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Abstract

Nepal has gone through dramatic changes in redemgd. In the 1950s the Rana oligarchy
came to an end, and the subsequent Shah Monargitiynized its rule by introducing the
notions of modernization and development, and ithiugducing what | will relate to as the
development discourse. This development discomsé¢he cultural politics inherent
guestions the traditional social construct and domnsts new ideals and new ideal citizens,
which | will claim in the end culminates in the dieow of the Monarchy and the discourse

of New Nepal.

| will focus on how my interviewees, predominatahal, illiterate women from “middle”-

and “low”-castes get positioned and position thetmes with relation to the discourse of
New Nepal, which creates a new ideal citizen whiclctions as their significant Other. | will
focus on re-iterations of the development discoars®its consequent constructions through

a focus on recurrent descriptions, figures of spestd metaphor.

| will show that the discourse of New Nepal is berfpowering and disempowering. Women
and members of “low” castes get empowered to contaditional domination linked to these
social dimensions due to the cultural politics irdre in the notions of a New Nepal. | will
also show that behind the reiteration of the digseudiscrimination still occurs, and through
the “reincarnation questions” show that the womessided to be reborn as an urban and
educated middle-caste male. Yet | will maintairt thacrimination linked to caste and gender
is a source of contempt and that the power hieratislcontested. On the other hand the
discourse of New Nepal introduces the symbolic pofvthe educated as a power hierarchy

my interviewees do not contest.

| will claim that rural, illiterate women are undédouble exposure”: on the one hand from a
contested, yet prevailing traditional social congtrwhich entails caste- and gender
discrimination, on the other hand from the new abpower of New Nepal which creates new
distinctions and a new mapping of society, whiatdegs the rural, illiterate women as

backwards and stuck in the past.

! As required by "Veiledningshefte for masteroppggyé inform that the paper consists of 33018 words
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Introduction

This paper will focus on the discourse of New Negrad how it is both empowering and
disempowering for the rural, illiterate women lantiewed. How can one capture the lived
experience of rural, illiterate women as they fd@ehegemonic discourses of New Nepal?
How do they position themselves, and get positidnethese discourses which define the
nation building of the New Nepal? | will show thihe discourse of New Nepal entails a
cultural politic that “allows” contestation of triéidnal yet prevailing sources for distinction
and discrimination, while at the same time intradgamew ideals and new sources for
distinction, as the discourse of New Nepal creataswtelosfor citizens and country. The

new ideals introduces new significant Others aredsgmbolic power of the educated.

1. Background

The historical perspective matters as | want tachaocounts of selves which are devoid of
notions of history and power. As | will focus on ath deem as a political production of
identities in a changing Nepal, | need to avoidalde essentialism of selves and cultures —
removed from time, place and a state that prodigsads of citizenship and national identity.
Inspired by Skinner, Pach Il and Holland (1997gkd to consider power and history
“crucial to analyses of culturally specific sehasd the collective meaning systems that
produced them.” (Skinner et al 1997:5)

1.1 Institutional changes and civil unrest in Nepal

Nepal was unified in the latter half of the™&entury which marked the start of the Shah
Dynasty. TheMuluki Ain,or country code, brought the diverse groups ohing country

under a single legal system. But it awarded difieabligations and privileges to the different
groups constituting the new country, for examplensgitutionalizing the caste system, and
awarding different penalties for breaches of theahand subsequent legal code, for example

with regards to inter-caste marriage. The unifaratf the country was thus inherently



exclusionary for many castes, ethnic groups armlfalsdivergent religions in what became a
Hindu state, where the King was being looked umoaraincarnation of a Hindu God. The
Shah monarchwas later replaced by the Rana Oligarchy. In thehSRana era (1768-1951):
“(T)he caste system and the patriarchal gendeesysf the dominant group were reinforced
by the state. It was an era of consolidation of @oand entrenchment of social inequity than

can only occur in the absence of competing workwg’ (Bennett et al. 2006:6).

Nepal’s history has thus been dominated by monescind oligarchies, with a brief multi
party democratic break in the 1950's, before Kirehhdra made a coup and reinstated the
Shah monarchy, though with cosmetic changesRenahyatdemocracy (1962-1990), where
people could elect candidates chosen by the Kidghéselite (see Borre et al. 1994). But this
democratic inclusion entailed exclusion as wellth# same time as King Mahendra intended
to abolish the caste system, by taking away itallesgmework in 1963, cultural diversity was
seen as barriers to cultural unity. Assimilatiotitpgs emerged - linked to education fueled by
foreign money supporting King Mahendra’s educapoficies through development funds.

But the banned political parties resurfaced andeseted as a coalition and pro-democracy
movement to re-instate multiparty democracy throradles in Nepal in the 90s —

through what was called the “People's Movementé Tonstitution was re-written and
elections were held the following year. The constinh noteworthy also pointed towards a
more inclusive state. It described Nepal as “metitinic, multi-lingual and democratic, and
states that 'all citizens are equal irrespectiveslbgion, race, gender, caste, tribe or ideology
(Bennett 2005:7). Yet the mid-90s also marked thg sf the Maoist insurgency and it's
“People's War” (Freedomhouse 2007).

This conflict entailed a culmination where the Kumgged his role as the institutional head of
state to take the power back — once again Nepabbaoime a Monarchy in essence. This
move angered both civilians and politicians alikend brought the Maoists to the negotiation
table with the democratic parties, which ended withso called “12 point agreement”
between the Maoists and the Seven Party Alliangter Aivil unrest and massive
demonstrations angandhag(strikes, roadblocks etc.) the King was forcedtep down in

April 2006.



The Maoists and the SPA continued negotiating apela&e agreement was signed in
November 2006. An interim government was estabdisirel elections were set to be held in
June 2007. But the instability and frictions coogd, and the election were postponed, and
would not be held until April 152008, which the Maoists won and “Prachanda” Dafea

instated as Prime Minister.

Thus far | have shown how Nepal has undergone draialitical and institutional changes.
| will go on to focus on the historical backgrouiod the development discourse, which | will
claim culminates in the discourse of New Nepalill present the historical and contextual
reasons for the justification cindthe analytical need for talking about, a discowfsiew
Nepal.

1.2 Nation building: New Nepal and the discourse of development

| will not claim that the discourse of New Nepabise uniform discourse — rather it is
composed of various discourses acknowledging thépteuvoices involved in this project of
defining the New Nepal — but | will still refer tbin a singular term. While on the one hand
the discourse of New Nepal started with the King&ification of monarchy, it is also linked
to the toppling of the monarchy, and the introductdf multi-party democracy and its long
awaited constitution. It is also linked to the pepagreement and the end of the civil war, as
well as gender rights and caste rightswill link and unify the discourse of New Nepathile
at the same time acknowledging the diverse aspms@nd political plans of what New Nepal
should contain. | will talk about it in singulartes as the multiple and heterogeneous
discourses meet at the nodal point of “developimgjmodernizing Nepal”. This entails a
“leaving the past” through modernization — a questig of “old ideas” and practices, and a
gaze fixed towards the futuféducationis the link between the development of the country
and the development of a specific sort of conseiess — between nation-building and the

new citizens.

2 While the term abolishing of caste has been lirtketthe unification of Nepal under Brahmin valueshich,
as New Nepal is reflective of not just leaving Renas but the Shahs and its values as well, sonévibems a
return of caste in New Nepal: in the sense of ptotg minorities and different cultural practicesjich at the
same time informs discussions of making the regadribe Federal Republic of Nepal along caste d@hdie
lines.



1.2.1 Bikas as a nation building discourse: Historical backgro und

In Nepal there has been a recurrent focus on denedat (orbikaswhich is the Nepali term)

in “modern times”, which can be argued to haveNapal fairly late The Rana regime, which
ruled Nepal until 1951, saw it as an imperativ&dep the people “down” or “in the dark” (to
use contextually coined metaphors) to maintairr thaiocratic rule. They were weary of not

just education in itself, but economic developniargeneraf

The Rana regime established a few western stylestsiiies for the elites in Kathmandu, but
they strictly forbade education for the masseseRana leaders feared that an educated
citizenry would pose a threat to their despotie rudising the aspirations of youth who would
demand basic human rights and be vanguard of duten@’ (Sharma 1990:4). It became a
punishable offense to educate, by prison sentenfieeo “In the minds of the Ranas, as in the
minds of contemporary Nepalis, to become educatsiagsociated with becoming
“conscious” (‘cetana’) or politically aware, a daraus state for the repressed masses to
attain” (Skinner & Holland 1996:275). At the end1d5 years of Rana rule, only 2 % of
Nepal's population was literate and only 0.9 %llo8-d.0 year old children were enrolled in
school (Sharma 1990:6).

While it was a strategy for the Rana oligarchy¢efkit's subjects unschooled, this changed
with the restoration of the Shah monarchy in 198ihile the Rana government considered it
easier to control uneducated subjects, and soa@figsprovide public schools, the
government under the Shah Kings wanted educatgdctsiltvho would work to “develop”
Nepal” (Skinner & Holland 1996:273).

Rather, as a new way to legitimize power and rkiieg Mahendra, after abolishing a small
term trial of democracy, used the notion of bikagaeason and justification for putting the
power back with the family dynasty of the Shahsiciisignals the introduction of bikas as
‘the national project’ and as inherently linkedégitimization of rule:

“(Dn contrast [to the Ranas], the Panchyat reghaeé to portray itself as totally committed to bikas

King Mahendra had justified his 1959 takeover as/joling Nepal a better opportunity for progress
than would have been possible under the parliamesistem” (Hoftun et al 1999:223).

%(A) member of the [Rana] family writing a repom industrial development in the 1930's cautionexd thve
cannot possibly take steps which in any way magutmversive to our autocratic authoritgMoftun et al 1999:
223).



Money started to flow into the country, and esplécits urban population started to
experience a “new world” after centuries of conmaamt: Nepal was opening up to the world.
It was a material revolution with TVs and coke sigppearing in Kathmandu. These changes

would escalate the material contrast between tharuand rural parts of Nepal.

King Mahendra would under a program lead by his #othen Crown Prince Birendra, start
an expansion with regards to education and pubhodaling: “In 1942 the literacy rate in
Nepal was only 0.7 %. By the late 80's it had redatiose to 40%. During that same period
the population of Nepal had leaped from 8m to 2@ich et schooling had more than kept

pace with this colossal increase” (1bid:220).

In the classrooms this view of education as linteethodernity and development were reified
by textbooks underlining this project, furtherméoeusing on that educated people were able
to do “good works” for their country through beiaducated (Skinner and Holland 1996).
“The new Nepali” was an educated one, who wouldlile to do his national duty and help
the country modernize. There was a constructicgh@educated person being defined in the

schools, and its Other was constructed as a coasequ

From the beginning this process of universal edacatas linked to discourses of social and
economic development, modernization and natioraitity, while at the same time being
strategies for rule, and functioning somewhat esiolary for certain social categories. But
there is no doubt that “key to the legitimizatidrPanchyat rule was the doctrine of

development bikas-as thenational project” (Tamang 2002:163).

| will look upon this as a new way to represent dlepculminating in the notion of New

Nepal — its needs and goals and thus a new idizgTi

1.2.2 Disadvantageous consequences of Bikas

Education and development was central to the hagity of rule. The monarchy further tried
to integrate the Nepali population, heterogenegusia, with regards to ethnicity, language
and religions, through a standardized nationalicuitrm. This cultural diversity was now

seen as barriers to national unity: “Cultural unitys projected as essential to nation-building



and the maintenance of independence” (Bennett ZD0&: a culturally diverse country as
Nepal this created barriers, and it became an sixlary inclusion for many groups — so
called “minorities”. Nepali was fronted as the minguage and cultural unison was
promoted by making the Hindu “high caste” idealgdraonic. People of different native
languages now had to follow the education in Neald through the education Brahmin
ideals and values were disseminated to peoplefefeint cultural outlook and practices.

But while the curriculum disadvantaged “minoritieiie notion of state sanctioned and
foreign fuelled development also had disadvantagieonsequences, especially, | will claim,
for citizens embodying the intersecting identityrafal, “middle-“ and “lower caste” illiterate

women.

Tamang (2002) links the construction of the “Nepaiman” not just to homogenization
project of the Shahs, but argues its creationsis @tertwined with the global project for
development through the intersectietpsof national and global development witnessed in

Nepal:

“For, at the very time that the Panchayat governmes seeking to impose its definition of ‘the
Nepali’, the international project of developmeatlitset itself the task of developing ‘the Nepali
woman’. (...)The creation of ‘the Nepali woman’ vasmuch the work of development agencies in
search of the ‘the Nepali woman’ to develop asasuhe result of active dissemination of state-
sponsored ideology. The patriarchically oppressaifpormly disadvantaged and Hindu ‘Nepali
woman’ as a category did not pre-exist the devekgrproject. (..)The fiction of ‘the Nepali mahila’
was thus an effect rather than a discovery ofrik8tutions, practices and discourses of internafio
development and bikas.” (Tamang 2002:164)

While the heterogeneity of women’s lived experiemes put under pressure by efforts to
spread “high caste” values, there is also a senaiich development have been “successful”
along caste lines. While poverty declined betweg9tland 2004, from 42% to 31%, and it
was reduced “across all regions, quintiles, rurbda and caste and ethnic groups” it
decreased most significantly in the Brahmin/Chhgimup$ (46%), while for Dalits the
decrease was 21% and for Janajatidecreased by about half the national averagej1
(Bennett et al. 2006:20). This is strengthening aags argument that “bikas has
compounded the structured inequalities relatingdss and ethnicity” as well as it “has
erased the heterogeneity of women'’s lived livesining 2002:161).

* "High castes”.
5 "Low castes”.
6 "Middle castes”.
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There are thus reasons to claim that both educétioough a certain curriculum) and
development (through a certain way of represerguigects as well as compounding
structural inequalities) has had disadvantageonsegpuences for certain groups and
categories of people. The discourse of developnaéiikas, has been an integral part of
what constitutes Nepali nation building since thie [11950s. It has been part of its goals and
also part of a rhetoric regarding what a citizetNepal should be, informing the
understanding of both New Nepal and its ideal ertizOne way of saying this, is that the
discourse of development has been hegemonic inINepa The Shah dynasty’s focus on it

as a part of legitimizing its rule to the discouosé&New Nepal today.

1.2.3 “New Nepal” - the “logical conclusion” of Bik as

New Nepal is a term which is circulating a lot iepdl these days, defining the new project
which is currently unfolding. Different politicat#ors try to embody this notion, justifying
personal or party salience in the fact that theytlhe means or in part an end of this project,
an entirely modernizing project which can be unbed from the term itself; crowning the
earlier monarchical project, and taking it to liigjical conclusion’. New Nepal is a modern
Nepal, a Nepal that has taken a final break wilp#st, where the end of monarchy is
emblematic for the change it signifies, as statethis text in celebration of New Nepal:
“The end of monarchy signified and was a powerfsidrical acknowledgment that political, economic
and cultural roles, including leadership roles,ldaot be inherited completely or even largely amal
through the family, clan, caste and other ascnipbiased structures and rules. It was also an
acknowledgment that modern, diverse, differentiated plural states and citizens cannot be ruled
without their assent. Further, it represented arclay the citizens that they had politically mailire
enough to rule themselves without the interventiba 'divine' monarchy: The citizens could see
through the halo of the King and the ideologicaktification of monarchy. (..) For a new, democratic

prosperous and just state of Nepal to be borrfji$taask is to prepare and implement the principa
rules of the game (...).” (Mishra 20081)

This “New Nepal” is a Nepal that throws away iteckies of the past, either related to the
notions of kinship, caste or other ascription-bastedgctures and rules: mystifications or
superstitions that blur out the modern agency efNbw Nepalis and which is set in the past,
and condemned as backwards. There are now newtoulles game being constructed. The
New Nepal is looking forward. The discourse of New Nepal is situated within the all

powerful discourse of bikas

" This text was part of a special issue of the NepalspapeGorakhapatracalled "New Nepal and New
Nepalis” (May 6th 2008).
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The celebrative text also says that its new ciszgnally) could see through the halo of the
King; they had reach the level of consciousnesgedl|to education, the ‘cetanarhich both
for the Ranaandfor contemporary Nepalis is linked to political aemess. Thus the text
reiterates the construction of the educated peeswhhis role in developing the nation, now

also beyond the monarchy.

1.2.4 New Nepal as entailing a new social mapping:  ‘the city’ and ‘the
village’

But as the monarchy was overthrown by the massiinities, predominately Kathmandu,
the picture of a unified Nepali mass movement vizied. Some people were surprised that a
controlled society such as Nepal, with rigid powsguctures and a caste system - which
anthropologically speaking was the main factortabgity — could stem out into a revolution:
“The stereotype many had entertained did, indeade some validity in parts of rural Nepal,
though even here it was an over-simplificationtHa more politically conscious areas, above
all in the towns, it was grossly inaccurate”(Hofetral. 1999:220). These people were the
same people who had initially benefitted from teeaelopment, which heightened the contrast
between the urban and rural areas at the starka IAnd even though these people were a
tiny fraction of the Nepalis, it was precisely thsrcentage that was close to the center of

Nepalese political life:

“These were the people who had the dynamism arlidyatoi translate their aspirations and ambitions
into action. These people found that their matdifisdtyle had been improved, but might still feel
themselves disadvantaged in comparison with otivhoshad done even bette(lbid:223)

The people who took to the streets in Kathmandweweedominately the urban middle class,
at least in the beginning. Later a wider spectesoaial life, though within the Valley
participated. Yet: “It still has to be rememberkdttthe inhabitants of the Kathmandu Valley,
whatever their social class, can be seen as awaHa-vis the inhabitants of the poorer
regions of the country(lbid:342). In recent years this relationship besweenter and
periphery, or urban and rural, have deepened, aanged through the valorization of the

urban:

“The level of interaction between the urban andrtlral — in terms of commodity, labor and even
financial markets, remittance, and aspirationsbeisoming expansive and dense. Essentially, thenurb
generally sets the values and the norms (...) —ladural and existing agrarian regimes are
increasingly adapting and acceding to their secgnade.” (Mishra 2008:2)

12



Pigg (1992, 1996) further claims that developmariépal has changed therceptionof

‘the village’ more than the actual villages themssl

| have shown that the discourse of developmenbkas a fundamental part of political life in
Nepal, all the way from its goals and aspiratiotsselos to claims of political legitimacy.

This focus on the educated person marks a cledreak with the traditional life nurtured
under the Ranas. At the same time as educatiobikas were introduced, the Shahs also
banned another integral part of rule and dominadioting the Rana era, and perhaps Nepal’'s
until then strongest social institution, the caststem. Even though it did definitely not
disappear over night, it lost legal legitimacy, anslow process to erode its power had
started. But at the same time the constructioh®®tucated person introduced a new way of
exercising power, as the caste system slowly staotéose symbolic power a new power

emerged — for power abhors vacuum.
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2.0 Theoretical framework

2.1 New Nepal: Cultural politics and identity

In order to try and frame the empirical richnesd arplain it adequately | have needed to
relate to the data on two fundamental lev@ls.the one hantldeal with large-scale processes
which thus become the macro level of analysis.llevel | deal with the nation-state and
particularly the nation-building process of New ldepvhich | have already argued is a
culmination of the development discour®a the other hand deal with a micro level of
analysis as well, which is particularly linked tengler, intersecting identities and (socially
produced) agency in order to explain the follomiagearch questions: How can one capture
the lived experience of rural, illiterate womertlasy face the hegemonic discourses of New
Nepal? What does it mean to them? How do theytipaghemselves, and get positioned by
these discourses which define the nation buildingy® New Nepal®

In order to integrate the two levels | will mairiycus on language and meaning. Identity is
created through and within language, and | willl@ath the importance of language both on
the macro- and micro level: through discourses (ojaand recurrent descriptions and
metaphors inherent in the construction of signiftdathers (micro). | will thus deal with
discourse and power, as well as cognition and p&osg combined with elements of
symbolic interaction, as | need to integrate the ksvels as | explain the productiand
construction of identity. Importantly, | will linkhe two through the symbolic power of
education in New Nepal — as an instance and resaliltural politics — which thus stands at
the meso level of analysis; and thus linking statiectioned symbolic power with discourse

and significant Others.

8 First of all: | have no interest to perpetuats ihtersecting identity of “rural, illiterate worren but | will still
need to analytically relate to this category oéisecting identity, which some argue has beenddfbto them
by the development discourse of Nepal (see Tam@fg)2and which is being alluded to throughout ratad
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2.2 Theories of identity

| will avoid essentialised notions of self — whigh not see history or power as powerful
creators of selves. Rather | will deal with selirethe sense of “subjectivity and identity as
cultural constructions to which language is cenhfi@arker & Galasinksi 2001:28):
“Identity [...] is not best understood as an entitiy Bs an emotionally charged description of oueselv
Rather than being a timeless essence, what idsaie a person is plastic and changeable beingfigpec

to particular social and cultural conjectures. &mtjgular subjectivity and identity mark the comjpios
of persons in language and culture.” (Ibid.)

