneration, maybe in
2050, 50 % of the population will be Muslim in Fcan London right now is
running into that. So as Europeans’ birth-rate &cliding all these
immigrants are coming into the country and thelyaeing more children. So
really what Islam was unable to do in the middlesagconquering Europe

with the sword, they are now doing by in a senseding the Europeans
out.

In relation to Creation, the idea of global warmings also a contested issue which
was seen as being in opposition to Creation. Pdstan said that human beings have a special
place and role in Creation and that his view ofdflom was that the earth was there to be
well-managed, but also to serve the need for humeargs because “the Lord made this world
for us to inhabit”. Pastor John told me that he waisworried, but rather suspicious of global
warming and he called it “a secular prophesy ofatadysmic ending to the world”. He
thought it shows “human hubrf§"in that “we think we have a lot more power over garth
than we do”. | once asked a young couple aboutaglatarming and the woman answered:” |
think there’s a lot of misunderstanding about gloarming. Scientists are not sure about it
and | believe in God’s Creation”.

To sum up, the term “culture” is generally usednty informants in Grace to refer to
secular morals and values in the American socasty, especially the decay of these. Their
greatest concerns about morals in decay is howséoelar society values individualism,
Postmodernism and Darwinism which they think letdpeople putting themselves first, no
absolute truth, no standard of morality and aborticam sure that these topics are concerns
also among some in the congregation in Dogwoodpafih it was never as outspoken. An
exception here is abortion which | know was a g@aicern also in this church, but the
approach to this issue was different as | will elalbe on later.

The ideas and definition of the term “culture’ ogwood was of a somewhat

different character than in Grace. Actually, thetéculture” was not used as much as in

% “Hubris” is a Greek word which means “arrogance tluexcessive pride” (http://www.highbeam.com).
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Grace. Pastor David uttered that most Evangelltale a way of looking &ultureas
consisting only of morals. He, however, does ndy ardge aCulture by its morals but also
by whether they create “human flourishing” whichswas translation of the Greek word
“eudaimonia”, which means happiness and well-bémgw.highbeam.com). He says that he
is friendlier toward<Culturethan most Evangelicals, and that “culture is stingtthat we
create and it is the most wonderful thing that w& As written in chapter two, Pastor David
definesCultureas “a human set of answers to the unavoidableigussn life”. He believes
that people develop different sets of answeringdtguestions and it is when they encounter
another group of people that they realize thatetlaee other ways of answering those
guestions. Further, he said that his view made afIGhristians nervous because they would
think that this was “an open door to relativityfiat allCultureswould be equal and that there
will be no moral categories. However, he emphasikatihe does think that there is a right
and wrong tcCultureand he used gratitude as an example. When hewidepal he found it
odd that they did not have a word for “thank yauritil he realized that Nepalis said thank
“you” with their eyes. His point is that there isight and a wrong t€ulture and aCulture

with no gratitude would be a less mo@llture than aCulturethat expressed gratitude. He
said that the reason that he could say that tseagight and a wrong ©ultureis not because
of our set of morals, but becaus€uature with gratitude would “be nearer to the character
and the wishes of the creator”. He says that he@gm@m “good culture” not only to be moral,
but also to be something that was good for peopietwhe referred to as “human
flourishing”. To illustrate, he says that he does see the US as a flourishi@gilture He
argues this point of view by referring to the amioainprescriptions of anxiety and anti-
depressive drugs. He said that even though Amesiaemvery affluent, many Americans are
lonely, dysfunctional, unhappy and self-destructAmother example of his focus on
flourishingand not only morality was that he saw it as jgsbad to watch a dumb movie as
to watch an “immoral movie”. Pastor David’s assistdane, thought that Dogwood saw
Cultureas being a background consisting of meaning, waWl and institutions. She saw
Cultureas less about morals itself, but how one articutaediscussion and how you can talk
about morality. Additionally, she sa@ulture as being good, but it fallen.

Dogwood thus seems to have a more holistic vietrewture” and does not only refer
to morals and values if they use the term. In Gréoey are usin@ulture as an image of
decay and things “of the world” although they acktemige that there are also good things in
Culture The different ways of defining “culture” by thed churches also has an influence on

how to approach and deal with what they seeCaKure which | will show later. First,
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however, | want to discuss their use of the termh see this use through an anthropological
lens.

Returning to the debate about “culture” withinlaopology above, there are roughly
two ways of using the term. In Grace they are tgkabout “the American culture” as an
entity consisting of morals. They are talking abbatv theCulture can influence them and
how theCulture is worldly and opposing God. This is a way of reifying andeesialising
“the American culture” and there is a conceivedistaotion in Grace of whatultureis. The
Culture becomes a fixed thing seen in opposition to God wakes it easier for them to
criticise and differentiate themselves from it. Jlage presenting the image that Gltureis
a thing which can act in itself and this depriviesfiits complexity as consisting of more than
morals. This wayCulture is not presented as consisting of totally différeeople with
different motivations who are agents of changestéad, there is painted a pictureCaflture
as a mass of people whetaltureis the active agent imposing motivations and at®ian the
people. When presenting “culture” as an entityhrs tway it is much easier to distinguish
oneself from it, which can be an effective toolfor instance minority groups who are
fighting for keeping their rights and identity. Grace, it seems as if they are both saying that
they are part of “the American culture” by usingéeivbut also differentiating themselves
from it by criticising it and identifying themselses beingountercultural An example of
this can be seen above when Pastor John is tadliogt global warming. He is saying that
“we think we have a lot more power over the earth thardo” and thereby including himself
in “the American culture”, while at the same tinréicising it and showing his distance to it.
This was a general pattern in Grace; hence theybatie placing themselves within “the
American culture” by what they have in common wether Americans, and outside by how
they are differing themselves morally from otheréans. They came across to me as being
very patriotic and proud of their country, whicleyhemphasized several times. However, it is
the secularism in th€ulture they do not identify with, and Europe was ofterdigas an
example of being even more secular &alkkn, and presented as worse than the USA in those
regards.

