LIFE IN A WITCH CAMP

EXPERIENCES OF RESIDENTSIN THE GNANI WITCH CAMP IN GHANA

BABA IDDRISU MUSAH

MASTER OF PHILOSOPHY IN GENDER AND DEVELOPMENT
SPRING 2013
FACULTY OF PSYCHOLOGY
DEPARTMENT OF HEALTH PROMOTION AND DEVELOPMENT



DEDICATION

To my parents and siblings with love



ACKNOWLEDGEMENT

| would like to express my sincere thanks and tyrdé to my supervisor Cecilie @degaard for
her tireless efforts which led to the completiortto$ work. Without her various forms of
supervisory roles, this work would have been amrgathe pipeline. | equally thank Marit
Tjomsland and Haldis Haukanes for their good colususé motivation. The efforts of all the
administrative staff of the GAD Programme are hygipppreciated too. Tons of gratitude also
goes to Victor Chimhutu and Padmaja Barua (PhD idaihek) for their encouragement. |
would equally like to thank Dr. Mavis Dako-Gyeketbé University of Ghana for her
mentorship. Also, the contributions of all my caligies in the GAD Programme, especially
regarding their positive criticisms during preséiotas, were so immense that | say thank you
all. Gloria Abena Ampim especially deserves mentfonnot only welcoming me to Bergen,
but for always being prepared and determined teoestrseful information when necessary. |
will also like to express my gratitude to SualiHulee Yendi office of the Department of
Social Welfare, for agreeing to be my Researchstast. Also, thank you Adam Lamnatu,
Abass Yakubu and Safia Musah for your useful infatiton and suggestions. It will be
ingratitude if | fail to acknowledge the contribanis of the residents of the Gnani witch camp
and all other relevant actors for agreeing to sta® lives and experiences with me. Thanks

to all of you.

| planned to allow you to proof read this thesisliitle did | know that you were not
going to live up to see the completion of it. Latdafaru (alias Joe Lartey), you responded to
the call of death on®IMarch 2013. As | pray for you to be granted Jan(painadise), |
cannot forget your immense contributions in my.lif@ank you posthumously my friend,
comrade, role model and ‘twin’ brother. Your memshgall forever remain indelible in my
life. To Mahama Amidu Latifa, thank you for yourtigamce. The contributions and support of
people like Adam Mohammed Anwar Sadat, Achaligakamdasian Colson, Alhassan Abdul
Rashid, Ummu Ibrahim, Duut Bonchel Abdulai, AlhsiND Jawula, Mohammed Yakubu
Okperee, Kawawa Show, Habib, Asuro, Abiola and Dagae as well acknowledged and
greatly appreciated. To all other people, whoseasahmave not mentioned here, but who
have been supportive in the writing of this thesid in my life in its entirety, | say a big

thank you to all of you.

Finally, to Allah is the Glory for His guidance adatection.



TABLE OF CONTENT

TABLE OF CONTENT L. et e e e e e e e ne e e e e e s e e nnn e e e e eenes iii
LIST OF ACRONYMS ..ottt e e et e e e e e e e e nmmn e e e e e eennnas viii
A [ 0 O PP X
CHAPTER ONE ...t e et e e e e e e e et e e e e e e raaanns 1
INTRODUGCTION . ...ttt e e e e et e et e e e e e ee e e e eeaeeneeeana e e eeeeennnnnaans 1
1:1 Background of the STUAY .........coooiii e 1
1.2 Problem StatemMENT ........oooi i 4
1.3 RESEArch QUESLIONS ........uuiiiiiiiitt oo e e e ettt e e e e et e e e e e e e e b reeaaaeeeeeaba e e e e e eeaaaeeas 5
1.3.1 Main ResearCh QUESTIONS. ........uuiii i e e e e e e e anaaans 5
1.3.3 Specific Research QUESHIONS.........coivviiieeiiiiiiiiie s eerr e re e e e e e e e e e e as 5
1.4 Significance Of the STUAY .........uuuiiiiiee e 5
1.5 The Research Setting: Brief Profile of Ghand itwe Gnani Witch Camp..........ccccc.cuveeee. 6
CHAPTER TWO ...ttt e e e e e e e e e nms e e e e e e nnnneeeeenes 8
THEORETICAL FRAMEWORK ... e s 8
P2 A [ o (o To (¥ Tox o] o TP TPTPPPPP 8
2.2 SUOMA TREOTY ... e e e e e e e e e e e e e e s 8
2.3 Theory of INterseCtioNality ..........ooiceeeee e 11
CHAPTER THREE ... .o eeteem et e e e e nmr e e e eaa s 17
METHODOLOGY ...ttt e ettt e e e e ettt e e e e e eeeb s saaaaaeeeeesnnn e aeaeennes 17
I 1 To [¥ o3 1 o o I PSP PPPPPRPRR 17
3.2 ResearCh DeSIQN/STrat@QY ..............aummmmmmeeerereereeeriirinnaaeeeaaaaassseeraeeeeaseeereemmmmn.s 17



3.3 Selection and Profile 0f RESEAICH ATCaL. e e 18

3.4 Preliminary Visits and Selection of ResearcBistant ...............cceeeeeieiieeeeeeeee e e 18

3.5 Selection Of INFOrMANTS .......cooiii e e 19
3.6 SOUICES Of DALA ........eveeeiieeiiit e ettt e et e e e e e s e e e e e e e e 20
3.7 Data ColleCtion MEtNOUS..........ooiiiiiiie et 21
3.8 The INtEIVIEW PIrOCESS .........eviiiiie s ettt ettt e e e e e e e 22
e I I =T o To (U= o T o [P RSRRPPPP 24
3.10 Ethical CONSIAEIAtIONS. .......eiiieeeei ittt e e e e e e e e eeeer e e e e e e e e aeeeas 24
3.11 DAL ANGIYSIS ..eeeveeiunnieaeee e e e emmmm s e e e e e e e et ettt eea e e e e e e e e e e e e aaeeaeeeeanrarnae 24
3.12 Challenges/Problems ENCOUNIEIEd. ... .o eeee e 26

CHAPTER FOUR ...t ettt e e e et et e e e e e e e b s e e e e eenan e e aeenne 28
LITERATURE REVIEW. ... et en e e e 28

I [ 1 70 o [8 Tox 1 o] o TP PP P PP PPRPR 28
4.2 Witchcraft-Related Research in GRana .. cecccee.evveveiieiiiiiiic e 28

4.3 DeSCriptioN Of WILCNES ........coiiiiiees oo ettt e s s e e e e e e e e e e aaaaaeeeeeeeeeeeeeesnsennnnns 30
4.4 Features and ACLiVitieS Of WILCNES.......ccceeemiiiiiiiiiiicc e 32

4.5 Witch CamPs iN GNANEA .........uuuuuuiiimmmmmn e e e eeeeeeeiatsss s s e e e e e e aeeeeeeaeeeeeeaeeeeeeeeesrennnnns 34
4.6 KiNSHIP IN GRANA.......oiiiiiiiiiii e temmmm et eeeea e s s e e e e e e e e e e e eeeeeeeennes 35
4.7 WOMEN AS "WIICNES' ... ..ttt e e e e e e e 40
CHAPTER FIVE ... ettt e e et e e e e e e e e e e et e e e e e nena s 43

MOVEMENT TO THE CAMP, SOCIAL POSITIONS AND THE DEMESE AGAINST
ACCUSATIONS et e e e e e et e nraar e e as 43



LT R [ {010 [0 1o 1 To ] o IPU TR 43

5.2 MOVEMENT 10 the CaAMP ..ciiiiiiiiiiiiiiiimmmmmmm e e e e e ettt s s e e e e e e e e e e e e eeaeeeeaaeeeeeeeenrsnnnnns 43
o N VL o TU ] o [ o= WSS (o] Y/ 43
5.2.2 The StOry Of NEEN@ ....uuuiie ettt e e e e e ettt srenees e e e e e e e e e e aaaaeeeeees 45
5.3 Matters Arising from the TWO STOFES.....cumeeiiiiiiieeiiiiiiieir e e e e e e e e 47
5.4 Directives, Orders and Instructions of Commu@ihiefs...........cccccevveviiiiiiiiiiiiiieieeee, 48
5.5 Social Positions as Functions of ACCUSAtIONS...........ccooccuviiiiiiiiiiiii e, 49
5.5.1 ‘Because | am a Woman’-Gender as a Funciéftousation ..............ccccceeeeernnnne 50.
5.5.2 Widowhood and Wife INNErtanCe ........cccceciiiiiiiiiiiiieeeeee e 52
5.5.3 ECONOMIC CONAITIONS ....oiiiiiiiiiit ittt e e e e e e e e e e e s 55
5.5.4 Old Age: A Painful TranSItioN? .......oocceeeiiiioieee e 59
5.5.5 ‘I Have Never Been to School’-Lack of Educatas a Factor of Accusations............. 60
5.6 CONCIUSIONS ...ttt ettt e et e e e s rmm e e e e e e e e e e e e e annnn e e ees 63
(O 1 el = Y ) PP 64
SOCIAL RELATIONSHIPS AND EVERYDAY LIFE EXPERIENCES..........ccccccooiiiees 64
CT R g1 {0 To (U Tt 1 o] o IO PP PP 64
6.2 Witchcraft Accusations as a Function of SoRi@lationships...........ccccevvvvviiiiiiiieeenn. 64
6.2.1 Paternal AUNLIES At LArge? .....ccoo oo 64
6.3 Relationship with Family/Kin and Kith ... 67
6.4 Relationship with Traditional Authority (TING&N...........coooiiiiiiiiiii e 68
6.5 Relationship with other Members of the Gnanm@oInity ..............eeeiiiiiiiiineeeiininnnee. Qa9
6.6 Relationship Between and Among Resident Infotsa..............cccceeevvvvccciiiiieee e 70

\Y



6.7 Living in the Camp: Everyday Life EXPErENCES..........covvvvvrivveiiiiiiiieeeeeeeeeeeeeeeeeea 72

6.7.1 Agency and Power: Survival Strategies Of (REES .............ccceevviiiieeieeiiiiieeeeee e 72
6.7.2 Shelter and HousiNg CONAItIONS........ccuuuuiiiiiiii e 73
6.7.3 Access to Basic FOod: HUNGry bUt SUMVIVES cee...eeiiiiei e 75
6.7.4 Access to Health Care SEIVICES. ... 76
6.7.5 Water and Sanitation CONILIONS. .......cccceriiiiiiiiiiiiiee e e e 78
6.8 CONCIUSIONS ...ttt ettt e e e e e e ee e e e e e e e e e e e e e aeeeens 78
CHAPTER SEVEN ... .. eeteem ettt e e e e nnmr e e e e e ennn s 80
IDENTIFICATION PROCESS AND THE QUESTION OF REINTE@RION................. 80
4% N [ 10T [ ULt 1To] o PTTOOTP PP PP P PP PPPPPPPPPPP 80
7.2 Deities and Roles of the TiNdana .........ccoeeeiiiiiiiiiiii e 80
7.3 ldentification Procedures: The Three Main Ssagfddentification ..................ccceeee e 81
7.3.1 First Stage: The Slaughter of Fowls to Pi@uédt or Innocence ...............cvvvvvvennnmm 82
7.3.2 Stage Two: Exorcising the Powers of Witchcaafl Cleansing ...............ccccceevee 84..
7.3.3 Stage Three: What Next after being ExorcasatiCleansed?............ccovvvvvvviiinnnn: 85

7.4 Reintegration Question: What are the Factosp®esible for Residents’ Decisions to

Remain in the CamP? .......cooiiiiiee e ceeeeee et e e e e e e e e e eaaees 87
7.4 1 SUOMALIZATION. ... .iiii i e e e e eeee e mmmmm s s e e e e e e e e e e e e e e e e e ee et e e e s s eeeeaesseaeeeeaaeeeaeeeennsnnnnes 87
7.4.2 Suspicion and Fear of Fresh AttaCKS e vveeeeiiiiiiciiiee e 92
7.4.3 Absoluteness of the Authority of ChiefS........ccccooiiiiiiii 94
7.4.4 COSES Of SACHTICES ....eiiiiiiiiie et e e e e e e e 96
7.5 CONCIUSIONS ...ttt et e e e e e eeeean e e e e e e e e e e eeeeeeeas 97

Vi



CHAPTER EIGHT ... 98

CONCLUSIONS AND RECOMMENDATIONS ... 98
S 1 0 To [F o3 1o o PP PPPPPPRPR 98
8.2 CoNClUdING REMAIKS .......cceiieiieereet s s e e e e e e e e e e eeeaeeeeeaaessenn s s e e aeaaeeaeaeees 98
8.3 RECOMMENUALIONS ......eeiiieeiiit et e e e e e e e 101
APPENDICES . ...ttt ettt e e e et e e e e e e e e e 115

Vil



AAG

DSW

CHRAG

FGM

GBC

NHIS

NSPS

LEAP

NGOs

NSD

USA

WFP

LIST OF ACRONYMS
ActionAid Ghana

Department of Social Welfare

Commission of Human Rights and Administratiustice
Female Genital Mutilation

Ghana Broadcasting Corporation

National Health Insurance Scheme

National Social Protection Strategy

Livelihood Empowerment against Poverty
Non-Governmental Organizations

Norwegian Social Science Data Services

United States of America

World Food Programme

viii



ABSTRACT

One of the features of Ghanaian culture, which &sm the worldviews of many Ghanaians,
is the belief in and practice of witchcraft. Besieh and practices of witchcraft in Ghana cut
across the geographical north as well as the gpbma south. Thus, almost all the various
ethnic groups in Ghana believe in and practicefoma of witchcraft or another. The
phenomenon is so entrenched to the extent that sommunities have been classified as
‘witch camps’ in the northern region of Ghana. Répof the number of camps are varied,
but they are believed to be over six. At these camties, men and women, believed to have
bewitched others, are kept under the leadershaptiditional authority. Even though the
phenomenon has existed for many years or evenrgeshtit only attracted media and public
attention in the recent past. This recent attergioiocus has been based on the assumption,
perception or even believe that alleged witchesvaimdrds residing in these communities are
living under bad conditions. There has also beeratument that the fundamental rights and
freedoms of the residents of these camps are labnged. Using a qualitative research
design, this study explores the experiences ofdbielents of one of the camps; the Gnani
witch’s camp. A total of fifteen residents of thentp, made up of thirteen women (alleged
witches) and two men (alleged wizards) as wellbasetevant actors constituted the
informants for the study. Indepth interviews angdearvations were undertaken to collect data
from these informants. Exploring, among other isstige nature of people’s movement to the
camp as well as their social positions, this sttelaled that contrary to public perception,
the camp serves as a refuge for alleged witchesvazadds and not a ‘prison’ or a ‘sanctuary’
as is the assumption in public cycles. Additionadlyen though all the alleged witches and
wizards reportedly noted that they were innocenthefaccusations and were exorcised and
cleansed, they nonetheless chose to remain irathe instead of going back to their original
communities. This thesis explores the various nessar this, including the fear of being

stigmatized, fear of fresh attacks and the unqoeskile stance of traditional rulers or chiefs.



CHAPTER ONE
INTRODUCTION

1:1 Background of the Study

When the witch camps phenomenon attracted widdigiatus in the recent past, the
general idea and assumptions were that the residétitese camps were being victimised.
Other arguments were that these ‘victims’ were ¢pelassified as second class citizens,
without inherent fundamental rights and freedonmtbe®sentiments expressed by people in
both the print and electronic media were that tleesemunities are synonymous to prisons
and should therefore be closed down and peoplespedifor running illegal ‘prisons’.
Equally, other people and groups raised the quesfievhy women were largely the

‘victims’ of this practice. From the perspectivemngrally expressed, the witch camps
phenomenon was a slap on the conscience of Ghausarh, a difficult and challenging
social problem requiring urgent attention. As gpmese to these sentiments, the government
of Ghana, through the Ministry of Women and ChildseAffairs, announced in 2011 that the
intention of the government was to close down tloaseps. Though there are several of
these camps across the northern region of Gham&ocths of this thesis is exploring the lives
and experiences of residents of one of the carhpsGhani witch camp in the Yendi

Municipal area.

Every society has its belief systems and practitaisguide individual and group
behaviour and conduct. Guided by standard acceptamt practice, these beliefs and
practices largely form the worldviews of variougisties. One system of belief and practice
that is widespread, but also involving cultural@pe and historical elements and variations,
is the belief in and practice of witchcraft. Whiléchcraft is noted to be, or to have been
practiced by most societies at some points in tgtehal history about witchcraft has been
described by Ruickbie (2006: 116) as long and umeféso, although, belief in and practice
of witchcraft is universal in outlook, Zuesse (19211) argues that research on witchcraft
have largely been focused on Africa. This is unid@ably so because witchcraft has been
central to the day to day experiences of the pewiphdrica and permeates every aspect of
life in many contexts in, especially sub-Saharancaf(Harries, 2010: 140). Palmer (2010:
13) asserts that although most cultures of thedumalve their own versions of witchcratft,



none is so tied to a place and people’s identitifasan witchcraft. Similarly, Evans-
Pritchard (1967: 18), in his classical study ofoldraft and sorcery among the Azande,
describes witchcraft as a ubiquitous concept ptagiweritical role in the entire lives and
activities of the Azande; in agriculture, fishidgnting and in both domestic and communal
activities. Today, these beliefs and practicesinartto play an important role in the lives of
a significant number of African communities (Pefr2@11:1). In Ghana, Adinkrah (2004
334) notes that belief in and practices of witcficiammong Ghanaians are pervasive and
entrenched. According to Adinkrah (2011: 744)tladl ethnic groups in Ghana believe in one
form of witchcraft. Although there are no preciggifes/statistics on witchcraft beliefs and
practices in Ghana, estimates put the proportigdgh@fshanaian population professing
beliefs in witchcraft at around 90% (King, 2009;y@rah, 2009 in Adinkrah, 2011: 734). In
Ghana, it is important to emphasize that theresanee differences in the belief in and
practice of witchcraft among various ethnic group®. instance, among the Ewe and most
ethnic groups of northern Ghana, such as the DagpMbamprusi, Gurushi, among others, it
is believed that a witch can bewitch not only memlud blood related kin but non-blood
related persons as well. Thus, a witch can bevatckxtended family relative, neighbour or
even a stranger (Adinkrah, 2004: 335). Howevethécase of most of the Akan-speaking
groups, such as the Ashanti, Fante, Agona, Akuaperong others, a person can only be
bewitched by maternal kin (Adinkrah, 2004: 335).