Language does not mirror the world: “Language ‘nsgk@ather than ‘finds’; representation

does not ‘picture’ the world, but constitute itbid:29). The concept of subjectivity stresses

the anti-essentialised notions of self and hightigtlentity as something that is produced:
“The anti-essentialist position stresses that itheist a process obecoming built from points of
similarity and difference. There is no essence of identity to be discovertier,cultural identity is
continually being produced within the vectors of reemblance and distinction Cultural identity is
not an essence but a continually shifting desaniptif ourselves. The meaning of identity categories
Britishness, Blackness, masculinity etc. — are kelde subject to continual deferral through theene
ending processes of supplementarity or differeBeerida, 1976). Since meaning is never finished or
completed, identity represents a ‘cut’ or a snag shunfolding meanings, a strategic positioning

which makes meaning possible. The anti-essentfdisition points to the political nature of identis
‘production’ (...).” (Ibid:30)

These notions are important aspects in my analytiogk. First and foremost: language and
meaning is not private — meaning and identity &dprced in a social and cultural fashion. My
respondents’ thoughts, metaphors and constructiomsatter how private they might appear
aresocialin nature. Their production of selves and idesditthough relating to powerful
discourses, are also aspects of inner thought atapiorical thought, whereby they through
resemblance and distinction create a sense ofvb&h relates to a significant Other, in my
case an “ideal citizen” and thus a focus on statettoned and disseminated discoursdse—
political nature of ‘identity’ as ‘production’That cultural concepts and the cultural
construction of concepts are held to be subjecbtdinual deferral, relates to the cultural
politics of New Nepal where there are new accoohtsaste, gender and citizenship — a break

with tradition, but where deferral is yet perceiasimomentarily fixed.
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2.3 Discourse and the regulation of identity

Barker and Galasinski (2001) argue that while laggugenerates meaning through a series of
unstable and relational differences, “it is alsgulated within discourses that define,

construct and produce their objects of knowleddj@d(31) and “thereby governing the ways
topics are talked about and practices conductduid:@12). For while meaning “may formally
proliferate endlessly in the rarified world of texthis is not so in social practice where
meaning is regulated and stabilized for pragmaiipgses” (lbid.). While | do not want to
conceive of my informants as “mere docile bodiésit, as actors with a certain degree of

socially produced agency, Foucault is still useful:

“When we want to understand the way the social oigdeonstituted by discourses of power that
produce subjects who fit into, constitute and repige that order. Foucault is at his most valuatilerw
exploring the concept of governmentality, underdtae the regulation or ‘policing’ of societies by
which a population becomes subjects to bureauaragiecnes and modes of discipline. (...)The concept
of governmentality emphasizes that processes d@dlsegulation do not so much stand over and
against the individual but are constitutive of selfflective modes of conduct, ethical competenaras
social movements.” (Ibid:13)

This mode of reasoning is incremental to my analyas most of my respondents share the
positionalities of the “rural, illiterate woman”a-problem for development and thus a target
of “aid”. While Tamang (2002) argues that the ‘Niepahila’, uniformly backwards,
oppressed and illiterate, is a fiction that is éffectof the development, Pigg (1992,1996)
argues that development discourse has entailecbtisruction of a generic village and a
generic villager. The intersecting identities oirtgea “rural, illiterate woman” are alluded to
throughout my data, and | will argue, is the maiarse of pain, informing a sense of second
class citizenship. This is linked to the notionatbearlier that representation does not mirror

the world, but constitute it.

While Foucault is useful when it comes to underditagnthe social order, and the
reproduction of it, he is at his least useful whelating to the utterances and actions of
speaking subjects: “In his hands, the authoritgies€ourse can appear to be external to
persons and disconnected from utterances as @rg wn anonymous power lurking behind us
with its fingers wrapped around the puppet’s ssingform of functionalism dressed up in
attractive packaging” (Ibid:14). To preserve agendyich | still do hold to be socially
produced, one has to avoid turning language arwbdise into a “thing”:
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“Writers as diverse as Saussure, Barthes, FouaadlDerrida all have a tendency to reify language o
discourse into a ‘thing’. However, if we give ugetliea that the job for the marks and noises we cal
language is to generate such an entity calledeéssprtational meaning’ then there is no problem of
instability. Nor would we treat discourse as a hidden presentevould take it as a metaphor
suggesting the regulation and patterning of humanksand noisepny italics].” (Ibid.)

Power is of course a central part of discourse.l®\heaning is given a degree of stability by
way of social conventions and practice, and | ckdosview discourse as resembling a
metaphor — regulating meaning and momentarily §xime continual deferral — this does not
mean | underplay the notion of power. | will lifketse discourses to state sanctioned and
foreign fuelled education — bikas has been an ratggart of legitimizing rule since the Shahs
and are now taken for granted and informs undedsige of self and Others and justifies
social difference and lack of representation ag.Wwelwer | will link to ideology, and as
Barker and Galasinski, as something akin to Fotisatdnception of power/knowledge:

“We hold ideology to be forms of power/knowledgedso justify the actions of persons or groups and
which have specific consequences for relationsoefgr. As such ideology is not counterpoised tdhtrut
Ideologies are structures of signification thatstdote social relations in and through power.
(...)Power is not simply the glue that holds the abimigether or the coercive force which subordisate
one set of people to another, though it certainlthis, but the processes that generate and emaple
form of social action.” (Ibid:25)

The ideology or power | will present, is not “just’power as a coercive force that
subordinates one set of people to another, andhoets the social together by naturalizing
power and hierarchy, and by justifying social diffiece. It is alsproductiveand generates

for example certain strategies for social climb#ig this case for ones children or as wishes

for a desired next life. Ideology is thus understas a ‘world-view’:

“If meaning is fluid — a question of difference aghefferral — then ideology can be understood as the
attempt to fix meaning for specific purposes. logigs are discourses which give meaning to material
objects and social practices, they define and predoe acceptable and intelligible way of
understanding the world while excluding other walseasoning as unintelligible. Ideologies provide
people with rules of practical conduct and morddeéhéor and are thus equivalent ‘to a religion
understood in the secular sense of a unity of faétfiveen a conception of the world and a
corresponding norm of conduct’.” (1bid:66)

| will look upon language and meaning as sociad, @iscourse is not viewed as a hidden
presence, but more like a metaphor suggestingetiidation of meaning: language is
unstable, but the availability of meaning and cargtons are somewhat regulated and
temporarily fixed by discourse, informing a worlgkw which cannot be counterpoised to

truth and which is permeated by power and givesnimgao social practices.
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2.4 Metaphors: As a mode of understanding and asa  source for
constructions

The relevance of my analytical view is centeredrgnapproach to understand their
constructions, not just as related to discoursepaneer as “docile bodies” but as meaning-
generating and reflexive individuals making serfsdev Nepal and what it contains — for
them and their Others. But our constructions, ljustour language, are social by nature:
“Our constructs, however personal we may imagieentko be, are not simply matters of
individual interpretation since they are alway®atty a part of the wider cultural repertoire of
discursive explanations, resources and maps of inganailable to members of cultures.”
(Ibid:35)

This leads Potter and Wetherell (1987) to sugdest‘tve need to examine the rhetorical
organization of the linguistic and cultural repé@de, made up of the figures of speech,
recurrent descriptions and metaphors, by whichevesttuct specific accounts of ourselves
and the world”(Ibid.).

| will focus on how my interviewees represents tBelwes and constructs their significant
Others with relation to important subject positiefforded to them by the development
discourse of New Nepal, through powerful and resnirdescriptions of selves and Others.
These recurrent descriptions are social by natwenghe maps of meaning available by
hegemonic accounts tdlosfor self and country. Through metaphor, figurespéech and
recurrent descriptions they continually suggest tthey are relating to significant Others,
from whom they feel they differ dramatically witbspect to certain positionalities — which

are deemed more “up” and “forwards” in New Nepal.

This will lead my analysis along two dependent anplporting lines; first, as a view that
identity is constructed negatively — as construetezbrding to someone you are not — and on
the other side a view of metaphor, along Lakoff dokdnson’s (1980) reasoning, as

something “we live by”. Secondly | will relate the notions of intersecting identities.
| will look upon the formation, or rather perfornca of identity to be relationdtlentity is

linked to negation: “What we think of as our idéypnis dependent on what we think we are

not (Ibid:123). The accounts of my interviewees of wéatl who they are not, is also a tale
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about what they are. Their accounts of significatiters, either in the form of “politicians”,
“the educated” or “city women”, are at the sameetimformative of who they construct and
perceivethemselve$o be. Identity is linked to becomingand created througtistinction
andresemblanceNhile talking about their significant Others, thare recurrent descriptions
of what their life and capabilities entails — reeut descriptions and powerful constructions
as well as they are talking in a generic sensesé@ lescriptions are essentially what my
interviewees are perceiving and constructing théraseot to be. But these descriptions are
oftenmetaphorical while describing their Others, and thus positgnihemselves at the
same timethere are some recurrent descriptions and metapti@sdescribe their perceived

difference

Lakoff and Johnson (1980) started to criticize\tthestern conception of meaning in
Philosophy and Linguistics; that meaning in theaditions had very little relevance with

what people fountheaningfulin their lives:

“(...) Metaphor is typically viewed as characteristfidanguage alone, a matter of words rather than
thought and language. (...)We have found, on tinragy, that metaphor is pervasive in everyday life
not just in language but in thought and action. @udinary conceptual system, in terms of which we
both think and act, is fundamentally metaphorinahature.” (Lakoff & Johnson 1980:3)

Metaphor is not just a playwright’s play with larage, or part of a poet’s rhapsody, but an
intrinsic aspect of human understanding and reagaas informed by concepts that fix and

structure the flow of information and impressiors face:

“The concepts that govern our thought are notrjueters of the intellect. They also govern our

everyday functioning, down to the most mundaneilde@@ur concepts structure, what we perceive,
how we get around in the world, and how we relatether people. Our conceptual system thus plays a
central role in defining our everyday realitieswi are right in suggesting that our conceptuakesyss

largely metaphorical, then the way that we thinkatwve experience, and what we do every day is very

much a matter of metaphor.” (Ibid.)

Lakoff and Johnson argue that this is somethingtoth we are not aware: we just simply act

and think automatically along certain lines, angl éssence of metaphor is that we experience

and understand one kind of thing in terms of anotheill show how my interviewees
understand themselves through a negation of “whyp &ne not” through their representation

of the Other, which entails not just “factual” deptions, but metaphors as well.
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2.5 Cultural politics

Within my notion of nonessential selves and thaifoon change presented by the discourse
of New Nepal, there is an emphasis ongbssibilitiesof change; personal, cultural and
political. | have shown how institutional changes& dramatically changed Nepal, and that
these changes have been linked to a “new cons@es’sr which further has resulted in new
ways of talking about and representing Nepal, codtting in talk of a “New Nepal” — framed
as a definitive break with the past. Skinner antldtd (1996) have shown how the school as
site is a paradoxical tool for the state, at b&sit was used to counter the culture and state of
the Shahs. But some constructions being made isciheol site, as they collected their data
in the 80s and early 90s, were found in my datanatoutside of the school — and among
villagers never entering that site. There is a hregrec representation of reality creating a new
language informing re-articulation of ‘self and ets — through new metaphors and recurrent
descriptions. Thus, Barker and Galasinski (200d@yathat cultural politics is about:

- the power to name

- the power to represent common sense

- the power to create official versions

- the power to represent the legitimate social wlbai:56)

| will use a concept of the state which understidredstate as Bourdieu did: as a field where
different actors compete for power, thus in sommesedeing a “transmitter” and somewhat
reflective of the groups and interests that (teraply) occupy it (Ritzer et al. 2008: 532), and
at the same time as the holder of not just the mpolyaf physical violence, but also, above

all, the monopoly of legitimate symbolic violence:

“The educational system is the major institutiorotlgh which symbolic violence is practiced on
people. (...)The language, the meanings, the symbgéitem of those in power are imposed on the rest
of the population. This serves to buttress thetosof those in power by, among other things,
obscuring what they are doing from the rest ofestycand getting “the dominated [to] accept as
legitimate their own condition of domination”.” (Rer et al. 2008:533)

| have shown that the same people who initiallydfigted from bikas were the ones who,
through demonstrations in the center, Kathmanduglsioto dismantle the very same political
system legitimizing its rule through bikas and etiom — who sought the “logical
conclusion” of bikas through attaining ‘cetarid’will claim that the struggles in the political

field have had the consequence of spawning a néveémbodying the characteristics of the

® Denoting both ‘consciousness’ and (political) ‘agm@ess’.
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New Nepali. They are now in a position where tlhe@iguage, meanings and symbolic system
are imposed on the rest of the population, whidfrésses their position in power by “among
other things, obscuring what they are doing fromrést of the society and getting the

dominated to accept as legitimate their own cood#iof domination” (Ibid.).

North (1990) has a conception of institution whictludes codes of conduct, norms of
behavior and conventions, as the “formal rulehhefgdame in a society, or the humanly
devised constraints that shape human interactidarith in Bennett 2005:11), the same “new
principal rules of the game [for New Nepal]” thatdira (2008) is pointing to. This concept
of institution overlaps “to a significant degreetwat least certain concepts of culture” (Ibid.),
but institutions are thus both formal and infornvathere “formal institutions have written
rules encoded in law and thus are ultimately badkethe power of the state” (Ibid:12). |
have shown how institutions and state practices f&en involved in shaping the
representation of New Nepal. This dual aspect stitution is also implicit in this account of
a nation state and national identity:

“The nation-state is a political concept that refeer an administrative apparatus deemed to have
sovereignty over a specific space or territory imitihe nation-state system. By contrast, national-
identity is a form of imaginative identification thithe symbols and discourses of the nation-state.
Thus, nations are not simply political formationg bystems of cultural representation through which
national identity is continually reproduced as distve action.” (Barker & Galasinski 2001:124)

Hegemonic accounts of country and citizens areedssul creating New Nepal ab@coming
— something that started during the Shahs, butiwyet is not fully realized. There is a
representation of New Nepal which creates new moftisslf-understanding and new
significant Others to relate to; new significantegories to negate and thus somehow new
social identities reflecting the symbolic powertlodse who occupy the political field and

whose values are being dispersed through the edotstem.

Summary

| will focus on the macro level, and thus stateseminated discourses on development
culminating in the discourse of New Nepal. The digses represent powerful closures of
meaning and produce a new ideal citizen and iteOttwill link this discourse to a new

symbolic power reflecting a new elite. At the saimee the cultural politics inherent in the
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notion of New Nepal informs a socially producedrageto contest discrimination linked to

caste and gender.

On the other hand | will see how the women positi@mselves with regard to this discourse,
and how the development discourse affects theionaif selves. | will focus on how

identities are constructed within language andasgmtation, i.e. the power of the discourses
of New Nepal and the cultural politics inherent efhpoints back to macro level phenomena
and also state power. But | will see the necessitgclude notions of cognition and
perception as identity is also created relationipugh significant Others and thus a focus
on recurrent descriptions and metaphor to show thew position themselves within a

cultural context — and thus the necessity to takemicro level of analysis into consideration
as well, yet combining it with a view of discourgsembling a metaphor and metaphor as a

inherent part of the human conceptual system.

| will link the macro and micro levels of analy$ig seeing education as a meso level of
analysis. As noted earlier Bourdieu sees schodiseaprimary mean by which the symbolic
power of the dominant is imposed on the dominatadd-importantly, Pigg (1992), sees

schools as the primary institutions of bikas.

Importantly, this will lead to the necessity ofkialg about a specific sort of womanhood and
thus intersecting identities. | will claim that theal, illiterate women are under double
exposure: to the traditional discrimination of Qldpal which they contest, and the symbolic
violence of New Nepal which is naturalized.

There is a sense that in Nepal a view that the imaliged lack capabilities prevails — a
representation of the poor which have been disssetdby the development discourse and
reiterated in the school sites. While one couldbihtice the notion dfabitusas an
explanatory factor of social exclusion in “develugi societies, | will focus on the
representatiorof the poor — their perceived lack of capabilitbesas not apt to fit into the
kind of rationality that prevails which then, urtiamately, frames their understanding of self

through significant Others.

What happens when you, to paraphrase Bourdieu [1986uce the world to a game of

roulette” — where the acquirement of certain cajias is the lucky number — “and therefore

22



of changing one’s social status quasi-instantarig{Bsurdieu 1986:241)? What happens
when you equate poverty with capability failureAH#oes not having these capabilities
affect your self-understanding when poverty andad@xclusion is linked not to

“accumulated history” — but to your failure to realsome certain and valued capabilities?

| will show how my interviewees questions power armetarchy through gender and caste,
while not questioning the symbolic power of edumatineither the hierarchy erected upon it,
nor their position within it — they blame themsedyand if they were to understand it as

oppression they would sound crazgwven to themselves.
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3.0 Methodological considerations.

3.1 Choosing a qualitative approach

| decided to conduct the study using qualitativehods as it was best suited for my research
guestions. Having been influenced by The World Bamé DFID's major joint projeciNepal
Gender and Social Exclusion Assessth@BSEA) (Bennett et al. 2006), | decided to do a
study about rural and illiterate Nepali woman ameirt perceptions about democracy and
political participation, and how they talk aboutkisionary features of Nepali society. The
GSEA highlights caste, gender, education as impbetclusionary barriers, and the
differences between urban and rural Nepal as argpbigal exclusion. | wanted to find out
how rural illiterate woman from middle to lower tastalk about and represent themselves
with regard to democratic participation in New Nejaad their perceived impact of caste and
gender.

| left for Nepal with loosely defined research gigss, hoping it would provide me

flexibility, and with a focus to let me being gudiby my data. | followed this up in the
interview situation by having core questions crédig influence of already existing

literature, and then let the “created” situatiomdgufollow up questions, giving it a more
open-ended nature. | was thus theory -ladden irespect, but loosely grounded with a hope

to let the field tell its tales:

“The use of qualitative methods is often associatith the adoption of an unstructured and flexible
approach to the conduct of research. There is afllingness to impose concepts and their
relationships on any part of the social world inatte to an open investigation of it.”

(Blakie 2005:252)

But this does not mean that | travetatlula rasa neither as a person, nor as an aspiring

scientist:

“Reflexive science sets out from a dialogue betwegand them, between social scientists and the
people we study. It does not spring from an Arclidesn point outside time and space; it does not
create knowledge or theory tabula rasa. It staot® fa stock of academic theory on the one side and
existent folk theory or indigenous narratives om tther. Both sides begin their interaction on real
locations.”(Burawoy 1998:7)
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| do not claim to have undertaken an extended etbod as advocated by Burawoy, but
would rather just like to underline that even thoygur research questions are formed rather
loosely, it does not mean that you are travelingrdaith a complete expectation that the
field will tell you all the tales; the tales areitg structured through a dialogue between what
is being said there and the theories one has rehdtadied in advance. Qualitative research
IS in one respect contrasted from quantitativeaes$eby the fact that analysis is being done
at the same time as that of the data collectiod,ya are forced to reflect as you go along.
The way these women talked about caste and gerateawurprise to me. | had to change my
approach, and the flexibility of qualitative resgawas of benefit to me in this respect, by
allowing me to doing analyze at the same time dsaong data. As | had to extend out of the
field, | started to focus on the discourse of Negphl and reaching modernity through

development.

According to Tove Thagaard (2004), the objectiveudilitative methods is to capture the
reality the way it is perceived by the people ieahe object for the research, which suited
my aspirations well. But: there is a question whethis goal is at all attainable, which | will
discuss later with regards to differences betwegre mnd my informants’ positionalities. It is
also a basic question of whether it is ever posdiblgain access to someone’s real wetfer
any condition but because of my theoretical scope and incbnativhat | am looking for is
not some real essential self, but a representafiarself being performed in a social setting

by an actor which draws on cultural resources adlable discourses.

3.2 Researching illiteracy and illiterate subject s

Even though quantitative research traditionallyehbgen the preferred way of doing research
on illiteracy and illiterate subjects, there haverenrecently been a change where qualitative
methods have gained ground methodologically fosehmurposes (see Robinson Pant et al.
2004). Some may also argue that given my positidififdrences compared to my research-
subjects (dealt with in length later), it would mmatlologically be less problematic to do the
research quantitatively, compared to doing it qafliely. But one could claim, as Fielding
and Fielding (1986), that: “the most advanced spyprecedures themselves only manipulate
data that had to be gained at some point by agiengle” (Fielding and Fielding 1986:12).
There has also been criticism towards Sociology#&ing too “Euro-centric” (Hjelde 2006).
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This criticism juxtaposed with Silvermann’s (20@®ncern about how a “dependence on
purely quantitative methods may neglect the saoidl cultural construction of the 'variables'
which gquantitative research seek to correlate’vgihann 2005:29), made me skeptical about
using quantitative methods in a far away fielddata collection. It is not my intention to

make general claims about the nature or benefdgamwvbacks between these two
approaches, rather to highlight the reasoning lakefmp choices. It must also be stressed that |
felt giving voice to someone who might initially@gar as voiceless was an important initial
aspect of my study, and that this ethical posititso partly informed my initial preference for

doing interviews.

| also saw the benefit of using a qualitative applosince the tales | had received as a
traveler before, regarding caste and gender, dmeisbmmed up as ambiguous. Even though
the GSEA study rightly highlights a gender- andeasp in Nepal, the way people talk about
these two dimensions makes them not appear asatleand accepted as one might have
expected from an historical, yet also quantitativaev given the GSEA study's results. | had a
lingering sense that the content of caste and gemele ambiguous and contested, and that
the recent dramatic social changes in Nepal migie finfluenced another understanding of
the terms than the strictly traditional one, as dép undergoing modernization and change
with a national gaze fixed at the future. To trg @@netrate what this ambiguity is all about,
to talk about and discover their perceptions apdesentations also entails an argument for a

qualitative approach

3.3 The Field

3.3.1 Choosing my sites: Two villages and a city

| gathered my data in three separate locationsytiiages and one city. One village and the
city are so called “Hill-locations”, while the otheillage was in Terai, and thus a “Plains-

village”.