Another example of the way they are placing thewesebutside of “the American
culture” is this utterance by Matthias when he wadking aboutcultural influences on their
spiritual discernment: “We’re about 20 years behindture and Southern Baptists take it
last”. Here he is reflecting on the conservatism tioéir denomination and how they
differentiate themselves as being outside and lke@Giulture Matthias also illustrated an

example of how “culture” is used in a reifying wdyring one of th&Ssunday Schoatlasses.
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He gave his “students” a task at the end of thddvew-class which was to write down their
own worldview. He started by reading his, and atehd he had written that “there will be a
judgement” and that “all unbelievers will be sermieth to eternal life in hell”. After reading it
aloud, he said that when he sat at home writihg itelt that the last lines were a bit harsh. He
continued:”...but that just shows how the cultuae creep up on you”. He was sure that what
he wrote was the truth, but the fact that he falish when he wrote it told him that he was
influenced by the&ultureto feel that way. This shows how t@eltureis ascribed agency and
he is presenting it as an entity consisting of Eecandworldly morals. Here, Matthias is
objectifying Cultureinto an evil power which comes creeping upon hifmsTs also the same
language which is used in Church to describe Saahhow he operates when looking back
on the previous chapter where Satan is referreasttsneaking” and “whispering thoughts
into people’s head”. One way of seeing this objieetiion of Culture is thatCulture is taking

the place of Satan in their image @fil and another one is that Satan is working through

Culture by placing “immoral thoughts” into people’s head.

Placing oneself within the ‘Culture’” and the evangelical spectrum

By placing themselves, | mean how the churchesedhecting around their position towards
Culture which gives indications to where they place thduesein the evangelical spectrum.
Do they see themselves as culturally conservatideral? This placement influences their
way of talking about culture and it shows how dseelEvangelicals are in relating to the
World around them.

In relation to theCulture Grace sees itself as being a conservative chhath
theologically and culturally and during an intewi®astor John said that he thinks that they
are moving in a fundamentalist direction when imes to Culture He described this
direction as a “separatist direction” and a “directof withdrawal; to be in the world but not

of it". He elaborated further:

We're not a fundamentalist church, a classical &mentalist church...but |

think we’re probably trending more in the fundanadist direction and that

is just separating more from the culture and jushdp more critical of the

culture’s influence on us and trying to be distivietand stand apart from the
culture
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Matthias also spoke of Grace as a conservativechhowmth theologically andulturally. He
said that this direction was a result of the adwpbof the 2000 version of The Baptist Faith
and Message which included biblical roles of mamhaod womanhood. Pastor John said that
they are drawing families that are culturally canaéive, and May even called Grace the
most conservative church in Marystown. During ofighe Bible studies on Wednesdays,
Pastor John uttered that faith is always consemyadnd preservative and that they are to
preserve and hold on to conservative things.

In Dogwood, on the other hand, preserving is Benhsas the answer for improvement
of the morals in theCulture This is Pastor David’'s thoughts about presenthmgCulture

which he shared with me during an interview:

Helping the culture being righteous is what | wohtdshooting for, because
preserving...The problem with that is that it woglgte the impression that
we've been a wonderful nation, but then has falMow, that would be true
in some areas by my opinion, but in other are&inktEvangelicals need to
be critical of the previous as well. The easy eXampould be: Am |
opposed to homosexual marriage? Yes...but | wowdtwio talk about it a
long time. But | wouldn't want to say that the S@ere a great decade
because they weren't great if you were black.

Pastor David here has a more complex portrayahefCulture where he is saying that
everything does not get morally worse. He is alsmdp critical of America’s history, and not
only critical to the social conservative issueganfay. | perceived that there was more room
for criticising the USA on a more general leveOngwood, including foreign policy, lack of
social welfare and environmentalism; not only therahissues such as abortion or marriage-
laws. On the environmental issue, Dogwood arrarggéokum where they discussed global
warming where it turned out that there was a géioer@ gap because the older generation
rejected the idea of global warming and the youmggeeration saw it as reality.

Opposed to Grace’ identification as conservatieéhltheologically anctulturally,
Dogwood identifies as being “theologically conseive but culturally liberal”. This has an
impact on the boundaries between iWerldly and theGodly, which | will discuss later.
Pastor David does not believe that it is right tdyofocus on the moral irCulture and

separate from that, which he states that some Eliaats do:

And so | suppose that when they [Evangelicals}tigiag to stay away from
culture they're usually trying to stay away fronings that they see as
immoral. Whereas, | think that it's just as dangsrol'll overstate it: | think
a stupid movie is just as bad for a human to watslan immoral movie,
right? And the Evangelicals don't seem...and thatiere the difference
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between flourishing and morality, and | think tlEatangelicals tend to think
that insipid , unthoughtful things, in terms of em@inment or ideas or that
kind of thing, aren't dangerous, it's only immatfaihgs. Whereas | would
go, no, so much of American culture that seems hidhank is bad for us.
It's stupid... (laughs).

Also here, he is being more critical of the Amenicaciety in general and not only focusing
on the immorality of it. He has an open and frigrattitude to theCulture although he is also
very critical of its flaws.

At this point | want to contrast Grace and Dogwéodontahan Falwell's TBRC. This
church is situated further south in the US thanydwn and it was described by several in
both Dogwood and Grace as being a “typical evaogkethurch”. While Grace is identifying
itself as a conservative church which is trendim@ ifundamentalist direction and Dogwood
as a theologically conservative and culturally d@gdechurch in the evangelical spectrum
TBRC is representing an American evangelical stgpso and is seen as the core of
Evangelicals. Referring back to the evangelicalonysin the introduction, TBRC was with
Jerry Falwell the head of the “culture-war” withetlaim of taking the morality in America
back. In an interview | did with his son, Jonath&iwell he explained his father’s goal like
this:

Dad started the Moral Majority in the late 1970<dese at that time
evangelical Christians were literally sitting ore teidelines (...). And so he
started the Moral Majority at that time to raiseaamy of Christians, and |
don't use that term “army” in meaning combativet tather a large group
of Christians around the country who would standarpwhat they believe

in, and would go out and vote and would go outdhter try to make a
difference which of course, you know, eventuallg k® be a big part of
Ronald Reagan being elected in 1980 and 1984,hasdeen a big part of
President Bush, Senior and Junior, being electaaffice. And the point of

what the Moral Majority is, the purpose of Morahdrity in the first place

was that Dad wanted to raise up thousands of grbkgghat who would

continue to stand up for social issues and mosakis.

| was told several times that in TBRC | would fiftypical Evangelicals”. | believe that
people said this because they are Evangelicalshakie been very visible and vocal in the
media, and one of the reasons why people migheper&vangelicals as very conservative
and standing up for morals in the American so&feffhis kind of “typical” Evangelicals was