It has also been argued that there are two magsiores why people acquire and
practice witchcraft. In the first instance, it ssarted that some witches acquire their powers
for good intents, such as to protect themselvedtagid families from other witches and
demonic forces. Some have also asserted that tjueséon of witchcraft powers is intended
for individual gratification, such as a rise in Bdstatus. This assertion implies that people
either acquire or inherit witchcraft powers for piee or good reasons. Stewart and Strathern
(2004: 3) describe this positive aspect and ingggtion of the use of witchcraft powers as a
functionalist approach which centre on the maimeraof social order. This group of witches
are however believed to be few in Ghana (Adinke&ii,1: 744). On the other hand, it has
also been argued that some other people eithentimnecquire witchcraft powers for bad or
negative purposes. Thus, witchcraft is viewed asetlias forms of magical as well as surreal
acts perpetrated by individuals to harm others (lsyd998: 345). This negative
conceptualisation of witchcraft forms a large pdrthe worldviews of many Ghanaians and
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the belief in and practice of witchcraft in Ghabescribed as maleficent witches by
Adinkrah (2011: 744), this second group of witches blamed for several misfortunes in the
lives of other people, such as sexual impoteneeiist, miscarriages, asthma, alcoholism,
motor vehicle accidents, among other misfortungsiseen, unbidden, and unconcerned with
class division, income levels, or educational agdieents, the belief in witchcraft brings
sickness, death, and destruction to livelihoodsfamdly bonds, requiring only the slightest

exposure to spread from family to family” (Palm20,10: 13).

The reasons for witchcraft acquisition and pragtaseoutlined above lead us to the
different treatment of men and women believed tespss the powers of witchcraft. For
instance, Lyons (1998: 346) notes that though bmh and women may practice witchcratft,
they are not both treated alike. Similarly, Apte993, in Lyons, 1998: 346) asserts that
though both men and women can practice witchonadftnen are more frequently accused.
Women accused of witchcraft seem to use it forgnagoses, are most often punished more
harshly, ostracized, even killed, while male witelise witchcraft to gain and keep political
power (Rowlands and Warnier, 1988 in Lyons, 199&)3&s well as the construction of
social order (Gottlieb, 1989 in Lyons, 1998: 34&jain, a study by HelpAge International
(2010: 5) asserts that accused women are subjecteychological trauma, physical harm,
and social exclusion, impoverishment through Idgsroperty and assets, and ultimately
banishment from their communities. Hence, genertlly possession and practice of
witchcraft by women is seen as personal, antisoeidl as well as destructive (Gottlieb,
1989 in Lyons, 1998: 346). On the other hand, migéh witchcraft powers use it for social
good, such as the protection of their familiesalin there is another variation which seeks
to summarise the reasons behind this differentdtietween men and women. In their study,
Nathan, Kelkar and Xiaogang (1998: 61) found thidtlhwhunting was a reserved of men in
India and China, with women largely as the victansl living under constant threats of being
declared as witches and turned into a source dfAstording to Nathan, Kelkar and
Xiaogang, witch-hunting, especially among the Salnthrelated to attempts to institute
certain gender roles and norms that were diffdrent what existed before then. With the
status as witch finders, men’s authority over womweas thus established and confirmed.
Nathan, Kelkar and Xiaogang (1998: 61) concludé ‘thach an ideology is certainly
conducive to the social process of controlling wamkhe threat of being declared a witch
will help to restrict non-conformism or deviancerr the rules that are being established”.
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1.2 Problem Statement

With alleged witches and their activities largelgwed as evil, there are different ways by
which various societies and communities resporitigse ‘evil’ people and their ‘evil’ deeds.
These methods vary across different ethnic and aamahgroups in Ghana. However, as
Adinkrah (2011: 744) notes, with the activitiesmfches largely seen as evil, there is a
general practice of dealing stringently with thewhen caught. Adinkrah emphasizes that to
be completely exorcised, alleged witches must afieeir witchcraft activities, reveal the
source of their witchcraft powers, as well as swiiex the witchcraft substance to an exorcist
for destruction. In some parts of the northernoegf Ghana, ways and manner by which
alleged witches and wizards should be dealt wittteated, has resulted in the existence of
certain communities, referred to as witch campghase colonies, as Palmer (2010: 6)
describes the camps, rituals are carried out enslke alleged witches and wizards of their
magic. Even though some of these camps have exmtgeéars, and even centuries, they
were not given wider public attention by peopleiltecently. In terms of the number of
camps in the region, there seem to be no prectse Tae non-existence of specific and
reliable data is ostensibly due to the little fqoespecially in research, that the phenomenon
has attracted over the years. The present studgevaentrated in one of the camps, that is,
the Gnani camp, located within the Yendi Municipabf the northern region. The selection
of the Gnani camp was seen as appropriate beaatise first instance, the little public and
media attention appear to be centred on the otmaps, especially the Gambaga camp. Also,
the selection was informed by the fact that therenamp is said to be the largest camp in
terms of population and one of the camps where neth (alleged wizards) and women
(alleged witches) live. This research particuldoguses on how gender and other social
positional factors play various roles in the precedated to witchcraft accusations and the
treatment of alleged witches and wizards thereafteGhana and other parts of Africa,
extended family networks are very significant ia firovision of needs such as food and
health care, among others. With the alleged witetmeswizards now far removed from this
network of families and other relations, the waysvhich they are able to access these basic
services at this new environment, receives padircaitention in this research work. Finally,
this research touches on how alleged witches ardrds are able to maintain and create
relationships in the camp. This is important beeassues of social relationship are

important since it may determine how they are &bleope with life in the camp.
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1.3 Research Questions

1.3.1 Main Research Questions

(1) What is the significance of moving to the cafmpthe lives of alleged witches and

wizards?

(2) What is the significance of gender and socialifioning for how alleged witches and

wizards deal with accusations and life in the camp?
1.3.3 Specific Research Questions

(1) What reasons account for the movement of allegéches and wizards to the camp?

(2) How are alleged witches and wizards receivetitesated when they arrive in the camp?

(3) What characterises the relationship betweemeasidents of the camp and the traditional

authority, kin and kith, other community memberd amongst themselves?

(4) What is the significance of people’s socialiposing in the process of being accused and

attempting to defend themselves?

(5) How are issues of social justice such as hefdtdd and water and sanitation addressed in
the camp, and what reasons are responsible fgeall@itches and wizards staying in the
camp despite the fact that they may be qualifieshdee out of the camp after being

exorcised and cleansed?

1.4 Significance of the Study

In Ghana, a significant number of women, like wonreather areas of the world, have at
one point in their lives suffered from one formvidlence and abuses. These violence and
abuses are either overt or covert. While someesdlviolence and abuses have attracted
public and policy attention, others have not. Fgtance, certain cultural practices, such as
Female Genital Mutilation (FGM), widowhood ritesdefirokost have all been made

criminal by the laws of Ghana through wider pulidicus and condemnation. The passage of

! This is a cultural practice whereby young girle kept at certain shrines to atone for the crimesisdeeds of

their parents. It is largely practiced in the VdRagion of Ghana.
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the Domestic Violence Act 2007 (Act 723) furthewga wider boost on the rights of
women, especially at the domestic level, beliewelde where most violence and abuses
occur. Although frowned upon by the 1992 Fourth it#jcan Constitution of Ghana
(Articles 16 (1) and 15 (1) among others), the @me@non of people, largely women, being
kept at various witch camps in Ghana has not rede@xtensive public focus, compared to
the other forms of gender related issues as ilyitiaghlighted. Thus, it remains an
unresolved social problem. The main purpose foctvkinis research is significant is
therefore to draw public attention and awarenesthemeed to respond to this practice.
Closely related to this have been calls by variadssiduals, groups, national institutions and
Non-Governmental Organisations (NGOs) for the witamps, including the Gnani one to be
closed down. These calls have however not recaxezhsive focus. Therefore, the calls
have not resulted in any significant change, stheepractice still exists in modern day
Ghana, taunted globally as the epic centre of demegmn the continent of Africa. It was
therefore significant to explore why this complexial problem still exist despite these calls.
Finally, with the phenomenon receiving little resdafocus, this study will contribute to
knowledge about witchcraft and the witch camps’rmmeenon, based on fieldwork,
participant observations as well as knowledge atfmieveryday lives and personal histories

of the residents of the camp.

1.5 The Research Setting: Brief Profile of Ghana ahthe Gnani Witch Camp

A former British colony, Ghana is one of the coiggiocated in the west coast of Africa and
one of the first countries, south of the Saharaatee gained self-rule in 1957. In terms of
population, final results from a 2010 Populatiod &ousing Census, released by the Ghana
Statistical Service (2012: 2), put Ghana’ s popoihaat 24, 658, 823. This population is
made up of different ethnic groups. Thus, as Adihki2011: 742) emphasizes, the
population of Ghana is ethnically, linguisticallydareligiously heterogeneous. While Arthur
(2009: 50) put the ethnicity composition at abaaety, Hauer (2004: 26) put the figure at
about one hundred. However, the various ethnicggdave been grouped into five major
categories depending on shared histories and esltlihese groups are the Akan, Ewe,
Mole-Dagbani, Guan, and Ga-Adangbe (Hauer, 2004:2rge section of the population
(60%) resides in rural areas and agriculture (6@%jains the major sector employing a
greater segment of people (Agyeman, Nuamah andaQdQd1: 60). Administratively,

Ghana is divided into ten regions with the capdahted in Accra. The northern region, with
6



its capital in Tamale, is the largest of the tagiors in terms of landmass, occupying 70,384
square kilometres. This accounts for 29.5 per oétite total land area of Ghana

Sometimes referred to as the Gnani-Tindang canep(tieni witch camp is located in the
Yendi Municipality of the northern region. Tradmially, the Gnani camp is located within
the traditional area of the Dagombas, referrecstDagbon. Historically, Mahama (2004)
notes that literature about most ethnic groupsomhern Ghana, including Dagombas, is very
scarce. Therefore, quite a lot of historical infatran on the lives and practices of the ethnic
Dagomba and Dagbon are built around oral tradifieasare most other ethnic groups in the
northern region. As such, the history of the Greamp is recollected through oral accounts.
The specific year or period when the Gnani campesgtablished is not known. Oral history
has it that the purpose for the establishment@tdmp was to seek spiritual protection for
the Ya-Na (the overlord of the Dagbon traditiona&ag and his people. According to
ActionAid Ghana (2008: 22), a priest was broughram Togo to provide spiritual

protection to the Ya-Na and his people. The Togespwas mandated to spiritually assess
every visitor to the Ya-Na’'s palace, to find outetler he or she had good or bad intentions.
With the spirits of the camp built around a stahe, priest instructed the overlord to place
the stone at the outskirts of Yendi, the traditiaxapital of Dagbon. Thus, the stone was
placed at Gnani. Before the Togo priest could leavecal priest was appointed and
spiritually fortified to undertake the daily acties of the place. With the passage of time,
alleged witches and wizards were sent to the Go@mmunity to ascertain their innocence or
guilt. With the rejection by families and communitiembers, they were accepted to live in
the camp by the leadership (ActionAid, 2008: 22)b&quent movement of alleged witches
and wizards to the community and the rejectionagifies and community members resulted
in members of the public referring to the commuaitya witch camp.

2 Government of Ghana official websitewWw.ghana.gov.gfretrieved on 26/04/2013).
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CHAPTER TWO
THEORETICAL FRAMEWORK

2.1 Introduction

What characterizes the lives of people who have beeused of witchcraft at their various
communities and later been identified to be innboéthe accusations after going through
the traditional process of identification, exorciamd cleansing? Why do many of them
choose to remain in the camp after being declameddent? These are some of the questions
which one of the theoretical frameworks which gsitlds study; that is, the stigma theory,
will cover. What roles do the power relations obpke in the society play in the treatment of
people accused of witchcraft and in the handlingiie¢hcraft-related issues? How do the
power relations between people as well as the Igpasitions of accused persons affect
people’s opportunities to defend themselves whew #ne labeled? What are these power
relations? Are there variations in these powetticgla? If there are, what are their features
and how are they interrelated? These are, but sbthe few questions which the second
theoretical framework which informs this study seekanswer. | am hereby referring to

intersectional theory.

2.2 Stigma Theory

Ervin Goffman is credited for the development @& gtigma theory. He “inspired a profusion
of research on the nature, sources, and consecquehsegma” (Link and Phelan, 2001:
363). Goffman (1963: 1) traces the origin of thaaapt of stigma to the Greeks. He notes
that the Greeks “originated the term stigma torreddodily signs designed to expose
something unusual and bad about the moral statieddignifier. The signs were cut or burnt
into the body and advertised that the bearer wsave, a criminal, or a traitor — a
blemished person, ritually polluted, to be avoideghecially in public places”. Referring to
some stigma-related concepts, such as a failispecoming and a handicap, Goffman
posits that these signs are discrepancies andemesesely discrediting in the sense that it
sets those people apart from others. Thus, a stigionsed to refer to an attribute that is
deeply discrediting (1963: 2) and a stigmatizedpeiis described as a person who possesses
an attribute that others see as negative, unfal@rabin some instances unacceptable
(Westbrook, Bauman and Shinnar, 1992: 633-634d& able to stigmatize, Gilmore and
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Somerville (1994: 1341) argue that the person ougof persons to be stigmatized has to be
identified. Thus, they must be made recognizabieuih certain features which are adopted
to stigmatize them. Gilmore and Somerville furthesit that the recognition most often
involves some distinguishing or identifying chaeadtics or traits. Link and Phelan (2001:
367) are also of the opinion that dominant cultbedlefs link labeled persons to undesirable
characteristics; to negative stereotypes. Thugnstiized people are placed in distinct
categories in order to accomplish some degreeparagon of “us” from “them” (Link and
Phelan, 2001: 367). They are considered as badremdd therefore be despised and avoided
(Campbell, Nair, Maimane and Sibiya, 2005: 8). Thegy also experience status loss and
discrimination that may lead to unequal outcomesk(land Phelan, 2001: 367). This status
loss and discrimination includes structural disaniation, for instance when institutional
practices disadvantage stigmatized groups (Yaray, 2007: 1525). Thus, this social
disapproval is one of the central tenets and hakmaf stigma and of stigma theory
(Westbrook, Bauman and Shinnar, 1992: 634).

Goffman (1963) identifies three types of stigmae3éare stigma of character traits,
physical stigma/abominations of the body and tlggrst of group identity/tribal stigma of
race, nation, and religion. Goffman’s pioneeringkvs more general and largely focuses on
how it feels to be a stigmatized individual as vesllhow to deal with stigmatization.
Goffman’s theory of stigmatization, Westbrook, Bamand Shinnar (1992: 633) argue, was
postulated to explain the behavior, perceptionselbas beliefs, and development of the
social and psychological self of stigmatized pessdine purpose for which the stigma theory
is adopted for this study is not to dilate on la#l three categories of stigma as Goffman offers
or the different facets of stigma as applied witthifierent disciplines, but to illustrate how
stigmatization is created by structural power. Bagnd Aggleton (2003: 18) for instance
argue that stigmatization is part of complex sttagdor power that form an essential feature
of social life. Also, common concepts in stigmaatyesuch as labeling, stereotyping,
separation, status loss, and discrimination arerdesi by Link and Phelan (2001: 367) as
elements which work together in a coordinated fiomctsituated around the influence of
power that allow stigma to unfold. Relating stigination to the exercise of power, Gilmore
and Somerville (1994: 1342) posit that stigmat@ais an exercise of power over those
stigmatized and a manifestation of utter disresfuedhem. Stigmatized people are devalued
and people who are devalued are more likely teestiffrther stigmatization. Thus, this
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reinforces or augments pre-existing devaluatioitniGie and Somerville, 1994: 1344). In
view of this, “stigmatization is entirely contingesn access to social, economic, and political
power that allows the identification of differensise the construction of stereotypes, the
separation of labeled persons into distinct caiegpand the full execution of disapproval,
rejection, exclusion, and discrimination” (Link aRtielan, 2001: 367). By this, stigma is
seen or conceptualized as processual and is creatductural power (Yang, et’al., 2007:
1525). This study illustrates that people accudemdtochcraft fear or suffer from different
forms of stigmatization. This fear partly arises$ ofithe powerlessness of accused witches
and wizards. | argue that one of the long termot$fef accusing and labeling people as
witches and wizards is the loss of social statheirfpowerlessness may partly be seen from
their inability to have control over their liveschaver the accusations. Thus, once they are
labeled and stigmatized, they may grudgingly aisegreedly accept their circumstances.
They are likely to remain at that lower ebb of sbgi as those who possess enormous powers

may continuously work against them in order to nmaze the utility that comes with power.

Link and Phelan (2001: 365) raise two importantlenges which confront the theory
of stigma in general. In the first place, Link &ldelan (2001: 365) argue that in some
disciplines, some social scientists, who do nobhglto stigmatized groups, and who study
stigma, sometimes do so from the vantage poirtiedries that are uninformed by the lived
experience of the people they study (also see Klamet al, 1995; Schneider, 1988).
Specifically, Schneider (1988 in Link and Phela@Q2 365) posits that “most able-bodied
experts” give priority “to their scientific theoseand research techniques rather than to the
words and perceptions of the people they studythisstudy, the lived experiences of the
informants regarding stigma is elicited. This eeabhformants to share their own
experiences regarding stigma and other relatecemnsaithe second challenge which Link and
Phelan (2001: 365) raise is what they refer tdhasridividualistic focus of stigma. Oliver
(1992 in Link and Phelan, 2001: 365) for instangrias that one of the central tenets of
stigma research has been built around the pereoeptibindividuals and the consequences of
such perceptions for micro-level interactions. Big tassumption, it neglects mezzo and
macro level interactions. What must be noted howsvhe fact that stigmatized individuals
are affected by mezzo and macro level interactaanwell. This is because the actions and
activities of forces and institutions within the zme and macro level environments directly
or indirectly affect and impact the lives of stigimad people. For instance, it is through the
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activities of community members as well as the lidgies of these communities that
witchcraft accusations start and fester. Also atons of the state (macro-level
environment) such as in the area of legislation@oigties towards victims of witchcraft and
witchcraft related violence, is essential in thadiang of witchcraft accusations as well as

the protection of the human and fundamental right$freedoms of accused persons. Guided
by this, not only are the perceptions of individuelicited in this study, but also, the
perceptions of people and institutions within thezao and macro level environments, such
as community-based organizations and state-basetiitions are elicited as well. By doing
this, it is envisaged that the activities of actoithin the mezzo and macro level
environments may go a long way to affect how pec@and programs are initiated and
implemented in response to witchcraft accusationsiis related consequences, one of which

is stigmatization.