191t must also be underlined that my initial scogarding patron-client relationships as an exohesiy
dimension in Nepali democracy influenced my chateethodological approach. | left this scope padtie to
the recurrent descriptions and answers that didgnaat my expectations, yet also due to ethicabreas
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| chose these sites due to the fact that earlieksvon exclusion and inclusion in Nepal
stresses that there traditionally has been a diffe between the Hill dwellers and the Plain
dwellers, and that the latter have been dominatedtsrally and symbolically by the former
(Bennett et al. 2006: 5). This exclusion is thuthbustorical and geographical. Also today
with regards to development activities, Hill ar@as more likely to have group-based

development activities than the Terai region (I&8).

Another aspect of geographical or physical exclusias been the differences between rural
and urban sites, not only with regards to “differenin markets, services, information and
political influence” (Ibid:5), but also with regado benefiting of the material and social
transformations linked to development. | thus cheséy as well, for conducting
supplementary data, because of the urban-ruralrdiioe which is believed to influence a
subjects’ feeling of inclusion and exclusion. Asniany developing countries there is a huge
difference between the modern life of the citied Hre everyday life in the villages, which
goes a long in its own quiet pacérem an outsider’s point of vievit is though not my
intention to reproduce this essentialised and rditiaad picture, but rather show how this
lack of integration into the project of New Nepaldugh development is a source for
discomfort and pain, and a sense of being stuthdarmpast — of being “backwards”. | expected

there to be differences in felt inclusion betwedsan and rural women.

| have thus gathered data predominately in thevilanges, one in the Hills and one in the

Plains, and supplemented these data with data leasederviews with inhabitants of a city.

3.4 Sample

3.4.1 Sampling

My sample consists of 22 people from three diffepaces in Nepal, two rural and one urban
site. With regards to the sites, | was samplingifeersity. | was expecting there to be
differences, not just between the city and villades also between the two different villages
given Hill peoples historically and symbolicallydoance over the Plains people. | also
expected there to be differences in felt includietween the urban and rural sites.
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| also chose respondents based on the findingseedBSEA study. The GSEA’s main findings
in its “Composite Empowerment and Social includintex” (CEI) was that the ranking of
social groups broadly reflects the traditional edserarchy, and that in all social groups men
have consistently higher CEI scores than womenifute checks only female scores, the
caste system reappeat<aste/ethnic identity and gender together exptaB8% of the
variation in the CEIl index, where caste is a stesmgedictor than gender: it explains 26% of
the variation of CEI scores, while gender explairigel Ten years of education was
associated with a 19% increase in CEI scores (Beahal. 2006:37-38).

| wanted to have most of my respondents from thediaiand lower castes, and | wanted to
study particularly women with low levels of to ndugation; soft and hard illiterates.
Reflecting the GSEA study one could call thiseatreme casedealing (mostly) with subjects
who inhabit different positionalities that are otgetal disadvantage, creating a sense of felt

exclusion.

| expected people of different castes to feel déife levels of inclusion in the modern state
construction according to their position within tteste system. So while | was collecting
informants “naturally”, applying the snowball methd would still keep track of my
informants’ caste, gender and educational backgltoimssure diversity in the sample with
regards to these, for my study, basic dimensions! Bid not need to take any measures for

establishing diversity in my sample.

3.4.2 My sample

| conducted and taped 22 interviews. My respondemtsist of 19 younger to elderly women,

as well as three elderly men.

My respondents may also be divided into two “higte” Brahmins, eleven from the “middle
castes” or Janajati, and nine “lower caste” Daldasmnerly rendered “Untouchables”.

™ Quite notable, as this is a reversal from Achanyd Bennett's 1981 study, where Dalit women scbigber
than their Brahmin counterparts (see Ibid.).
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15 of my respondents are living in villages, wis/en of them are living in Pokhara, though
only two of them have been living in a city theihele life; the rest are internal migrants
searching for jobs and a better life in the citgaving their villages behind.

| interviewed three men, two Dalits and one Brahraine was living in the Hill village,

while the other two were residing in Pokhara, yethlof them had not grown up there. The
man from the Hill-village was a Dalit and had fimesl the ? class. In Pokhara the other Dalit
male had no education, while the Brahmin male Wwasighest educated in my sample,

having a bachelor’s degree.

The women were of varying caste, age and educati@aeciground. In the Hill village |
conducted five interviews with women, their ageie@ifrom 22 to 48 years, and their
education varied from none (3 persons) to compieaticthe 7 class. I interviewed one

Brahmin, one Janajati and three female Dalits ghtauh to the one Dalit male.

In the Plains village | conducted nine interview#.nine were female and their age varied
from 20 to 60 years. Eight in my sample were Jdnajal one was Dalit. In this village seven
were uneducated and illiterate, while one had dortee 29 class, and the other educated had

gone all the way up to the f@lass, yet not receiving SLC (School Leaving @iette).

In Pokhara, | interviewed seven people, and asdjraoted this included two men. Two of
these interviews were with people originating fromy two other sites, one from the village in
the Hills, and one from the Plains village, | widitegorize both as resources for my study.
Being far away from the villages, they both spok&erently about discrimination and village
politics. | interviewed two female Dalits and onaliDman, three Janajatis and one Brahmin
male. Only one woman in the Pokhara sample wasuoag¢eld and illiterate, the same person
originating from the Plains village. Also the Datiiale was illiterate. The other had froff 5

to 10" class, yet none had passed the SLC examinati@eXteption was the noted Brahmin

male.

| have thus focused on rural women, and espedraliy “lower-" to “middle castes”, with

little or no education.
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3.5. Data collection

3.5.1 Interviews and positionalities

The main sources of data are the qualitative irgery | gathered while being in Nepal. | did
22 interviews, ranging in time from 20 to over 60hates. | kept the sound files on my
personal computer, and in addition | stored them personal USB- memory stick as a back

up.

Traditionally, there has been a focus in Sociolaggarding a researchers positioning vis-a-
vis his research subjects, regarding his or héesa®an outsider or insider. Carby (1997)
talks about the problems of a member of an outgmejority group) doing research on a
minority group. Even though | traveled abroad theeepower dimensions whose similarities
might make this viewpoint relevant for my studyasl. Also, Ball (1990), is one of what
one might call “categoricalists”, who maintain tlozie can only do research on people
belonging to the same category as oneself. Bue thas been a move away from the “totality
of position” as either an outsider or an insideme@ould say this is a more flexible approach
where one considers one’s positions vis-a-vis oressarch subjects, and breaks up one’s
position as neither either/or — in the same sessetarsecting identities have become an
influential framework for dealing with identitiem@ identity work. For the “categoricalists”
these notions of “totalitarian” (in the sense ofrkiag totalities) main locations or essences
are gender, sexual orientation, religion and r&ibeir notions seems to rest on a
presupposition that women and gay people share comaxperiences only because of their
“womanhood” or “gayness”, an essentialist view whome could argue reiterates these

locations as social division markers.

Also, my theoretical position might inform partsraf resistance to this essentialist strand.
According to Kvale: “In the postmodern world thésealso a linguistic turn: the focus on
language shifts attention away from the notionrobhjective reality, and also away from the
individual subject” (Kvale 2009:52). Even thougWill try to avoid essentialising my
informants, this does not mean that | will not tak® consideration their positions, especially
as women and as members of castes. | will not tangctive reality”, and the power of

gender and caste as often exposed as the maith cateigories of differentiation and
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systematic discrimination in Nepal, but I will sholme new-found contestation of these
traditionally socially ascribed roles on behalheigemonic discourses and the resources they
contain for challenging the values of “Old Nepalvill thus take a soft, middle position,

with regards to the “objective reality vs. discuesreality” debate, but | will look for their
representations and recurrent descriptions ofesalfsignificant Others, and will not operate
with a wish to (even without a belief that it isee\possible to) access an essential real self
beyond representation. And even though | persolgihose such an essentialist viewpoint as
the “categoricalists” hold, which would make maais¢ domestic) studies impossible, my
positions vis-a-vis my research subjects will Heetaseriously, and dealt with one by one:

“If power is inherent in human conversations ardtiens, the point is not that power should
necessarily be eliminated from research intervidws rather that interviewers ought to

reflect on the role of power in the productionmtierview knowledge.{Kvale 2009:34)
Furthermore | will argue that how these differeasitions will affect my fieldwork cannot
easily be predicted, as an essentialist viewpdiettber/or (read: insidesr outsider) might

suggest.

Given the nature of my sample, my research sublegig) female, rural, hard or soft
illiterates and generally of low or lower castasifair to say that | am quite dissimilar from
my informants. Being an educated white male, laely faced some difficulty in meeting my
subjects on equal grounds. Kvale (2009) stressemtarpersonal relation that an interview
by definition has. There is no doubt that a powsreshsion was skewed in favor of the

researcher.

Phoenix (2001) has done extensive deliberations seards to interview relationships,
especially with regards to understanding how défifiéisocial locations might affect the
relationship between interviewer and the interviéwder claim is that the effect of different
positions with regards to reliability and the coustion of data cannot easily be predicted:
“As a result, she argues, the impact of ‘'race'gamder within particular pieces of research
cannot easily be predicted. Prescriptions for matgthe ‘race’ and/or gender of interviewers

and interviewee are thus too simplistic” (K.Wals2@©6:81).

Contrary to traditional claims, my otherness migiinetimes have been a surprising benefit. |
was doing interviews based on “politics” and tHelt inclusion or exclusion. Most of my

informants had little or no interest in the togolltics' according to their answers. Like Chizu
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Sato (2004) | found that my otherness in some rEspeas of benefit contrary to, in her
terms, being a “young, single Western educated lepdemale researcher (...) [:] Such
differences are noted by Chopra, who, positionieggélf as an academic researcher and an
Indian national Hindi-speaking female in her 'hoowmhmunity, found her ability to discuss
issues that did not interest her informants toudieedimited (2001)” (Sato 2004:104). My
otherness might be a reason for bearing such nsgdraingly pointless and boring questions
demanding taken for granted answers. Being unkrgpWwaould in a sense need and deserve

some explanations.

Sato has, as Phoenix (2001), done similar extemgiiberations regarding positionality in

her essayA self-reflexive analysis of power and positiomgli(Sato 2004), and found that

she felt obliged to follow local practices and audtly constructed rules regarding gender and
thus follow dominant patriarchal rules: “My experoe, contrary to Panek's argument, is
consistent with Wolf's statement that 'becausé&eaf foreign “otherness”, they [female
researchers] may indeed receive and feel moreyreeizan men to adhere to gender role
behaviors™ (Sato 2004:104).

Being a man and not a woman might thus in somesdamsn advantage for me. As | told
people in the cities that | was going to the vidagsking questions about politics, they all
laughed and said village people knew nothing abiust and that my topic was definitely an
urban issue. But arriving in the first village anben the men understood | was going to
interview the women about politics they all laughed as it was clearly being perceived as a
male issue. Even though | had some emotional mecbeing confronted with their
constructions of agency and understanding, | haprablems not adhering to that standard,
even though it was clearly both bewildering and simgt It also became important for me
taking my respondents as seriously as one canl, @ddny best to be polite and affirmative
about their opinions’ relevance, a strategy whigghmhave been contrary to local

perceptions on the matter.

Regarding beingora, a white man, it is also not so easy to predigt buat is perceived. It is
easily forgotten by most Westerners that our pmsitvithin the caste system, has traditionally
not been that flattering. Being as a westernertjposd just above the classically ascribed
“Untouchables” now being termed Dalits, my positwithin the classical stratification

system was either below or just above most of fgrimants. But being white and Western
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also entails being part of a power relating to mmoit and progress, in what most Nepalese
term being “forward” or “back[ward]”, or what Escab(1988) would call the imagining of
modernity “through the idiom of development/underelepment” (Kramer 2008:5). Goras
might no longer be understood as first and forerandtehalf of their “cultural
backwardness” and “religious impurity”, yet soméiathies still exist. The Gora is now first
and foremost a source of money for many Nepalialee of tourism, and we are more
looked upon and constructed as rich and forwardawen some sense the beacon of
progress, a road to which many Nepalese find thereséraveling, not just based on rapid
social and material transformation, but for a psiw&development discourse which defines
the current national project of New Nepal. It iffidult to profess how this positioning as the
Other within the discourse of emerging modernitptigh development has affected my
fieldwork, but as Phoenix (2001) | would deem ffidult to predict in advance, and for me

personally difficult to asses in hindsight.

But my position as a foreign white male is beingigaited by the fact that | am married to a
Nepali. Put purely methodologically my positioncasgsider is in essence confounded, and
thus further complicated. There is no doubt thaduld not have accessed the villages | did
without her help. | would also probably have endpdn more advanced villages, where the
villagers are better off, without the help and afdocal people met through my wife. No one
seemed to understand why | wanted to go to suatkiard villages”. But she was of help
not just in practical matters such as access aneélting, she might have mitigated my
differences and thus power stemming from diffeoditionalities, especially related to
“education and forwardness” given the fact thatish®rn and raised in a village herself,
with hardly any education and of middle caste, tharing most of my respondent’s main
positionalities. In Nepal there is now such a wptead focus on education, that it now affects
a woman’s worth regarding being a good marrigggeing married to an “uneducated village
woman”, | clearly had made a statement regardingiewys on the worth of a woman being
regardless of education, however unintended amdralsbeing reflected over prior to my
data collection. Rather, | was thinking, she migitigate my otherness regarding gender,

nationality and caste; the pervasiveness of theldpment discourse and the construction of

12 Also in my own relations with my wife, | was irdtly surprised at how much my wife stressed my atlan.
While enumerating my good qualities, education gbvaas one of the first to be mentioned, also wstentold
me why she was so lucky to be with me, her own thekeof was stressed. | did not know that unedacat
Nepali women were “constructing themselves anddeonstructed as less desirable wives than educated
women” (Skinner & Holland 1996:274).
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the educated person and its opposite was notioichwilawned on me during the data

collection, and especially after.

A dimension which clearly posed an obstacle to ras language. Only understanding a little
bit, | was clearly disadvantaged. | needed to oelyranslators helping me. Of course |
expected this to be a problem; things do get lostanslation. The importance which

words they choose, atmbwthey say it might get lost as | don't have thengao relate it to.

In addition | started questioning two of my tramsta’ capabilities. | ended up hiring an
English teacher to help me to transcribe the int&rs. We re-translated what was actually
being said by my informants, with the help of mgaelings, not what had been translated to
me by my helper — thus heightening the reliabilByt not speaking the language definitely
makes me the other, and the flexibility in the imiew situation was being limited by this.

Important parts were being left out for discoveuyidg transcription.

| do feel that my otherness was mitigated notlpystny wife, but also through my translators.
| decided to use people from villages as transtatamd preferably women. | was conscious
about not using urban and well-educated high castésanslators, since | expected their sum
of positionalities to be too unequal to my own mmi@nts, given the fact that | wanted to
mitigate my own otherness through the people | indto the sites for data collection.
Without knowing it | had perpetuated the binaryadiuced by bikas — that between city and
village, and which makes development agencies kiedNepalis talk about the need of an
“outreach worker who is from the village” — ‘thdlage’ as a social world distinct and distant
from that of the cities (see Pigg 1992). But inaywl felt that the persons | had around me
actually influenced the perception and receptiomef and that the effect of me per se is
difficult to assess in contrast to the perceptibme with the people | went to the sites with.
This, in my opinion, also underlines that a reslears positions can not be regarded as static,
and that the notions of insider/outsider are togpéistic when it comes to capturing the

complexities of variables relevant for considenatio

3.5.2 The interview situation

The interview situation varied from the differemintexts. The first village we went to became
the most difficult location, where | would learmiin my mistakes. As we arrived in the Hill
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village, we went to the house of a local Brahmihpge wife was related to a friend of mine.
People gathered, some sitting at the outside dfithple house, moving freely, while others
were sitting further away, looking at me from ataice. People were smiling. Women
carrying grass stopped as they were walking by. béene, and sat down. Not talking, they
were happy observing me after a friendly greetihbl@maste They sat for hours, talking and

laughing, and curiously observing the white man.

| made a situation, just by my presence. Theredmiylbeen one white man in the village
before, and a lot of people wanted to see me. Wwdered why | was there, and people
were so curious that it was not difficult to geteirviewees. But they were not ready for long
interviews; they would gladly be interviewed, batiaprogressed they were not able to sit
them out. They had no time. | learned to warn peapbldvance of the length of it, which |

was not sure of at that time, it being my initiatierviews.

| also had problems because of the caste relatahe village. My Dalit respondents could
not enter our house, as it was taboo for our Brahmsts to let people of such “low castes”
into their house. Since my respondents were medm tnostly “lower castes”, we had to do
the interviews at the backside of the house. Peambstly, respected the fact that we wanted
to be alone.

The males were very surprised that | wanted taviges their wives about politics. They
looked amused, and laughed and talked condescéwdifgey don't know anything about
these things”l informed them that what they thought and felt wasnportance to me. As

the heads of the households, they were clearlyiserpthat | had not planned to talk to them.
Also the woman exclaimed that they were not knogésdle about these things, but | told
them that what | wanted to know was their thougimd opinions — “true” or not was not that
important as long as they were “real”.

The interviews went smoothly, but my questions méameigh their ‘civic literacy’ raised
discomfort. They had already warned me that thenewmet knowledgeable, and these
guestions seemed to bother them so much thatrdatidontinue asking them. I did not want
to end my interviews abruptly. | might have donis firematurely and lost valuable data. |

also had the same experiences a few times relatemkte questions, which | then quickly left
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for questions surroundingagrita™® But | continued to ask these questions, for mestreed
to have opinions on them, and most of them convegediscomfort talking about it, neither
verbally nor through body language. The questidnmtcivic literacy was the ones that
seemed to bother the women the most, and the qussif caste seemed to raise the

temperature the most - and | were forced to starking about the reasons for that.

At the end of a third interview, | saw women siftiaround the villag@&ma the most

respected old woman of the village. They were disitg, and she was listening. They
seemed far from agitated; rather they seemed ipenjoy being asked these questions. One
of the women said she was surprised — she haditik8te had never been asked these kinds
of questions before. She smiled. It is difficultebgplain what this situation entailed, but | felt

good — and somewhat proud.

Kvale (1996) writes that sometimes the intervietuaion can be of unexpected pleasure for
the interviewee, a rare and enriching experienités probably not a very common
experience in everyday life that another persoor-ah hour or more — is interested only in,
sensitive toward, and seeks to understand as welbssible another's experiences and views
on a subject.” (Kvale 1996:36)

| guess that for diverse reasons, it was espeaallypr my rural, illiterate and female
informants given the social context of Nepal. Thera dominant image of the Nepali rural
woman as backwards. Even the women warned me iofigherance, they stressed it
themselves. And the men chuckled. The English &raeélping me transcribe the interviews
too, literally exclaimed his surprise of how “nigéthey spoke. And when | told them at the
end of the interviews: “See - you know a lot, yowderstand a lot. Thank you so much” —
they were truly happy. A few women were actuallgvghg. Some modern feminist
approaches underline that there should be rewardgsafticipating in interviews, and that
sometimes this reward could be a sense of empower®@mce most of the women warned
me about their lack of capabilities regarding ggvation in a study, | realized that | had to
provide them with a soft entrance to the more pality charged questions. Thus, | started
with background information and easy factional goes. | followed up these questions with
what | called my “reincarnation questions”, e.gesfions about their wishes for their next

13 Citizenship paper.
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life. In part these questions were nice in ordeafinto underlying assumptions of what
constitutes a good life, and later more specifycallwhat social categories they wanted to be
born into in their next life. Another aspect ofskequestions was to use them as a tool to go
beyond reiteration of discourse. At the same tisterting with these questions made it
possible for me to make them understand that ladlgtunderstood basic parts of their
traditional social and cultural world, and that gharting point was actually themselves and
their life. These questions also heightened thiudie between their reiteration of circulating
discourses uttered in a passive modal sense, ainceiperienced and perceived life world

informing hopes and desires for their next.

3.6 Ethics

| have avoided naming the villages, to ensure amtyy | found this not necessary with
regards to the city.