®In an article about Evangelicals today in the NesvkYTimes, a pastor uttered that there are cecimotations
and lots of baggage that comes with words like f€fam” and “evangelical’. He thought that you eémty
cannot say the word “evangelical” without it novisiag connotations and a certain cringe factoréopie.
“Because people think, ‘Oh no, what is going to eamext is homosexual bashing, or pro-war rhetoric,
complaining about ‘activist judges.’ ” (www.nytimesm).
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something that Jane, David's pastoral assistantl sae would find further south and
especially in TBRC. She added that in Dogwood tlveye not typical Evangelicals because
they tried to have “a more liberal cultural viewBarlier, she had a view of the “typical

m

Evangelicals™ way of being Christian as “one ogtkworst things about Christians in the
US™® She described this “typical way” as being conatwe Evangelicals, like Jerry
Falwell, who wants to build a wall between themssland th€ulture She saw this as a way
of fortifying and putting up a defence and she dwadd their focus to be “to take back the
power in our country”. She disagreed with this foeund saw it agnbiblical because: “Jesus
was not one who seized power, but he gave it upicd8& Maio (1999) confirms a general
antipathy in the US toward Evangelicals and Clarsttundamentalists. They explain this
antipathy as a result of the “culture wars’-imadett symbolises the clash between
progressivist and traditionalist perspective on ah@sues such as abortion, homosexuality,
school prayer and gender roles (1999:44).

Although, Grace and TBRC may be seen as havirgg alcommon since they are
both conservative Baptist churches, there werecarivoices of TBRC in Grace. May and |
went for a Sunday worship in TBRC. The sanctuaniatgeat 6000, the choir must have been
a couple of hundred people and there were leacdsngith a huge band accompanying it all.
There was far less preaching and focus on thetsoepthan in Grace and Dogwood. | felt as
if I was attending a huge concert with spectacolasic where the pastor and musicians were
the stars of the show. When we came out | told khay it seems to be more about the people
on stage than about God. May responded:” Yes,dedgknd it's about the big production, but
it was better than | expected. At least he wasagtieg the gospel; | didn’t even think that he
would open the Bible”. She also described it asdgomalism” and that she had to suppress a
laugh when everyone was getting up from their gdwn the music hit the climax. When |
asked Pastor John about Jonathan Falwell he wadyctgitical and said he thought of them
as “liberals”, which was clearly pejorative andvaas aiming at TRBC’ theology: “Here’'s my
prediction. Liberty Universi§/ will be a liberal school in about 75 years. Itlwibt be a
conservative school. I'm not sure I'd even calthat now”. When | asked him why he was

calling Jonathan Falwell a liberal he said: “He’srminterested in changing the culture than

% However, now that she had moved from the northécsouth and was situated closer, she had a sigterof
these “typical Evangelicals”. Now, she always triedhink that she had more in common with Chrisgiavho

were closer to her theologically, than she hacdimmon with, for instance, non-believing friendsontere

closer to her culturally.

®Liberty University is a Christian Evangelical unisiy. On their webpage they describe themselves as
“Founded in 1971 by the late Dr. Jerry Falwell Siherty started with his vision to train young @mgions for
Christ” (www.liberty.org).
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in preaching the gospel”. | believe that PastomJedes engaging fDulture as compromising
on the theology and this view is reflected in Gtasedamentalist direction.
Just as Pastor John did, Falwell himself alsogeduwn being a preservative element

in the AmericarCulture®®, as he says here:

(...) our role is to proclaim the light that comesnr Jesus Christ, the gospel
of Christ, but also to be that preservative, tahst element in the culture
that tries to preserve what our nation...what waecdrom, where we're

headed, what the biblical admonition for a cultorigght be and try to do

what we can to preserve that.

Where TBRC and Grace differ, is that Grace claihe they are not very concerned with
politics and changing th€ulture, but rather to change themselves to be betterirwitie
church. Jerry Falwell, however, had another gaad, @nce said:” But the fact is, you cannot
separate the sacred and the secular” (Harding 2200: As mentioned, Jerry Falwell
mobilised Evangelicals in order to elect Christimasidents. According to the I8Schurches
are not allowed to participate in political campaigbut as long as a pastor emphasises that
he expresses his personal view he can endorset@ndpinions of candidatés Pastor John
said that he did not even endorse personally,didtteat there are some Baptist churches who
will distribute little voter guides during electisrwithout losing their tax exempt status. In
February 2008, TBRC had Mike Huckabkeisiting during Sunday worship which gave
media coveragé. When | asked Jontahan Falwell about this, it ®ktn be very important

to him to be very clear that he did not endorseoaryand that Huckabee was there as a friend
of his, and not to talk politics. However, he dalyghat he informed people in church about
where the different candidates stood on social @wasive issues. He elaborated further: “I
don’t tell them who to vote for; | just simply s#lyat here are the facts and now you vote for
that person you feel is the best person that mosely resembles what you believe”. This

indicates far more engagement in politics thand?akthn and Grace have, and an effort to

%8 His father, Jerry Falwell also stated that “bogaia believers were America’s salt of the earth, it
preservative” and he reckoned that “there were sé®&80 million grains of salt in these United S¢idte
(Harding 2000:125).

% The Internal Revenue Service (IRS) under the driiates Department of Treasury.

®The Federal Law in the US says that “organizatiomduding churches and religious organizatioms, a
absolutely prohibited from directly or indirectlagicipating in, or intervening in, any politicampaign on
behalf of (or in opposition to) any candidate fl@ative public office” (www.irs.gov).

" Governor Mike Huckabee was a candidate in theigeatial primary elections 2008, representing the
Republican Party.
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changeCulturewith politics as a mean.

Jerry Falwell's vision was to enter tl@ulture as Christians, mobilize God’s people
and turn the country around (Harding 2000:127). \Rmgd’s vision is also to enter the
Culture as Christians, but in a less confrontational mammel they do not only focus on the
morality. One Sunday | attended Dogwood’s service,senior pastor preached on how they
wanted their “Christian public presence” to be.sEirhe addressed the confrontational
approach and said that for those who are in “thei@swarrior world; Jesus is not baptising
your political views”. He continued by saying thate live in an ugly political and Christian
culture, sometimes, where all we do is call ead¢terohames like conservative and liberal”.
He called this practicein and not Christian public presence and concludatl “the’re not
trying to win, we're trying to love.” He also addsed the other side; “those who despise
cultural warriors”. Although, he understood theindtration, he said that they are in danger of
understanding Christian presence as merely beimg, kiis message was to meet the World
with an edge without confrontation which he desaxditike this:” Meeting with the World, not
believing the lies, moving in, pushing against thlseness in the interest of love that people
may be made new and join the risen Jesus”. Althoughdistanced Dogwood from the
“culture-war”, he still wanted to meet the World am engaging way by “moving in” and
wanting to contribute. In fact, “moving in “ is dveng a line to Falwell’s way of using
militant language, but Dogwood still distanced tlsetaes from TBRC by saying they are less
confrontational.