2.3 Theory of Intersectionality

Intersectionality has been used to imply differdamgs in a variety of disciplines and
settings. As a result of this, there cannot bengusar definition for the concept as there is a
great deal of diversity in both the way it is theed as well as how it is applied (Anthias,
2012: 125). Etymologically, the coining of the ceptis traced to Crenshaw (1989).
Crenshaw'’s first use of the concept highlightsat#ht ways and dimensions by which race
and gender interact to shape Black women's emplotyragperiences (Crenshaw 1989: 139).
In a more comprehensive application of interseetityy Crenshaw (1991) describes
structural and political intersectionality. In tftegemer, Crenshaw shows how the intersection
of race and gender by women of color makes thgeegnce of domestic violence and rape
qualitatively different from white women. On patiéil intersectionality, Crenshaw highlights
how the combined effects of feminist and antirapditics assist in marginalizing violence
against women of color (p. 1245). She emphasizentbmen of color are often located
within at least two subordinated groups that frexygoursue conflicting political agendas
(p. 1252).

Describing intersectionality as mutually constietrelations among social identities,
Shields (2008: 301) notes that intersectionalisya@&entral tenet of feminist thinking, has
transformed how gender is conceptualized in rebeand specifically as a theory of how

gender is discussed. As a theory, intersectionalitsaced to second wave feminism (Shileds,
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2008: 303) and from the writings of women of calothe 1960s and 1970s (Samuels and
Ross-Sheriff, 2008: 5). The writings of feminidtinkers of second wave feminism and that
of women of color argue that most feminist schdigrat that time was from the perspectives
of middle-class, educated, white women, and thaheuasive view of women’s position in
society should substantively acknowledge the ietdigns of gender with other significant
social identities, especially race (Moraga and Adhza, 1981 in Shields, 2008: 302-303).
Anthias (2012: 126) argues that the matrix of genelianicity and class which constitute
multiple identities are very essential in an inéetgnal approach. Anthias (2012: 126)
further notes that these interdependent identiesoppressions arise out of social relations
and are demonstrated through practice. This isrgtatelably so because as Shields (2008:
303) argues, “the theoretical foundation for inéetgnality grew from the study of the
production and reproduction of inequalities, domie and oppression”. It is equally
important to emphasize that literature is repleté avalanche of synonymous terminologies
which are used interchangeably to denote intexmaality. Anthias (2012: 126) identifies
such concepts to include triple oppression, inteneations, interplay, interlocking systems
of oppression, fractured identities, assemblagesjapping systems as well as simultaneous
oppressions. This study illustrates how multipkeniities of people such as their ages,
gender, levels of education, economic position ayrathers are common features which set
the parameters for witchcraft accusations. | itatgt that it is from these features that the
production and reproduction of inequalities, domireand oppression that witchcraft
accusations usually occur and fester. Similarlyel8l (2008: 304) posits that “the facts of
our lives reveal that there is no single identayegory that satisfactorily describes how we
respond to our social environment or are respotalég others”. In the light of this, this
study argues that the way and manner people respasidichcraft accusations are not
precipitated by single categories of people, buitipia factors. Also, the relationship
between people accused of witchcraft and other reesrdif the society are either directly or

indirectly influenced by multiple factors.

The second factor which makes the theory of intgiweality appropriate for this
study is intersectional theory’s demonstration afys/in which social inequality and
oppression in the domains of power structure aneifiested. Collins (2011: 93) notes that the
construction of mutual systems of power produceatwhe refers to as “distinctive social
locations” for individuals and groups within the@ollins cites the case of situations
12



whereby women of color were disempowered and ot within complex social
inequalities differently than white men or whitewen. One of the central themes on which
this study focuses is how power relations in the@etg is manifested when witchcraft
labeling are made. For instance, how are these mp@haions seen in cases of accusations?
Are accused persons given opportunities to be Rdaodpower relations determine how
these opportunities are guaranteed or not? Thedeuafew power-related questions which
this study focuses on and which it seeks to teasarmswers to. Explaining various forms of
power and dominance, Collins (2000: 274) arguespgbaer is not only concern about
dialectical relationship linking, for instance, eppsion and activism, but also power is
manifested in what she refers to asnierix of dominationBy definition, the matrix of
domination refers to the overall organization ofveoin any society. Collins posits that any
organization of power in a society is arranged adoatersecting forms of domination. How
and in which manner these systems merge, Collmsear are historically and socially
specific. This implies that power relations and dwance in every society has specific social
and historical roots. Collins (2000: 276) also grgower relations or the matrix of
domination into four interrelated forms. These stractural, disciplinary, interpersonal and
hegemonic power relations. My objective in thisdstis not to use all the four interrelated
domains of power relations, but to explore how tfithese power relations apply to
witchcraft accusations. These are structural p@amdrinterpersonal power relations. In the
first instance, Collins (2000: 277) notes thatstractural domain of power shows how social
institutions are organized to reproduce for instamgomen’s subordination over time. Thus,
these institutions can consist of society’s lavagdity, religion, health, housing, education,
media, as well as economy among others. How thesewal elements are constituted and
organized sets the parameters for power relatindglaminance. | illustrate in this study that
witchcraft accusations in Ghana are organized améth8uenced by certain institutions
which constitute the structure of society. For egbanin the traditional society, the
organization of politics at the local level in masgmmunities across Ghana is dominated by
men. For example, chiefdoms are largely the presefwen. Referring to Mamprushis, also
of northern Ghana and who share a common ancegtothe Dagombas and virtually
similar cultures, Drucker-Brown (1993: 531) argtiest Mamprushi women are accused of
witchcraft partly because they have no public mlthe politico-jural domain. Women
primarily perform subordinate and supportive rafeshiefdoms. They draw respect from the
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social positions of their husbands (chiefs). Agrial(2010: 56) notes, if a woman is married
to a chief, she feels the respect of her colleaguesmatically. Meanwhile it is most often
men who occupy these traditional chiefdoms whodidate over traditional disputes,
including witchcraft accusations, the majority diieh accused persons are most often
women. In the area of the economy, it is often adgthat there is a relationship between
witchcraft accusation and poverty. For example, ig2005: 1153) argues that in
Tanzania, the link between poverty and witch mwdeinformed by the fact that most witch
killings takes place in poor rural areas largelpel®ent on rain-fed agriculture.

It must be emphasized that structural power rafatie not quite different from
Crenshaw’s (1991) discussion of structural intefeaality. On battering for instance,
Crenshaw (1991: 1245) argues that most women of edio suffered these physical abuses
in the case of the USA were unemployed, undereneplend largely poor. She further notes
that these women had to seek protection by sediirghelter. Other structural conditions
which this study discusses relates to general @ilassumptions and access to information.
In the case of culture for example, witchcraft farthe world views of many Ghanaians.
Thus, the activities of many Ghanaians are inforreexplained from within a perspective
or lenses of witchcraft. For example, the death ofild may be interpreted to have come
from different sources, including witchcraft. Cutilly, the death may be interpreted and
attributed to the actions and practices of cempairsons or groups of persons in the society.
Regarding information, | illustrate that most ofterhen there are even laws or legislations
frowning on witchcraft accusations or the treatnmaralleged witches, access to them remain
a challenge. This is because, usually people wh@aerused of witchcraft are illiterates who
in the first instance may not be aware that suals kexist and secondly, even if they are

aware, access to them poses a problem.

Again, in witchcraft accusations, social relati@ame influential. As Golooba-Mutebi
(2005: 947) notes, witchcraft accusations are Wspatceded by the emergence of strains in
interpersonal relationships, among others. ThisgsriCollins’s (2000: 287) interpersonal
domain of power into sharp focus. The functionghefinterpersonal domain of power,
Collins (2000: 287) argues, rests through routithizay-to-day practices of people towards
one another. Thus, this form of power is engendbyetthe kind of personal relationships
people build and maintain with others in their géives. Some of these relationships may
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include father-mother-children relationships, fathether-children-other extended family
relationships as well as family-neighbor relatidgpshSuch personal relationships are
especially influenced by the kinds and levels ¢énactions people create and maintain with
others. Relating this to witchcraft accusationBustrate in this study that the relationships
between people accused of witchcraft and other reesrdif the society or environment, such
as kin and kith as well as neighbours, are sigaifién accusations. Parker and Aggelton
(2003: 5) describe this as the social and culfpinahomenon of witchcraft. | argue that
players in these kinds of relationships may eds#igome targets of witchcraft accusations,
especially when people begin to experience diffieslin life (which may sometimes be too
sudden) and are unable to unearth logical explamato them. This makes the belief and
practice of witchcraft, Parker and Aggelton (208Bargues, a common phenomenon in
Africa where bonds and allegiances to familiedagi, and neighborhood, and community
abound and the lives and conditions of peoplergsrdependent. Also, this study does not
only focus on witchcraft as functions of sociabtenship, it equally looks at the kind of
social relationships that exists between residefitise Gnani camp and significant others
such as the traditional authority, kin and kithnee$l as other members of the entire Gnani

community.

Finally, it is argued that by adopting an intersma@l approach to the analysis of
social phenomenon or social problems, the likelthobpromoting social justice and
influencing social change is likely high. Shie(@908: 309) emphasizes that intersectional
theory based research originated from a point@f/with an agenda for positive social
change. In discussing all the four domains of poWetlins (2000) standpoint rests on
pointing out breaking the jinxes in US history wihensured the oppression of women of
color in different domains or settings such asrthemes, transport stations and work places.
According to Collins, creating an equal societyldaanly be achieved or materialized
through justice-based activism. Also, in undertgkime social change agenda of
intersectionality, Garry (2011: 828) notes thatisectionality assists by pointing out fruitful
as well as complex marginalized locations. Howe@anry argues that intersectionality does
not do the work for society; it only shows peopleere to start from. It also proffers various
kinds of questions to ask. Making reference to Jardan’s discussion of freedom, Collins
(2011: 91) again argues that understanding congaebal inequalities are inextricably linked
to a social justice framework, or, the intersectiohideas and actions. Apart from
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intersections of ideas and actions, Collins (2@B):again notes that meeting the needs or
ensuring social justice of marginalized groups@dge cannot be met by mono-categorical
thinking. It will require showing how multiple sysths of power affect the lives of the
marginalized, not in a prioritized fashion, buttee, in a synergistic fashion. Collins is of
the argument that Crenshaw’s (1989) intersectiarg@iment expresses a social justice
framework which requires more comprehensive analgésocial problems intended to yield
more effective social actions in response to sagjaktices that marginalized groups of
people are subjected to in their daily lives. Gwl{2011: 93) rhetorically asks, why write this
article on women of color and violence at all, @t mo provide some insight for social justice
initiatives? What the social justice framework, @rintersectional theory espouses, seeks to
do implies that social justice for the marginalized require data, access to information and
public action. Access to information on the livesl @onditions of the marginalized, how
socially constructed forms of identities resultsriarginalization as well as how power
relations come to play in all these, may help anéiand implement social justice-based laws,
policies and programs. This will not inure to trenbfit of the marginalized in society alone
but will be for the collective good of other memdef the public. This study is premised on
the assumption that in the end, the study will lelpasting a critical eye on the conditions of
people accused of witchcraft, considered largelg amrginalized group of people. By doing
this, it is envisaged that their lives and condisionay be improved through social justice-
based programs, activities, projects, policieslanc.
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CHAPTER THREE
METHODOLOGY

3.1 Introduction

This chapter looks at the various methods that wdopted to conduct this study. It includes
an overview of the study area, selection of infanteamethods of data collection, sources of
data, ethical considerations and dilemmas, datiysieand some challenges that were

encountered in the course of the study.

3.2 Research Design/Strategy

Central to this study was to explore the questiodentification of an alleged witch or

wizard, social positions, social relationship amdrgday lives of residents of the Gnani camp
of the northern region of Ghana. Since the reseasshconcerned with the experiences of
the residents of the camp, to give informants fhy@ootunity to freely express their views was
very essential. Granted this, the research dekmjnitas adopted for the study was that of a
gualitative approach. This afforded me the oppatyuo probe deeper into the responses
offered by informants. This is because the strengtfualitative research is its ability to
provide textual descriptions of how people expeargea given issue, phenomenon or situation
(Mack, Woodsong, Macqueen, Guest and Namey, 2008dck et.al (2005: 1) suggest that
gualitative research is effective in identifyingangible issues and is also especially effective
in obtaining culturally specific information abaire values, opinions, behaviours and social
contexts of particular populations. Witchcraft bédiand practices are part of the culture of
people. Witchcraft beliefs such as witches’ alldgdiging and operating at night, changing
into other creatures among others, are classiBadtangible since they cannot be physically
touched. In the case of the residents of the Geemp, the question of identification and

how the residents related amongst themselves assvelith other members of the larger

Gnani community all had cultural dimensions whiokrgvexplored in the study.

Finally, the qualitative design was seen as apptgfor this study because as Yin
(2010: 8) notes, qualitative method enables thaystd people in a real-world setting, by
discovering how they cope and thrive in those rsgéti Yin cites contextual conditions such
as the social, institutional and environmental ¢omals within which people’s lives take
place. Based on the level of contextual richnémese conditions may strongly influence the
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everyday lives of people. Hence, by using the tatale approach for this study, it was
possible to discover how the informants, espectallyresidents of the camp, coped and
thrived.

3.3 Selection and Profile of Research Area

Gnani is found in the Yendi Municipality of the Nleern Region of Ghana. Located in the
eastern part of the Northern Region, Yendi is ad@utilometers from Tamale, the regional
capital. Yendi is also the traditional capital & tDagombas, the largest ethnic group in the
Northern Region. Accordingly, it is the seat of ¥ea—Naa, the Over Lord of Dagbon
(Government of Ghana, 2012: 7). Based on the 2@paiIBtion and Housing Census, Yendi
is reported to have a population of 199, 592 (Gl#a#istical Service, 2012: 10). The
estimated population of Gnani is 1,800 (ActionA2008: 21). Like most of the communities
in the municipality, the majority of people in t@»mani community are largely subsistent
farmers. The Gnani community, in terms of ethnimposition consists of Dagombas and
Konkombas as well as other minority ethnicity greulp must be emphasized that these two
ethnic groups are the dominant groups in the aastaridor of the northern region of Ghana.
It was therefore not surprising that a majoritytad residents of the Gnani camp were made
up of these two ethnic groups. In terms of so@alises, the Gnani community is hooked to
the national electricity grid, except the area lmogishe alleged witches and wizards. The
community also has modern educational facilitieshsas a primary school and a junior high
school. In the area of health care, the area haalkh post. There is no portable water supply
in the community. Therefore, community members ddpen the water source from river Oti
which passes through Gnani. Also, sanitation féedj such as toilets are non-existent.
Religiously, the people practice the three domimalgions in Ghana. These are Islam,

Christianity and African Traditional Religion.

3.4 Preliminary Visits and Selection of Research Asstant

A week was used to visit the Yendi Municipal Asséyib first and foremost introduce
myself and the purpose of my intended three mostidy stay in the area. With this done,
three days were used to visit the study commuritgraani itself to acquaint myself with the
area as well as make necessary initial contacts hiring of a research assistant preceded the
visit to the Gnani community. The research assistas hired at Yendi, the capital of the
Municipal capital. He had completed Senior High &dtand worked with the Municipal
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office of the Department of Social Welfare. His W®had therefore sent him to several
communities within the area, including the Gnamnmoaunity. He was therefore able to build
the first contact with one of the community’s memsb@@atekeeper), who subsequently
facilitated the meeting with the traditional autiyaorHe also assisted in organising the

various interviews.

3.5 Selection of Informants

Two different groups of people constituted the infants for this study. These were the
residents of the camp and relevant actors. A tdthfteen (15) residents of the camp (people
who had been accused), made up of thirteen (13lé=nand two (2) males were selected
based on availability and willingness. The diffasesin number between the females and
males is understandably so because an overwhelmimgper of people living in the camp
were women. It must be emphasized that it wascditfito identify the ages of both the male
and female residents. This was because; most of the not have birth certificates. Though
efforts were made to encourage them to recolletbhcal moments, which could be used to
estimate their ages, it was quite difficult to st Observations | conducted showed that the
selected informants were quite old and could priblaé over 60 years of age. Related to
this, a secondary data source by ActionAid (20@3:dt the figure at 72% being over 70
years. Though, most of them might have gone tednep very young, the activities of
various NGOs in the camp and in the communitiedccbe responsible for the reduction in
the number of young people sent to the camp by toenmunities. Some of these activities
include public awareness creation and educatioatahe rights and fundamental freedoms
of the residents.

A total of six (6) relevant actors were selectedtf@ study. The relevant actors were
made of people with particular knowledge or infotima about the camp and who have been
actively involved in the activities in the camp.ejhwere selected based on their respective
functions relative to the camp. The relevant acitachided the traditional authority, a
member of the Department of Social Welfare (DSWhim Yendi Municipality, a
caregiver/caretaker, a member of the Municipal Addg’s office of the Commission of
Human Rights and Administrative Justice (CHRAG) amd persons from two Non-
Governmental Organisations (NGOs). These NGOs wetienAid Ghana and Songtaba
(literally translated as ‘Lets Help Each Other areQAnother’). To take the perspectives of
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the various relevant actors was necessary becaskeoéthem had an important role to play
in the camp. For instance, the traditional autlydréad the overall administrative
responsibility in the camp, including undertakihg processes involved in the identification
and cleansing of prospective residents of theiclataft powers. Also, as a welfare
department, the Department of Social Welfare hasrtandate of ensuring that the welfare
needs of the residents of the camp, especially biasic welfare needs such as food and
health, are met. The DSW is also the governmem@geandated to implement the
Livelihood Empowerment against Poverty (LEAP) peogr The impact of this program, on
the lives of the residents of the camp was oné@irmportant issues captured. Regarding
caretakers, their perspectives were also captwreause they lived with some of the
residents and provided them some level of caresapgort. Finally, the two NGOs
(Songtaba and ActionAid Ghana) have over the yeees involved in advocating for
program and policy actions by the state and codiety organisations, aiming to enhance the
welfare of not only the residents of the Gnani cabt also the welfare of residents of the
other camps in the region. Interviewing personmahfthese two organisations was
significant because they provided relevant insighitshe study, especially on matters related

to the conditions in the camp and the livelihoodditions of the residents.