As in all interview studies, | had to reach fulhformed consent in a voluntary way from my
interviewees. Given the fact that many were ilater | had to do this orally. | explained that |
was doing a research paper on rural woman anduigeis upon New Nepal and what it
meant to them. | also felt obliged to tell thensthias merely a student paper, as many had no
understanding of a Master degree. To convey thaisla student doing school work was
important to me, as | did not want to give the iegsion that | was doing research linked to a
development organization or the Norwegian Embassyase they could have hoped for or
expected later benefits for participation, but aswe | felt this could damage the data quality
in case they would over-represent need and suffefiney were told that it was voluntary,

and that they could retract statements and paatiop after finishing the interview, or during.
None chose the former, yet some stopped beformtieview was over due to a hard work

schedule. Regarding their lack of time, | found atiysometimes as Chizu Sato (2004) did:

“As suggested by the paternalistic developmentadisse of which | was yet a young subject, | believe
that my positioning granted me the ability (pow@rto control (power over) the informants' time and
movements, to set the topics to our discussiodetoand answers and to have certain expectations of
those answers.” (Sato 2004:105)

On the one hand I felt a bit irritated when they dot have the time to finish the interview,

and tried to keep them for “just some questionsah@ situation Sato (2004) links to ones
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position within the development discourse, a behat my position entails power. | have to
stress that | did not frame or understand my tratawithin this framework as it transpired,
but | do see the reasons for framing it in thisseein hindsight. In all, Sato's claims can be
understood within what Wolf (1996) calls power @égdduring the fieldwork, and | have to
be critical upon the modes of mind which made ggdole for me to frame this happening as

something which were of disadvantage for me angbtbgress of my research.

Also, my relations and decisions not to interviéw then and the village boss may be
understood through the view that | was positioné@tiiwa paternalistic development
discourse. On the one hand (as noted) | wantetvéovgice to the people I initially had
framed as voiceless, and thus not so interestdteimales and the village boss. On the other
hand | had set the topic of our discussion. | wasparticularly interested in hearing what the
village boss called their needs, as | wanted toexeddar | was not linked to neither an
Embassy nor a development organization. In hindsigkalize | should maybe have
respected the local patriarchy and thus also irdemd the males, and also not have been so

afraid of listening to their concrete material need
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4.0 All are equal: contestation of discrimination | inked to
caste and gender

In this chapter | will present and discuss dataréiqpg how my interviewees talk about caste
and gender in New Nepal. | will first show how thés a re-iteration of the discourse of New
Nepal as entailing gender and caste equality, amdthis entails a de-naturalization of caste
and gender discrimination. | will link this to tlealtural politics inherent in the discourse of

New Nepal, and show how this entails a new socibgduced agency. | will relate to this as

empowering aspects of the discourse of New Nepal.

But | will also show how there is a friction betwesattered reality and lived lives; between
discursive reality and social reality. | will shagwew the women through speech roles distance
themselves from their own uttered sentences. lalslb use the “re-incarnation questions” as
a means to try and get beyond re-iteration of dissm This argument is part of showing how
the rural, illiterate women are under double expesuhere linked to the traditional social

construct and power inherent.

4.1 The contestation of gender

Most of my respondents quickly retorted that meth women are equal. Having the
preconception, both from earlier travels and easgiadies as the GSEA, this answer puzzled
me. While most quickly replied that men and womenexjual, there is a lot of contestation;
not just of the hierarchies themselves but alsawatie “fact” that women and men are equal
now. Yet, generally and typically most of my resgents quickly responded to questions of

gender equality like this:

Are man and woman equal in Nepal?
Yes, they are equal.
Do you think the woman have easier life nowadagn thefore?

Now it is easier. (E Janajati Ter4i)

14 E refers to the letter | ascribe to identify eaplcific interviewee (A-V), Janajati refers to "rdid caste”, just
as Brahmin points to "high caste” and Dalit to "leaste”. Terai points here to the Plains villagst ps Hill
points to the Hill vilage and Pokhara to the cltynless noted as male, the interviewees are female.
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An important common feature is the link betweendtated equality afiow, and the

hardships of the past. A change has occurred whatlkes the women in my sample talk
about the present as qualitatively different remaydtheing a woman, as compared to the past:
it has become “easier”, and the women utter thigeeithrough the evaluative terms of
“comfort” and “easiness” and through statements tikey are equal” or “should be equal” —
the latter is undoubtfully normative, the contehthe former is harder to depict as either

factual, normative or performative.

While Tamang (2002) underlines the essentialisspeeats of both anthropological and
development activities in Nepal and the counterpctide efforts of the Panchayati state,
there is no doubt that there have been importainadequate changes with regards to
women’s rights in New Nepal: “For example, inadeguas they may be, laws and legal
decisions have been made to ensure women'’s rigitbferty, abortion and to their bodies
(via a recent court decision on martial rape)” (Bauign 2002:161). Among my interviewees,
the script of the present is inherently linkedhe script of the past, and | will argue that this
temporal dichotomy is not only related to the fatthanges that definitely have occurred in
recent times, but also to the stated “rupture” wH€@ld Nepal” is being replaced by the

“New Nepal”, where one discourse with inherentstsris challenged by another:

They [women and men] should be equal... These dag<itanging a lot. Now we are almost equal.
How are boys more big?

What to say? [pause] It is our tradition to thifkelthat.It has been said like that, and it has been
accepted.(N Janajati Pokhara)

This woman's justification of gender-difference$inked to culture, and what has besd.
Many women were readily able to link their perceps to "what is being said”, to the
discourses circulating in society and cultural fpcdil forces having the power to name,
represent common sense through official versiodsrepresent the legitimate social world.
But her ethical stance, “they should be equal’giinfs a contestation of the traditional social

construct with regards to gender — like with mdsng respondents.

There is no doubt that the (1) “ways of talkingggresentations) has changed, and (2) that

this “acceptance” my informant above is talking @is not automatically given anymore:

What is the condition of Nepali woman? Do you thirdy are equal to the men?
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For my feeling, | want all to be equal. (D Janajatrai)

While some claim equality, others just improvemamd yet others underline the hardships
and inequality, there is no doubt that the soadiatfices and values of the traditional gender-

construct are being contested.

Do you think Nepali women and Nepali men are samstill different?

I thinking before...Now it is more good. Becomiiittjé bit more same, not same same, now little bit
more good.

How is boy still more high?

Nepali people thinking that boy every thing is pblgs different jobs and so on... That's why boy is
more boss. Possible hard working boy, not possiatd working girls..

But when | went to village, | saw a lot of girlsnkimg hard, while men were having more free time..

Yes, just thinking like this Nepali people. (M Ja@ataPokhara/Terai)

The discriminatory practices, while still existirage being contested. Her constant
underlining of “thinking”, that “Nepali people ajest thinking like this”, removes the
practices of power from naturalization or anythegd-given. The cultural politics of New
Nepal gives resources to de-mystify the traditiggeaider construct and see it as it is:

oppression.

4.2 The contestation of caste

Just as with gender, there was a high similarityben respondents regarding their views on
caste. There was a ready-made answer; that ongabetieve a lot in it, while now one does
not. There is a new way of talking about and regméieg castes in New Nepal, just as | have
shown with regards to gender. This re-thinking esdrticulation is linked to the cultural
politics of New Nepal: just as personal changeossible through re-articulation:

“(...) Social change becomes possible through nekthg the articulations of the elements of
‘societies’, of re-describing the social order. (Rgthinking ourselves, which emerges through social
practice and more often than not through sociatredittion and conflict, brings new political sutie
and practices into being.”(Barker & Galasinski 2@(T)

Through the conflicting and dissenting articulatiaf what Nepali society consists of there
has occurred an opening with regards to meaniniggale, and thus openings for re-

articulating self and re-describing the elementsaafiety. While caste used to be the one of
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the most rigid and defining aspects of social l@ra ensuring some sort of stability, caste
and gender became elements the Maoists were ¢apigiabn ensuring popular support
(where given), given their strong emphasis of taditional inequalities of Nepali culture and
society — especially poverty, gender and caste.M&aabadi discourse on caste and gender
(subsumed, for my purposes, under the discourbkewfNepal) were heavily disseminated

and represented for many Nepalese a violent resgortbese practices as well.

In general people responded that “all are equal’that “caste does not matter”, in the words

of this Janajati:

| don’t think there are high castes and low cast€aste system is almost vanished...In village
also it is not like in the old days. (Q JanajaitkRara)

This view that caste does not matter was wide-spidar view that it is also less important in
the villages than before is also common; both bglrand urban intervieweéslt also
represents a denaturalization of the traditionatgroof caste.

4.2.1 Caste as man-made

This Dalit-man re-articulates himself and his idgriinked to caste, by de-mystifying the
religious background for being born a Dalit throdigiking it to feudal work-segregation and

not religious pollution:

In the beginning, because of the work they did pteeanade them Sarki. So, because of the work we

do...people, everybody started calling us Sarki. d0tDale Hill)

This notion that castes are man-made and not Gahgvas something | also heard from
other interviewees. While the notion of a next tlieough incarnation, and what one would be
given then was “up to God” was a natural way dfitag of existence and life as Nepal still is

15 Yet, this statement shows also that there is agpéian that caste discrimination is more prevaierithe
village” than in “the city”. This dichotomy betweemban and rural appears very rigidly all overititerviews,
and | will later show how important the distinctibatween city and village is in contemporary Nepatial
imagination.
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a very religious (and predominately Hindu) natiorany Dalits and others conferred this

notion that castes were man-made.

This Sarki male and other Dalits were constructiregr shared identity as Dalits to something
man-made and “given” to them, and also as a “dijghan, hardship, struggle] which was

not accepted anymore, and not to be toleratedindubpatruggle linked to other people’s
thoughtlessness, in some sense, to lack of awar&hes

Language is not personal, but social — this petsammdgroup based re-articulation is linked
to new hegemonic practices of representing reahty of describing the meaningful elements
of society. There is a new power to represent comsemse, create official versions and to

represent the legitimate social world:

All castes are equal. In the past there used didoeimination, but now everyone is equal. We canno

be odd, we need also follow. (C Janajati Terai)

Her first sentence is clearly a reiteration of deeninant discourse which she clearly
recognizes as a new power representing common:séonse does not follow, one is “odd”.
This “oddness” is being backward and clinging amition in New Nepal, and | will claim
that “we” refers to village people. The notions aatlies of New Nepal are being

disseminated, it is perceived, from the cities.

Another woman relates to the equality of castesutin a metaphor:

What do you think about your caste?

[The] Caste is all right. Man and man should bestime. But people dominate by saying Damai. If the
hand is cut off any people, blood will come in a@age. (S Dalit Hill)

181t is worth to note that “Dalit” is a self-desiged term, literally meaning ‘ground, suppressedsked,
broken in pieces’ and is thus not etymologicalhkéd to being “Untouchable”. While the Dalit-moveméas a
long history for social struggle, it is still a “meingful” category to relate to and to designatetteers;
representing them — and thus still a source farrghigsnatory practices. It is thus not my intentiomrrelate the
production of new Dalit-subjectivities to the discse of New Nepal. As written earlier, the cast&tay itself
lost legal sanctioning under King Mahendra, bub icthim that the development discourse, which lehsaen as
originating under this Kingzulminatesn the discourse of New Nepal and the nation lingjghrocess inherent
in that notion. It thus serves as a wider impetudalits to re-articulate themselves as Nepabmewhat
leaving the past and its discriminatory practicemé this, again, reinforces the anger and resenitme
discriminatory practices that still occur entails.

43



This is a very prevailing and recurring descriptadrihe shared humanity and bond between
people — as equals. This recurring metaphor thbepéaple’s blood is red” with the implicit
meaning “all people are same” is a re-iteratioa sthool-textbook, which had the “didactic
aim to educate people to a certain version of §gc{figg 1992: 500) to stress national unity
over other social differences. This common metajofffers a window not just to the new
metaphors representing the cultural politics of Néspal, and the prevalence of the discourse
of New Nepal, but also to the link between develeptnstate and schools and their
‘authoritarian’ views being disseminated to the lpubreating a nevanschauung- they have

the power to represent common sense and creat@bffersions.

As these answers regarding gender and caste weredst typical, | take them as common
and pervasive representations of New Nepal, angldbia re-iteration of the dominant
discourse, but throughout the interviews, and dralie@f observation, it became clear that

there were dissenting views and a friction betwaggred reality and lived lives.

4.3 “Discursive reality” vs. “social reality”

4.3.1 Gender

One woman relates to the new notion of New Nepalpg®sed to the traditional values of

Old Nepal; for her particularly linked to a new waiytalking about and representing gender:

What do you expect from New Nepal?

In New Nepal, it is said, that boys and girls agead. | like that. (A Janajati Terai)

The discourse of New Nepal entails a change imgpeesentation of gender. It is noteworthy
though, that the woman in some sense at the sameectinbraces and distances herself from
her own utterance, through her qualification of fde that “In New Nepal(...) boys and girls
are equal” to the fact that “it is said”. As langeas multifunctional, this way of relating to
what one is uttering is what Barker and Galasif2801) would subsume under the

interpersonal function of language

“The interpersonal function refers to the interactbetween the speaker and the addressee by the tex
(..) [i.e], it alludes to the fact that speakess express an attitude or evaluation towards their
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utterances, that is, speakers can distance theassiebm the utterances they produce. Alternatively,
speakers may adopt particular speech roles withrdsgo their utterances (e.g. author or
mouthpiece).”(Barker & Galasinski 2001:68)

In a sense this woman is embracing (normativehputh “I like”) the utterance which she,
through her qualification of the terms' truthfulaes linking to the new way of speaking
about and representing gender-roles in New Negalspeech-role is related to being a
“mouth-piece” to the discourse of New Nepal, whitdhe same time normatively embracing
it. There is no doubt that this agency is somewbatally produced, and that it points back to
the national power hierarchy which contests theitianal social construct as an instance of
the cultural politics of New Nepd.

In a sense, the truthfulness of her sentence ibnkatd to herown particular experiences of
life, as well, and that this distance between thiens and values being disseminated through
powerful and hegemonic discourses might be at aditisher own lived experience of being

a woman in Nepal, as exemplified by another wonmam fTerai:

What rights do you want from the Nepalese men?

What to say. | should get job. My life should beyand comfortable. That's althere should be
equality between the man and woman.

Are man and woman getting equal rights or not now?

People say that nowadays both the males and femaka® getting equal rights. But that reality is
unknown to me.

In your view, do you think woman nowadays are ggttiasier life than of the past?

Yes, it is easy. The women are getting much ediffiglrthan in the past days.

Why is it getting easier to be a woman?

The males and females are equaln the past the woman didn’t get the rights. Ndays, women are

also getting rights. So, | think it is easier tocb@oman nowadays. (B Janajati Terai)

Also this woman is distancing herself from her aviterance, yet at the same time the role of
“mouth-piece” cannot be reduced to not having agema simply being an unreflective
medium of discourse, as underlined by her normairessing of that men and wonrsrould

be equal. Rather, | would claim, her distancingyfam the discourse is related to its stated

" The traditional social construct represents soméwtmore “local” level of power, infused with tréidn and
social practices, while the power of the discowfsHew Nepal represents a national power levet &s i
inherently linked to nation building and a new idetizen.
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truths and her particular experience of life. M@hand Galasinski (2000) take a similar

position:

“[They] argue that the explicit presence of coriiig voices in the discourse of informants (e.g)(...
direct quotations of what others say, or said)e@sents a distancing of actors from views which they
have already acknowledged as alternative perspactivtheir own.” (Ibid:127)

Discourse and social materiality is not equallymarive, a fact | will link to the women's
perceived experience of being somewhat excluded fMew Nepal. Their new ways of
speaking about and representing “facts” is conmetttehe discourse of New Nepal,
empowering them to contest the traditional texgefder and other socially ascribed
identities and the following roles. But the frigtibetween “what is said” and “what is” makes
the narrative of gender linked up to social pragiand “material facts” as well; perceived as
“residues” from Old Nepal. This unrealized equailgylso a source for suffering, and a sense
of being “backwards” and displaced — a source sibdation from the “superstructure” of

New Nepal. | will, at a later stage, show how ikiperceived as connected with their spatial
residence in a village — one of the main posititiesl in their intersecting identity as

illiterate, rural women.

4.3.1.1 Break and continuation: The domestic sphere and work
segregation

Women in general still have to face the values lof lepal in their everyday life through
different social practices; but there is widesprparteption that women from the villages
have to endure a tougher inequality than theitéss$ in the cities. Their position as women
still entails socially ascribed roles. This inclsder the village women carrying and cutting
grass, carrying water, making food etc. The saifieing a good woman (see Bennett 1976,
1983, Skinner & Holland 1997) can still be re-itedi as well as numerous traditional
practices of scoldin{f A good woman does not talk too much, she respextparents, she
does not quarrel, lie or steal, and a young wontagirbmight just reiterate this Brahmin
script if she is asked if she is a good girl (Skin& Holland 1997:91). Through observation |
have also noticed how easily one turns to the tscapthe Old Nepal in other areas of social
interaction (Ibid:93). The scolding practices addi’ (literally ‘widow’, but with the

18 While presenting themselves young women still rdterate the traditional narrative of being a gea@inan:;
as witnessed by me when meeting younger membeny efife's family.
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connotation of whore) which in the broader sensetis a woman who has not followed the
dominant script of the path of a good woman, and fireserves her (and her family's) honor
is still commonly practiced. A bad woman gets ahlteadi”.*® This scolding practice is still

being performed on young girls, and | have heal lggrls being called “radi” for crying.

There is also no doubt that the domestic dimenisi@amother power-relation where women
traditionally were, and to some degree still ifjggated to men. According to “The Global
Gender Gap Report 2009”, Nepal got rewarded thetvemore possible regarding maternal
versus paternal authority (Hausman et al 2009:1Bi&)this dimension of female suppression
was not easily investigated by me, as | was toldnsqrevented women from talking freely
about their domestic power structure, since womerewot supposed to talk badly about
their husbands — a performativity of the dominaaities of being a good woman, which
shows the prevalence of the traditional scriptexider. One woman said that she felt there
was not full equality between the genders, but‘tiha currently not like this in our home”.
Another woman responding to questions of male datian responded like this:

“Those who dominate, dominate...Those who don't,tdér(Q Janajati Pokhara)

There is no doubt that the women to some exterdegpendent on their husbands’ values and
relationship to the content of New Nepal, for trem possibilities of living that change. The
power residing in the domestic sphere is one ohtkas, according to “The Gender Gap

Report 2009”, where women's positions have not legnoved so far in New Nepal.

Also when it comes to work the women find themselsemewhat “stuck in the past’A
common feature about the narrative of the presetitat recurring descriptions regarding the
better conditions for women are linked to “comfaatid “easiness”. But to bevdlage
womanis by most constructed as being linked to hardslupgity people and village people

alike. Village women have to work a lot, and haleady designated roles:

According to law, are Nepali women and Nepali mgunad?

According to the law, the men and woman shouldch&k yes.

¥ While a man might get called “radi ko chora’(égwidow’s son’).
20 | will in the next chapter elaborate on how theark distinguishes them from both city people #mel
educated, who are deemed more "up” and "forward”.
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Why are men and woman not equal in Nepal?
The women are different than the men...What to Jdg?boys go out to study, to travel...Our traditio
are also like that. The boys can read outside...Buttoman should stay inside, cook rice, cut grass,

get firewood and so on. The parents and the pesigletly discriminate against the girls.
(F Janajati Terai)

There is also a perception that men have the wakdemands some sort of skill or hard

muscle-power, while the work that is “simply” exIstive is being regarded as female work:

What is the difference between man and woman?
The females are suppressed from the very beginwitegcan’t do the heavy and difficult work. So, we

are back... (U Brahmin Hill)

Another woman from Terai also related the diffeembetween men and women to both
physical power and division of labor. Given the teom of the village where most of the work
is agricultural, and thus manual, this relationgbepveen physical differences and division of
labor is one of the main reasons why some of tli@ge woman stress that “men are greater”,
and at the same time makes sure that women “depetitem” and thus “can’t stand on their

own feet”:

Do you think men and woman are same in Nepal?
While looking in general, men are superior to theman.
Why are the men superior?

Women are weak. Men are strong. So, | think mersaperior to the woman. Husband is important and
we depend on him. So the men are important.

Is it easy for the woman nowadays, compared torb@fo

Nowadays men and women are much more equal. (Jateharai)

Traditionally, women have also done most if notd@lthe domestic chores, but as the
following Brahmin woman shows, this segregationvofk related spheres is also being
contested and challenged — not just in thoughtrbsbcial practice as well:

Is it easier for the woman now than before in thtedays?

Now it is easy and comfortable. In the past daysweee not able to speak to our husbands... Nowadays
we can say that we won't cut vegetables also. @hiBin Hill)
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This contestation of rendering household chorekgédemale, which is clearly linked to the
rendering of the private sphere as female andubégsphere as male, is also clearly uttered
by another woman from the other village:

What about [equality] between man and woman?