To sum up, | wanted to show in this section whterese three churches place
themselves in the evangelical spectrum when it conte their idea of theCulture
Evangelicals have great diversity and every chuvidhhave differences. There seem to be
great distance between these three churches midleai ofCulture and next | want to explore
how this idea ofCulture plays out in social boundaries, with emphasis aac& and

Dogwood.

The boundary between “us” and “them”; Christians and non-Christians

This chapter is about the churches’ ideas and appes to “culture” and now | want to

explore how this idea of “culture” is playing out boundaries between tweorldly and the

2 See for example www.newsadvance.com.
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godly. In this section | want to use Fredrik Barth’'saheof boundaries (1994) which in 1969
was a new and processsual way of looking at etfynisithough, there is clearly a difference
between ethnic groups and religious groups, | i@antse Barth’s way of seeing ethnicity in
how people identify with a group and how boundadase when meeting other groups. The
maintenance of these boundaries is what is intagestith regards to the boundary between
the Church and the World, which | have discussgar@vious chapters. This boundary can be
identified through the way my informants speak afd arelate to theCulture Barth
emphasizes that ascription and self-ascriptiohasctitical feature of ethnic groups. He writes
that when a group is defined as an ascriptive actusive group the nature of continuity of
ethnic units “depends on the maintenance of a bayd1994.14). However, the cultural
features that signal the boundary might change,exed the members and the organizational
form of the group may change. Still, the fact tthetre is continuing dichotomization between
members and outsiders allows us to specify themaity and the changing cultural form and
content (1994:14). To exemplify, Pastor John tokl aaring an interview about how he saw

churches’ cultural relation as a continuing issue:

It's not something new, you know. The churchesabways determining how
to relate to the world. You go back to Augustineni is crumbling and he's
writing the City of God. Saying that there's a @fyman and there's a city of
God, you know what | mean?

We see the dichotomization in this quote in “cifyGod” and “city of man”, and thereof the
boundary between thgodly and theworldly. This dichotomy of the sacred and the profane
and the dilemma betweesinning and notsinning are just as relevant today as it was 100
years ago even though the content of the dilemnva lchanged. Barth sees the cultural
contents of ethnic dichotomies in two analyticadeys. The first one he calls “overt signals
and signs” which he describes as “the diacritiealtdres that people look for and exhibit to
show identity, often such features as dress, laggulaouse-form or a general style of life”
(1994:14). The relevant features for Evangelicadsehis a Christian style of life which
includes modest dress, an acquired way of talkbmutGod and self-controlled behaviour.
However, | want to emphasize that one of courseaasee that someone is a Christian, but
the ideal is that it shall be visible and clearmtigh interaction. The other analytical order
Barth refers to as “basic value orientations”, wiahimply the standards of morality and
excellence by which performance is judged (1994:.¥jelation to Evangelicals, these basic

value orientations are very decisive for their iifecation as Christians and are what they
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think separate them from the secular idealSuiture

According to Barth (1994) it is the interactionthviother groups which creates
boundaries, and in this case it is the meeting \lign World which creates a boundary
between the sacred and profane. Groups will chtmsgnphasize certain ascribed and self-
ascribed features which will be over-communicatéulevothers will be under-communicated
(1994).This way one can distinguish oneself frolmeotgroups and focus on the differences.
In this context it is not necessarily social megginbut meetings between a secular discourse
and a Christian one. As discussed above, it issedsi members of Grace to distinguish
themselves from theCulture if it is spoken of as an entity containing moralhis
essentialising of culture makes it easier to défftiate oneself from theulture Hence, in
Grace they are over-communicating the decay of lmamathe secular society and under-
communicating and disagreeing with what seculagsts as positive in a secular society. An
example | want to show here is when the topic omas “the challenges of discernment” at
Sunday SchoolOn our handout it said “discernment producesstw’, and Matthias
explained:

Many [Christians] will rather provide peace ovartlr and rather get along;
that's what the secular world wants. You do younghand | do my thing.
But the world is in open rebellion to God and we st presenting that to
people. We must risk division for being discerning.

Here, Matthias is criticising the relativism in tB&lture and presenting the secular World as
an entity who all wants the same thing. We cantlsedoundary here between the secular and
Matthias as a Christian. He is over-communicatimgt the secular world only wants to get
along and that everything is allowed. He is als@leasising that it is their task as Christians
to present what they see as truth in the seculddwde is under-communicating what many
see as positive, namely tolerance of other pedplee, in Dogwood, had a different view on
secular Humanism. Once, when we discussed Pres@eatge W Bush she said that a
Christian president was not necessarily a goodgeesand that “she would rather have had
an atheist who would have fought for real seculammidnism which could have helped
people”. Once again, we see a critical voice in\WRagd, but what | want to show with her
guote is how she values the positive sides of aeeul, even though she would prefer
Christian values. Hence, the boundary between ilaDegwood and the secular values is not
as clear as in Matthias’ case.

Returning to the latter quote from Matthias, hgsstnat “we must risk division for
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being discerning”. He is saying that in order tottuee to God one must risk division with the
non-believers and the secular world. He is overroomicating “us “and “them” as
incompatible where the goal is to differentiate™frem “them “as much as possible. It seems
as if he has a clear understanding of how “theg’laoking at “us”. This is something | heard
several times in Grace; ideas of how other peoptegived them. A frequent word mentioned
was “cult”. One Sunday evening at “Wendy’s”, Maydsthat her mother was a little sceptical
of Grace and May being a member. Then Pastor Jttéred in a laughing manner: “We're a
cult’” He seemed unaffected by the mother’s scepticand that people might see them this
way. This was something that Pastor John also jaltemlit another time when the college-
students had lunch at his house. They were talkbayt how it was like to be a Christian at
the university and May said that “things are veiffedent now than before” and Pastor John
threw in: “After she joined the cult”, and everyolaeighed. Another time when we were on
our way from a Sunday lunch in the church-van Mlagoked her phone and saw that she had
received several voicemails: “What's up with aleske voicemails?” she said to herself. A
young woman said with irony:” Are you saying thatuyhave friends outside the church?”
May replied in the same irony: “Yes, | do haverids outside the cult”.