3.6 Sources of Data

Two main data sources were used for the study.€lWwese primary data and secondary data.
The primary data constituted the information cakelcfrom the field through various semi-
structured interviews with the two categories dbimants; the female and male residents of
the camp and relevant actors. The secondary dat@athered from media reports (print and
electronic), books, journal articles and report®lganisations. It was very difficult getting
up-to-date information about the camp, especiaillyssues regarding the number of female
and male residents and the number of reintegra®dents. This was because the traditional
authority that has administrative responsibilitytleé camp could not find the document that
had the information. It was later observed thak laiceducation by the head of camp made it
quite difficult to keep records. To get information the number of residents of the camp
over the years therefore, | relied on secondarg datirces, especially from CHRAG and
ActionAid Ghana regarding these issues.
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3.7 Data Collection Methods

Indepth interviews and non-participant observatiomsstituted the two main methods of data
collection that were used during this study. Whkaeni-structured interviews constituted the
only method used to collect data from the relewaators, both indepth interviews and non-
participant observations constituted methods adiojateollect information from the

residents of the camp. The conduct of the intersiess guided by a semi-structured
interview guide. With the topic and research questialready defined, the use of the semi-
structured interview guide provided direction andgomse. It at the same time allowed for
some level of flexibility during the process ofentiewing. Issues covered by the interview
guide for the residents of the camp included maibérdentification as ‘witches’ or ‘wizards’
in the camp and their relationship with the tramtiil authority, the relationship with
community members as well as kin and kith sucthes thildren and other family members.
The purpose was to help access information regguttie identification process conducted to
identify alleged witches and wizards and how adisii relationships inform the conditions of
the residents of the camp. It was also to helptifiewhether or not their social positions or
statuses in society informed their movement eoduntarily or involuntarily to the camp.
Other issues covered included social justice nea#tech as their health, access to basic needs
such as food and portable water. It also coveredlegration issues. It also sought to find out
about the effects of national interventions in@erpolicy areas such as the National Health
Insurance Scheme (NHIS) and the Livelihood Empoveasitnagainst Poverty (LEAP)
programs. As pro-poor policies and programs pderbuaim at risk mitigation and poverty
alleviation, the purpose was to identify whethenot these interventions are impacting
positively or otherwise on the lives and conditiofishe informants, that is, the residents of

the camp.

Regarding the interview guide for the relevant eg;tthe major issues focused on the
history of the camp and reasons behind its estabbsit, how people accused of witchcraft
were treated prior to the establishment of the cahgnumber of people residing in the
camp and how they get to the camp. The purposeonaslp provide historical information
and how these play out regarding witchcraft bedied practices in the camp. There were also
matters of basic needs availability such as wébted and health and the essential roles of
various government interventions such as the NHIBLEAP programs. Information

provided on the NHIS and LEAP by the relevant actelped in cross-checking related
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information provided by the alleged witches andaiis. In the end, it helped quite well in
triangulating the study. Issues such as the naturesidents-traditional authority and
community relationships as well as the questiorewftegration of residents into their
original communities were captured as well. lingortant to also emphasize that both
groups of informants were given the opportunitpé&ss general comments. Again, the
purpose for doing this was to help cross checkdemify previous information granted. It
also offered both groups of informants the oppatyuio identify, or even elaborate other
issues they thought were quite relevant, not anlyé study, but also to the general practice

of witchcraft and welfare matters.

The second method was observing the activitiediaesl of the residents of the camp
as a non-participant. Belief and practice of witelficbeing a culturally sensitive issue, there
were certain information that could preferably bélected through observations. Issues of
relationships and social interactions could bestdiected through observations. For
instance, how the residents of the camp relatedraachcted with the traditional authority,
their caretakers such as children and grandchildsemell as other community members as
well as the relationships among themselves wererebd. In addition to this, information
about how the residents lived their everyday Iwéhin the camp was collected through
observations. In gathering the observation dataestgays were set aside for community
visits, not to conduct individual interviews, batdrdinarily discuss everyday community and
national issues with the people while observingatievities and lives of the alleged witches
and wizards. During the period, one of the femafdents of the camp unfortunately died.
As a result, it afforded me the opportunity to alisanost of the activities pertaining to her

internment and related funeral rites.

3.8 The Interview Process

For purposes of effective data collection, buildangood and trusting relationship between a
researcher and informants is very essential. Theeit is very useful to have a good rapport
with informants. As Smith (1983) notes, rapportitaig with informants in research is an
important determinant for a successful interviemesithe lack of a trusting relationship
between a researcher and informants can compratatagjuality. With this assumption in
mind and to gain the support and attention of tiilermants, | built very good rapport with

them, bearing in mind that they could show resistamithout a trusting relationship. This
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was achieved by freely talking and sometimes hugtie resident informants. Hugging was
a sign of acceptance and willingness to open uplfdhe issues | wanted to discuss with
them. Time was again made to listen to all indigidzconcerns and problems of the residents
of the camp that were not related to the resedrahl. &kegarding the conduct of the various
interviews, they were all conducted at mutuallyesgrtimes, locations and atmospheres
comfortable to both the informants and the researdihile the interviews with the residents
of the camp were conducted under the shades of sessefound within the precincts of the
camp; the interviews with the relevant actors, pktiee caretaker and traditional authority,
were conducted in their offices. It was identifthae to the observation that most of the
residents of the camp felt very uncomfortable bémerviewed in their rooms or huts. Most
of the interviews with the residents were also cmteld in the afternoon. As a result of this,
most of them preferred sitting outside their compsiand under the shades of trees to enjoy
natural air. They felt more relaxed under the shatlevas also observed that, sitting under
the shades of trees was a common feature amotigattsidents of the camp, the traditional
authority and members of the larger community. Dhiservation was not surprising because
it is a common practice by people in most rural oamities of northern Ghana.

The interviews were also conducted in basic angleifanguage that was
understandable to the informants. Though two l@ajuages, Konkomba and Dagbani are
both spoken in the area, the Dagbani language whisidely spoken in the area and
understood by all the informants was used as thdiumeof communication during the
interviews with the alleged witches and wizards amal of the relevant actors. These
relevant actors were the caretaker and the traditiauthority. The interviews were further
made quite interactive because of my linguistic petance in Dagbani language. My
linguistic competence made it quite easier to ao@y respect the basic etiquette of the
language and the people. In the case of the im@s/with the relevant actors, except the
caretaker and traditional authority, English largpiaonstituted the medium of
communication. With this, informants could expréssmselves quite freely. Contrary to the
expectation of the researcher, all the residewntriménts did not exhibit any kind of resistance
to the interviews and to the use of the tape resroithey were prepared, willing as well as
eager to be interviewed; apparently to tell theariss. What could be deduced was that the
activities of the various NGOs in the camp may hawatributed in building their non-
resistant attitudes to activities such as the condiinterviews.
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3.9 Triangulation

According to Thurmond (2001: 253), triangulationaasoncept in social scientific research
was derived from construction, surveying, and naiy at sea. Triangulation has since
grown to become one of the essential methodologpcds used to test the strengths of
qualitative research as validity and reliabilityasquantitative research. In qualitative
research, the purpose of triangulation is to usedmmore aspects of research (Polit and
Hungler, 1995 in Thurmond, 2001: 253) or a combamaof two or more data sources,
investigators, methodological approaches, theaigpierspectives (Kimchi, Polivka, and
Stevenson, 1991 in Thurmond, 2001: 253) to streamgthe design as well as to increase the
ability to interpret the findings (Polit and Hungl&995 in Thurmond, 2001: 253). In this
study therefore, the purpose of the adoption otwtemethodological approaches (indepth
interviews and observations) and the selectiomvofdifferent groups of informants

(residents of the camp and relevant actors), emthti@angulation. Again, triangulation was
further enhanced by the use of two different dataces, that is, primary and secondary data
sources. By these, varying expressions, perspscive feelings about the phenomenon were

identified which enhanced and broadened the arsalysi
3.10 Ethical Considerations

All relevant research ethics were obeyed duringsthdy. In the first place, | enquired from
the Norwegian Social Science Data Services (NSD)samce the research was not intended
to disclose the identities of informants, | wasegivthe necessary clearance by the NSD to
conduct the study. Related to the clearance waigdemniality. To achieve this, informants’
identities such as their names were not used ianlgysis. Thus, all names referred to in this
study are pseudonyms. Also, participation by infants in the study was voluntary. With no
harm on informants in mind, informants had the righwithdraw from the interviews at any
point. The purpose for the study was explainedltmf@rmants and informed consent sought

from them before interviews were conducted.

3.11 Data Analysis

Qualitative methods according to Holloway and Ted003) are diverse, complex and
nuanced. As a result of this, various methods pragches exists and are used to analyse

gualitative data. Some of these methods includgsidal content analysis, thematic analysis,
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grounded theory, discourse analysis, rhetoricalyaisa argumentation analysis, conversation
analysis as well as framework analysis. Thematatysis was used in the case of this study.
This approach was selected over the others betguseits theoretical freedom, thematic
analysis provides a flexible and useful researoh tehich can potentially provide a rich and
detailed, yet complex, account of data” (Braun @hatke, 2006: 78). Thematic analysis is
described by Daly, Kellehear and Gliksman (199'Feneday and Muir-Cochrane, 2006: 3)
as a search for themes that emerge as being imptotthe description of a phenomenon. It
is a form of pattern recognition within data, whereerging themes become the categories
for analysis (Fereday and Muir-Cochrane, 2006lt4)lso involves identifying, analysing

and reporting patterns (themes) within the dataBrand Clarke, 2006: 79).

Guided by the research questions, | used the agedstamework of thematic data
analysis by Braun and Clarke (2006: 87) as guitie. first stage involved familiarizing
myself with the data during the process of trapgicn as well as the reading and re-reading
(described as “careful reading and re-reading” mgeRnd Ezzy, 1999, in Fereday and Muir-
Cochrane: 4) of the data/information while at tame time noting down initial ideas. The
second stage was generating initial codes. Thslwed coding interesting features of the
data in a systematic fashion across the entirest#ditaAs Boyatzis (1998, in Fereday and
Muir-Cochrane: 4) points out, a “good code” is dim& captures the qualitative richness of
the phenomenon. The second stage also involvedtiogjldata relevant to each code. The
third stage had to do with searching for themess iftvolved collating codes into potential
themes. It also involved gathering all data relévareach potential theme. Reviewing the
various themes constituted the fourth stage of Bemd Clark’s typology. At this stage, the
various themes were checked to identify whetherabithey worked in relation to the coded
extracts in the first stage and the overall datansstage two. This stage ended with the
generation of what Braun and Clark refers to aghibeatic map. The fifth and penultimate
stage of the process involved defining and nantieghemes. It involved engaging in an
ongoing analysis to refine the specifics of ea@mtl, and the overall story the analysis tells.
It also involved generating clear definitions aranes for each theme. Producing the report
was the sixth and final stage of the analysis. Was conducted by selecting the most vivid,
compelling extract examples. It again involved ffiaaalysis of selected extracts. It further
involved relating back the analysis to the reseguagstions as well as literature. Whiles
doing the analysis from the transcribed data, tfeyaed information was aided by the
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various observations that were conducted as wéHafield notes and other relevant

secondary data sources.

3.12 Challenges/Problems Encountered

The research was not without some challenges elffit place, there was difficulty of
getting informants at appointed times. The dataeeliected during the rainy season. As a
result of this, most of the informants were busikiting community members’ farms to
assist them. They help them to plant seeds anpladdlen return only after harvest. This was
identified as one of the survival strategies pramninn the camp that helped to sustain the
residents. Also, there was the challenge of dealitig high expectations. Like
philanthropists who had visited the camp in the,passt of the residents had high
expectations that | was yet another philanthroptsd had come to offer them some material
support such as grains and cloths. These expatsatiere made evident by people when
they periodically shared their personal problemdifficulties with me. There was again the
problem of dealing with absent-mindedness. Olddradlenged by circumstances of life,
most of the resident informants momentarily shos@ahe level of absent-mindedness. It was
at times very difficult bringing their focus to th@erviews. Related to this was the question
of gift giving after the fieldwork. Having takendin time out of their busy survival
schedules, seeing them go hungry because theytithme food, watching them struggle to
move from one location to another because theyddakeak and frailed, | could not just
walk away after the field visits. Before leaving, @mount of money was therefore given to
the authorities, which was distributed to the infants. It must be emphasized that this was
not a form of payment for their services, but arfaf reimbursement for the time spent with
me. It was also intended to take the place of séfreents since | could not provide that

during the various field visits.

Related to the problem above was dealing with emetof some of the informants as
well as my own emotions. Most of the residentha¢amp could easily become very
emotional during the interviews. Their emotions @vapparent because, most of them were
guite nostalgic of the past. The question of fetanmce, the circumstances that brought them
to the camp was enough to throw some of them iasdatgic moods. Most of them could not
for example understand why their own children, pedpey assumed they suffered and

labored to bring to the world, could turn out totbeir accusers and orchestrators of their
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excommunication and abandonment. Motherhood, nfdeem stressed, was a very painful
experience. Regarding my emotions, | was for irc#aat one point, felt sympathetic rather
than empathic toward one of the informants. Movedhie situation and plight of this
informant, | did not only put myself in her poshibut also became emotionally and
psychologically involved. Added to these, the baaldrnetworks in the area, coupled with the
period being a wet season, in addition to the remexs of some of the communities where
some of the residents of the camp hailed from, ¢gha@sehallenge. It made it impossible to
visit those communities. Finally, the renting ahatorcycle to facilitate the commuting and

having to financially assist the informants put gdewvel of financial pressure on me.
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CHAPTER FOUR
LITERATURE REVIEW

4.1 Introduction

A number of studies have been conducted in theare@chcraft across different disciplines
and from different perspectives. The purpose & thiapter is to carry out a review of some
relevant literature from different disciplines aebates. Key to this are witchcraft related
research in Ghana, description and activitieslefjald witches and the issue that women are
most often disproportionately considered as ‘wigtheompared to men. Finally, with the
kind of kinship system influencing how Ghanaianssider, understand and conceptualise
witchcraft, a review of kinship systems in Ghanaasgied out as well.

4.2 Witchcraft-Related Research in Ghana

Historically, research on witchcraft traces witdftipractice to the pre-colonial and colonial
times. Generally, the period predating colonialismeeen to have been marked by
unregulated witchcraft practice. The emergencetifrgalism in the then Gold Coast saw an
introduction of some regulations. Some of the Wetiwn witch finding shrines during the
colonial period includedberewa(The Old Woman)Hwe me sp(watch over me), Kunde,
Tongo, Senya Gupo, Senyan and Tigare (Olsen, ZXB): Olsen argues that the Tigare
shrine still maintains a large following in Ghawaay. A 2001 study by Gray provides an
extensive focus on the nature of witchcraft praciicboth periods of Ghana’s political
history. For example, McCaskie (1981 in Gray, 2Q1840) notes that as early as the 1870s,
medicine oracle shrines whose priests claimed toeld neutralize witches' power without
harming them were popular in southern Ghana. Adegrib McCaskie, pre-colonial witch-
finding methods included trial by ordeal, manifelsie the drinking of poisorodompoison)

as well as the practice of "corpse-carrying". Tate practice involved people carrying a
dead body in which the body of the dead person avdinect the people carrying it toward
the individual responsible for the death of anotienson through witchcraft or magic (Rattra,
1959 in Gray, 2001: 340).

Also, Edward-Bowdich (1966 in Gray, 2001: 340) pd®s an overview of how
people accused of witchcraft were treated in theodgredating colonial engagement in
Ghana. He argues that before colonial rule, a pefimand guilty of witchcraft could be
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executed, exiled, sold into slavery or cleanseal sirine. Accused persons however did not
have the right to decide on which of the severall@soof treatment should be meted out to
them. The decision and judgement, according to EdhBawdich, were dependent on the
community. When the British assumed colonial cdraxer the southern territories of Ghana
in1874, Gray (2001: 340) notes that, they prohibiteal by ordeal (both thedumpoison
ordeal and corpse-carrying). The colonial autharyued that any form of trial by ordeal
was a form of capital punishment. Since capitaligiument was now to be regulated by new
laws that were formulated, various forms of trigldsdeal as well as the execution of people
accused of witchcraft, were gradually reducing,yGrayues. However, the criminalisation of
trial by ordeal and execution of people did not beer mean that the door was completely
shut on witchcraft practices, for like today, witcaft pervaded the lives of the people. Also,
to build good relationships with the local authest in order to achieve and sustain colonial
engagement goals, Gray (2001: 341) emphasizethitrat was a show of colonial interest in
witchcraft practice, characterised by legal acasgeaof the practice through Native
Tribunals. Accordingly, the colonial administratiaha point used the widespread belief in
witchcratft to justify their oppression (Palmer, RO45). Palmer is of the opinion that the
colonisers believed that people who believed inpiveers and invisible magic of witches

could not be rational to govern each other.

Back to the existence of the native tribunalss ivorth noting that Native Tribunals
could order a suspected culprit to be tested aracle. Gray (2001: 341) notes that the
postulation of the laws that established the ndtibeinals was the result of a long history of
negotiation between African leaders such as chpeissts, lawyers as well as journalists and
the various colonizing powers of the West. This wafre 1930. Olsen (2002: 522) puts the
period as 1906. This law was however revoked 4880 following what Gray (p.339)
describes as the “controversy of the Tongo oradlk& Tongo oracle was the most powerful
shrine transported from the then northern tere®to the colonized southern zone. Olsen
(2002: 529), in reference to a 1945 diary repoytMieyer Fortes, notes that witch-catching
shrines such as the Tongo shrine were importeddan# from the northern territories
because of their potency. Parrinder (1956: 149 atgues that unlike other shrines, Tigare
(the name of Tongo oracle) was able to deal withenperplexing phenomenon of modernity
where the others had failed. It was thus renowoedts mystical and medicinal powers
(Olsen, 2002: 529). Part of the confusions or awarsies regarding the Tongo shrine was
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religious. According to Gray (2001: 351), both Ghiein and Muslim groups were opposed to
the activities of the shrine and therefore appetddtie colonial authorities to take a closer
look at it. They for instance argued that the ai#is of the Tongo shrine violated the tenets
and practices of the two faiths. Due to this, mpegple who had become converts to the
Christian faith began to question the appearandleenf kinsmen before the Tongo shrine.
Olsen (2002: 529) also notes that the influentekpasion of the Tongo and other shrines
over members of various Christian faiths impliedttthe spread of the Christian faith, which
was one of the cardinal goals of colonialism, wauéfer a serious relapse if actions were
not taken. Added to the Tongo shrine controversywhich reason the British colonisers
needed to intervene in witchcraft practices in@wtd Coast, was the confusions that
followed the proliferation of new shrines acrosatboof the Gold Coast (Olsen, 2002: 528).
According to Olsen (2002: 524), the emergence of gup of rich and wealthy people
through capitalism, was partly responsible foreéheergence and rise of new shrines. This
was because capitalism had made, hitherto, po@i@éecome rich overnight. The swiftness
with which this crop of people became rich or wiaalivas thought to indicate some level of
devilish practices, for which reason there emergespicions. These people could not just
become rich in a short period without engaging itcheraft, people assumed. This is similar
to the rise in witch hunts and witch killings thgfumob justice in the north of South Africa
after the end of apartheid (Comaroff and Comata$i99: 288). Comaroff and Comaroff
argue that most spirited witch findings in the NMerih provinces occurred as a result of
blatant and rising inequality, brought about byngsmiddle class of people in this new era of

post-colonialism.