Yes, men and woman are same. The household wonkisecdone by both the males and the females.
(R Janajati Hill)

A lot of the women also stress their need anddlasms for getting work, that igaid work
outside of the home and their ascribed farming &hofhe paid labor available in a village is
often, but not exclusively, working in other pedgleelds. One woman got very angry

referring to the working conditions of women congszhto men:

In working men gets more, and women less for timeesaork. For planting rice from 10AM women
get NRs 60 to 80, while men get 200. And for foodhie middle of the day, they give rice to men,
while women get other things, like corn and mibletad. (S Dalit Hill)

She talked with anger and a raised voice. Therdifiges in payment and the differences of
allocated food (as rice is perceived as betterignibre expensive) to working women

compared to the working men were clearly not aatspt

The long hours of working and the various chores #éne designated as women's work
became clear as | did the interviews in the Hilbge; most of the women | saw going by
were carrying grass. The women simply had not fondong interviews, and some decided
to leave and not complete the interview, eitherciatting grass or feeding the animals. These
time-consuming and enduring hardships that villagenen were expected to undertake, also
clearly for many interviewees distinguished thieie$ from that of the city women, who were
perceived as having more “easiness” and “comfartheir lives. “Dukha” (pain, suffering,
hardships), as expressed by the women, was lirikether social dimensions and not just to
being female per se, rather linked to being agdélavoman, which underlines their
intersecting identity. “Dukha” has been one of tiagratives linked to the construction of

being female in Nepal:

“(..)Throughout Nepal, certain types of pain arambiguously condemned — particularly suffering

caused by other people's irresponsibility, selfesta) thoughtlessness, or greed. But in other mihgt
painful struggle is seen as normal, even normaéigspect of women's life; indeed it is through darta
types of suffering that the adult feminine subjétfiis produced.” (Leve 2007:153)
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The concepts of “easiness” and “comfort”, as opddse‘'dukha”, are the evaluative terms
and recurrent descriptions which often emerge asvitbmen contrasts their lives from that of
the other; while easiness or comfort among my femedpondents is ascribed to especially
city women and the educated, there is no doubtlieit own experiences is constituted by
that of being the “Other” — the suffering ones.ill Vater argue that this is linked to being
“backwards” and not “forwards”; their hard manuwaidtk” contrasted to not having “jobs”,
“freedom”, education and the material advantagésed (and promised) by the discourse of
development realized (in their views) in the citthey are simply not developed. | will claim
that this reinforces their pain, as their existeincelocal power hierarchy is reinforced by
their low status iranotherpower hierarchy: as second class citizens in &tem building
process.

While | have shown how discriminatory practiced stcur, | have also shown that this
domination is not naturalized; it is a source aftemnpt, anger and sadness. The discourse of
New Nepal inherently challenges Old Nepal — andctiiural politics inherent in re-
describing the social order and the elements dofisty it through “creating official versions”
and “representing common sense” entails a denaatiain of power linked to the traditional
system of gender roles. The power imposed on tleEms to be caused by other people’s
(read: male) irresponsibility, selfishness and tidlessness, and that this painful struggle is

not deemed acceptable any longer, though one rilghbne self subjugated to it.

4.3.2 Caste

Just as | have shown with regards to gender, thexkso a friction between the circulating
discourse saying that “in New Nepal caste doesmadter”, with the lived experience of
being of “lower caste”. | need to differentiataween the accounts of the “middle castes”
and the Dalits.

While there is no doubt that most people refercechtange when it came to perceptions of
caste, both by Dalits and others, there is stillaobt that more Dalits than interviewees from
the “middle castes” felt that caste still matteretheir life — as a source of pain, anger and
resentment (see Appendix: A). Clearly, the intewsgtuation also became a scene for
venting these emotions as well — and questiongdagacaste were among the questions that
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managed to heat the conversation up as well asmirig the most ambiguous accounts. On
the one hand | will analyze that to be linked tevailing discriminatory practices, as an issue
which clearly represents the values of Old Nepdlahich is thus a source of irritation in
New Nepal. On the other hand, and more importaiitbften places people with a foot in
each world: one in New Nepal and the other in Stilege”.>* One foot represents the local
power hierarchy while it presses at the other winggltesents the national power hierarchy —
the power of New Nepal. | do think this is an isstieere my respondents sometimes feel
“odd”, as they are not always “following” and thiegls — and might be subjected as
backwards. For, to be non-discriminating is alsmlaural marker of being educated — of

being developed (see later).

One of my interviewees clearly feels there is taahre-iteration and performativity when it

comes to the re-articulation of caste in the dissewf New Nepal:

Do you believe in caste?

| would want to be Brahmin [says angrily]. Some pleacdominate us very muciihough people say

“all people are equal’, it is not like that The clothes that [the] Damai [e.qg. tailoring edsew are
accepted, but they are dominated. Before we geeltithes to the Brahmin we step on them, even our
children spit on them. But such clothes are acckpier Brahmins we put foam on the mat, and ask
them to stay on it, even inside our homes.” (Stili)

She refers to the still commonly practiced discnation/cultural practice that Dalits cannot
enter higher castes’ houses, as witnessed duringataycollection. | have heard this being
referred to as “just as dogs, they cannot enteplpsbhomes”. The Brahmin woman we lived

with overheard this and rushed to the higher cadedense:

Nowadays we treat Damai with respect. We give wiith ghee, milk and so forth to the Damai people.

She refers to the better quality food which nowadaygiven from the “high-castes” to the
“low-castes™? The higher quality of food signals a mentality mge, which the Damai

concedes, but continues:

ZAs they clearly are constructed and perceived eotthmous in my data. Importantly Pigg (1992) shbow
these categories city and village, bikas and ti@dére not as dichotomous as they are constrimteny
interviewees and which she portrays as a consequarow bikas alters social mapping in New Nepal.

2 evy (1990), in his study of Newar society andgieln, writes about the dirty food an “Untouchableteives
from his high-caste patrons: “Their thrown awayngs are our meal, in which we get dust and hai, an
everything...We eat dirty food” (Levy 1990: 385).
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Yes, you give it. But you don’t take us inside ytwmes. You bring it to the corner of your homesl a
ask us to stay there and eat.

A guarrel ensued, but it was hardly audible on t&ue the Brahmin women continued to
defend her caste, and said that they treated theaDaith respect, while the Damai stood

firmly on her views.

While there is a tension between social reality disdursive reality, there is no doubt that
most felt there had been improvement from the pamterlining the perceived cultural
changes in Nepal. There is also no doubt that whdee Dalits conveyed that caste still
mattered (than “middle castes”) through storiepaih and discrimination, most Dalits also
said it had become better. While this quarrel betwithe Damai and Brahmin women on the
one hand underlines the struggle and emotional gfdneing a Dalit, it also signals that there
is contestation of this sort of domination — thevpoof the caste hierarchy is de-mystified

and not naturalized as she stands up against pedceijustice.

But there is, at the same time, no doubt that gjinout my data, it makes sense to talk about
castes in a meaningful way: there are constructioked to personal traits and capabilities
which are being derived from their caste. So wbilste on the one hand “does not matter
anymore”, in some sense it still does. We will latee how intellectual capabilities are by
some constructed as being derived from castesh@andBrahmin domination in society is
being symbolically re-inscribed; not longer stemgnirom religious purity, but from another

symbolic power: through being educated and “forward

There is a new hegemonic representation of realiNew Nepal; where caste and gender
discrimination is linked to the Old Nepal. Whilalso found that city people showcase the
same ambiguities as village people when it comesiste, caste discrimination and practices
are still being linked to the village (See Append). We will later see how the village is
being juxtaposed to the city, education and devetq — to the New Nepal. | do still hold
that re-iteration and normative stressing signalsrapowering aspect of the discourse of
New Nepal when it comes to caste and gender. Tieralpolitics entailed in the nation
building of New Nepal entails a possibility for agticulations of self and society. While |
have shown that most typically my respondentseeied the norms and values as
conforming to the cultural politics of New Nepdiete was still a sense in which there is a

friction between uttered and experienced realiggween the representations inherent in the
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cultural politics of New Nepal and their lived Is€eThis difference is further highlighted in
their answers of my re-incarnation questions whvelne posed to expose their desires and go
beyond reiteration of discourse.

4.4 The “Reincarnation Questions”

| decided to include some questions regarding matksext life for my informants through
what | termed “the reincarnation questions”. | eaping to tap into their social imagination
regarding what constitutes a better life, or ar@eslife, among my respondents. The friction
between social and discursive reality is inherartheir answers to my questions tapping into
theirsocial libidg as these questions taps into not only their peiees and outlook, but their
socially constituted desires as well. As | wenngld decided to introduce into these
guestions the binaries | had been confronted witiy earlier interviews; between man and
woman, high-caste and low-caste, city and village laetween the educated and uneducated.
Most typically the women wanted to be reborn asaéerdanajati in the city — and everyone

wanted to take a lot of education.

4.4.1 Gender

In my next life, | want to be a boy [big smile]. (D&lit Pokhara)

While most of my respondents re-iterated directlyndirectly the hegemonic position
afforded by the discourse of New Nepal, that “med woman are equal in New Nepal”,
though some women distanced themselves from thisnation in particular forms of speech-
act, most women still wanted to be reborn a matéemr next life. Their re-iteration, which |
have linked to both being mouth-pieces and asradfigocially produced agency, surrenders
to the lived experience of being a woman in Nepéiile | do not want to romanticize the
social space available for living out the discuesthange in representing gender in Nepal, |
still maintain that this represents an empoweryeat. A focus on language and
representations (especially in ethnographic worighinalways infer the questions of the
“real”

“(...)However, if we think that the purpose of ethnayghy and other forms of qualitative empirical
work lies in the discovery or accurate represemtiatf an objective reality then the post-structigtal
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inspired critique of its realist pretentions is dstating. (...). We need to be less concerned with
questions of representational adequacy and moteawijiolitics of representation’ in which margirtali
or subordination can be understood as a consttetifect of representation realized or resisted by
living persons. We have to be concerned with hqwesentations signify in the context of social powe
and with what consequences.” (Barker & Galasingkil218-19)

Specifically, this quote shows why the re-iteratadrihe discourse of New Nepal, as where
“women and men are equal” is relevant as a scmiraced by the women which they re-
iterate even though it might be at odds with theed life — it is a use of language and
discourse in a pragmatic sense denoting agencyh@n& understand this representation and
how it signifies in the context of social power Wever de-mystified, challenged and resisted)
where men still, to some extent, dominate and beialg is linked to more “comfort” and
“easiness” — a power they still feel and wouletltk avoid in their next life by being born

male.?®

| have shown not only that the discourse of Newallepd the cultural politics entailed does
not just produce mouth-pieces, but new versioregehcy as well. | thus place agency within
a social setting — agency sacially producedin the sense of Giddens’ (1984) ‘duality of
structure’, meaning that structures are not onhst@ining, but also enabling (Ritzer et al.
2003:512):

“Agency is the socially constructed capacity to adbody is free in the sense of undetermined (...).
We do act even though those choices and acts samdeed by biological and cultural forces,
particularly language, that lie beyond the contrfiahdividual subjects. The existence of social
structures (and of language in particular) is abofua condition of action; it enables action satha
neither human freedom nor human action can cookest escape from social determinants.”
(Barker & Galasinski 2001:46)

While | have shown how social and discursive resiaire in friction, 1 do not, however,
claim that | have access to their objective reaBiyt | do claim that this new way of
representing reality — the cultural politics of N&lepal — does contain an empowering
element: this new language is social by nature igmbduces the discursive frame to re-

articulate oneself:

“Injustices may not be perceived as injusticesndwethose who suffer them, until somebody invents
previously unplayed role. Only if somebody haseadn, a voice, and a voice to describe the dream,
does what look like nature begin to look like crdtuwhat looked like fate begin to look like moral
abomination.” (Rorty 1995:126)

Bwhile | quoted this for specific reasons, generalijs quote also explainshy | focus on constructions and
generalizations by my interviewees and allude tergecting identities and the positionalities indvefr even
though Pigg (1992) does a good job in absolvingeghgnaries by showing their ambiguous content.
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4.4.2 Caste

While most interviewees stated that caste doesatter, only a few uttered that “any caste is
OK for me” — and the only to do so were Dalits —tlv@ question of which caste one wanted
to be in their next life: there was still perceivadtural reasons and a personal desire to

choose.

Most of my interviewees were either Janajati oriDahd there is no doubt that there was a
big difference in their responses to which castewanted to be next life. All Janajati wanted
to be Janajati in their next life, while Dalits wesplit between those who wanted to remain
Dalit and those, the majority, who wanted to bendato in a higher caste as Janajatis. Quite
notably, none initially responded that they warttetie reborn as a Brahmin — though one in
anger turned around in a later question (see ab®& contestation of a desire to be
Brahmin and their lack of uttering it — even iffjukefiantly — must be understood not just as a
contestation of the caste system per se, but iitiplaf the purity and symbolic value of

being Brahmin, as one Dalit woman says:

I think my caste is also like the Chhetri and Braisn(H Dalit Terai)

Another woman immediately sees a reason to comtast she sees to a foregone conclusion

on my behalf:

So what about your caste then...What do you thinkuiabeing Magar?

Magars are Magars...What to say? (...)Nobody comesythame and do anything to me. | also don't
go to the others home and do anything/hy to be Brahmins also now [angrily]?(R Janajati Hill)

It seems that she reacts to the question beinglpuse— in New Nepal. It is as if she
implicitly acknowledges that theresedto be common sense answer to questions like this, b
before — “Why to be Brahmialso now”

But this contestation of the worth of being Brahnsifeing underlined by their social

position of being women, as Brahmin values are @&gkrapressive by many women, and that
life as a woman is perceived as being easier iaerathstes, especially among the Janajati
castes. While many Janajatis traditionally haventeesluded from earlier nation building

processes, and also are disadvantaged today,isteemmmon perception among Nepali
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people that there are higher levels of gender @guahong these groups. The desire to be
born as a Janajati, just like the desire to be lbsra male, corresponds with their positionality
as women. While Enslin (1997:283) claims that thesal Nepali citizen is a “modern, urban,
literate high-caste person” — a position | do raitest — the women underline the desire for

more gender equality by wanting to be born a Janagthis Dalit did:

Magar are strong, they have healthy bodies and wand men are alike. (S Dalit Hill)

Another woman elaborates:

I think Tamang caste is more good. Not same likeghBrin. Brahmin people saying if you get married
and get a husband, you need saying like “excusesirie,.Not coming husband, need waiting for
husband...Eating after husband is finished...Same phtiag, yeah? Same plate husband eating, wife
eating later. Not same like our caste. Our caste@igpossible like this. Husband and wife is same,
same...Not like Brahmin people. Tamang women havesraasy life.” (M Janajati Terai/Pokhara)

While King Mahendra abolished the caste systenmiéé to disseminate Brahmin values and
make them hegemonic in Nepal given his perceived mer “unity” in Nepal. Tamang
(2002), while acknowledging progress in some afeas legislation), also claims that
development “has erased the heterogeneity of wasriered experiences in Nepal” (Tamang
2002:161). Looking historically and anthropologigdhere is no doubt that there is a huge

variety of ‘gendered norms’

“To take the most well-known examples, orthodoxddigroups emphasize the sexual purity of
women; Thakali and Sherpa communities take pridbarbusiness acumen and marketing abilities of
their females; and Tibetan-origin groups inhabiting northern rimland of Nepal practice polyandrous
marriage. It is clear that not all women in Nepavé been sequestered in the realm of the domastic,
has wage-labor, business and other realms of tthéq) been uniformly imagined as masculine;
neither has the sexuality of women been consistamitl narrowly regimented.” (Ibid:162)

Tamang argues that the fusing of Mahendra’s idgolaith the post-World War Il global
project of international development entailed ticedn of ‘the Nepali Mahila’:

“The patriarchically oppressed, uniformly disadweayed and Hindu, ‘Nepali woman’ as a category did
not pre-exist the development project. She hadktodmstructed by ignoring the heterogeneous fofms o
community, social relations, and gendered realdfgbe various peoples inhabiting Nepal.” (1bid3)6

The hegemonic Brahmin values which Mahendra trie#ing hegemonic are being
challenged by the women. But while most of my resjemts either wished to remain or

become a Janajati in their next life, almost allhaf Janajati women wanted to be reborn as a
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male. It may well, as Tamang argues, be more ptoduto talk not of ‘patriarchy’ but

multiple patriarchies (Tamang 2004:163).

Summary

| have shown how the discourse of New Nepal “empsivay female respondents with
regards to the social systems and hierarchiesrafegeand caste. | have shown that the age-
old and traditional social system of caste and geadce being challenged and contested, and
that the hierarchies are not looked upon as naerhbnd taken-for-granted, though the
narratives of course varies, and the accountseterdgeneous. The language of the cultural
politics of New Nepal brings oppression ‘into viethifough creating new languages from a
new hegemonic representation of reality. The riex@ettion of the elements of society — the
nation not just as a political formation but ag/stem of cultural representation — affords its
members with a language in which claims for justioenot sound crazy but come to be

accepted as true.

| have claimed that the ‘dukha’linked to caste gedder in a higher degree is perceived as an
unnecessary evil, caused by “other people’s irnesidity, selfishness, thoughtlessness or
greed” as Leve (2007:153) puts it, and thus somgtta be condemned and not accepted,

something whiclshouldbe avoided and if not is a source to contemptrasentment.

| have not claimed that gender and caste does attémonly that these social dimensions
and barriers have lost legitimacy and are not aéingd or taken-for-granted. But | have also
shown that the accounts from the Dalits differ frinose offered by the “middle castes”. |
have also pointed out the discrepancies betweeénstiaded norms and viewpointsthin the
interviews. These discrepancies points to a fachetween the uttered reality through the
discourse of New Nepal and an experienced redlityuigh social practices which in itself is a
source of pain — of ‘dukha’. | will show that thdukha’ is seen as normal, even normative
aspect of these women'’s lives as they embody tamcteristics of the rural, illiterate women
stuck in the past, as they are rendered by theaavent discourse of New Nepll will

also show that the pain and hardships of thigdifgenerally perceived as being linked to not
having an education and living in a village — whark seen as interrelated, almost

interchangeably notions.

24 And which is alluded to throughout my data.
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5.0 The discourse of New Nepal as constraining

While | have argued that the development disconese empowered the women with regards
to contesting the discriminatory practices linkeataste and gender, there is no doubt that the
same discourse have muted and disempowered thevgamen with regards to other aspects
of identity-work carried out in New Nepal. This wrtines the duality of structure, as
structures not only enables, but constrains (Retat. 2003:512).

While the caste system and patriarchal gendermystehe dominant group (read: “high
castes”) were reinforced by the state during th@hSRana era, there is a sense in which the
power of the dominant groups again is being resddrby the state, yet this time on behalf of
a new eliteembodyinga new sort of symbolic poweWhile caste and gender are being
contested, the symbolic power of the educatedeisted: a new form of power hierarglay
national power hierarchy as this is linked with ieatbuilding which I will claim the women
do not contest — neither the hierarchy itself, their position within it.

| will further claim that this entails a generaéheg of exclusion and alienation with regards
to the national project of New Nepal disseminatedugh hegemonic discourses; they have a
sense of being second class citizens. The notiteiofy second class citizens | will link to

not having educatioandbeing a villager as bikas not just constructs a new ideal citiben,

changes the social mapping of Nepal.

5.1 A new social and material logic

Liechty (1997) writes in his essay about consuméiuce and identity in Kathmandu, how a
change had taken place between earlier and contamyponodes of materialism among the
better off urban middle-class in the 90s. A chamge occurred with regards to their right to
personal pleasure. His female informant recognikatithe standards of comfort had changed
— and that the comfort earlier deemed suitablefasalser unacceptable (Liechty 1997:135). It
is worth noting that “comfort” and “easiness” isuerent descriptions surfacing throughout
my fieldwork, as in the words of a Magar woman:

I wish to be the same, but if other people work like... and if others get easiness in their lifésd a
wish for the same. (R Janajati Hill)
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The notions of ‘comfort’ and easiness’ stands jpated to the notions of ‘dukha’ — of
hardships, pain and suffering, which tradition&lfve been normal and normative aspects of
female life, according to Leve (2007:153). Liecktyifformant “noted that “comfort” was a
completely relative notion that hinged on awarermdsgptions and the means to pursue them”
(Liechty 1997:135). For my informants “easinessd aoomfort” belongs to the “city-people”
and the “educated”, and their main identity, pragtuthrough a certain type of suffering, is
their intersecting identity as rural, illiterate men.

But it was not just with respect to the possibibfycomfort, easiness and pleasure that
Liechty (1997) perceived chang@sThere had also occurred a new understanding ehpsr
obligations to their children; a changed perceptegarding the transfer of wealth from

earlier days to now:

“[...] Nowadays people believe that parental investtremmes in the form of providing education for
sons (and increasingly daughters) after which childare expected to more or less take respongibilit
for themselves. In other words [...] the transferadources occurs in a different manner (in the fofm
education, not in traditional forms of wealth likend or gold) and at an earlier time (in the child’
youth, not at the death of the parent).” (Ibid.)

Also among my respondents education was frameldeambst valued commaodity to be

bought, surpassing the more traditional value i land gold:

The education is more important than all the prigethat people have. (U Brahmin Hill)

This view was shared by many, marking that a trassion of the new social and material

logic had taken place:

Education is the most important thing. There idhimgf more important than education in this world.
(J Dalit Male Hill)

The values Cliechy (1997) finds among middle cassens of urban Kathmandu in the mid-
90s now presents itself as the commonly agreedesaiNew Nepal — also among rural
people which find themselves cut off from the miatdvenefits of bikas, and which have

never been to school.