All of these “cult”-examples are my informants @&ef how “they”, the secular world,
perceives “us”. They do not identify themselvesaasult, but ascribes other to do it and
hereby creating a boundary. The boundary is maietaby a desire to be different from
“them” where it is a goal that “they” see “us” agdzy”. We can see this line of thought here
uttered by several people 8unday Schoah relation to a Christian marriage versus a non-

Christian one:

- There should be a clear distinction between a goglgriage and a secular marriage.
- If someone looks at you like crazy that's a goadgh
- Other people should be able to see that you h&keriatian marriage.

These points of view in discussing marriage indisdtow there is a desire for maintaining the
boundary between the Christian and the seculas Bbundary puts them morally “outside”
of the society and helps keeping them in a limstate, by being in the World, but not of it.
An incident which illustrates this was during a fgahorse race which took place in
Marystown. This event attracted lots of student$ young people and was known for alcohol
and partying. Some of the college-students hadddddio do a prayer in relation to the horse-
race because “a lot of people got drunk, peoplédcget hurt and even get into fights”, as a

young woman told me. She had offered me to comagaland we drove up to campus where
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we met five other students where we sat down orgthss in a park. One of the boys read a
Bible-verse which he thought was appropriate foiagss event’, and for 45 minutes they sat
with their heads bent forward and took turns ofyprg for themselves, the community and
the specific event. By doing this, they are pladingmselves outside of what many of their
peers are doing that weekend. They are also takingpral standpoint to this event at the
same time as they are praying for those involvetithat “their hearts may be opened”. They
are over-communicating what they see as morallyngrabout this horse-race, such as
drunkenness and under-communicating that some rgakiiere without drinking at all. This
way they are maintaining the boundary between tlsnChristians and the horse-race as
representing the “decay of morals” in their own counmity.

Sociologist David Matrtin also describes a symbbhe between Church and World.
He writes that both church and sect draw linesymimlic space and these lines indicate that

in the Christians’ view

the perfect has not yet come and men still seautfir@ glass darkly. At the
same time they point to God because they distihgtiie perfect from the
ruined. One side of the demarcation stands for lzopkthe other side for
resistance (Martin 1980:37)

Additionally, Stephen Hunt also sees boundary neamtce as an essential element in the link
between ethnicity and religion as he argues thiigioa increases internal solidarity and
brings forth the contours of the culture of a comity(2002:163). Hunt writes about West
African Pentecostals who have migrated to GreataBriand | see similarities in their
approach to the British society and my informant&race’ approach to the American society.
Hunt argues that there is an existence of “purdyriglaries” in that his informants have a fear
of moral incursion by the outside influence of tBdtish society. While other “western
virtues” such as the free market, competition amdcsess are welcomed among his
informants, breakdown of the family and sexual psmumity were separated out as
undesirable aspects of the British society. Thaugoon moral aspects in society is clearly in
accordance with Grace, and just as my informantSrace would say about the US, Hunt’s
informants also says about Britain: “In societigs IBritain morals are getting worse and

worse — we will provide an example to people” (20@2).

3 The verse he read was 1 Corinthians 6: 9-10:d®you not know that the unrighteous will not irihére
kingdom of God? Do not be deceived: neither theiglyximmoral, nor idolaters, nor adulterers, namwho
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In order to be able “to be in the world, but nbity the border between the secular
and the Christian needs to be maintained in ol@&stribe oneself to one or the other side.
Still, in order to be in this world one has to livethe Culture and deal with it. How is the

dilemma of engaging in th@ulture or not dealt with practically?

Protection from the Culture

‘Some people believe that being a Christian isasyend nice. Like being
on top of a rollercoaster or running through a noggdr just having a cosy
time in front of the fireplace’. Pastor John sdiistwith a light tone in his
voice as if to exemplify this image as dreamy aaiy@. The others listening
to him at the Bible study laughed and looked ateaatber. His voice went
darker: ‘No. Being a Christian is hard. You haveséparate yourself from
the world and worldly ways’

As | have shown above, Grace has a conservativeranmd separatist approach @Gulture
than Dogwood. Now, | want to discuss what the prattonsequences of this are. How does
one separate from theorldly ways and froncultural influences? In the previous chapter |
discussed selving-mechanisms which are an intgmiadte way of staying in the faith. But
there are also other ways of protecting oneselftbe Culture One way of doing this is
homeschooling in stead of sending one’s childrem tpublic school. In Grace, many are
former public school-pupils and many of the childere attending public schools. However,
more and more seem to homeschool their childrenthark is a general view of public
schools being in moral decay and even being hastilards Christianity. Arguments | heard
for homeschooling was that children achieved betsults by being homeschooled, public
schools had become too politically correct, puldahools do not teach the “flaws about
evolution” and children pick up “immoral things”oim other children. A father told me that
one of the reasons he had taken his daughter qutldic school was that some children were
allowed to see movies that were PG“1#hd had “immoral content” which created difficulty

when the children started telling each other albloist Pastor John’s wife homeschooled their

practice homosexuality, nor thieves, nor the greedy drunkards, nor revilers, nor swindlers wilhérit the
kingdom of God” (ESV).

"N PG-13 rating is a sterner warning by the Rafward to parents to determine whether their caildinder
age 13 should view the motion picture, as some niaataight not be suited for them. A PG-13 motidatpre
may go beyond the PG rating in theme, violencejtpusensuality, language, adult activities or otblements,
but does not reach the restricted R category” (wag@aa.org).
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children and Matthias was clear that he wantedhteehis children homescooled. There were
often stories in circulation about public schoofanti-religious attitudes” and “secular
influence”.