4.3 Description of Witches

It has been argued that the belief in witchcralidsed on the assumption that man by nature
live in two worlds simultaneously. These are theldithat can be seen and the world of the
unseen (Palmer, 2010: 43). Populated by the sfitdabner, 2010: 43), witches are believed
to inhabit the world of the unseen. Thus, it iSdetd by many people that due to witches’
statuses, they belong to a world of their own. Tiothe ordinary person in Ghana believes
in the existence and powers of witches, Nukuny®3269) is of the opinion that people are
quite confused regarding the nature of witchesebsag the manner which witches operate.
Nukunya (2003: 59) describes witches as peoples avadl female, who are believed to

possess inherent supernatural powers which thetousgm others or to benefit themselves.
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The use of these powers, Nukunya notes, could be dibher knowingly or unknowingly.

The description of witches offered by Nukunya (20893) highlights three important things.

In the first instance, a witch can either be a imaa woman. Secondly, the use of the powers
of a witch can be used intentionally or unintenaitbyn The third reason is that witchcraft can
be used for both good and bad purposes. Regatuengecond factor, a witch may be
conscious or unconscious of her activities (Sarp@096: 47). Sarpong (2006: 47) argues
that in Ghana, it is believed that some witchegbdehtely acquire their powers from their
mothers, fathers or other close relatives or ag¢sigven strangers. These strangers are usually
old women who are believed to give the powers ¢drldividual in the form of gifts, usually
beads. This means that the use of witchcraft ts/dhiegory of witches is conscious. Sarpong
(2006: 45) also discusses witchcraft as an inheréghenomenon. Thus, the acquisition of
witchcraft powers is quite extensive, and in sonfigcAn societies, it is believed that the
daughters of a female witch become automaticaltglveis and not her sons. Also, the sons of
a male witch become witches automatically and motdhughters (Sarpong, 2006: 45). In the
light of this argument, Sarpong emphasizes thatheraft in those societies is inherited
through the unilinear descent from parent to ctildkunya (2003: 60) on the other hand
hold a different opinion. He notes that though hit@ft may be inherited or acquired, it is
usually not vested in the descent groups. Accortbrigukunya, vesting it in the descent
group will either weaken or even completely destteygroup. The third and final point in
Nukunya'’s (2003: 59) description of witches relatethe fact that witchcraft powers can be
used to either destroy others, that is, for bagp@ses, or can be used for the benefit of the
witch. It is however not clear whether the bendfit accrues to the witch is for her selfish
and parochial interests. Taken a Durkheimian viewitchcraft, where emphasis is placed

on the social cleavages and not natural causesn@ns(1980: 447) defines witchcraft to
mean a folk theory of misfortune according to whitipersonal misfortunes, such as illness,
accidents and death are believed to be causedrbgis who possess dangerous
supernatural powers. Therefore, according to Sa(2d06: 44), there cannot be a good
witch. Thus, all witches are evil. “They are "olbssd’ with evil, they are "compelled” to do
evil, it is even "involuntary” with them” (ZuessE971: 225). Sarpong (2006: 44) argues
further that at best, a witch uses his or her pevi@rselfish purposes; to get children,
money, good crops among others and at worse, $eyheir witchcraft to harm or cause
destruction to others. Witches are therefore seenscial menace.
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4 .4 Features and Activities of Witches

Different views have been expressed by people deaggahow witches carry out their
activities. For Sarpong (2006: 45), a witch isvanly human being who possesses or is
supposed to possess witchcraft substance. To baapkrform their devilish activities,
Parrinder (1956: 148) argues that witches are @tgposed to possess some apparatus or
medicine. According to Sarpong (2006: 45), thesistnces take many forms and shapes.
They could be in the form of a pot, a gourd, alslmmlong others in which concoctions are
prepared. The concoctions or the mixture, Sarpanesy could be made up of beans, herbs
of several kinds, human hair and nails, cola, caraaven fish. Sarpong argues that the
stranger the objects are, the more potent and foltke mixture will be. The places where
these substances are located vary from societyciety. In Ghana for instance, these
substances can be located in the farm, in thelhaartier the bed and outside the compound

of one’s house (Sarpong, 2006: 45).

Though witches do not perform any rites, make §aes or recite any spells and
incantations (Nukunya, 2003: 60), they are supptsg@bssess psychic emanation which is
believed to cause injury to health and property{&ag, 2006: 46). These are complemented
by some nocturnal orgies and possible transmutafievitches into birds, reptiles and other
creatures (Nukunya, 2003: 60) such as owls, nighijack cats and fireflies (Parrinder,
1956: 144). According to Sarpong (2006: 46), hhesieved that witches look and glow like
fire and are able to fly. Evans-Pritchard (1967). drues that light is not the witch in person
stalking its victim, but is an emanation from thitkol's body. Assuming the form of an
animal, the glowing light comes from her foreheddah lights her way across the night sky
(Parish, 2003: 27). Sarpong (2006: 46) again arthadswvitches are also believed to be
visible at night but dangerous to see by the orgliparson. This is because, witches are
believed to attack at night (Parish, 2003: 27).@gkding to Levine (1982: 262), night hours
are assumed to be good for witches because pe@ptketenceless during this time and as a
result, witches can easily unleash their powers thadr victims. Thus, they invisibly devour
their victims, typically causing lingering illneasd eventually death (Drucker-Brown, 1993:
533). Levine (1982: 264) posits that during thehhigrgies, some witches drag their own
daughters along to their assembly grounds. In ige these daughters are forced into
witchcraft. Related to this is the belief in witchft by the Tallensi of northern Ghana as

discussed by Drucker-Brown (1993: 533). Druckervidaranotes that among the Tallensi,
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witchcraft is inherited from one's mother. This aj® make the uterine kin, referred to as
S00g,as potential suspects whenever witches strike f@muBrown, 1993: 533). As novices,
new female witches among the Mamprushis of nort&rana, trained or coerced into
witchcraft, are expected to provide food for thegniors (Drucker-Brown, 1993: 534).

There is also the assertion that witches act icednlt is believed that witches meet
in companies (Parrinder, 1956: 145), that theysasn in clusters (Parish, 2003) or even
sometimes part of an organisation (Macfarlane, 1929). In Ghana, Nukunya (2003: 60)
argues that there have been reports of witchesrgpidght assemblies at which decisions are
taken about their victims. Nukunya again pointstbat it is usually during these meetings
that the actual devouring of victims takes placéciés meets up with their fellows and
other conspirators around a pot into which the sbtie victim is thrown and boiled for
eating. In relation to this, witches are believeddam the spiritual world, in curious ways
and defying the laws of gravity (Macfarlane, 19294) to feast on the flesh of their victims
(Palmer, 2010: 45). Sarpong (2006: 46) assertstibagh the witches may physically be
lying in their beds, they despatch the souls off théchcraft to remove the physical part of
their victims’ organs, which the witches, as a growill devour at a meeting. Thus, the
witches’ souls fly at night while their bodies ramasleep in their various homes (Parrinder,
1956: 144). This is linked to the African belieftbe separable soul (Parrinder, 1956: 145).
Witches are noted to supply human flesh in turnth the flesh of victims decided upon at
their nightly meetings (Sarpong, 2006: 46). Citaagpious examples across the world such as
Navaho, Mbugwe, Lugbara as well as the Pondo, Miacfa (1999: 215) notes that at these
nightly meetings, some witches also engage in dehsztenity. On how witches devour their
victims, Parrinder (1956: 146) notes that it is ‘Bgritual body’ or the ‘soul of the flesh’ of a
victim that has its power sucked or is eaten aridhmphysical body. Sarpong (2006: 46)
also argues that death to a victim is done slowtythat a witch may take a portion of a
victim’s brain and add to his or hers. This exptavhy some lazy, slovenly, unattractive can
nevertheless be very clever and thus pass themieations, while the clever ones fail in
their examinations. Similar to this, there was aimeeport of a 17 year old girl dumped at
one of the witches’ camps in the northern regiarbfEing exceptionally brilliant. The story,
retrieved from myjoyonline.com (April 2, 2012) repoof how the Senior High School
student was rescued by the Ministry of Women anitl@&mn Affairs after she had been
accused of allegedly having taken away the brdimgoless intelligent colleagues to excel
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in school. To escape from harm and harsh attitoflesr family and community members,

she had to seek refuge at the Gambaga witches’.camp

4.5 Witch Camps in Ghana

Though the existence of the witch camps in Ghanabearaced to the pre-colonial period
(Kirby, 2009: 49) or more than hundred years b&dhhoebelen, 2009: 21) or even since the
19" century (Stromberg, 2011: 2), not much has bedtewrabout the existence of these
camps. It was not given public focus until recémiess. It is through media reports that it has
been identified and seen as a critical social grobtonfronting Ghana (Kirby, 2009: 49).
Kirby also notes that the creation of public awas= driven by the proliferated media in
Ghana, has also encouraged many NGOs with polditdlgender laced agendas, to join the
drive towards creating wider public attention tsthocial problem. Due to the activities of
these NGOs and the essential and informative levfstee various media outlets in Ghana,
the witch camp phenomenon has attracted the aiteafithe international community too.
For example, The United Nations Special Rappomewiolence Against Women reported
in February 2008 that “violence against women beanaks witches is reported from all
regions, but the issue is more visible in the ndrih to...settlements...where women
accused of witchcraft can seek refuge and protedtam persecution by their own
community or family” (Schnoebelen, 2009: 22). Satlmelen (2009: 22) again notes that the
UN Human Rights Council identifies the Gambaga witamp as an Outcast Home, and
accommodating an estimated number of 80 womenaghs of these women ranged
between 40 and 70. The report further highlightd fome of the women in the Gambaga
camp have been living there for more than two desat@ihey are unable to return home out
of fear. Palmer (2010: 14) also describes thesgsas isolated colonies, where women,
who escape from being beaten to death, stonedohéy, are banished; to live the rests of

their lives. There is no agreed number of witcleashps in the northern region.

With the media taking a centre stage in highligitime witch camp phenomenon,
guite a lot of media houses have had time to aapgrts, commentaries and articles about
the practice. | hereby highlight three of such mddcus; two from Ghana and the third one

by an international media. Regarding how the Ghaanaiedia have portrayed the witch
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camp phenomenon, a news commentary by the Gharal@&sting Corporation (GBE)
discussing the witch camps, casts a rather nedgagivieon the phenomenon, especially in
this age of growth in science and technology, winekeitchcraft accusations cannot be
empirically proven. It also emphasize the fact thet saddening that this phenomenon still
exists in modern day Ghana where people professkd Christians or Muslims and the
existence of the rule of law. The news commentaritien by George Asekere, gives the
number of people living in three of these camplsd@s many as over nine hundred and
sixty-six (966) women and six hundred and seveii)66ildren. These camps are the Kukuo
camp at Bimbila, Gambaga camp and the Gnani canniping/specifically on the Gnani
witches’ camp, a feature article by Leo Igwe on @Web? highlights that the camp is a
place whereby the safety of people, running awamftheir communities, due to witchcraft
persecution, are guaranteed. Leo Igwe is alsoeobginion that the residents of the camp are
not seen as outcasts by the community members®dwalued and respected. The writer
concludes by arguing that the practice of witchasaé subtle way of eliminating or of

getting rid of people he describes as ‘hated’ awanted’ by their families or communities.
Finally, at the international level, Kati Whitakén, The Telegraphentitled ‘Hundreds of
women trapped in Ghana’s ‘witches camp”, positt these camps exists in Ghana’s poor
regions of the north. She emphasizes that thesps<are places where women seek refuge
after escaping from beating, torture even lynchmtie a life in exile, ostracised from their
families and left to fend for themselves.

4.6 Kinship in Ghana

Like in other parts of Africa, as Alber, Haberleind Martin (2010: 44) note, the significance
of kinship, belonging, as well as mutual suppoetypdes the life of the ordinary Ghanaian.
According to Stone (2010: 5), kinship is simplyidetl as relationships between persons
based on descent or marriage. Kinship relationshigh can occur through blood
(consanguinealas well as brought about through marriagféirfal) ensures the cultural and

® Retrieved from www. gbcghana.com on the 06/04/13.
*Published on 19/02/13 and retrieved from www.ghataaom on 06/04/2013.
®> Published on 30/08/12 and retrieved from www.tedpfrco,uk on the 06/04/13.
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biological perpetual of society’s membership iniéidd to setting the parameters for
people’s statuses, rights and obligations to om¢hen (Assimeng, 1999: 74). The
importance of kinship relationships in Ghana is@tall-embracing (Nukunya, 2003: 17)
indicating the nature of relationship between f@tance husband and wife, parents and
children, brothers and sisters grandparents antgriaildren among others. How marriages
are contracted and where couples should live afteriage is informed by kinship.
According to Nukunya (2003: 18), kinship in Ghaff@ets the religious, economic and
political organization of various ethnic groups p&aining this further, Nukunya is of the
opinion that on religion, every group in Ghana tifferent ways by which they create and
maintain their association with the dead or thesatars through activities such as rituals and
sacrifices. It is usually the descent group amoagyrgroups in Ghana which organizes
ancestral rituals. In the area of economic orgdimaaproperty relations and inheritance and
residential patterns are organized based on tlediginship system being practiced.
Politically, the selection and roles of successimmdefined by kinship. For instance, how a

chief and family head are chosen is determineditghip.

Assimeng (1999: 75) identifies three kinship ameédige arrangements in Ghana.
These are matrilineal, patrilineal and double dessgstems. According to Assimeng, the
matrilineal is by far the most widespread in Ghamerms of population. This system is
practiced by almost all the various groups whicmedogether to form the Akan-speaking
group such as the Ashanti, Akwapim, Brong, Kwawwagiothers, except the Fantes. In the
matrilineal system, a person is more connectetddartother’s lineage than his father’s
because the descent group to which he belongdracesd to the female line (Nukunya,
2003: 33). The origin of this system, accordind\tsimeng (1999: 76) is traced to the Akan
theory of procreation which is to the effect thatidg mating, it is the mother who provides
the blood (egg) while the father provid@sro or spirit (sperm). Blood is believed to be
thicker than thetoro among the Akan. Thus, people who belong to theedalood are
believed to have greater affinity than those inrtteeo (Assimemng, 1999: 76). Assimeng
notes that the father in a matrilineal settingssuemed to be a stranger. In the area of
inheritance, nephews inherit the property of thieicles and not of their father. The term
wofa(uncle) is therefore a respected and reveredexitdusively reserved for the mother’'s
brother (Assimeng, 1999: 77).
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In patrilineality, children belong to their fatheriescent group. Such a descent group
is made up of persons, male and female, who aeddsd through the male line only from
a common ancestor (Nukunya, 2003: 27). It is byttiarmost common form of kinship
system in Africa (Nukunya, 2003: 25) and the mastifiar to students of western societies
(Assimeng, 1999: 77). Assemeng (1999: 77) argussutider this system, children inherit
their father’s property and succeed to his offide.further posits that unlike the matrilineal
society, children in a patrilineal system of kinsbelong to, and are owned by the family of
the father, and mothers are seen as strangersladbealong to their own patrilineage. This
system is by far the most common system of kinahipng many ethnic groups in northern
Ghana, such as Dagombas, Mamprushis, Gonjas, Vikdasimbas, Konkombas and the
Tallensi, among others. It is however significametphasize that the Gas and Ewes, located
in southern Ghana, also practice patrilineal sysi€kinship. Before | discuss the position of
women in a typical northern community or societhjat also forms part of the nature of
kinship, | turn my attention to a brief discussafrthe double descent system of kinship
practiced by the Fantes, an offshoot or a subafrihe Akan group. According to Assimeng
(1999: 78), under the double descent system, aspébbth matrilineal and patrilineal
practices are found. It is therefore a kind of arell system of kinship, whereby matrilineal
and patrilineal kinship attributes can each betkxtaFor instance, Assimeng emphasizes that
in the area of rights and responsibilities, duenagiledgement is given to the matrilineage.
Land is also inherited through the mother’s line.t®e other hand, in the area of military

organization and spiritual protection, due recdgnits given to the father’s lineage.

The political organization of an ethnic Ghanaiapastly informed by the kind of
kinship system that is practiced, especially indhea of inheritance. In this discussion, | will
focus attention on the centralized political systarhsome ethnic groups, which also
indicates the position of women. Among Dagombadabyhe most populous centralized
people in northern Ghana, Nukunya (2003: 73) arthetsapart from the maintenance of law
and order, the hub of social, economic and relgjiotganization of the people rests under the
domain of the chief. Having been influenced byrskhrough Wangara and Hausa Muslim
migrants, Nukunya argues that aspects of the Dagonyalty have been Islamized.
Therefore, most of the traditional and non-Muslehgious functions are left to non-Muslim
practitioners and functionaries of whom fhiedanag(the earth priests or custodians of the
earth) forms a significant part. In both caseg, i&n accession to chieftaincy (a system of
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accession to a position of a chief) as well as dimasd’ office, inheritance is passed through
the male line and usually through the male linédciBy mediating between man and the
spirits, the role of the Tinadana is very importsince every northerner believe in the
existence and powers of the ancestors and thaieimée on their lives, just like other ethnic
groups of the south of Ghana. As Sarpong (2006ndiBs, even though the living cannot go
to the world of the ancestors, they believe thatahcestors keep a watch and a constant
contact with the living members of every lineagde\t are said to be the custodians and
makers of tribal laws. Writing extensively on tdamprushis, one of the sub-units of the
Mole-Dagombd (also refer to as Mole-Dagbani), Drucker-Browng29544) emphasizes
that in the Mamprusi kinship system women'’s relalips with one another as well as the
segregation of women from men in the Mamprusi hbalkkare significant. Describing
Mamprusis as people who value polygyny, DruckernBr@1993: 544-545) offers the

following to show the position of an indigenous Mamsi woman and/or wife:

The potential conflict among co-wives which existsll polygynous societies is part
here of a highly stratified domestic order. Tha&iehy among the wives of a
Mamprusi husband is based strictly on the ordenafriage. In households with four
wives or more there will be a further division betm the first three ‘senior wives',
ranked among themselves, and the junior wives, avk also individually ranked.
The authority of the first wife with regard to alhers is unquestionable. A Mamprusi
senior wife organises the essential domestic aiets/of junior women, such as
carrying water, collecting firewood and prepariongd for cooking. She divides and
serves the food to be distributed by junior wonethe men, the children and to other
women. In larger households she may organise aexses the brewing of beer, the
making of shea butter and locust-bedavwadawa soup, or the production and
marketing of other products. Moreover, in all hdwdds, a senior wife has authority
over the children of junior wives and young childsteep in her room once they are

weaned.