% For Liechty’s informants (which differs dramatilyafrom mine with respect to certain positionakijeit was
also more about theght to pleasure, than thmssibilityof comfort (as it was with my informants) — who
generally linked this “comfort” and “easiness” teetr significant Other; the educated city people.
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After travelling up a newly constructed road to Hi# village, and after initial questions with
my first interviewee regarding what they had ofiba$ike water, electricity and toilets,

which they all lacked in sufficient measures, | giat | in hindsight would deem an
emblematic experience. Toilets, | was told, “wevergwhere”, the water had germs or was
dirty and there was almost no electricity. Whilestivas perceived as clear symptoms of
being excluded from the material benefits of depgient, there was added another aspect,
regarding bikas, to my question if there were pubtihools nearby which initially baffled me,

but which over time presented itself as a commartem among the people | interviewed:

“Yes, there are schools in this arddut if we get good private boarding school | will end my
children there.” (J Dalit Male Hill)

Also Cliechy’s informant stressed how much press$lieeurban middle-class felt about being
able to provide the best possible education far tfeldren, and “often will deplete their
family’s assets to do so” (Ibid.). The above natesle’s wish to send his children to a private
boarding school echoes this concern of being abpedvide the best possible education for
one’s offspring, a concern a woman from the cityldoelate to — and framed her
understanding of the hardships of village life tigh:

In villages life is hard. There are no schools, kfieds hard...The education is less, no boarding
schools, some places also no government schoohe Nitlage people could get proper education, their
problems would be reduced with 30-40%. There ae allot of facilities that are lacking, electncit

and so forth...So life in the city is much easier.J@ajati Pokhara)

This is generally perceived among my respondentiseabiggesexternalconstraint and
barrier for being able to participate under the hagic of New Nepal. Being often
geographically excluded from private boarding sdficand financially excluded as well, it
underlines their position as rural people: far afvayn opportunities for good education and
good money — both being linked to city life. Thesalso a sadness involved in only being
able to send their children to public schools, Whace generally understood, among both
urban and rural people, to have low standards alityuThe patterns of accumulation and
forms of patrimony have shifted to better fit tlealities of “a new social and material logic”,
as Cliechy (1997) puts it. The values of New Negalreflective of the new elite embodying

the symbolic power of education.
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5.2 Education for a bright future

Education have been linked to the developmentettuntry, and seen as a prerequisite for
being able to contribute and participate in thiscess, but also as a significant part of

personal trajectories:

“In 1986, the children who were in school maddeétc that being a “student” was a very significant
part of their (future) lives and self-understandifgr them, education was a major goal in life, dred
necessary means to achieve their other go@&ing their futures bright (...).”
(Skinner & Holland 1996:281)
Also in my data there is a re-iteration of thisrative, as presented by teachers and texts, and
as constructed in the school site. One woman edésithis narrative “of a bright future”

through education as granted by the developmeatudise:

If | had studied, | would have had a bright futarel my life would have been better (...). The life of
having a good education, job and living in a conable way is a good life. (H Janajati Terai)

The life containing a good education is linked eonfort and easiness, and as a major goal in

itself and as a necessary means to achieve othés: go

| don’t have any education, that's why | became likis. (V Dalit Male Pokhara)

Having education is also important for getting jibles that are supposedly awaiting them (see
Appendix: C). This notion gbbsalso stress the difference between the amd of the
“uneducated” villagers doing long hours of manadidr; forjobsis part of New Nepal and of
modernity — and linked to education and the citgirng the work of Old Nepal is linked to

pain and hardships while the jobs of the educaitstias the life of the city people, is being
framed as linked to comfort and easiness. Anotlwenan, while replying to the incarnation

guestions of the content of a desired next lifewared:

In my next lifel wish to study and | want to do somethingIn the future | want to study and do
something.. Wherever | am botnyant to study and stand on my ownl| want to do somethindgven
though a person is girl, if she stands on her owreét and does something, that is good! think like
that. (...) If I had studied, certainly my life wouldive been different. (...)Different meaning | could
have spoken nicely in the village and communicatingsh to do something in the village.

(I Janajati Terai)
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This is the same woman who stressed that “womewea&” — but if a woman is educated
and “can stand on her own feet” then “that is [ptgmod”. Education becomes the means by
which women get empowered, but not having it oreednot stand on your own feet”, one
“cannot do something” and one “cannot speak”. Lafcgducation entails personal barriers
for participating in New Nepal as well as for helpirealize New Nepal through bikas. Not
surprisingly,all the interviewees wanted to have more educatioth@ir next lives”, as well
as stressing that education should be for both boglgyirls. The same girl underlines the

importance of education in this manner:

(...)Though the parents are uneducated, the chilslienld be sent to schodithey study they can do
something in the future (...) Education should be for both [boys and gidEboth are educated it
would be good. If they both are educatieely will have a brighter future.

There is no doubt that throughout my data it icemed that education is linked to voice,
agency, mobility (social and spatial) and easimesscomfort — “a bright future”. To not have
education is to be bereft of opportunities andgbssibility of a good life — as exposed by the

development discourse and as constructed in theokslhie:

Do you think your life would have been easier if y)ad studied?

Why not? Yes, | think like that...Is there any persdro doesn’t? (D Janajati Terai)

This rhetorical question becomes a window into “ildeing taken for granted” — what
represents the common sense and official versidieim Nepal. The life of being uneducated

is linked to hardships:

“Those girls who could not attend school framedrtegperiences in the prevailing discourse that
distinguished educated from uneducated femalesy dften portrayed themselves to us and to others as
bearers of heavy loads in contrast to their scigoatg peers who only had to carry schoolbooks.”
(Skinner & Holland 1996:285)

This discourse is still prevailing, slightly parapbked by this Magar woman, as she reiterates

this common construction:

Though | may not be a great man, | think | might meed to carry loads like this. | could have edrne
my livelihood by the help of a pen. (R JanajatiHil
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While “comfort”, “easiness” and “bright futures”eabeing ascribed to the educated ones, the
uneducated ones are the ones who sit “in darknbgk282): who can’t talk, who can’'t move

freely and have to carry heavy loads. They are sdraestuck in the past in New Nepal.

5.3 The Development discourse and the introduction of a new
Power

5.3.1 The cultural production of the Educated Perso  n and its Other

Debra Skinner and Dorothy Holland (1996) write attbe cultural construction of the
educated person in the classrooms of a villageeipaN Arriving in the mid-80s they still
experienced that some of the students were tharitkeir area getting public schooling,

underlining the recent character of education ileast some areas of Nepal.

They found that young Nepalis “readily appropriatieel development rhetoric presented to
them in their textbooks and classroom lecturesin(i® & Holland 1996:273). While the
school on the one side was a instrument for theavidhy’s agenda of cultural unison, it was
at the same time a site where teachers and stustemggled to turn the school “from a site of
state control to a site of opposition not onlyhe state, but also to systems of caste and
gender privilege hegemonic in society” (Ibid.). B8kinner and Holland add, they could also
see the contours of a new form of symbolic poweerging. For while the site definitely
offered potent opportunities for liberation, thergtwould be incomplete without an
examination of the other side in this personal anithe same time state-sponsored quest for
liberation from the shackles of the Ranas — anul themial of education, industrialization and
exchange of free opinions — with a resulting “uneemass” and “backwardness” which the

Monarchy would legitimize its rule by eradicating:

“Paradoxically, with the advent of public schootglaheir turning toward what participants viewed as
emancipation from oppression, we found new divisjorew distinctions of privilege, and new forms of
disdain (...). We saw an ever-increasing validatibformal education as a source of symbolic cépita
giving those who possessed it claim to superioitipos and statuses.” (1bid:274)

While the discourse of development underlined #edto break with the shackles of the past
and thus traditional ways of power, the new waykliing about and representing state and

citizens, producing a netelosfor the citizens of the emerging New Nepal, epthihe
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creation of a new subject; no longer a subjedbéctiirone but an active and educated citizen
that would contribute to the making of this newrglas project — to modernize Nepal through
development aided by education.

The young students underlined the link betweenritaain education and being able to do
“good works” for the nation, and many expresseeésird to do so in the village as well. To
be educated was not just an important part of their futures and possibilities; it was also
linked to a national duty of improving ones natieto be able to contribute to the making of
New Nepal. The earlier noted woman who “wantedd@aomething in the village” echoes

these constructions in the school site.

“Within this complex site that constituted the schatudents were produced and produced themselves
as “educated persons”; at the same time, theycpaated in the production of a person outside the
school, the person who was uneducated and witheartemess.”(Ibid:274)

The educated person is a person who has ‘cetaha’js‘aware” and “conscious”. The
Other is the uneducated one — without awarenessvhads constructed as holding Nepal
“back”. The uneducated is a target, rather thaiver @f bikas. This entails for the designated
subjects a sense of being second class citizensarzking part of this new national project

of New Nepal: through attributed — and personaly+ exclusion.

5.3.2 Education and awareness/consciousness

While ‘cetana’ initially was linked to consciousseand (political) awareness, there is no
doubt that this understanding has fuelled furtloerstructions. ‘Cetana’ was initially linked to
a dangerous state of political consciousness t@itheed as a means to reach parity, but this
understanding underwent mutations as “disavowahsete differences became one of the
markers of an “educated person™ (Ibid:284). Thierthus a chance that some of the
normative statements regarding caste and genderpeeformative, in the sense of staging
one’s forwardness, as the Brahmin woman who waghappy being Brahmin, yet at the

same time stressed that it was not a source forrdaimg others:
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Yeah! | am satisfied with being Brahmin. | don'tmtdo discriminate others on the basis of theiteas
I think in my next birth also | would be under mgnse caste. It is very good. | am happy.

(U Brahmin Hill) %°
The still occurring caste and gender discriminatiothe villages, yet generally perceived as
milder (both in village and city), was by many auttically attributed to the lack of

education:

Why do you think it is still a difference betwee®mand woman?

No consciousness...But also people with conscioust@sénates women...But women...eh...are like
animals in village. Men is men, but women...no geddcation, no healthcare, and all kinds of work,
they do! (T Brahmin Male Pokhara)

The Brahmin male was the most educated among ragvietvees, and embodied a lot of
progressive and well-meant ideas, especially lirtkegender, caste and development. He had
at the same time been a school teacher for a iorgg &nd thus highly trained in the
development discourse as well. His presentatiaetffwas linked up to the construction of
the educated — where disavowal of caste discrinonas one of the markers of the “educated

person’

You believe in caste?
Before | believe a lot in it...now | am educatedwrthis is minimized..
Do you think caste is important more so in villdgan in city?

Yes, in village.. Village people have no consciamss, they are not educated...so they believe in tha
But now, for a few years, they don't care so stipnBefore, they cared a lot.

The framing of the villager's consciousness toahemalistic level occurs also later in the

interview with the same male:

(...)They also need training in hygiene and sanitatidNail cutting, cleaning and washing... They don’t
know anything! They are like animals! They needhiray...

His final use of the word “consciousneSsippeared when he complained about the villagers’

lack of progressive economic thought:

In my village, there is a lot of potentiality...Mathings is possible for the village people...Thisre
possibility for orange farming...For 150 years tharaye trees give good oranges, until now...There is
no farming, people have two or three plants only.eyfdon’t want to make more...They don’t want to
make more money...They have no consciousness...

% At the same time it became clear during the fielduthat she did not let Dalits enter her house.
27 As this interview was conducted in English.
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The solution was as generally perceived and infdrimethe development discourse:

Yes, you see. In village also, the women’s eduocasmeeded...It all depends on education! Ités th
key of success...key of development...in any cquitr.)No education, no training, no success. .

The term ‘consciousness’ was used by him as a “hpoede” to the hegemonic representation
of reality from the development discourse, andftiewing constructions in the school site:
on the one side to explain domination linked tdeasd gender, yet also used
condescendingly about lack of awareness to hygetey were “animals” in need of
“training”, and to explain backwardness as oppdsgé@conomic) development — all

reiterations of development of both consciousnesscauntry through education.

One could also claim, from this, that the notioncetana’ had undergone a mutation from the
mere focus ompolitical awareness to generalawareness which distinctly is linked to an
awareness of the values and manners of New Nepatewhe dispossessed, the uneducated,

are stuck in the past — doomed to a traditionaldiid “old ideas”.

5.4 The rule of the Educated

A young woman explained her wish for further stsdieher next life like this:

I really want to study more, and | want to go fordvand forward, and be able to use the full stiedgt
mind (...). | regret that | left school. If | had studid think | could have done something with my life
(P Dalit Pokhara)

Another woman distinguishes herself from peopldarggovernment jobs in this fashion:

There is a big difference. Because those peoplewdtk for the government, they are educated and
have a big capacity for thinking...They know manygs, they are certainly more up...There is
certainly a big difference between people like taad me... (N Dalit Pokhara)

The educated can “use the full strength of mindd &have a big capacity for thinking”,
biological framings of capabilities, which they bgibereft of education lack. Implicitly it is
also a tale where the educated go “forward anddaaty while others “stay in their own
conditions” as another woman put it. The educadeddgarly constructed as their significant
Other, which points to their own perceived incapts to use their own potential — a view
of themselves as unrealized capabilities and uimezhltesources as they were constructed to

be for the development of Nepal. There is a resignanvolved, either in the sense “so |
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became like this”, but also as uttered by my yoshgespondent (being 18 years old) that it
was too late for her, as “it is time to send mydran to school”. As stated, there is also a sort
of biological framing involved, as the word dendbesh consciousness and awareness — as an
Aristotelian innate potentiality failed to realit®its form. This biological notion hinted at

were uttered more precisely and directly among sohmey respondents who were talking
about education and caste. While most of my respatsclittered that caste did not matter for
getting government jobs, Brahmins were at the samebeing looked upon as the ones

ruling the country.

5.4.1 The return of caste

While | have shown that people don't (ideally) igmae the caste system as a symbolic
power linked to religious worth and hierarchy, taste system still operates as a distinct
social system — as something you are born intad-wdrosecultural practicesmakes them

want to be Janajati and not Brahmin. | have alsovsithat people through utterances contest
the religious value and worth of being Brahmin,exsally as women, since Brahmins are
seen to focus on prestige and honor. While the lBnas are not religiously more “up” there

is a lingering sense that thstjil are constructed as more “up”, in the words ofigltftcaste”

working in a hotel in Pokhara:

Maoists say that caste does not matter - everyotimisame, but inside, everyone knows that Bradimin
are more up — even Maoists [know].

The GSEA report shows an entrenchment of “highesdsh government positions and civil
service, often talked about as “government jobs”:

“Given their domination in legislature, it is natrprising that men from the Brahmin/Chhetri group
also held the lion’s share of cabinet appointméeFtgir dominance in the civil service also increased
from 70 to 90 perceriietween 1985 and 2002. (...)Applicants to civil gg\positions are also
overwhelmingly (83%) Brahmin/ChhetCandidates from this group are more than twiceilesly to

be chosen as Newars, nearly three times more ltkely a Janajati candidate and over four times more
likely than a Dalit candidateT he pattern extends to the judiciary where the &1i@ Newar groups hold
virtually all positions [my italics].” (Bennett efl. 2006:31-32)

One can see that the perceived equality of poggikals uttered by most of my respondents
regarding getting government jobs (in a logical@nging of statements as “In New Nepal it

is said that caste does not matter”, and througbgamation of “Old Nepal” with
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discriminatory caste practices and “New Nepal” vifite opposite), does not reflect actual
practices and quantitatively measured possibilitieg this “high caste” dominance is

naturalized:

So, what do you think about caste in politicshig important?

No, no. Mostly Brahmin is educated...Brahmin andh&h are educated people...And they lead
everywhere... (T Brahmin Male Pokhara)

There is a naturalization of power differences septesentational differences between castes
mediated through the symbolic power of educatidns Ts widespread as most people
perceive caste as not mattering, and that gettiegget jobs are all down to “education”, “hard
work” and “thinking power”, and that if they onlya education, they could also get these

jobs. A young girl explains:

The people who hold government jobs are differemfus. They are educated, but we are not
educated. So there is difference. (...)Now maihg/Brahmins hold the government jobs.
(I Janajati Terai)

At the same time it is perceived by some an alrfimetogical difference” between Brahmins

and other castes:

Do you think other caste people hold good jobs?

If children of our caste, even though we give ptyoior them to study, they don’t study like the
children of the Brahmins. Even though the Brahmthgtdren and the Sarki children are studying i th
same class, the thinking power of the Brahmingdodm is very high. (L Dalit Hill)

She later concludes:

The higher castes always go ahead, but the sncalétes stay where it was before.

Another woman explains her own caste's lack ofesgmtation and inclusion in government

jobs like this:

[The]Tamang caste can't study. They can't readhalvay to government. So, this caste is a little
back. (B Janajati Terai)

To have education is a legitimized capital for @ieg or yielding to power. There is at the
same time a naturalization of power and inequalitf representation and inclusion. The

mantra is “if | only had education, | could alsd gegovernment job”. While most feel that
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caste does not matter for getting these jobs, siaste “does not matter” anymore, there is
still a lingering feeling that Brahmins are morg@*u yet not in the sense of religious
symbolic power as the peak of the traditional cgast@amid — but through being more
“forward” as opposed to “backwards”. There isamological re-inscriptionf the
traditionally religious category ‘Brahmin’, whereet power which (as generally perceived) it

yields, is legitimized and recognized in “New Négalough its modern features.

While | have shown that the GSEA (2006) shows tissiizal barrier with regards to castes
and representation in government and civil senaoe, that “high castes” in general are
having higher chances for getting a civil servime gompared to “lower castes” while
applying for the same job, this is not how it isqge@&ved among my respondents, as Nepal,

unrightfully, is reduced to some sort of meritograc

5.4.2 The symbolic power of education

For them the Brahmin dominance is naturalized thinailhe symbolic power they have
through education, a power or capital they mordyegain compared to other castes, as it is

perceived — in some cases referred to as an almae capability.

This “biological difference” might better be explad by insights offered from Bourdieu
(1986). Through the notions of different forms apital he explains how a purely
meritocratic view of society, where everyone hassame opportunities for success is a far
too simplistic approach to a social order, wheregraresides and there is a systematic

reproduction of inequality:

“The social world is accumulated history, and isinot to be reduced to a discontinuous series of
instantaneous mechanical equilibria between ageimtsare treated as interchangeable particles, one
must introduce into it the notion of capital andhnit, accumulation and all its effects.(...). lvibat
makes the games of society- not least, the econgamie- something other than simple games of
chance offering at every moment the possibility afiiracle. Roulette, which holds out the opportunit
of winning a lot of money in a short space of tiraed therefore of changing one’s social statusiguas
instantaneously, and in which the winning of theviwus spin of the wheel can be staked and lost at
every new spin, gives a fairly accurate image of itthaginary universe of perfect competition or
perfect equality of opportunity, a world withoueitia, without accumulation, without heredity or
acquired properties, in which every moment is plfandependent of the previous one, every soldier
has a marshal’s baton in his knapsack, and evég pan be attained, instantaneously, by everysme,
that each moment anyone can become anything.” (Bew1986:241)
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While there is no doubt that of my intervieweesenstbod their geographical distance to —
and lack of economic capital to finance participatin — private boarding schools as a major
externalobstacle which benefitted the better off, theneasloubt that in New Nepal, if not
being the site for perfect competition or equalibgre is still this sense that if they only had
access to “good education” — this most prized codity@nd valued capital — they could
compete, get government jobs and “do somethingénBtough the rules of the game are
fair, the match is uneven, but when looking atdberes, they cannot do differently than to
accept defeat; while readily perceiving the advgataity people” and “rich people” have to
access the private boarding schools, there is nbtdbat the capital they wield is one which
one, when dispossessed, should yield to. There ontestation of thmternal qualities,
capabilities or capital the educated person posse3fie women did not challenge the
hierarchy of power, nor their position within itisi their disadvantaged position with regards
to getting access — in most part on behalf of tbieiildren. I will claim that education have
reached the level of symbolic capital. While edigrats primarily a cultural capital, it has
some distinctive features which make it presuppésddnction as symbolic capital:

“It (...) manages to combine the prestige of innatgpprty with the merits of acquisition. Because the
social conditions of its transmission and acquisitare more disguised than those of economic dapita
i.e. to be unrecognized as capital and recognigddgitimate competence (...).” (Bourdieu 1986:245)

This “legitimate competence”, which in Nepal’'s peutar case legitimizes Brahmin
dominance, is applied to the understanding of tasmmore educated and that's why “they are
leading everywhere” — and at the same time hawpoffg with very high “thinking power”.

But it is at the same time important to remembat #ymbolic capital cannot be incorporated

into anyone’s habitus, or exist in separate modesistence:

“[If] cannot be institutionalized, objectified andorporated into the habitus. It exists and gromlg m
intersubjective reflection and can be recognizdg tirere (...)[:] in the “eyes of others”. It ineviity
assumes an ideological function: it gives the legited forms of distinctions and classificatiorafien-
for-granted character, and thus conceals the arpiway in which the forms of capital are distriedit
among individuals in society.” (Siisidinen 2000:12)

This view of “Brahmins” as the beholders of the ramnbolic capital, just conceals the other
forms of advantages, be they ( through accesg tiocorporation of) cultural, social or
economic capital. But there is no doubt that “ie &éyes of the Others” it appears so, and thus
legitimizes both the wielding of and yielding tovper, however intricately it is constituted,

yet perceived as pertaining almost solely to thelsylic power of education. The rule of the
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educated — and often urban, male and Brahmin atigalized. The people who are not
educated have an equal opportunity — if given acteeducation — and without it they
“became like this™® For: “(...) Only the language of the oppressor iitmble, and most
oppressors have the wit to teach the oppressatjadge in which the oppressed will sound

crazy —even to themselvesif they describe themselves as oppressed” (R@95:126).