During Sunday SchoplMatthias told us about a school in Massachusetisre the
children had been given a diversity-bag to take éooontaining a book with a fairy tale.
However, the fairy tale was about a boy fallingame with a prince in stead of a princess,
and the school stated that the thought behind st twvat they wanted the children “to adapt to
the culture”. “They are trying to normalise thebag)s”, Matthias commented and he clearly
disagreed and showed his disfavour of it. Commardsind the table were that “this would
only get worse” and “would spread out”. Anotherrgtpicked up in the news, was told by
Pastor John duringevening Worship He told about a boy who had included a biblical
reference in an art-class drawing, but got toldh®/school that it was illegal because in the
school’s constitution it said that one could noténeeligious references. The student had tore
up the constitution and was graded zero on theg@s&nt. The congregation shook their
heads and laughed about the tearing up of theitatret and Pastor John continued:

We have to think about this, church. This isn’t ##50s anymore. If you
send your kids to Caesar, don't be surprised if t@me back as Romans
(...). We can be more critical to public schools. ¥éild homeschool our
children.

Pastor John is telling the congregation that tloellse influence from a public school can be
crucial to their faith. It seems as if the childregeds protection from “false worldviews” and
the influence from th€ulture in order to not to end up “being of the world”.i¥tboundary
towardsCultureis very clear in the latter quote and homeschgdlndicates not only a moral
aspect of the boundary, but also an organisatiasglect. By being homeschooled, the
children spend most of their time together witheothelievers in their own home which
results in that the children are being sociallytkagpart from society. When talking to Jane in
Dogwood | met another perspective. Although we warmarily talking about colleges, she
said that she would rather have schools with bdthisBGans and seculars because Christian
schools had a tendency to become alienated. Skhighhthat this might result in Christians
being portrayed with fear and become separate fmerety. She would rather have Christians
among seculars because God wants no fear, sheAgmioh, we see that there is a different
approach in Dogwood to the World outside and tlgawisational aspect of separation is not

desired. The boundary between therldly and thegodly is not as clear as in Grace. In

99



Chapter Five

Dogwood, they do not over-communicate the diffeesnioetween secular and Christians, but
are rather under-communicating them and over-concating the similarities. In Grace they
use more “we” and “they” in their language, andt®adohn once said that “if we weren't to
engage with worldlings, we would have to leave thild”. Here, he is referring to non-
believers as “worldlings”, but use “we” about bebes. Pastor David however, said that he
did not use this term because he identified himsel worldling too. He did not differentiate
between believer and non-believers.

The boundary toward€ulture can also exist within families, which in some case
might require protection. As mentioned in chaptee¢, Rachel gave me an example of how
she and Matthias trust the people in church moae they trust their own family. She said
that if they were going out of town they would leatheir child with someone in church,
rather than with their own families. By using Ba(t994), this indicates how identification
and ascription to a group arises in the meetingy &itother group. In this case, it does not
matter how culturally similar Rachel might be witar own family, when it is the morals she
is choosing to emphasise. Hence, she is focusintemoral differences between them and
their families and thereby dichotomising “them” atus”. If moral protection from the

cultureis needed, which tools are preferred in ordent@ihd change theulture?

How to changeCulture?

In the previous sections in this chapter | havedtrio give an insight into how Grace and
Dogwood approach and reflect around their ideacatttire”, and contrasted it with a third
church; Falwell’'s TBRC. They all have opinions oawhto changeCulture and how to
morally improve it; may it be through evangelismpalitics. My fieldwork was carried out
during the presidential primary elections 2008 whgave me data on how they related to
politics.

In Grace, there was never much talk about poliatthough they had strong opinions
on topics that are highly political such as abartiglobal warming and same-sex marriage.
However, they were not portrayed as political issumit as decay of morals. For instance,
during Morning Worship there was a spokesman for a local pregnancye®emtrthe pulpit
who spoke about dangers of abortion. There is nddthat this is a hot political issue, but

even though it was in a time of primary electionslid not perceive this as politically
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motivated. Rather, it was a standing up for “Gaddigh”; that life starts at conception. The
pastor never had any political remarks during tleesiips which in my view deliberately
tried to sway people. As in his own words:

My job is not to teach my people politics; my jabtd teach my people the
gospel. And then politics will take care of itsdffthey become committed
Christians and their conscience is informed billijdadon’t need....that's not
my business, it'll take care of itself

There are obviously different levels of interespwlitics among members in Grace, but there
did not seem to be a strong focus on politics irch. | think the reason for this might be that
people in Grace do not see politics as a solutosolve any problems, for example social
injustice. | think that they are more concernedhwgireparing for the after-life and the
evangelism which comes with this preparation. Rakibn uttered several times how the best
way to help people was to help them spiritually g@nelsent the gospel, in stead of helping
them physically. There were also several utteramsesiow social welfare should be the
churches’ task, hence on the grassroots-level. eTheas a general scepticism towards
government taking care of social justice, herestfated by Pastor John: “"We change the
world one person at a time. Jesus doesn’'t come avislocial programme or governmental
programme”. This scepticism is noted by Elisha winites that in the 1980s the government
started to cut in federal welfare spending, andhey1990s conservative Evangelicals were
“outspoken in asserting the supremacy of Christiaarity and models of caregiving over
governmental secular practices” (2005:105-106)odktnote of an attitude in Grace that
welfare should be taken care of by the churches,nam by the government. However, there
was more focus on charity-work in Dogwood than ma¢& which might also have to do with
the fact that Dogwood is a wealthier church. A wanraGrace once told me that she thought
that they were not doing enough in Grace with mgjpihe poor and that they needed to
improve.

The view in Grace of improving the state of the WWas by evangelism, and not by
being vocal about morals as in TBRC and being ammckwith politics, indicated here by
Pastor John: “We cannot put our trust in the govemt. To change culture we have to do it
one on one”. They always pray for the leadershifheir country; may it be Barack Obama or
George W Bush, but say “we won’t put our hopesny af those people”. They see Congress
as “just another human institution”. Their loyaligs elsewhere and “this worldly life” is only

a temporary phase, here illustrated by Pastor JWp:kingdom is not of this world. As
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Christians we have dual citizenship. | have a coment to a kingdom that stands above this
country. My loyalty lies there.” They do not sedifppcs as a way of changing the World and

its morals, but they see their presenc€ulture as important for preserving morals, as this
utterance by Pastor John indicates: “What our dhigaoing is important. If we take out of

our culture people who know the scriptures, we wagt a culture which ours is rapidly

becoming”.