® This group comprise of the Dagomba, Nanumba, Mastprand the Moshi who are largely found in Burkina
Faso. The history of these people is traced tonanwon ancestor. They therefore share similaritidanguage,

customs and traditions.
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Describing how children are socialized, how wives gositioned in a household, how
divorce and separation are frowned upon as weibaswomen may acquire witchcraft

powers, Ducker-Brown (1993: 545) emphasizes thus:

In a well ordered Mamprusi household junior and@amnwomen form cohesive if
hierarchically ordered groups. Ideally, childree aeparated early from their mothers
to join a group of half-siblings, subject to thelraarity of senior women or young
men. Young women, joining such households as jumioes, often rebel by running
away. More often than not their male kin returmthie their husbands. The vision of
such women inadvertently becoming witches may el& response to the rebellious
emotions of junior wives. Certainly the image afemior witch or witches recruiting a
junior woman by surreptitiously feeding her medgiwhich then impels her to Kill
her own child or a co-wife's child in order todethem all, is a nightmare which
encapsulates many of the tensions common among wontke large polygynous

Mamprusi households.

The descriptions above partly show gender role egpiens of women, especially by
married women in a typical traditional Mole-Dagbaaciety. This is not very different from
other ethnic groups spanning northern Ghana. lot@ meneral perspective, Nukunya (2003:
96) emphasizes that even though both men and woareandertake farming throughout
Ghana, there is usually a clear division of ladoetween the sexes. This sometimes extends
to different age groups. For example, the fellifgrees, clearing of the bush and the
preparation of land for planting are usually unaleen by men; apparently because of the
physical exertion these activities requires (Nulkayr003: 96). Women on the other hand are
required to make sure that food is made availali¢he men. Also, along the coast of
Ghana, where fishing is a major economic activitgn do the actual fishing while women
process and sell the fish. Nukunya (2003: 96)ss af the opinion that there are certain areas
where gender roles are not strict. For example ,udy& (2003: 96) argues that in most
instances, sowing/planting, harvesting and carrgiinfpod harvest to the house/home in
most farming communities across Ghana are caruaetyboth men and women. What must
be emphasized is that children are socialized teenadong gender specific roles as described
above. As Nukunya (2003: 96) highlights, specidiskis reserved for the sexes are also
considered appropriate for younger children of tsztkes. Assimeng (1999: 110) also
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emphasizes the fact that during various rites eéage by various ethnic groups in Ghana for
example, women are instructed on the conditiomsarfiage, the art of home keeping such
as cooking, the care of children and how to take o&the husband and other extended
relations of the husband. Assimeng (1999: 110) sanz®s the gender role socialization in
most traditional Ghanaian societies as the fadtgins are socialized to take up their future
roles as mothers and housewives while boys follmeir fathers on the various chores in
either hunting, fishing, farming and metal fabricat Finally, it is essential to note that there
are presently changing trends regarding speciinclgeroles, especially in most urban
centres in Ghana. Assimeng (1999: 124-132) extehsdiscusses the essential role of
education and the world of work at urban centressscGhana as behind these changes. He
argues that education has made more urban womenina@pendent than before. This,
according to Assimeng (1999: 126) has partly beflnenced by exposure to contemporary

gender studies.

4.7 Women as ‘Witches’

The sex of alleged witches varies across diffesenteties. What is however clear is that
many studies identify that in many parts of theldiowomen are largely at the receiving end
of witchcraft accusations, compared to men. Inti@heto this, Osam (2004: 22) argues that
in Ghana as well as in other parts of the worlggald witches are almost always women.
Making copious reference to various regional siaisacross the world, Schnoebelen (2009:
8-11) argues that a significant number of peoptt @mmunities across the world either
label, target or persecute women as witches. lo@ajrduring the witch-hunts that took place
from approximately 1450 to 1750, there were roud!l@,000 trials and half as many
executions. About three-quarters of these peopte wemen. The numbers in some
countries/places were however even more disprap@te. In Hungary, Denmark and
England, roughly 90% of ‘known witches’ were wome&nen though Gaule (1646, in
Macfarlane, 1999: 158) stresses that a personisagfl was the main feature of determining
who was a witch in sixteenth and seventeenth ciestuGaule’s further description of those
features shows that women were more or less the tagjets of accusations. Gaule notes
that ‘every old woman with a wrinkled face, a fdrbrow, a hairy lip, a gobber tooth, a
squint eye, a squeaking voice, or a scolding tongas ‘pronounced for a witch’ (in
Macfarlane, 1999: 158). Explaining why women arestradten the objects of witchcraft

accusations, Macfarlane (1999: 161) suggestshbdemale sex is considered to be both
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weak and vicious. The weakness of the female seftas attributed to Satan and women'’s
vicious characterisation attributed towards fellomman beings. The weakness of the female
sex is, according to Perkins (1608, in Macfarldr899: 161), entangled by the illusions of
the devil to commit the act of witchcraft which thescribes as a damnable art, compared to
men. Stearne (1648, in Macfarlane, 1999: 161) algaes that the tendency of women to
become witches through the work of the devil is ttueshat he describes as connected to the
expectation that women are ‘commonly impatient, lagithg displeased more malicious, and
SO0 more apt to revenge according to their powet thareby more fit instruments for the

Deuville’.

Discussing African ideas of witchcraft, Parrind&®%$6: 147-148) is of the opinion
that instances of women confessing to witchcragtaawidespread practice in most parts of
West Africa. According to Parrinder, while some wenrare eager to confess, others have
resisted the accusations and temptations to cqritedeath. Parrinder (1956: 147) again
argues that it is a common practice to mistrustwaddhen because it is believed that most old
women ‘consume’ others to add up the ages of thetims to theirs. It is therefore a
common phenomenon to witness people look at old evowith some level of mistrust.
Parrinder (1956: 150) attributes the associatiowahen with witchcraft in Africa to two
main factors. In the first instance, this couldtlyaoe a result of male domination in all
spheres of life in most African societies. The settactor Parrinder advances is the close
link between women, as mothers and midwives, afahirmortality. With women largely
exclusively expected to ensure child care, it eefore highly likely that when children die,
women could easily be pinpointed as responsibleemthe deaths are beyond
comprehension sometimes, women could be cited iach®s’ who have been consuming the
soul of these infants. In terms of country-spedifita, Miguel (2005: 1154-1155) argues that
national statistics provided by the governmentahZania show a rise in witches’ killings in
western Tanzania since the 1960’s. Miguel repbids between 1970 and 1988, three
thousand and seventy-two (3072) accused witches kikked in Sukumaland alone. This
figure, which represented more than two-thirdsatfanal witch murder total constituted
eighty percent (80%) women. Miguel (2005: 1156p atsakes copious reference to witch
killings around other parts of Africa where majprf victims have been women. He cites
places such as northern Ghana, Kenya, Mozambiquemda, Zimbabwe and South Africa as
explicit cases. Macfarlane (1999: 230) also ardgbasapart from women being labelled as
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witches, there is a further distinction as to wketlhomen who are witches are married,
childless, single or widowed. Macfarlane cites Nwmenen witches as always as married
and Navaho women witches as those who are childielsave passed the menopause.
Macfarlane (1999: 161) attributes the social posgiof the female as being responsible for
accusations, compared to men. Macfarlane argueashaives as well as mothers, women
tend to be more intimately connected with variormigs such as village groups. For
instance, women are most often the co-ordinatiagenht in village society. In cases
whereby society was segmenting, people would feehsy about them. Finally, even though
women have been cited as victims of witchcrafth@sviarious studies and reports reviewed
above have clearly demonstrated, data analysisdged\wy my current study argues that
since both men and women can be accused of witthanal thus become victims of
witchcraft accusations, the propensity or abildydefend themselves stand out for
consideration as well. This partly forms the depa&rpoint of this study from other previous

studies.
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CHAPTER FIVE

MOVEMENT TO THE CAMP, SOCIAL POSITIONS AND THE DEFE NSE
AGAINST ACCUSATIONS

5.1 Introduction

This chapter focuses on the movement of peopleeg@amp. The chapter specifically looks
at the nature of movement to the camp and the inateedauses that might have triggered
those movements. The chapter ends with a discus$icertain social positional
characteristics of the residents at their origgeahmunities that played various roles in the

accusations and the subsequent movement of peoftie tamp.
5.2 Movement to the Camp

5.2.1 Nburidiba’s Story

It was one Saturday evening, deep in the night.tMesple in Nuburidiba’s community were
deep asleep. Typical of night life in most ruratroounities across Ghana, there was dead
silence. Only shrills of birds covered the atmosphblburidiba waited endlessly to hear the
first cockerel that usually shows that the nextmirmay was nigh. The first cockerel was also
to signal to her that the decision hour had arrivexishe thought over this, one idea came
smashing what she had envisioned. The first cotkereld also mean that some young men
and women will begin movement to their various fayio clear the lands for the impending
farming season. Thdu-azin’ will also begin the first Muslim call for prayeasd sooner,
people, especially the old ones, will start movimghe mosque for the early morning
prayers. Also, people who had planned to travekier communities the next morning will
soon be seen on their bicycles paddling to thoseragions. As these thoughts clouded her
mind, Nburidiba was put in a state of confusiono@t she risk remaining in her room and
getting picked up by some angry youth in the comitgwor should she move out earlier than

the morning cockerel? What was Nburidiba’s crimeg thstigated this movement? She was

" A person who calls people to prayer in Islam
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accused of beingsongya® and some youth in the community were angtyuridiba opted

for the latter plan of moving out of the communiigfore the first morning cockerel.
Unprepared, with few cloths stuffed on her armgiie moved out of the community of her
birth and that of her ancestors to her present aamitsnof Gnani. According to Nburidiba,
though she could not tell the exact time when stwesl her journey, she was quite sure that

it was around 2:30 am.

In the interview | had with her, though she did kwbw my age, she was very sure
that | was not born at the time she set foot tocirap which had become her home since.
Nburidiba was accused of witchcraft by one ofdaeg® members. She was alleged to have
blocked all efforts the accused had made to be@uoeessful in life. The allegation was
based on the alleged victim continuously seeingtiteised, in this case Nburidiba, in his
dreams. Though Nburidiba was yet to be summondtdyraditional authority of her
community, most of the youth in the community wangry and were already up in arms to
show Nburidiba where ‘power lies’. Most of the yioutad initially suspected her of
possessing witchcraft powers. This accusation bylémg bia'® therefore presented most of
the youth the opportunity to express their angenem In fact, it was a confirmation of their
earlier suspicions. Nburidiba’s suspicion was #tedt gossip in the community. Thus, to
escape from the risk of being threatened, druggédaaten, which often accompany such
accusations (Quarmyne, 2011: 481) and even songeheiag butchered to death (Hari, 2009
in Quarmyne, 2011: 481), Nburidiba had to leavedoenmunity. Under the cover of
darkness, she walked through the narrow path whaxhs to and from the community and
the bushes for long hours to Gnani. She escapedier to'to prove my innocenceis she

put it. The case of Nburidiba’s movement illustsafadinkrah’s (2004) emphasis that

8a Dagbani word referring to witches. The male eglént isbukpaha but this is hardly known by people
because of the assumption that women largely peetitchcraft and also use their witchcraft powfersevil

purposes.
oA dangrefers to the family in Dagbanli, usually the exded family.
10 Family member, usually an extended family member.
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witchcraft accusations are based on suspicion, ruon@ossip that circulates within a

community.

5.2.2 The Story of Neena

Neena was happily married to her second husbaadlading widowed for close to two
years. The first husband was a chief in one sneatimunity in the northern region. Neena
had two grown-up children from her first marriagenale and a female. It took time and
persuasion from some of her family members to amesher to get married for the second
time after the unfortunate death of her first hugb&he had to finally yield to the persistent
persuasions and pressures of the family membegrsciadly her two children. The outcome
of the persistent pressures and persuasions cadgedl to get married and thus move into
her second marital home, this time, in a diffe@rmmunity. From this second marriage
came two other children; both males. Growing upgNewas not given the opportunity to go
to school just like many other people in the comityuishe was however very fortunate to
have acquired some basic skills in local soap nugétird alcohol brewing from hériba %,

As part of the traditions of her people, she haghbised by hdPriba as a fostered child.
Kuyini et’al (2009: 441) refer to this type of fesing as kinship foster care involving the
placement of a child with a blood relative. Thisgarding to Kuyini et’al (2009: 441) is
common among Dagombas of northern Ghana. Frongeilia village, Neena carried a head
load of the soap she produced every morning to Sk# also brewed local alcohol for sale
when she got home after the morning soap busiiéssigh limited money was realized
from these businesses, she was quite satisfiedibecthe little money she made from them
were supportive enough to enable her to live aifigghlife, at least from the standard of the
community. With these businesses in placedéda bi gberi kum bee chani n suhurd’she

intimated.

One day, a day she described as a terrible dagy atte hates recalling, a day that
draws tears into her eyes whenever she reflectsipyer happy marriage and businesses

came crashing. What happened? Neena was accusédlafraft by a community member, a

11 Paternal Aunt.

124 never went hungry and | never begged”.
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man she said she so much respected. She was aitelgade killed the wife of the man in
guestion, through witchcraft. The allegation, ie tbrm of a rumor, was the commonest talk
in the community for almost a week. She only becamare of it when people started
pointing accusing fingers at her physicallyly son | thought | was dreaming when | found
out the person who made the accusation, | couldalb¢ve it...”,Neena told me in an
interview. It became worse when her businessesniegsuffer as people avoided buying her
products. Like wildfire in a windy day, the rumaadhreached almost all the adjourning
communities. As a result of this, members from ¢hadjourning communities also avoided
buying Neena'’s products. With the accusation grgviip each passing day, Neena had to
find alternative solutions as the community memigerdd at any point in time react
violently towards her’l heard one young boy, younger than all my chillgoint his finger

at me and said that | will see...this happened whead returning from the sale of my soap.
| just walked away from him to my house with my éjled with tears...,"Neena
underscored during the interview. If Neena wasudistd and confused at this stage of her
life, her two children were more disturbed and weatr Neena noted that she was not the only
person affected by this accusation. Her two childvere also affected. For instance, the
children could not withstand any longer, seeingptepersistently pointing accusing fingers
at their mother to the extent of insulting her; pleachey assumed, were younger than they
were. ‘If you were my child what would you have dond®8ena asked rhetorically during
the interview. The two children, out of these fragbns had to act swiftly. What broke the
camel’s back was when they heard rumors circulatirtpe community about planned
attacks on their mother. Upon hearing this, themediately organized two bicycles; one of
them took her at the back bonnet of one of thedbésy With her little clothing packed at the
back of the other bicycle, they secretly took hatirth the night to the Gnani camp. In

relation to Neena'’s story, Toka, a relevant aatan interview noted that:

“if there is a grown up boy of the woman who heaosut this (referring to
accusations) from the chief that he can no long@ndg with his mother and then he
will take her to the camp....if the woman has a retatvho cares about her...will

take her to the camp for cleansing...she will be hatad if she doesn’t have”
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From this perspective, Neena was fortunate becsheséad two grown up children
who witnessed the impending danger and so actatlguAccording to Neena, it took a lot

of time to convince her to embark on the journe@t@mni because as she said:

“I know | was innocent of the accusation’. No memhbemy family has ever been a
witch. This was proven when | came here....but | anprepared to go back. It was
proven years later that the woman died through quisg... The husband has also
since died but he apologized to me before he @ed.ou see | was innocent but will

never go back...”.

During the interview, Neena intimated that she masle a suspect because she was a
formerNapagd®. As such, she was assumed to be in possessioitcbtraft powers“You
know every Napaga is assumed to be a witch.shé& emphasized. Neena noted that to
confront the challenges that come with being mdritea chief; it is believed by many people
that most women married to chiefs acquire certaingrs, including witchcraft powers. This
belief is common among many people in the northegion, especially among ethnic
Dagombas, Mamprusis and Nanumbas. Neena also éelibat because she was a stranger
in that community, she was only made an innocesitmaiof a crime she swore she never

committed.

5.3 Matters Arising from the Two Stories

The two stories provide two different but typicakes by which most of the resident
informants had moved to the camp. The decisiondeento the camp, in the case of
Nburidiba, was taken by Nburidiba herself. In thse of Neena, the decision was taken by
her children. Also, while Nburidiba moved alonehaitit any form of support, Neena had her
two children transporting her to the camp. In thsecof Nburidiba, she stood the risk of
being attacked if her movement had been discovayexther community members. Though
Neena also stood the risk of being attacked justNburidiba, the presence of her children
was at least capable of warding off would-be ataskTo avoid potential attacks, both
Nburidiba and Neena had to move out of their comtiasduring the night when it was

expected that members of both communities wereafdsep. Again, what was found

13 Title for a woman married to a chief.
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common between these two stories was the facbttatNburidiba’s and Neena’s
movements were based on rumors or gossips. Inarelat this, Charlie, a relevant actor
emphasized thatSometimes when they get an early hint that thett@ssyossip information
that she is going to be called and questioned, g#iencan quietly move to the camp
voluntarily without anyone even seeing her.THis implies that, sometimes movement to
the camp is instigated by suspicions. To avoiddpeimmiliated or embarrassed by
community members, quietly moving to the camp, fomes under the cover of darkness,

become the immediate and sensible option for miegjed witches and alleged wizards.

Also, avoiding the risks of being physically attadkor beaten up by angry
community members were the immediate factors tifatenced the movement of most of the
residents to the camp as exemplified by Nburidifich ldeena’s stories. It can also be seen
from the two cases that people can be accusedt @nhpbewitching kin members but non-
kin members as well. For instance, Nburidiba hatbad relationship with the person who
made the accusation against her. In the case afd\sbe had no blood relationship with the
person who accused her. This is in support of Adinls (2004: 744) assertion that most
ethnic groups in Ghana which practice patrilineakkip such as the Dagomba, Mamprusi,
Gurushi, together with the Ewes of southern Ghbakeve that a witch can bewitch anybody
and not only kin members. However, in the caséase professing matrilineal system of
kinship, such as the Akan-speaking groups likeAtslganti, Nzema, Akwamu among others,
it is believed that an accused witch can bewitdly oraternal kin (Adinkrah, 2004: 744).
Finally, contrary to public perception that the Gneamp and the other camps alike are
prisons or sanctuaries, the two stories providetzer different picture. As the two stories
have clearly demonstrated, faced with the risksenfig embarrassed at the least and attacked
or tortured or even threatened with death at waovbeyidiba and Neena had to move to the
Gnani camp for safety. What must be noted therefotiee fact that the Gnani camp do not
only serve as a refuge but a safe haven for mattyeafesidents.