There is also another aspect of Bourdieu’s workctviis complementary to my focus on
state-sanctioned discourses of development whicé legitimized different forms of rule,

and different forms of rulers, and that is his feamd attention to those “authorities in whose
hands the symbolic power is concentrated” (Siig€idiR000:13). While Bourdieu links this to
the state, the state is at the same time a fiektevtlifferent groups compete for influence
(Ritzer et al. 2008: 532).Traditionally it has bebka upper-class and upper-caste urban males
in Nepal, but the construction of New Nepal haverbknked to the ‘cetana’ of the

(desirably) socially upwards urban middle classiléfhe struggle for dominance in this

field continues, there is no doubt that the stai@ ¢ontainer for diverse forms of power, who

wish to wield and legitimize their capital and pawe

“The modern state holds not only the monopoly ofgital violence, but also, above all, the monopoly
of legitimate symbolic violence, i.e. the powerctmstitute and to impose as universally applicable
within a given “nation”(...) a common set of coerciverms (...). This stresses the importance of
schools and other institutions of socializatiorthia system of symbolic power.” (Siisidinen 2000:13)

Pigg underlines that schools are “the primary ingtins of bikas” (Pigg 1992:502). | have
shown how constructions from the classrooms, ieitiaon the background of state sponsored
and sanctioned school books, from a state that legvemized its rule through bikas and thus
through the development discourse, have affectduthe educated and the uneducated — it
has constructed an ideal citizen and it's Othed, asituation where education is the means to
propel ones children to a better social positi@areéat moments for the system of symbolic
power come as the lower classes accept euphewadtie banners suggested by social elites”
(Siisiainen 2000:143°

28| will look upon this lack of recognition as syniieoviolence: “Symbolic violence (...) is the violemevhich

is exercised upon a social agent with his or hemgdiity (...).” (Bourdieu & Wacquant 1996: 167 initb).

% Tamang (2002) argues that while it may have begmaage in individual state elites post 1990, Briahand
Chhetri dominance continues. Mishra and Sharma3jLa8g&yue that between 1951 and 1980 development onl
benefitted the traditional power structure, whilgdP(1996) argues that the middle class that hagrged the
last four decades sustains itself largely from tgument-related employment.
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One of the social value euphemisms developed hgldocces, in Nepal's case by the social

elites, and adopted by the lower classes, is theapt of competence:

“In Bourdieu's words, the “ideology of competeneg\es very well to justify an opposition which is
rather like that between masters and slaves. Oartbéhand there are full citizens who have verg rar
and overpaid capacities and activities (...), and tio@ the other side, there is a great mass ofleeop
condemned to borderline jobs and unemployment.” Comnpetence is in Bourdieu’s view the heart of
a “sociodicy” that provides justification for th@whinant groups’ privileges, and which is accepted b
the dominated. The structure of inequality is giedinical and intellectual justification at the satinee
with the help of the ideology of competence: “Tle®pare not just immoral, alcoholic and degenerate,
they are stupid, they lack intelligence”.” (Ibid)21

| will claim that in Nepal the “sociodicy”, a natlization of difference, is characterized by
the symbolic power of the educated, who are thalidézens of New Nepal. It is also a
naturalization of “high caste” dominance througaitiperceived “innate” capacities for
learning — where education legitimizes rule andsveiccumulated history”. On the other side
you have the uneducated, who are backwards andwtitonsciousness/awareness. We will
later see that these social dimensions are beamged linked to geographical locations, as

bikas alters the social imagination and mappingoaiety.

5.5 Exclusion: A perceived and attributed lack ofa  wareness — and
its consequences for participation in New Nepal

While going to the villages, most of the women wiarBally reluctant to participate in my
interviews on behalf of their lack of knowledgeHaxking capabilities. “The political things
are unknown to us” | was told. This perceived latkoice, a sense of feeling muted, nervous
and shy also appeared in my data regarding pdlgeicipation, for example about making
up their minds for whom to vote, with regards tangato the VDC*® and so forth. This lack

of voice, informed a sense of alienation and exatuffom the democratic practices of New
Nepal. “I cannot talk” was a common representatibgelf, directly linked to not having

education in a nation where the rulers are “thecathd”.

%0vDC stands for Village Development Committee: "ikjs administratively divided — in descending arde
size — into development regions, districts, villageelopment committees and wards” (Manandhar 20@d:
971).
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5.5.1 Going to the VDC

All of my interviewees told me that they were naadiminated on behalf of caste and gender
at the VDC, and might just as well bring a femalenpanion as a male. But there still
persisted an almost all-pervasive view that thaya¢toot go alone — related to a lack of
education. A Dalit man from the Hill village convaxythe common view that they were not

discriminated according to caste:

No, it is not like that. When we walk around to ¥i&C, in the market and so on, nobody can say you
are Sarki. (J Dalit Male Hill)

Another woman also denied that her caste was peatais a barrier for going to the VDC.
On my follow up question if her shyness or unwiless was rather linked to her lack of

education, the woman explained:

In my heart | feel like that. (D Janajati Terai)

Another woman also denied caste being the bawregding, and emphasized her lack of
education instead:

No...But if | was educated | would have gone to thaG/..I could have talked better...What to do?
(G Janajati Terai)

A majority of my respondents would not go alon¢ht® VDC, established to reduce political
exclusion and promote development from the bottpminfluenced by ideas of local
government and decentralization (see Baral 2008).perceived need of assistance going to
the local VDC, the threshold of institutional Nepalsymbolic of their perceived lack of
inclusion and possibilities for participatiorexclusiondue to a felt lack of capabilities in a
country where the educated rule. And it was ndtlpeeng understood as linked to the
difficulties of eventual paperwork, but to shynessi,vousness and feeling muted:

Yes, | am thinking if | had more class, it would fiessible going alone. Not being shy, possible
talking...like this... (M Janajati Terai/Pokhara)

This shyness for going to the VDC is also linked&ing dominated by the “government job
holders” and surpassed by “rich”, “educated” armhifard” people — of being dominated by

the people who are seen as better off in New Negahis male stresses:
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There will be discrimination. That person who isieated and belong to a rich family, and can talk
good, they will get their work done quickly. ..$tmot like that the first person gets served firsie
person who is educated and forward, gets his jole @arlier. So there is discrimination. (...)These
politicians and the people who are government jalddrs, discriminate and suppress the uneducated
people who can not speak...They ignore us as lerigigpossible. So there is discrimination.

(V Dalit Male Pokhara)

The educated and forward people can talk nicelylewthe uneducated cannot. Not being
able to “talk” or “talk nicely” is also utterancaghich are among the most recurrent
descriptions of self among my interviewees — abdraier for going to the lowest level
“government office” in Nepal, and experienced a®arce for domination if they went.

Language is power — and my respondents do noefepbwered. It is difficult for a non-
Nepali to fully address the power inherent in Nefzadguage, which is quite hierarchical and
contains many subtle addresses of speech thatedepotver. But importantly, there is a vast
number of languages: according to the “1991 Censtepal” there were registered 70
languages and dialects (Pradhan 2002:1), and wigleensus was considered flawed for its
categorization (opening up for a higher diversitg &ultural complexity) it does account for
the power inherent in making Nepali the officialdgmage — only 50% of the population has
Nepali as their mother tongue (Ibid:3). And thegaage of Nepal is the language of the
traditional elité' — | have also heard the language Nepali beingdaébout as “Brahmin-
speak”, even though this is not precise. But teaifg of being unable to talk is also linked
to the construction of the educated person antetiiemate symbolic power he wields, as

Nepali is also the “language of the schools”.

5.5.2 Being represented by Politicians

While the women “cannot talk”, politicians have edtion and are thus able to speak. A
woman answers like this on my question about wbhhtigs mean, implicitly a statement that

the politician embodies the precise qualities teey they lack:

Politics means a person that is skillful in talkimg what? | don't know... (B Janajati Terai)

31 The part of the Hill communityhe Pahadij that was caste-structuratle Parbatiyawhich dominated Nepal
for so long, making Pradhan (2002) talk about thi@duisation of Nepal’ as ‘Parbatiyasition’ (Ibig:5
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There is no doubt that politicians and governmehttjolders are constructed as a significant
Other; as people that have education, can live edatfly and that can talk nicely (see
Appendix: D). There is generally perceived a bifiedence between themselves and the
politicians:

There is a big difference. Because those peoplewdtk for the government, they are educated and

have a big capacity for thinking...They know manygs, they are certainly more up...There is
certainly a big difference between people like thad me..(N Dalit Pokhara)

There is also, among those who make up their niachselves with regards to for whom to
vote (which is a minority in my sample), a few wétcess the candidate’s education (see
Appendix: E). This is in alignment with the constiions in the school site and the
development discourse of New Nepal, where educa&ioot only a requirement for personal

success, but is prerequisite for doing “good wddt"the nation:

If I had studied, | could have done something,tf2ghhe educated can do many things, everything they
understand...Also politics...I haven't studied ... (Cdjati Terai)

Not having education is linked to nervousness dnytiesss — and an incapability of “talking”
and “talking nicely”. Even though there is now demmrazy and a New Nepal where caste and
gender “does not matter”, the women in my sampefeeling muted, and are being
represented by one of their significant Others. tBi# felt exclusion with regards to the
national project of New Nepal is not just linkedeiducation, but also to their shared

positionality as “village people”.

5.6 Center and periphery in New Nepal: Bikasanda new social
mapping

Pigg (1996) writes that the project of bikas had $&vere cultural effects, and has affected

the way the village and its people are conceptedlim modern Nepali social imagination:

“This narrative [of modernization] posits a ruptuaebreak that separates a state of modernity #om
past that is characterized as traditional. Tiethéoidea of progress, then, is an idiom of social
difference, a classification that places peopleitmer side of this great divide. Modernity, indlsense,
is quite literally a worldview: a way of imaginirmpth space and people through temporal idioms of
progress and backwardness.” (Pigg 1996:163)
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It is quite telling that in a country where the ptgiion ispredominatelyrural andmost

people live as subsistence farmers “the villagef ‘asillagers” are constructed and
constructing themselves agproblem- reminders of a past that Nepal is “rapidly” leay

and thus obstacles to development as they arartets for development. How is this
possible? It can only be explained by the hegemdevelopment discourse and by the
cultural politics of New Nepal — in a country wher@ew elite is embodying the “New
Nepali”, and where the dissemination of the definmalues and norms are being transmitted
from the cities - opposition to the past as this “evolutionary” project entails in its

narrative a break or rupture.

“When development policy makers plan programs, ttisguss what villagers do, how they react, and
what they think. Together, these images coalegoeaitypical, generic village, turning all the sailies

of rural Nepal into ‘the village’. Commonplace asse representations of the village and villagezs a
they mold the way in which people in contemporagphl conceptualize national society and
differences within. (...) The village crystallizegdra distinct social category in the context o$thi
national project of development.” (Pigg 1992:491)

And just as there are a generic village theregsreeric villager; and “predictably enough; the
generic villager have a generic consciousnesst®0i5). Just as Tamang (2002) shows how
the development that targeted women entailed @lltlisadvantageous effects as it
homogenized the category ‘women’, Pigg (1992) shihasthe development that targeted
beliefs and outlook had the same disadvantagemseqaences for its other target — ‘the

villagers’.

While the new ways to talk about and represent geadd caste points to the (potentially)
emancipating and empowering functions of re-aréitah, through a new way of talking
about and representing New Nepal and its societystitutive elements, the talk of the
generic villager represents a (temporarily) closand fixing of meaning which is
disadvantageous and disempowering in the developdisrourse — defining the nation
building process of New Nepal — the generic villadges not have the noted

consciousness/awareness.

This representation of the undeveloped and unkngwilfagers is aepresentation realized

among my interviewees:

What do you think about democracy?

No, | don’t know anything, as | just stay in a adle. (S Dalit Hill)
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This interviewees’ qualification of the fact “I do&know anything” is precisely her
positionality as a villager — where social spaceaties a certain consciousness, or rather a
lack of it.

The political things are unknown to us. (J DalitI¥#lill)

| claim that “us” here points back to the generltager and not just the social space of his
particular village — as in the words of a womamfranother village:

The people of the cities do the politics, but tiiage people don’'t know about it.
(B Janajati Terai)

Quite importantly to my overall ambition to shovathheir positionality as rural, illiterate

women entails a sense of being second-class atiRgg (1992) argues:

“As a social category, villager is an identity nedat only in the context of Nepalese national dycie
defined (...) through its relation to bikas. Withinyagiven village, distinctions of wealth, ethnicand
gender loom large; it only makes sense to idewgéiyeric villagers when the social scale of refeeaac
the national one.”(Pigg 1992:505)

While questions of gender and caste seeminglyniaptihe local power dimension, the
guestions of education and illiteracy tap intotlagional power hierarchy, and thus into
notions of citizenship?

5.6.1 ‘The village’ and ‘the city’

This binary opposition between city and village endthe city is the center of modernity and
creating a specific sort of man, echoes earlieiogmgical works in our European past. Georg
Simmel (1903), in “The Metropolis and mental lif@/rote that the life and logic in the city
can be contrasted to that in the village: “The m@tlis exacts from man as a discriminating
creature a different amount of consciousness tbas cural life” (Simmel 1903:13). The
intensification of impressions associated with &gy creates a man with a “different amount

of consciousness”:

32 As it isperceived though Pigg opens up the binary between urbamaadl- just as my data shows
ambiguities with regards to caste among my “citgge” as well.
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“Thus the metropolitan type of man — which of caymsxists in a thousand individual variants —
develops an organ protecting him against the tanéag currents and discrepancies of his external
environment which would uproot him. He reacts itk head instead of his heart. In this an increased
awareness assumes the psychic prerogative. Meitanpbfe, thus, underlies a heightened awareness
and a predominance of intelligence in metropoliteam.” (1bid.)

While most of my respondents equate the city wétetbpment and modernity, there is no
doubt that this modernity is linked to a specifictof awareness — an awareness which is
available through education — and education is ingste private schools of the city, and the
city is again being equated with better opportesifor wage labojgbs) where economic

capital can be used to create cultural capitalutinceducation for ones children

Pigg (1992) claims that the “ideas of progress fihalls the imagery of development in Nepal
are linked to concepts of the city” (Pigg 1992:49&ile Pigg rather views the ideology of
modernization in Nepal as a fusion between theemestnd the Nepali through development,
as a “matter of simultaneous nepalization and dipdizon” (Ibid:512), there is a sense in

which the western categories of Williams (1973)a##ng re-introduced in Nepal:

“The common image of the country is now an imagthefpast, and the common image of the city an
image of the future. That leaves, if we isolaterthan undefined present. The pull of the idea ef th
country is towards old ways, human ways, naturalswa@he pull of the idea of the city is towards
progress, modernization, development. In whatés th tension, a present experienced as a tension, w
use the contrast of country and city to ratify anesolved division and conflict of impulses.”

(Williams (1973) in lbid.)

These western categories, being nepalizised threagbus social actors embodying a certain
style of cosmopolitanism, according to Pigg (19@2hoes the laughter the city people came
with when | told them | was going to the villagesdo interviews about democracy and New
Nepal. This again resonates with another aspdétiaipean history — the dawn of
democracy. In ancient Greece it was precisely #teeboff city people who could vote, while
the ‘idiots’ — the workers, the rural and the woneemld not. The idiot etymologically derives
from “uneducated or ignorant person”, “ordinarygmer’, “lay person, person without
professional skill”. This again echoes Bourdied'898) concerns about the “ideology of
competence”, which | have claimed are being intoeduin Nepal through education as
symbolic capital, which serves to justify an oppiosi which is more like the one between

masters and slaves...
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5.6.2 “The politicians care for the city people”

Among almost all my interviewees there is a genieeling that the politicians don’t care for
“village people”, but that they care for “city pdef As the cities have the facilities and
material advantages being linked to bikas, thagék’ lack thereof constitutes a feeling that
politicians don’t care for the village people — ml@spread perception among both my

interviewees from the villagesndfrom the city:

I don't think they care for normal people. If thegred for normal people there would be roads to the
villages...schools...police...If they cared, the villagesuld be more developed.
(O Janajati Pokhara)

As Nepali nation building since King Mahendra hasiodeeply related to progress and
development, exposing the population to a barrdgeetoric “equating the legitimacy of the
government with national unity on the one hand rmattbnal progress on the other” (Pigg
1992:498), most of my interviewees viewed politissa ‘techne’ of development (see

Appendix: F). But the politicians atalkers and nodoers

What do you hope from New Nepal?

I am hoping it will be good. Everyone should haepé. [But] everyone says to do something, but
nobody has done anything. (I Janajati Terai)

There are also widespread allegations of corru@imha general feeling afienation

Our problems are the same regardless of which gaowent are ruling. All governments are the same.
(K Dalit Hill)

Bikas and New Nepal seem to be contained withirctlies. On my questions on thiagrita,
the citizenship paper, almost all said it had gramvimportance over the years, but most
reduced it to notions of practical matters: as edddr jobs, the selling and buying of land
and getting a passport, and generally talked alpoué as aonstrainerthan arenabler
While the Nagrita have risen in importance withievNNepal there is still a sense, just as
with New Nepal and democracy, that it does notikaty difference for the rural people:

“I don't know why the citizenship paper is beingdeal have not got a job. It need not be shownevhil

carrying the grass.” (R Janajati Hill)
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Her reference to carrying the grass is to distisigtierself from the ones who do not have to
carry heavy loads — the city people and to the &idulc To be a village woman is to be
distinguished from needing a citizen paper; fromtgdang in New Nepal. It signals a sense of
being a second class citizen, as does this statdrmemanother woman regarding democracy

in New Nepal:

For people like us it is nothing. (G Janajati Tera

Pigg (1992) argues that development has had seutitgal effects, which largely go
unnoticed and unstudied: “Development alters thammg of the village in Nepalese social
imagination, perhaps more than the actual villageghich its programs are carried out”
(Pigg 1992:492). ‘The village’ as a generic expi@sstands as a container for everything
framed as backwards — less education, more dommimatiore tradition, less facilities and
hard work. While some of these notions might seand ko contest there is also the
construction of a generic villager with a geneonasciousness — Simmel’s notion of the arch
type of metropolitan man is being reserved by #at that he exists in “thousands of
variants” — in Nepal the generic statements hidgiouents as facts, and alludes to powerful
and pervasive constructions of reality. Pigg (198&)es that villagers know that they are
being framed as backwards, and | have shown thasregresentation realized. | will also
show how their ascribed identity is being alludedhrough their constructions of the city

women — to the people they are not, as identibeiag constructed through negation.

5.6.3 Being a “city woman” or “village woman”

Importantly, most of my respondents could talk niegiully of “city-people” and “villagers”

in the generic sense — strongly indicative as gdizations are foconstructionf reality. In
general the village is a location infused with itiath, old ideas and habits; and thus implicitly
with discrimination, ignorance and lack of awarenesnd the city is equated with bikas,
with the facilities equated with that but also athspects: jobs, education, freedom and,

importantly, social and spatial mobility.

Yes, they [city women] are getting easier. Theyld@et jobs...They could read. (C Janajati Terai)
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The city is the site for bikas — and fobs which one has to distinguish from twerk village
people do. It is easier being a woman in the atitlaey can read” and "get jobs”. Oppositely,

the life of a woman in the village is hard:

City women have easy life. Village women have @ldind, cut grass and keep buffaloes.
(L Dalit Hill)

Another woman also underlines the difference betvwéléage and city according to the work
one do, when | pressed her on how it is differeimndp a woman in the village and a woman in
a city:

Freedom, cha! Gaum ko freedom chaina... [FreedomieTiseno freedom in the village]. Women in

the cities are having more freedom. Women in thages have to do all kind of domestic work. They

have to do all kinds of village work also, so slas himost no free time... They always have to do some
work. (O Janajati Pokhara)

The city is the place for the modern jobs and fmmfort” and “easiness® The village is
equated with hardships and pain — especially fanam due to the nature of village work
designated to them. The ‘dukha’ of being a womdimksed to a particular sort of ‘dukha’ -
the ‘pain, hardship and struggle’ of the ‘villagemvan’3* The recurrent descriptions of being
not-knowing and having to carry heavy loads arertatined in their construction of self

through who they are not:

“Significantly these two formulations caste thefeliénce between bikas and village in different &grm
one by seeing it as a difference of consciousriessther by seeing it as a difference of laboading
symbolic boundaries between the village and bikash offers a way for individuals to locate
themselves in this mapped society.” (Pigg 1992:510)

“City people” have access to jobs, money and edtutat all markers of the New Nepal. The
city is the symbol of bikas as it has the matdgallities equated with it: roads, schools and
electricity — and the people can live in “comfoatid “easiness”. The city geographically
marks the rupture between tradition and moderttity:city does not just mark geographical
distance, but social distance as well. And sincpalis travelling in an evolutionary path

towards modernity through progress and developmeémdre development has been

3 Which Cliechy recognized as a new relationshipamfort and pleasure which accompanied a new sanil
material logic and a new patrimony among his unatdle class interviewees in the 90’s.