To sum up, members in Grace do not see politics @®l for changing th€ulture,
but they see their presence and commitment to eligng as a preservative tool to both
preserve conservative morals and values and taddiee Gospel. However, even though
they are not too concerned with politics in Grabey still vote because “Christians are good
citizens”. That was Pastor John’s argument, buh Isaire that there are different motivations
among members in Grace for voting. The voting patt®wever, is easy to identify. All my
informants were convinced that Grace was an all ®epublican voting-group and Pastor
John confirmed this too. He told me that he didcat much for either party, but says there
are only two to choose from and when one of themrdslife it does not give them much
choice. One evening | was over for dinner at Maghand Rachel’s we discussed the voting
pattern in Grace. It was clear that Obama woulthbeDemocrat's presidential candidate and
Matthias said that | probably would not find anyonesrace supporting Obama, and if they
did; they would not say anything about it. Whensked them why, they said that it was
because most people in Grace voted Republican laem@fore it was not normal to talk
Democratic when one knew that everyone else disdgibortion seemed to be the decisive
issue which led to Republican votes. Matthias #aéd abortion along with marriage was the
most clear-cut issues in scripture and were noh épénterpretation.

This line of thought can be identified when we abertion as a metonymy. The effect
of symbols and how they can trigger chains of meganvas also explored in the previous
chapter. “Abortion” is infused with strong emotioecause it is a word which has
connotations to “murder” and violation of God'’s atien. When one says “abortion”, it might

trigger these other elements:

Abortion, Sin, Unbiblical, Violation of God’s creation, “mamade in the
image of God” (Genesis 1:26-27), God's word: lifegms at conception
(Psalm 139:13-16, Jeremiah 1:5); Murder (violatiamf the Ten
Commandments).
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When having this view on abortion; voting for a {life party is highly probable. Even
though politics was not seen as the answer in Gtheg were more concerned with politics
in Dogwood. They were interested in the way thay/ttvanted to contribute through politics
as Christians: however, they would not do it thiotige churches as they accused Jonathan
Falwell of doing. In Dogwood there is more room footh voting for and discussing
Democratic issues, even though they assumed theg¢ thas a Republican majority. Pastor
David, for instance said he was a “pro-life Demd&crathink Dogwood’s approach to politics
is a result of their approach @ulture which is not only based on morality and not onlyaivh
is morally correct in order to prepare for “the ealife”, but also on what will cause
flourishing here and now. This is compatible with Pastor Daaging that the human soul is
not all that matters, thisorldly life is important too.

A theme in Dogwood was “love your neighbour”, whighs their motto at the time |
did my fieldwork. When | asked Jane who she wowtévor she said that she would vote for
what was good for her neighbour. If she was to ¥otevhat would be best for her neighbour
economically; it would be the Democrats. But magbeunborn baby was her neighbour, she
said; then she would have to vote Republican. Shdteed that in this regard it was difficult
being a Christian in the public sphere becausefalheaught in the middle. The abortion
issue is also dividing the Catholic votes in the, ld8d many face the dilemma between
helping the poor or helping the unborn (www.nytingesn). | have spoken to people in
Dogwood who are pro-life, but think that it is mangportant to end the wars abroad where
people are being killed than to save unborn childgrehome. Some even say that they do not
believe that Roe v. Wade will be overturned anyway.

As one can see, my informants perceive that thezeddferent voting patterns in
Grace and Dogwood which | see as generally refigdtieir different approach @ulture As
mentioned above, members in Grace see evangelidmarmpolitics as a tool for improving
the morals inCulture, while in Dogwood they see politics as a way tmdprabout social
justice and not only focusing on the moral aspett€ulture Also in evangelism, one can
identify the boundary between Grace and @dture When it comes to reaching out to
unbelievers in th€ulture does not that social boundary have to break?hidatisaid that the
tension lay in” how can we engage in a world whgkinful and participate in sinful things,
in a way that effectively communicates God's lowghem without staining ourselves?” His
answer to this was that one should stay away frogisoveaknesses: “You engage, but you
have to be careful and see your heart and know leart whether or not you're gonna be

tempted by this certain thing that you're involviggurself in”. He said that he had no
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problem with alcoholism or drinking, so he woul@lfeomfortable being in a bar because it is
not a temptation for him. Again, we see an awarepnéslifference in meeting the World and a
caution for crossing a moral boundary. Further,i@ans of evangelising differs between the
two churches. Pastor John wrote a review of a yoatiference he had attended where they
had used rock music and he was critical on howrthisic led to mixed messages: “The rock
musical style includes a non-verbal level of comioation, even when the lyrics are
Christian. It communicates sensuality and an amti@itarianism.” In contrast, Dogwood
had an outreach-event where a local artist hadnaerb at a bar. This was meant to draw
people to church and Pastor David was there twdaote the artist. This indicates how
Dogwood is using cultural means to reach out, ded staging events outside of the church

premises.

Conclusion

In this chapter my focus has been the churchegrdifit approaches in meeting with the
World. This approach is coloured by their idea arsg@ of the term “culture”. As in the
previous chapters, my main focus has been on Gxatce this chapter | have also focused on
two other churches in order to compare.

In Grace there is an idea oCalturein moral decline and the greatest concerns among
my informants are how this decline might influentteeir spiritual discernment. Their
perception is that moral decay is resulting in pustern tendencies which deny an absolute
truth and in secular discourses on abortion andajlavarming which are opposing Creation.
In Grace, they place themselves within @@ture by what they have in common with other
Americans, but they differentiate themselves fr@ulture morally. As Evangelicals they
identify as conservative both theologically andtudlly, and by using Barth (1994) | have
shown how boundaries between Christians and Norstidns arise when Christians are
over-communicating the decay of moralsGualture This might of course also go the other
way, and there is an idea in Grace that “the othess them as “crazy” and a “cult”. This
leads to dichotomisation between “us” and “themtl anseparation fronCulture which is
trending in a fundamentalist direction. A practioahy of protection fromculture is
homeschooling where the children are being sockapt apart from the society.

In Dogwood they identify as Evangelicals who #reologically conservative, but
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liberal towardsCulture. According to my informants there, they judg€ualture not only by
morals but also on whether if it flourishing and by this they mean whether people are
happy and content also in “this life”. They seenh&ye a more complex portrayal ©blture

and they place themselves witl@ulture and do not want to separate from it. Although they
also have critical voices of th€ulture and are concerned about the moral issues, the
boundary between them a@dltureis not as clear as in Grace and not maintain¢glaersame
way, according to the staff in Dogwood. In contrasGrace, they want to engageGulture

and focus more on similarities with them and nomigitans, than on differences.