5.4 Directives, Orders and Instructions of Communig Chiefs

Another way by which some of the residents had mdwghe camp was as a result of
directives, orders or instructions of some commuciitiefs or traditional rulers of the
original communities:Sometimes the chief can call the children of theged witch and tell

them he can no more contain her...This is done #feeperson is suspected of being a witch.
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This is an indirect way of ordering the allegedahito leave the community.. Kanta, a
relevant actor emphasized. Sometimes, opporturtegiven to some of the alleged witches
and wizards to prove their guilt or innocence bgegring before community chiefs and their
councils of elders. In doing this, some communiitiegte diviners to determine or identify
whether or not accused persons are guilty of tlegations or otherwise. This the diviners do
by consulting with the oracles or the gods of #redl As Adinkrah (2004: 337) notes, oracles
or witchdoctors, who are believed to possess theepoof divination, may be called upon to
establish, confirm or reveal the identity of offemglwitches. My study revealed that in most
cases, the verdicts are arrived at even beforesadqoersons appear before the various
councils. Ati, a relevant actor for instance nadteat “Appearing before the council is usually
a window dressing thing. Though the council is regfito be independent, its independence
is compromised, especially when the accused hagpéyesa woman who has no power and
is vulnerable”.As the comments by Ati clearly demonstrate, accyszdons are only made
to appear before traditional councils in orderabssy standard practices. To avoid appearing
before a council that already had its verdict dedidpon, Nburidiba and Neena for instance
found that they had to move out of their commusitia other cases, when found guilty, an
accused person could be made to undo his/her dliggehcraft activities which resulted in
the accusations. For instance, if the allegedmicsi sick or ill through alleged witchcratft, the
accused person, in this sense the alleged witehzard, could be asked or ordered to heal
the alleged victim. Also, if the allegation restsalleged blocking of the successes of the
alleged victim, the accused witch or wizard coutdondered to unblock this in order to
enhance the successes of the alleged victim. Hawtineeaccused witch or wizard may still
live under the fear of being re-accused when tlegedl victim is faced with new difficulties,
allegedly arising out of witchcraft in the futufieo avoid being accused again, some of the

resident informants avoid going through these @mses by moving to the Gnani camp.

5.5 Social Positions as Functions of Accusations

In many societies where witchcraft is widely preet, men, women and even children can
all be accused of practicing one form of witchcafanother. However, among these
categories of people, among others, some groupsare predisposed to accusations than
others. A number of factors account for this. Ascuy glance at a lot of literature shows that
in many parts of the world and especially in Affittge social positions of people, such as

their gender, age, economic condition serve asgpesing factors for accusations. Much as
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these assertions might have played a part in thgations leveled against the resident
informants of the camp, the focus of this chapterat on the significance of social positions
for being accused, but rather the relevance otspaisitions for the ability of the accused
men and women to defend themselves. Some of tlbesd positional features discussed in

this chapter include gender, economic position @l & age and education.

5.5.1 ‘Because | am a Woman’-Gender as a Functiorf Accusation

Once allegations are made, what is left for an sedyerson is to decide on ways to defend
oneself. The propensity to defend oneself is paighermined by certain gender-related
factors. The first is the relative power positi@tiween men and women. Men in all the
communities the residents hailed from were coneiés be more powerful compared to
women. Men were patrticularly considered to be gfenmphysically and socially compared to

women. For instance, Charlie, a relevant actorchtiat:

“...for those who believe in witchcraft, they kntvat the men are equally committing
crimes with it. But because they are men, theypameerful people, they are strong

physically and socially, men are very more recogaiand regarded. Who are you to
go and accuse him? You see...., yes men are equbdrable but they are better off

in relative terms and so people are even afraiddouse them”.

Thus, once men are considered to be stronger goarad physically, they stand the
chance of defending themselves when faced withiske of attacks by community members,
such as the youth. Also, the assumption that waanenveak physically and socially implies
that they lack the necessary powers to defend thleeswhen accusations arise or even
when they are physically confronted. Once they &sdape routes following accusations,

women, considered to be weak, may move to the dangafety/protection.

Regarding the social power of men compared to womest of the people who
preside or are likely to preside over the tradgianial processes in their original
communities are men. For instance, Ati, a relegatdr noted that “.in some of the cases,
the women are not able to deny the directivesetriditional chiefs who most often preside
over the allegations in their communitiegccused female residents therefore only listen to
their dictates without being given the slightesp@punities to talk when they appear before

them for various forms of alleged bewitchments sTposition of alleged women culprits is
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supported by the general societal belief that woaremot expected to talk in public and
especially in the presence of men. With this asgiomgn mind, in the traditional

adjudication of cases, women largely do not haveiee. Thus, denied with opportunities to
be heard, they only stand and watch defenselesshe# cases are decided upon. What must
also be noted is that these trials are most ofédah in public. The presence of usually large
numbers of men is alone enough to dissuade mostiéemieged witches from putting their
sides of the accusations before the traditionajgualr judges. Even when some accused
women are given the opportunity to tell their sidéstories by some community chiefs who
are a little more flexible in their dictates, thsiories are likely to be regarded as either
untruths or half truths.ljust kept quiet when the chief called me and éske whether |
actually killed him.....” Bangbebu, a female resident informant emphasi&&tth. women

least likely to be heard during the trial, mostlegm easily move to the nearest camp, such as
Gnani, upon hearing rumors of their alleged witelfficactivities. | learned that most of the
female residents had moved to the Gnani camp bedhayg lacked the necessary powers to
guestion their community chiefs upon whose instomst they got banished to the camp. For
instance, during an interview, Tunteeya, a femededent emphasized that lven | was

accused and the chief called me and said | shaa#dd his community, | had to leave to
Gnani”. When Tunteeya was asked why she did not challdrgetief knowing that she was
innocent, she noted that “he is a man. He is also my chief. | have to respisobrders. If he
should call me today, | will go and listen to hinrt bwill return to Gnani. He is still a man

and my chief despite that | do not live in the camity any longer”.

Related to what has been identified above waseheflthat men were the
breadwinners of families. Men are traditionallyw&gd to provide care and protection to
members of their families, including women. Thubgw men acquire witchcraft powers, the
acquisition is assumed to be for protection of fammembers. In contrast, when women
acquire witchcraft powers, it raises eyebrows. Thisecause it is assumed that women are
already given protection by their husbands or faméads who are most often men. In the
case of most of the interviewed residents of tharenamp, the acquisition of witchcraft
powers by women was assumed by members of theimcmities to be for evil purposes
which must be corrected. As ‘evil’ people, womerreveonsidered a threat to the order of the

human society. Azima one of the resident informaited that:
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“...there is this aspect of the belief in witchcriafire (apparently referring to

northern Ghana)....it is accepted that it is not jsimen who have witchcraft in

them, that men also have it. ...for men, their powaegsnot evil. They do not use it for
evil things. They use it to protect their houseba@dd society. So everybody knows
that, yes, this man standing there is a wizardheuis free to move around because he
is a man. He can practice it. But let the first g@m suspect that this woman has a bit

of witchcraft in her, and then they begin to lymer. So that is the unfair part of it”.

Indeed, the belief that men are the main breadwsnokfamilies could be in theory,
since it real practice, the contributions of wonmethe running of households could make
them assume the position of breadwinners, if woseahtributions in the running of
households were to be quantified and made vistitbough some of the resident informants
were engaged in some level of economic activitres@ntributing in various ways to the
welfare of their families, it was likely that theyere not considered as breadwinners and as
such their movement to the camp could not have @beplaon the sustenance of their families.
With this assumption in mind, most women might fe@hstrained in the opportunity to
defend themselves when they are accused of witith€tas belief, viewed from another
angle, may be defective in the sense that thougihrtiay not traditionally be seen as
breadwinners, their essential roles in keeping liasmmoving on cannot be overemphasized,

such as in relation to child caring and domestspoasibilities.

5.5.2 Widowhood and Wife Inheritance

Eight out of the thirteen female residents seletethe study were widows before they
moved to the camp. Such a change in status did eathesome challenges, as for instance,
being vulnerable to witchcraft accusations. Intretato this, Kwatra (2012: 3) argues that
among other groups, widows were more vulnerableetog accused of witchcraft in the
northern region of Ghana. Traditionally, one of #ssential responsibilities of men as
husbands is to provide protection for their wivesmouses when they are in danger. In the
case of widows, the death of their husbands imptiasthey may lack this kind of protection.
Thus, in cases whereby they are accused, theréavilb husbands to provide them support
and protection, when for instance, they becomeetargf physical attacks. Therefore, in the
case of the widows in this study, most of them dawdt have had the support to defend

themselves when they were accused. Added to tregheapractice of polygyny. In most
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traditional societies across Ghana, the processeof marrying several wives is a common
practice. In many parts of the northern regionelomple, apart from it being part of the
customs and traditions of the people, the religiblslam also encourages this practice but
with a caveat. What must be noted is the factl8iai is widely practiced in the area. |
discovered that most of the widows came from patyms married backgrounds. Therefore,
their safety became much more difficult after tleattis of their husbands. Most of them
became targets of the children of co-wives at élastl misfortune. For example, four out of
the eight widows interviewed were accused by chandsf co-wives. A circumstance like this
brings conflicts within families. With the abserafetheir husbands who stood the chance of
remedying the situation if they were to be alivegused co-wives are left without any

defensive opportunities but to run to the camppfotection.

Closely related to this was the cultural practitevide or widow inheritance, common
among the Komkonba ethnic group. For example, \whdttriggered the accusations leveled
against two widowed residents were confusions diiggmwho should inherit them as
‘properties’ of their brothers. Teeya, one of taméle residents noted tha&fter the death of
my first husband, | was supposed to be inheritedrigyof the family members of my husband
and there was confusion or misunderstanding asio to inherit me as a wife. This brought
all the accusations and | moved to Gnaritkplaining widow inheritance, Agot et'al (2010:
1-2) note that it is a cultural practice where sigleated male assumes responsibility for the
social and economic support of a widow upon therdebher husband. By this, family
members can inherit the wife of a dead family reéatAs Agot et’al (2010: 2) argue,
inheritors can be brothers or cousins to the widdate husband. This practice has been
identified to be common in patriarchal cultures véheomen and girls are perceived as
commodities belonging to the male family line (Nyaand Walakira-Emodu, 2008). As
Owen (1996 in Nyanzi and Walakira-Emodu, 2008 déntifies, widow inheritance is
common in several countries in Africa and Asia sastGhana, Kenya, Nigeria, South

Africa, Tanzania, Uganda, Zambia, Zimbabwe, Indid €hina.

As the above statement by Teeya clearly indicats]icts that come as a result of
competition for wife inheritance provides opportigs for the ‘defeated’ individual (the
person not selected) to perhaps level accusatgaiast the widow at the least opportunity.
The implication of this is that the conflict can lbetween two individuals and can sometimes
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extend to groups when other family members takessith most situations, the widow is left
at the centre of the confusion, with no persongnodp to align herself with. Caught in a
web of this confusion, she becomes an island fogdiie found between two conflicting
individuals and groups. She has no right at tlagesto decide what is right for her, not even
the right to decide and to select who is best &rds the next suitor. At this stage, the
widow'’s rights to self-determination about her saky, whether to remarry or not, to

resume sexual activity or remain chaste and to slhder own sexual partner (Nyanzi and
Walakira-Emodu, 2008:7) are denied her. Theseedréd the discretion of the late husband’s
family. If she refuses, she becomes a reclusetélpotential of being seen as an enemy by

going against the traditional process in the selraif her next husband.

Indeed, whatever the decision might be, women fanrsdich conflicting positions
are susceptible to different forms of abuses aadrmhination, including being labeled as
witches. For instance, if they are given to mely tie not interested in and if they refuse,
they are most likely to be seen as witches. Agathgy refuse sexual advances by their new
husbands, ostensibly because they do not love #mehso do not want to go intimate with
them, they stand the risk of being labeled as bposgessed by the devil and should
therefore be exorcised. Though the two widows is $kudy who were confronted with
challenges of wife inheritance did not mention sjpecauses but referred to conflicts, it was
possible that any of them might have been facel swhilar challenges. Tried as | did during
the interviews to elicit details, they refrainedrfr doing so. | deduced from their reluctance
that the revelations therein were quite persondlsamsitive, a decision | respected. Though
widow inheritance is increasingly being equatedhviiackwardness and frowned upon,
especially by men who have attained some degresscadl statuses (Agot et’al, 2010: 2), it
is still being upheld by certain societies or greag the two examples from this study have
demonstrated. Again, the consequences of widowritahee are most often negative, one of
which being that it sometimes make women quiteejutdale to witchcraft accusations.
Women confronted with challenges such as highldimtehe discussion stands the risk of
not being able to defend themselves when theyamesad because they will lack the needed

support from their own people/families who are Wyd#ivided and as such are poles apart.

The discussions above bring the question of strakpower which Collins (2000:
277) discusses into perspective as well as theiposif especially women in these
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structures. The focus of structural power relabdsaw “institutions are organized to
reproduce subordination over time” (Collins, 20R®07). The power structures of the
communities where most of the resident informaaiked from are built around a system of
male dominance. At the core of these structuréseisnstitution of chieftaincy and its
practices. The activities and practices of thefthirgcy institution have been employed in
many instances to control or otherwise oppressicegroups of people. Among other roles,
Nukunya (2003: 73) argues that chiefs, who arddbal point within which the institution of
chieftaincy rests, include the maintenance of lad arder. The hub of social, economic and
religious beliefs and practices of people in tiad&l communities across Ghana, are also
partly under the domain and influence of chiefditieally, in Ghana, a disproportionate
segment of heads of the institution of chieftainnythis sense chiefs are men. Its council of
elders providing various forms of administrativelgmndicial support is equally men. As a
result of the enormous powers community chiefs ggssogether with their councils, their
conducts are rarely questioned. This position mélaste difficult for people to challenge
their verdicts. Therefore, if they decide the faiéalleged witches and wizards from their
communities, it is mostly held sacrosanct. Alscama®rganized group, the chieftaincy
institution is considered as representative ofcthramunity. Therefore, their decisions are
considered as representing the needs and condeimsmembers of their communities.
Added to this, since women are least representdteimstitution of chieftaincy, the
tendency of attaching little significance to thedg and concerns of women are presumably
high. As a result, when accused women appear befonenunity chiefs and their councils,

the tendency of ensuring justice stands a greatarae of being compromised.

5.5.3 Economic Conditions

Though | found that most of the informants werel ¢aibe engaged in some economic
activities at their respective original communitis®ney accruing from these activities was
not substantial enough to meet their basic neemtaeDf the economic activities engaged in
by the female resident informants before they mdwedatie camp included local soap making,
brewing of beer known locally gsto, charcoal burning, retail of farm produce, esfdicia
cereal grains, sale of firewood, processing of shatder and locust-bean known locally as
dawawa. It was noted that these economic actiwtgE® not only peculiar to the female
residents but were identified to be common amongritya of rural and peri-urban women.

Tata, one of the female residents noted thgt Son, these were just to assist me a little to
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buy clothing because my children who are supposd&dly them for me are poor
themselves”As can be seen from Tata’s narrative, traditionalig expectation was for her
children to take care of her needs, especially mgéter clothing and other basic needs such
as food and health. Unfortunately, the childrenestéemselves poor, struggling to make a
living. Therefore, they could not be relied uporptovide the expected care and support. In
another instant, Aje, a resident informant, who wlaserved to be quite old before she

moved to the camp, noted that:

“...I have been living here for several years. Myldtan don’t visit me frequently
because they do not have money. One of them hasinem®ccra to look for work. |
hope he gets a good work so that he can come batkwpport his mother...as for

other family members, | cannot remember the laset tihey visited me...”

As can be seen from Aje’s remarks above, the iitaloif most children and other
relations to visit their relations in the campwaad| as the infrequent nature of visits by those
who visited, were partly informed by the poor eamnosituations of those relations. The
movement of most of the elderly to the camp atelst opportunity is assumed to be a
welcome relief to most families for most of themealdy considered them a source of
economic burden. It is very important to note tlwben the children and close family
relations of accused persons are in good econoositigns, the likelihood of defending their
relations, especially their mothers, is quite highis is because those who might be making
the accusations could be relying on the wealthidodm of the accused for their livelihoods.
Additionally, in most cases, the accusations agaiese people may not be made at all
because those who are likely to make the accusateam being rebuked by other community
members. These other community members may oshgh&ldepending on the rich children
of the accused persons for their livelihoods.& community where a woman with grown up
children who are also men and as well as rich..raated a little bit fairly...compared to a
woman who has female children and probably the &dlis no more”Ati, a relevant actor

emphasized.

On the part of the two male resident informantsytivere identified to be engaged in
subsistence farming before moving to the camp.ustrbe emphasized that these were
common economic activities of most rural men inrbethern region as weldika, a male
resident informant noted that “T.hese days farming to even feed the family is a®t.elhe

56



lands have been weakened and if you do not haveymorbuy fertilizer inputs, you cannot
even harvest a bowl of maize....l used to cultivdt¢ af maize and little yam...The
comments expressed by Adika clearly demonstratéisgations he went through and his
laxity to continue farming as‘in.l was more or less idle always loitering in mynmmunity
because it was not worth going to the farm wherotitput from the farm could not feed the
family....I suspect my idleness, always moving daily my friends or sitting under
community trees and discussing community mattergghtimave encouraged the people to
label me a witch” When Adika linked his accusations to idleness,abmmon Ghanaian
saying that the devil finds work in idle hands camenind. By this, it means that when a
person is idle, the likelihood of getting engage@vil practices, usually attributed to the
work and influence of the devil, festers. The assehby Adika could therefore imply that his
idleness, which arose out of poor farm yields,|lpanade people to believe that he was
engaged in devilish practices, including joiningcks with alleged witches to commit crimes.
With poor farm yields quite discouraging and noestconomic activity in place for Adika,
he stood defenseless when he was confronted vathdtusation. This was because he
depended on others for support and sustenancdik€hbood of people believing that he
was really joining hands with other alleged witck@sommit crimes could have been
believed and trusted by others, especially if inaated from those who provided him
support and sustenance. Again, the two assertiglosviprovide cases whereby poverty
might have played a part in the accusations madmstgsome of the resident informants:

“My son.....hnmmmm don’t even say it. Have you evanm serich person being a
witch? If a rich person is even suspected of beimg, you dare not talk about it. It is
only a gossip, remains a gossip and dies as a gbgBiangbebu, a Resident

informant).