3 Quite tellingly, for the symbolic ramifications ofitting gras, one of my female translators (whs wa
originally from a village but now was living in Plora) wanted to have a photo of her self, just@aasiived in
the village, of her self cutting grass...
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inherently linked to education — the “city peopée “educated” in the same sense as “village
people” are constructed and constructing themsetvbs “ignorant” and “uneducated” — and
education is linked to reach parity for women (8ependix G): to comfort and easiness, to

be able to talk nicely and to stand on your own, fag well ago move freely.

5.7 Development and the spatial dimension — mobilit  y and being
stuck

While the village is being framed withintemporal dimensigrPigg (1992) argues that
schoolbooks promote an evolutionary understandirsgpciety; a message conveyed in signs
that people in Nepal associate with towns and affte — that everybody’s tomorrow should
look like some people’s present: “Elites are alyeimdthe future, while villagers remain in the
past” (Pigg 1992:501).

But in addition to this temporal dimension theralso aspatial dimension not just as
geographical or as social distance between citywdlagie — butmore Inherent in the
development discourse is a notionevblutionandmovement™- the movement inherent in
leaving tradition and entering modernity througé tfation building culminating in New
Nepal. This powerful imagery of “leaving the paistsomething that spurs other notions of
movement, for example and most concretely, bikasNew Nepal as inherently implicating
social mobility>®

This representation of social change as social litypdbes not just reflect the development
discourse’s maybe most fundamental building steniéslso spurs new constructions: “[The]
analysis of language-in-use can show us how soeiatructions are built. We can see not
only the building, but the design and deploymenindividual bricks”(Barker & Galasinski
2001:21).

The notion of movement inherent in the “super-gtiee’ of the development discourse — as a
guiding metaphor — is echoed in accounts of théapaobility accorded to the socially

“forward” city women:

% Pigg argues: "Embedded in the Nepali usage ofshitkan ideology of modernization: the represeoiaif
society through an implicit scale of social progregPigg 1992:499)

% But as Pigg notes: “The representation of sotiahge as social mobility is perhaps the most daeept
feature of development ideology” (Ibid:500).
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What about the woman in the city?

In the city the situation is very different. Thesdreedom in walking here and there. What to say?
(F Janajati Terai)

This was also one of the most recurrent descriptibat occurred, and through their
constructions of the generic city woman (which ofise appears in a thousand variants),

there is a positioning of one self — the ones wdrmot move freely.

The town’s women know much. The village women geto the forest, cut grass and so on.(...)They
go here and there, see many different things. Cosdpa them we are back. (S Dalit Hill)

The city women have a mobility that village womemd. While | do not contest that village
women might sit a lot inside, and that their movehwmutside might often be work-related,
this generic statement conceals as much as it lsra@ording to another woman, grown up

in a village but now residing in a city:

Some women saying that they think city women are free, because they can walk freely...Is village
women sitting a lot inside their houses?

City people [e.g. women] are also sitting houséms.But city women possible more understand,
understand same like boy...City people have moreataut, more reading they understand more
things...The same work a man does, also women camttie cities...City womegan
[emphasized]...They have more education, that's whix.Janajati Pokhara/Terai)

This mobility is not just linked to “village valuésonflated with “old thinking” and tradition,
i.e. the feminine private space and the public mpbre according to traditional (yet

contested) values, but to the all powerful symbpbeer of education:

There is a vast difference between the educatediiaeducated in this age.
Why?
The people who are educated can go anywhere aa#t sgdl. He can do anything he likes.

(G Janajati Terai)

Just as shyness, not talking much and sitting éngsskd to be part of the script of the good
woman, and still is to some degree, it is generadiytalked about as normative anymore. It is
more generally being conceived as a problem —msraand unnecessary evil caused by lack
of education, an important aspect in their intetisgadentity as rural, illiterate women.
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The movement inherent in the script of the develepindiscourse, and the representation of
social change as social mobility, affords a cormtsiom of someone having movement while
others don't:

(...)Many governments come and Jdwe people who are back are always back, and the gele who
have power are always moving aheadf we work hard by sweating a lot, then only vaget food to
eat. The government is not helping. (S Dalit Hill)

While women still sit a lot inside, and maybe eweore in the ‘village’ than in the ‘city’,

there is a sense where the inability to move, aedtearlier, is linked to not having an
education and where education is linked to panigbility and liberation. And education is
generally, among my village informants, an attréoat the city people and also, to distinguish
their own particular womanhood, by city women. vé education is linked to both social
and physical mobility — to getting jobs and to “neayp” — in the most extreme: as an enabler
to go to more developed and forward countries. Aemdnich looked on me and said: “Look:
he has education, he can go here and there” temamte which initially baffled me, as |
arrived in the Hill village, is now intelligibleugt as these metaphors in a Tij-song quoted by
Skinner and Holland (1996:287):

Women have even climbed Mt. Everest and reachecthtdun,
Women have done so many things in this world.

Women of other countries are pilots,
We Nepalese women will be happy if we get a chandee great women

| claim that the pain of “being stuck” do not jussonate the pain of being a woman stuck in
the house, but also of being a villagée pain of being stuck in the house is amplifig@ b
feeling of being stuck in Old Nepal in New Nepdley do not have the education associated
with New Nepal, which frames them as not havingscoousness — they are constructed as
“incarcerated’ in a way of thinking” (Appadurai Rigg 1992:505). They do also not have
the facilities equated with bikas, nor have thegezienced the social mobility which social

change is represented as — they are stuck:

“The key modern concepts are cosmopolitan congegitpist because for Nepalis they are associated
with the rest of the worldyut because the concepts themselves are m&glag cosmopolitan in

Nepal means being able to draw on and maneuverthétfe notions. Being modern advantageously
distinguishes a person in Nepal from others instimae village or the same country. At the same itime
signals distant alliance$he lingua franca of modernity allows one to magespeak with more people,
to establish far-reaching connections. To claim@dern consciousness in Nepal is to claim
membership in a transnational community of modempte[my italics].” (Pigg 1996:193)
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This sense of not having movement and living in Régbal is poetically, yet tragically
framed by a woman, through a metaphor adoptingsfigm the metaphors of the
development discourse:

If you get rebirth, what do you want to be in yoext life?

| want to be a monkey. | can jump from the top of he hill. (...)If | could be a monkey, | don’t need
to work. It don’t need workand can also jump from anywheré¢...)By living in a village and

working hard, one day | will surely die. After dying | want be a monkey as there is no fear of dying,
and life will also be free and easy. (R Janajal) Hi

Her lack of movement and the hard work associaiédtive village informs a wish to be
reborn to a life which is “free and easy” — where @an “jump from anywhere”. Later, she

sums up her own life, here and now:

[Now] I don't go anywhere. | am just like a frog @npond.

5.8 Recurrent descriptions and metaphors

| have focused on the linguistic and cultural répiees, made up of the figures of speech,
recurrent descriptions and metaphors by which rgrimewees construct specific accounts of
themselves and the world. | have shown how thelieir accounts of their significant Others,

of who they are not, positions themselves.

| have shown how “comfort” and “easiness” is reeatrdescriptions of the life of the
educated and the city people (which sometimeséad as inter-changeable terms as both are
related to the imagining of bikas), and that “avmss” and “carrying loads” is opposite
values — and where lack of the former implies #igel — and that both these terms are
meaningfully deployed to contrast the villager frdme urban. Some people are “forward” or
“up”, while others are “backwards” and “down”. Amdhile some have the ability to “walk
here and there” and “to walk freely”, others cannaind it is the same people who can't talk
or talk nicely — namely, the uneducated. The unathatis the people who “cannot stand on
their own legs” and who “wish to do something” e fpeople who are targets rather than

givers of bikas — the second class citizens of Nepal.

These re-current descriptions and metaphors dectieke of the social imagination, and of

language that structures and informs our undersigridlrough discourse.
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5.8.1 “The metaphors we live by”

Lakoff and Johnson (1980) write that metaphor iv@&ve in everyday life: “Our concepts
structure, what we perceive, how we get arountienworld and how we relate to other
people” (Lakoff & Johnson 1980:3). Many recurreasdriptions are linked to someone who
are “up” or “forward” and to someone who are “baekds”: “Such metaphorical orientations
are not arbitrary. They have a basis in our physiod cultural experience” (Ibid:14). Further:
“Most of our fundamental concepts are organizeiims of one or more spatialization
metaphors” (1bid:17).

| have argued that the discourse of New Nepalnsesehat related to movement. The route
Nepal is travelling towards progress — an evolwigrunderstanding of society inherent in the
concept of development, which has been propaghteddh schoolbooks, designs and spurs
new constructions. | have not treated discourseladden presence — rather | have shown
how it is to be understood as “a metaphor sugggsti@ regulation and patterning of human
marks and noises”(Barker & Galasinski 2001:14).

The recurring descriptions, figures of speech aethphors all point to the structuring of
events through language — and to the social nafuesmguage. No matter how private we

look upon both language and metaphor — they analdmcnature and so are the constructions
being made available. But the pervasiveness ofphetaalso shows Lakoff and Johnson’s
(1980) point: metaphors are possible because htmoaight processes are largely
metaphorical, which opens up for focusing on cagniaind constructions of significant
Others. Thus it makes sense of Barker and Galas(&®01) view that one should view
discourse as a metaphor — and where power entérs cdosure and fixing of particular
meaning available — the structuring of metaphoeslable through “official versions”.

| see the metaphor of “development as movementfi@sost characteristic metaphor —
which creates its own system of metaphorical mepaimd own subsystems of metaphors.
The nodal point in the discourse of New Nepal igatigpment of nation and consciousness
througheducation- which gives social mobility, freedom in walkihgre and there, the
possibility to go to even more forward countried éime ability to talk nicely — the ability to
move and interact freely. The key concepts of muitieare, as Pigg (1992) argues, mobile
themselvesTo be modern in Nepal signals distant alliant@she modern world “where

women are pilots”.
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5.8.2 Cultural politics: the state, discourse andi  dentity

| have shown how identity is a process of becorimigf from points of similarity and
difference — where cultural identity is continuatiging produced within the vectors of
resemblance and distinction. | have also shown thevcultural politics of New Nepal is both
enablingandconstraining— and that this is linked to the cultural politadsNew Nepal — the
power to represent common sense and create offieiaions. | have shown this through the
contestation of discrimination linked to caste gedder, and the unquestionable symbolic
power the educated wields, which shows the duafistructure in the discourse of New
Nepal: that the cultural politics inherent in tr@iaon of New Nepal does not “involve the
discovery of truth, or less distorted perceptiompposition to ideology, but the forging of a
language with consequences which serve particulgngses and values (...)" (Barker &
Galasinski 2001:57). | have linked this power te thiddle-class, which Pigg (1992) claim
was generated in relation to the development imguahd which popularly has been seen as
the driving force of New Nepal. | understand thisver something akin to ideology, which
cannot be counterpoised to truth — the ‘world viewany social group which justifies their
actions, and which have consequences for relatibpewer at all levels of social
relationships. | have also related this power stage-sanctioned ideology (which though in
the end undermined the rule of the King), and thes‘consciousness” which are laudable is
also indicative of the power of the state to getgesabjectivities — and is thus in some sense
also a specific sort of unconsciousness — thougjtingzed as the ideology of competence, as
the state not only has the monopoly of physicdevice, but of symbolical violence as well.
And for Nepal, which never was colonized, its neditizal identity was forged in the post-
war, post-colonial period: “For nearly forty yeddspal’s modern political identity has been
linked to global institutions of international déwement” (Pigg 1992:498).
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Conclusion

The discourse of New Nepal is both empowering asendpowering. It opens up for re-
articulation of self and society, at the same tasét momentarily fixes meaning and stops
deferral, creates new distinctions and new souwstsgmbolic power. The modernizing
project creates a netglosfor states and citizens. The nation is not jusplical system, but
a system of cultural representation, through winiational identity is continually reproduced.
The creation of the new ideal citizen entails nminiging: where a particular group is being
constructed by the environment (and consequentthémselves), and that this positioning
entails a subordinate position with regards to powene second class citizens created
through an imaginative identification with the sysidband discourses of the nation-state. The
second class citizens are rural and uneducatedpanay informants their construction of
identity is also linked to distinguish themselvesni the women they are not — the city
women with education — which begs the questionif ieally gender which are the most
relevant category in their intersecting identityrasal, illiterate women. But there is no doubt
that the content of being a villagemanis linked to hardships and struggle, and that one
could claim that the women in my sample, also miydstim “middle caste” or “lower caste”,

are undedouble exposure

First, “within any given village distinctions of wealtathnicity and gender loom large” (Pigg
1992:505) — the same discriminatory practices ¢hatbe challenged and contested in New

Nepal, which heightens the perceived injusticeabfialy experienced discrimination.

Secondlyin the national hierarchy as uneducated villagetfse new national power
hierarchy — which cannot be contested, and thgtwwaild sound crazyeven to themselves

if they understood this as oppression.

The notion of ‘double exposure’ is taken from Leinko and O’Brien (2008). While they use
it as a metaphor for cases where “a particulaoregector, social group (...) is
simultaneously confronted by exposure to both dlebh&ironment change and globalization”
(Leichenko & O’Brien 2008:9), | use it as a metaptow the double exposure the women are
confronted with as they live in the transitory phagere Old Nepal is being re-placed with

New Nepal, and where they end up as being constiiag unable to stand on their own feet
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in “both worlds”: within “Old Nepal” where distinins of ethnicity, caste and gender still
informs discrimination, and within “New Nepal” wleelack of education and being a villager
informs second class citizenship. Having educateromes the mean by which woman can
“stand on their own feet” and transcend the tradai social construct. But being uneducated
one cannot “go here and there” or “stand on youn &eet” — the rural, illiterate women in my
sample are constructed as “leg-less” in “two wdtldsst as the traditional social construct
entailed a feminine space and a male space, theulse of New Nepal entails that the rural,
illiterate women feel that they cannot move freelg sense of being stuck. This sense of
being stuck is informed, | will claim, by the doel@xposure of traditional and modern power

hierarchies.

“In film photography, double exposure describesabeidental creation of images, where the
intention was not to photograph over a previouglyosed image but to produce two separate
pictures” (Ibid.). Unfortunately, it seems that g@@me people that are socially vulnerable in
the traditional system are accidentally being frdraed constructed as an incapable and
backwards group in New Nepal, where developmeng ha severe cultural consequences:
creating new distinctions and new disdain, as a®kh new mapping of the country — where
bikas have changed the perception of the villageertttan the actual villages themselves.
Importantly: a development that focuses solely @pabilities ignore accumulated history,
and the developmental “fix” of literacy has at #ame time introduced the neo-liberal

“ideology of competence”.

| have tried avoiding being the viewer that onlgfgeives the double-exposed shot as a
single picture and respond to that new image ratiaar to its constituent parts” (Ibid.). | have
balanced between avoiding the trap of romanticitimegsocial structure botieforeandafter

bikas — thus avoiding the trap of both post-colbthiaking and evolutionary optimism.

But there is a sense that the modernity which cdnoes abroad, and are mediated by the
Nepali cosmopolitan middle-class, are linked to sragtic notions of progress which are
devoid of some of the neo-Marxist, ecological-stagacal and post-development strains that
are academically thriving notions in the late modsorld of today. Ironically, as
development might be seen as Westernisation, tesian to modernity is itself a sign of
high modernism (Pieterse 2000:179). Neo-Marxigdiqures of a special sort of globalization,

which to them entails a lack of global economicvargence as well as a class-polarization
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crisis within countries, is a critique of the néeeral agenda which according to Bourdieu
(1998), wants to smash the Welfare State (and K&95) would add: the destruction of the
developmental state of the “Golden era of Capital)ghrough, for example, “the ideology of
competence”, which gives structures of inequalityethical and intellectual justification.
These contestations of the global ideology of nieeralism is further heightened by
ecological sociologists that argue that neitheippeo “developing” societies, nor people in
the MDCs themselves can continue to let the segmstems, and especially the economy,
interfere with the eco-system of the world on tbals which is being done by the Western
countries: denoting cracks in the ‘human exceptismaparadigm’. The unconsciousness of
the villager might be small in comparison to theamsciousness of the cosmopolitan man,
and the processes which are spreading ideals afleadiass lifestyles, with the implicit
notions that this lifestyle can be attainable by“®ost-development starts from a basic
assessment: that attaining a middle-class lifestylehe majority of the world population is
impossible” (Pietersee 2000:175). The knowledgectvis valorized in Nepal, and spread
from the West, might be of lesser value than tleegiknowledge of the villagers — a
knowledge which is not valorized and is disappegfifbeing replaced by high-pesticide

farming.

While being skeptical to developmental practices itsconcrete results, | do not want to
essentialise development into ‘Development’ andteefthe idea” with “it’s” practices. My
critique of the development practices, as first Bmmdmost creating a new elite embodying a
new symbolic poweanda new mapping of Nepalese society in the sociabimation —

the current results of development discourse anfilatnings of its recipients — is linked to
what many see as a particular sort of globalizati@moted by urbanization, a class-
polarization crisis and the introduction of the€adogy of competence”. My critique does not
romanticize the previous cultural product — rathéegs the need for re-articulation for
demystifying the rule of the people “embodyingnthe eyes of their Other — the new

symbolic power and legitimate capital in New Nepal.

Just as cultural politics entails the possibilitye-articulation, and my movement away from
the notions of “discourse and docile bodies” emabléorm of agency — there is a belief that
re-articulation and social change is possible artdust necessary. | have claimed that the

rule of the educated veils the impact of other etspef social capital and that “the rule of the

educated” is not contested. Too long has one edymteerty with capability failures and
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framed education as the “lucky number” which caande one’s status quasi-instantaneously:
“a world without inertia, without accumulation, Wwdut heredity or acquired properties (...)
[where] every soldier has a marshal’s baton irkhegppsack” (Bourdieu 1986:241). My goal
has been to expose and de-mystify this naturahee@rchy with the hope that the
“dispossessed”, the uneducated, can challengéidrarchyalso where they can frame a

new language and re-articulate the elements oégoand see beyond the “ideology of
competence” and see oppression as oppression euvgbunding crazy neither to

themselves nor others.
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Appendix

What do you feel about your caste? Do you feel gwdzhd about being a Sarki?
| wish to be of higher caste, as the lower caskesus are dominated by them.
Are you being dominated being of lower caste?

Yes, | have been dominated by the Brahmins and Maga

Are you being insulted...Not allowed to enter thénaigcaste’s houses?

Yes.

Are you feeling inferior being Sarki?

Yes, | feel it in my heart. (L Dalit Hill)

This caste system is not created by the Gods astaveated by men themselves. So these castestare n
that important. They are man made. (...) In the bagony people were not educated, so there was
discrimination on behalf of caste. With changeiwie, people started getting education. Then their
thinking also changed, so there is not much didoation on behalf of caste nowadays. (...) There will
be more discrimination, in the village than in tbemns. God created everyone, higher castes and lowe
castes, everybody. This caste system is man ntadeust artificial and man made. (...)In villagesth

are traditional. They don’t know the benefits, atteges and disadvantages, merits and demerits. They
listen to their fathers, and there is also lackdification. But in city, people come from differantas,

so they don'’t care that much about each otherillage they know fathers and grandfathers, evenghi
about each other...It is not like that here...In cityaathere is more education, so there is less

discrimination. (V Dalit Male Pokhara)

Education is a great thing!
Why?

If they go on studying they will get jobs, right? Dalit Hill)

92



The government people are different.

How?

They have studied. The people holding governmeit imn eat nicely and sit nicely.

Do you think your life would have been easier if yad school?

If I had studied it would have been better. | ast phinking, but | don’'t have any education.

(A Janajati Terai)

When you hear that women are doing politics, whaty@u thinking about it?

It is good that women are also talking. | want ¢olike them.

Do you talk about politics with your husband anHestpeople in your village?

No, | don't talk about it. But others talk, | orgjt and listen to them. (S Dalit Hill)

On what basis do you give your vote? What are theria?

If the person is good educated, nice...| think lilede good to our society, and | give [him theJteo(U
Hill Brahmin)

If I...1 want to know about them...His education, baakgnd and ideology...Everything! | find out,
and then decide. (T Brahmin Male Pokhara)

(...)Politics, | don’t understand...But when | hearrthtalk, | feel they talk about the welfare of the

people. (N Dalit Pokhara)

What do you think about politics?

I am thinking: who want helping Nepali people — ppeople? Not just taking money, eating money...

am hoping for good government. (M Janajati Terdii2ma)
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Do you think it is easier being a woman in a city?

Yes, | am thinking that.

Why?

City people little bit more understand...More schodlhat's why it is more easy.
(M Janajati Terai/Pokhara)

| think like this...If | could read, | could earn ntiyelihood...I need not be under the control of my
husband...l could have gone to different places..gih somewhere now, my husband will be thinking

bad about it...What to say? (C Janajati Terai)
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