Both Dogwood and Grace have critical voices towdRC and the way TBRC and
the Falwell-legacy enteGulture Grace criticise them for wanting to be more coned with
changing theCulture than with preaching the Gospel and Dogwood cséciBRC for their
confrontational approach on moral issues. Graomase concerned with changir@ulture
one by one through evangelism and see politicsigstsanother human institution. Dogwood
on the other hand, wants to contribute throughtipslbecause they are also concerned with
improving life here and now and not only morallyeparing for “the afterlife”. This also
reflects the voting patterns which in Grace is i all-Republican where abortion is the
decisive issue, while in Dogwood there is roomdoth discussing and voting for Democratic
policies. Here, there is a more complex view of ality in politics where morality is also
connected to foreign policy and economic policied aot only the social conservative issues,
like abortion and same-sex marriage.

Lastly, the moral approach @ulturein Grace also influence their way of evangelising
which | showed in an example by using music as am@ evangelism. Next, | want to
conclude this thesis by a summary of points, ballsb want to share some thoughts on the

future of American evangelicalism.
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CONCLUDING REMARKS

In this thesis | have tried to show how a worldviehanges after a person converts to
Christianity. The world is seen through a new filtéhere the presuppositions one had before
are altered. In a way, my informants in Grace fe®lif they are not a part of the social
structure around them anymore, and rather feelabbelonging when they have Christian
fellowship in church. This new way of being in the world iscanstant negotiation of
dilemmas between theorldly and thegodly and they meet this boundary everyday. | have
argued with Victor Turner that Christians show Iali characteristics when they are trying to
keep themselves in the faith. The way of approartive World outside of the church is a
result of how they maintain this boundary betwdsswtorldly and thegodly. This approach
influences my informants’ engagement with f@alture and society around them. In Grace
this approach is maintenance of the boundary byhesiping moral differences between “us”
and “them”, and in Dogwood their vision is to soméent try to break down this boundary,
focusing on similarities in stead of differences.

Dealing withCultureis something that many churches are discussingrend
challenges are many when “the American cultureseisn as getting more secular and
relativistic. Elisha writes that evangelicalisnstgl predominantly defined by its sense of
opposition to and marginalisation from mainstreatiety and culture (2005:423). However,
my impression was that the term “evangelical” wasy\diverse and liberal ideas of
approachingulturewere growing stronger. Although my focus has beerace and their
conservative approach @ulturel perceived a tendency in the younger generation in
Dogwood to focus more on issues such as sociatguahd environmentalism than the moral
issues, even though abortion will still be a degisssue among Evangelicals. This is also
something the media has picked up on and maybevthise the start of presenting
Evangelicals as a more diverse group

Pastor David told me that “the term evangelicabsut to break up because there is a

change going on”. He predicted that the directidmcty Dogwood was going in now; “this is

> See for example www.nytimes.com.
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how churches in the USA will be in 20 years”. Thesra new movement going on, he said,
which is not termed yet. He said he was part & ttrew movement and he admitted that it
mostly consisted of the younger generation. He s&itithe misleading term for the
movement would be “neo-Evangelicdl¥"which according to him was not correct because he
identified as theologically conservative and cudtlyrliberal and he claimed that neo-
Evangelicals had been drifting into theologicakhdism. Another new movement that arose
in the early 2 century in the scenery of American Christianitjtisee emerging church”.

This movement is culturally liberal and pro soqgidtice and | asked David if this was the
movement he identified with. No, he agreed with sarhit, he said, but he saw the church as
an institution to very important and the emergingvement rejected the church as an
institution and rather sought own communities. “¥wa in America asking the question of a
movement that is transforming right now” he told amel there are several others who claim
there is something new on the rise within evangétm.

Reverend Jim Wall{§ writes in the Boston Globe (www.boston.com) thaea
generation is awakening and it is the leading edgenew movement of "progressive
Evangelicals." Further, he writes that this generatsuspects that Jesus would likely care
more about the 30,000 children who die globallyheday due to unnecessary poverty and
preventable disease than he might worry about gayiage amendments in Ohio”.
Sociologist and pastor Tony Campalo has similaniops and states pejoratively that “over
the last decade-and-a-half, Evangelicalism hasrbeauarried to the Republican Party”
(www.christiantoday.co.uk). He suggests the nan [Réter ChristianS for “progressive
Evangelicals” who hold to the same conservativeltigges as Evangelicals and have
lifestyles that are in accordance with what is priégd by the words of Jesus. This group is
less concerned with the moral issues such as saxnearriage in politics and more
concerned with simple life styles, environmentaligair trade and social justice.

| listed the characteristics of the “new movemeatPastor John and his response was
that back in the early 1900’s “they said the saniregs” and he referred to “the social gospel”

and Walter Rauschenbu$®hHe saw the focus on social justice as “a blinelyalbecause the

5 “Neo-Evangelicals” is a movement that arose inQE94or more information see page 4-5 in chapter on
" professor in religious studies Scot McKnight wsiteat “emerging catches into one term the glogstaping
of how to ‘do church’ in postmodern culture”. Fuethhe writes that it has no central offices arid &s varied
as evangelicalism itself. He identifies five streamthe movement: Prophetic, postmodern, praxesated,
post-evangelical and political (Democratic) (wwwistianitytoday.com).

8 Jim Wallis is also one of US President Barack Cdiarspiritual advisors (www.nytimes.com).

" The name” Red-letter Christians” is referringhattsome Bibles print the words perceived utteseddsus in
red ink.

8 See page 4 for historical overview.
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right way for him to help the poor was to preséat gospel to them. He added with a
sarcastic undertone: “It's funny how the historicgtle just repeats itself again and again and
again (...). The result is 50 years later that theyxxempromised doctrinal truth. They can’t
tell you why they are different than the Red Cross”

The opposition between the ones who focus on ceatee morals and the ones who
focus on social responsibility and philanthropymss¢o become stronger. Elisha also writes
that there is an underlying and equally unrelentergsion within evangelicalism between
reactionary conservatism and philanthropic tendenthat “hover near the edge of
progressive worldviews” (2005:422). Jonathan Fdladslb acknowledged that Evangelicals
who were more towards the centre when it comelsdio political beliefs were getting more
involved now than they have been in the past. ktethat he thought this would lead to a
healthy debate but stated: “I don’t think you'renga see us disappear. You're not gonna see

us stop speaking out”.
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