“You will find that there is that dimension of wittraft allegation which borders on
one’s economic vulnerability. A lot of the peoptewsed of witchcraft are very poor
people in society. And so yes you don’t have theesnand so if they accuse you, you
can’t even protect yourself..... So they are a taret poor in society{Toka, a

Relevant Actor).

The two expressions above emphasize the closéredhtp between poverty and
witchcraft accusations. Similar to witchcraft piaes in other places, the poor are the most
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likely to be thought of as naturally witches, iftmecessarily accused (Green, 2005: 252).
Green (2005: 252) emphasizes further that the aggotof the poor with the propensity to
practice witchcratft is justified by the visible liaie of the poor to thrive, a failure which
provokes not compassion but a fear that their &lsate must inevitably lead to envy. Thus,
the expectation about envy of others as a resydoweérty is likely to lead to witchcraft
accusations. For example, Aje, a resident informaiés that My husband’s brother was
befriending a lady and another brother of his wéaefriending another woman. When the
senior one’s girlfriend died, | was accused ofikdl her” As can be seen from Aje’s
statement, even though the element of jealoudigistly hidden, a further interaction with

Aje revealed that because she was poor, she ussdbomically depend on the senior one.
Once the girl came into the scene, she was allegkdve hated the senior one’s girlfriend
because the girlfriend had blocked all the econ@upports that she used to get from the
husband’s brother. When the girlfriend of the husb& brother died, it was apparent that she
was the first person to be targeted for accusa8be.had no chance of defending herself at
this stage because her economic dependency masalherable. Also, the expression by
Bangbebu is to the effect that the rich and wegtidgple in the society could also be in
possession of witchcraft powers. However, as dtregtheir wealth, they are least likely to
be accused. When they are suspected, the suspiepfust remain on the lips of community
members. This could be linked to the fact that wiligir economic positions, they will get the
support of the majority of community members whoyrba relying on their benevolence to
survive. The community chief may himself be dependa their economic supports.
Therefore, not only will the rich be able to deféahdmselves when accused, they are also
likely be defended by other community members amdedimes the chiefHow dare you
accuse them of witchcraftToka asked amidst some hisses. In support ofrtdenfs that
poverty might have played a significant part in éiteusations, a study by Kwatra (2012: 3)
emphasizes that the camps only exist in the nartleggion of Ghana, where poverty levels
are far higher than other areas of the countrydeddo this, the northern regions offer less
economic opportunities compared to the south (Kay&012: 7). Indeed, most people, faced
with the challenges and the frustrations that pigyvemgenders, find solace in blaming other
people for their misfortunes instead of confronting real and practical causes that results in

their poor living conditions.
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5.5.4 Old Age: A Painful Transition?

Though | could not establish the exact ages dhallresident informants, | observed that the
majority of them were quite old. All of them hadpably passed sixty years. The inability to
get the exact ages of the informants was informetié fact that none of them had a birth
certificate. Though a historical period could h&veen relied upon to estimate their ages as
planned, none of them could recollect a histonpealod in the traditional calendars which
could be relied upon to estimate their ages. Agamigh most of the informants might have
been young before they moved to the camp, | obdeaha six of them might have passed
sixty years before they moved to the camp. Equdily remaining nine informants could
have also passed the age of fifty years. A numbfctors were identified as the main
causes which might have predisposed older persafsré they moved to the cam) to
witchcraft accusations. In the first instance tladl informants interviewed were found to be
poor before they were accused by other membetseafdriginal communities. For example,
Bangbebu a relevant actor emphasized during arviete that:

“See this is my daughter, she is the one who has bssisting me....she has been
doing this for several years because | was wealkwlcame here....I was not doing
anything at home...used to get support from otherfiéne she has to be around to
help me because | don'’t get the previous suppairagshe left her husband and
children to come here to support me...”

Though other factors might have played a part @& ghoor economic circumstances
before they were accused and subsequently movbe wamp, | identified that six
informants were poor before they moved to the caang,this was informed by their ages. In
fact, growing old in most communities in Ghana asgecially in northern Ghana is
synonymous to economic vulnerability or povertyislis because as in all societies, ageing
diminishes the capacity to work and earn (Kakwanai 8ubbarao, 2005: 4). This situation of

the elderly is a common feature in both urban amal communities across Ghana.

Again, there is a problem of physical weaknesgedlto old age and the inability of
older accused persons to defend themselves whesextof witchcraft. Toka, a relevant
actor noted thatyou(referring to alleged witches and wizards¢ old and so if a group of
young boys attack you cannot do anything. Usubkypeople accused are very weak, very

frail and fragile. And so a young guy comes to @ecyou, you don’t have the physical
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strength to fight the fellow back&s can be seen from Toka’s narrative, when peagle a
weak, apparently arising out of old age, the liketid of defending themselves is less
because they do not have the physical strength smdwWhat must be noted is that though
most of the attacks are group or mob attacks, ngakiquite difficult for even the stronger
ones to escape, some physically stronger ones rdoagcape by running away upon
sighting the appearance of angered community mesnbbae lucky ones get rescued by
either a passerby or other respected community resdpposed to the action. The aged and
for that matter the weak ones on the other handnars often unable to run away upon
seeing marauding youth or community members. Defess at this stage, they are most
often subjected to physical attacks like being datjon the floor, stripped naked or even
beaten to death. The unlucky ones may likely lbsé tives and those who are fortunate to
be rescued could find their ways to either othenrwnities or the nearest witches’ camp.
However, in most instances, accused persons phefdatter option of moving to the nearest
witches’ camp because they could easily face siradions at other communities when they
move there. This is because information about witah practices and accusations spread
easily between and among different communities.ngaan alleged wizard pointed to me
several scars on the body which resulted from ¢vere beating that he received from angry
community members. During the interview, Kanna reetbthe shirt he was wearing and
pointed several spots of cuts over his entire bdtipugh | could not count the number of cut
spots on Kanna'’s body, upon removing his shirt@aving his trousers upward, | could see
countless number of old cut spotswas very lucky my spinal cord did not break. Ag gan
see from the cut from my back...I will have been tgatbw,” Kanna emphasized. Kanna’s
case present a clear case of how physical weakaesmake accused persons defenseless in
the wake of attacks following witchcraft accusasioAccording to Kanna, he was
defenseless as the community members, largelyah#hysubjected him to torture by using

sticks, metals and machetes.

5.5.5 ‘I Have Never Been to School’-Lack of Educatn as a Factor of Accusations

Related to education, Tooya, a relevant actor esipéd that:

“...they are all people (referring to the residenfdlte camp) who do not know that
they have the right to live in the community ofrtbkoice. And that the chief and the
youth that are banishing them from the commund@sot have the right and that
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they can contest it. These are illiterates who tnbw this and so they suffer

without knowing that they are not required to.”

Tooya also emphasized that the challenges that gothalliteracy was not only
associated with the residents of the Gnani cammealdll the remaining camps had residents
who had never been to school as well. In suppathisf | identified that none of the resident
informants of the camp had been to school. Theeefike Tooya, they could not read and
write. This inability to read and write might havede it quite difficult to defend themselves
when they were accused such as relying or refetnagases to state institutions mandated
with responsibility to provide protection is circatances of the sort. This is because, with
illiteracy comes the difficulty of remaining ignariaabout one’s rights as well as access to

information both of which are important in assegtfor one’s rights.

To fully understand and appreciate the influendabe@various social positions in the
defense of accusations, it is quite essentialdk &1 them with an intersectional lens. In
doing this, it is useful to highlight Collins’ (280351) explanation of intersectionality as
engendering the analysis that systems of race pawiarclass, gender, sexuality, ethnicity,
nation, and age form mutually constructing featwfesocial organization. These features
shape how people’s experiences are shaped (stinsfipeople with African Americans in
Collins’ definition). From this, it is important t@cus on how the interplay of the various
social positions discussed in this chapter (geremmomic position/poverty, age and
education/ignorance) defined how some of the atlegéches and wizards were able or
unable to defend themselves in the wake of acarsatiraking gender for example, Shields
(2008: 303) notes that in intersectional analysis,usually difficult to focus on gender
without considering other dimensions of social &nee/social identity that play various roles
in the understanding, operation and meaning of gefithe discussions in this section have
illustrated that traditionally, being born a womamost of the communities the residents of
the camp hailed from, places them at a lower s@daition compared to men. Thus, the
relative power positions between men and womem sete light of the consideration that
men are more powerful socio-culturally, physicatyd economically, compared to women,
place men to gain control and dominance over worfika.powerful position of men is
accorded further impetus by men being considerg¢deamain breadwinners of their families.
Indeed, the dominance of men over women in a waoksettings indicated above impedes
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women'’s access to and control over resources. ittty contributes to the generation of
poverty, thereby giving poverty a woman'’s faceotder to cope, most of the women in this
study engaged in the fragmented Ghanaian inforewbs which fetched them pittance.
Since the poor are most likely to be thought aanadly witches (Green, 2005: 252), it places
women at precarious positions of being accuseditab@s and the likelihood of remaining
defenseless when labeled. Green (2005: 252) engasatbiat the association of the poor
(poor women in the case of this study) with thepersity to practice witchcratt is justified

by the visible failure of the poor to thrive. Indeéenformative as Green’s position might be,
he fails to point out the relative power positidietween men and women which directly and
indirectly impact the failure of the poor womerthoive. In addition to the economic
vulnerability of women is the associated consegee@fcarrying poverty to old age.
Kakwani and Subbarao (2005: 4) argue that thoughauic vulnerability is associated with
the elderly in both the formal and informal sectding risk of poverty among the elderly is
particularly high among those found in the inforraebnomy. Old age also diminishes the
capacity to work and earn (Kakwani and Subbara0528). Thus, with most of the accused
old women’s economic activities found within théoirmal economy, added to their
diminished capacities to work, poverty at old aigeex] them on the faces and with poverty
comes the corresponding predisposition to witch@etusations. This is further worsened
when poverty among the elderly is extreme and geteerational, and there is a gradual
decline of traditional arrangements or safety ast&akwani and Subbarao (2005: 4) outline.
As the United Nations Population Fund and Help Adgernational (2012: 30) notes, old
people often become victims of neglect, violencg alouse because of increasing
dependence. Finally, with females least likelydqguare education, arising out of socio-
cultural and economic circumstances in most pdrGGhana, illiteracy rates among girls,
especially in rural Ghana ranks high compared i@ lamd this is carried to old age. The
effect of this is lack of access to informationisrtim the longer run impacts the inability of
women'’s access to information about their rights amdamental freedoms, including the
right to live in any part of Ghana they choosdroluding their own communities as well as
the right to a fair hearing in a competent cowstppposed to the traditional trial process they
are subjected to, both at their original commusitiad when they arrive at the camp. Finally,
the lives and conditions of the marginalized, esmdgovomen, as Samuels and Ross-Sheriff
(2008: 5) highlight, cannot be well understood vétfocus on gender as an analytical tool
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without exploring how other elements such as raggtation status, history as well as social
class impacts or influences the position of wonea aarginalized group. Thus, in
demonstrating how witchcraft labeling occurs in tiniginal communities of the residents of
the Gnani camp in this study, and the nature afrled of accusations, it is essential not only
to consider the constituent elements of socialtjprs as units or single entities, but to
consider or even scrutinize the interplay of theotss social positions of accused persons

such as their gender, age, economic position/ppesrtvell as levels of education.

5.6 Conclusions

The chapter began with how most of the residenteefsnani camp move to the camp. It
particularly identified that the threat or dang&being physically attacked by angry
community members, especially the youth and trigdidry rumors or gossips, were the
immediate factors which facilitated the movemenpedple to the camp. This chapter has
equally demonstrated that in order to avoid attaciast often, movement out of the original
communities of accused persons was done secrélighieS on witchcraft most often look at
social positions of accused persons as factorshagredispose people to witchcraft
accusations. As this chapter has clearly demosesiraty study provides a different
perspective. The chapter has argued that how at@#seons are able to defend themselves
when they are accused, informed by their socialkipos, is equally significant. This is based
on the argument that in Ghana, men, women and @v&tren, the rich and the poor can be
accused of witchcraft but how these groups of peapt able to defend themselves is

essential.
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CHAPTER SIX
SOCIAL RELATIONSHIPS AND EVERYDAY LIFE EXPERIENCES

6.1 Introduction

Two main issues are captured in this chapter. hedart looks at the nature of social
relationships that exists between the residentimémts of the camp and other groups of
people. These groups include the family membersdkd kith), the traditional authority and
other members of the Gnani community. How the esgichformants live their everyday
lives is equally useful in showing how they copé&wtheir new environment. The focus of
the last section of this chapter is therefore @neveryday life experiences of the resident

informants.
6.2 Witchcraft Accusations as a Function of Socidkelationships

6.2.1 Paternal Aunties at Large?

Ten of the female resident informants had direetti@nship with the people who accused
them of bewitchment. For instance, Tipagya was setiy her own brother. She pointed out
that “l am here because of my senior brother, the oma hext to. His son was ill and was
sent to the hospital and | was accused of beingaesible for his illness”Fabla, a relevant
actor also emphasized thawas living at my brother’s house after the deattmy husband.
One day they called me and told me that they wegng me in their dreams and sacked me
from the house. Since | came here, they have nesitgd me”.Fabla’s assertion is not
surprising because as Sarpong (2006) notes, @gnsron among many Ghanaians to classify
bad dreams as what he calls ‘witch dreams’ andathaightmares are supposed to come
from the activities of witches. Also, as Tipagyaldrabla’'s cases have demonstrated, most of
the female resident informants were accused fegallly engaging in the killing of their
brothers’ children, making them grow sick/ill anat§ing obstacles on their strive for success
in the future. For instance, Tooini noted that t.was in my father’s house when my
brother’s child died and they said | was resporssifar the death. Then | brought myself to
this place”. Tata also emphasized thalt was really bad to see my own brother accuseime
killing his child after | had helped him so mucklinding assisting him in organizing the
marriage ceremony of one of his children recentlye. d¢hild was my child also...so how

could have killed him?”It can be seen from the two cases that Tooini aatd Were paternal
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Aunties to the alleged victims. Further intervieaval observations indicated that it is a
common practice among many Ghanaians, especiatipgmmany ethnic groups of the north
such as Dagombas, Konkombas, Mamprusis, Nanumlzastse paternal aunties of
bewitchment. Paternal aunties are belief to beeextty jealous of the progress of their
brother’s children. Collaborating this, Charlieedevant actor noted thgpaternal aunties

are easily targeted when disaster strikes her epghchildren... However, paternal aunties
are not held responsible when their brother’s clelilare successful in lif&hat is where

there is a contradiction.....it confuses me sometimes

Charlie’s assertion above makes it quite difficalcomprehend why paternal aunties
are not given the credit when their brothers’ algitdare making progress in life. This could
be due to human nature where successes in lifeftare attributed to the hardworking and
persevering attitudes of people. On the other himidyes in life are often attributed to
certain external forces or stimuli. During somehaf interviews and observations, | was
made to understand that when people, especiallgrehi are making progress in life and all
of a sudden they are confronted with challengesaiceindividuals and sometimes invisible
forces are often cited as being responsible. Bwghiere paternal aunties become the prime
suspects and as such immediate targets of wit¢tadlafations. Regarding why paternal
aunties become prime suspects, informants coulgnoeide precise information except to
say that it could be due to their gender. Tokarfstance noted that am not really sure
why.....it may be due to their sex...they being wonmegre.may be more to thisFrom a
more general perspectiidukunya (2003: 60) argues that it is common to ekfieat when
somebody makes successful progress in life, tHigyemerate hatred and envy among other
members of the society. | discovered further tlzemal aunties who are barren, widowed or
unmarried are more susceptible to be accusaitheh you are a woman or an auntie, you are
a target...especially when you do not have a chilgbaf own, when you lose your husband
or even when you are grown-up and not marriediti, a relevant actor emphasized. On the
part of paternal aunties who have children, thegeweost likely the target when their own
children were not making progress in life, comparcetheir brother’'s own.You can see that
the fact that paternal aunties are women, theytheetarget because | see no reason why
paternal uncles or other people are not suspect&@dita, a relevant noted during an

interview.
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Again, in most instances, paternal aunties araao¢ssarily assumed to be directly
involved but may be accused to have asked otheyyeadl witches or wizards to destroy or Kkill
the alleged victims, most often children. Achirredevant actor noted that “paternal
aunties are very powerful and should be fearedyHmaritually investigate the future
prospects of their alleged victims before theykstthem’. If the alleged victim, most often
children, were found to likely become prosperoututare,“they finish him/her”, Achiri
further emphasized. This statement implies that Kilkthe person as a child before the child
grows up. The powerful nature of paternal auntgedehiri narrates should not be mistaken
to political powers or other forms of power, buirgpal powers. Explaining this further,
Achiri posited that It is also believed that a paternal auntie cantéasl of killing the
growing child, decide to put obstacles on the peasipe successes of the child such as
spiritually frustrating all successful undertakingsthe child She can for instance make the
child unintelligent or a perpetual sick person. &opaternal aunties can also choose to make
their brother’s children morons’lt was therefore not surprising when during onéhef
interviews, Tigya, a female resident informant,aabthat all her brother’s children used to
avoid her at all timesWhen they visited me and | gave them somethingwthlenot take
it...they would not stay for a longer time. One einthdied and | was accusedRelated to
this, Ati, a relevant actor noted “growing up, children are most often advised andheve
warned to be careful of their paternal auntiesahcstill recollect when | was growing

up...we feared our paternal aunties a lot...we wereatadbelieve that they were witches”.

From the discussions, it is established that torgelr extent, witchcraft is a function
of social relations. Green (2005: 247) for instanotes that social relations are both a cause
and consequences of witchcraft. Also, making refeeeo Evans-Pritchard, Nukunya (2003:
59) argues that witches don’t strike at random.ré&toee, for witchcraft accusations to come
from somebody, the supposed victim must have sexed bf relationship with the accused.
These relationships could be blood and non-blotadioaships. Nukunya identifies some of
these relationships to those arising out of kinstiipnds, colleagues, fellow students and

neighbours.
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6.3 Relationship with Family/Kin and Kith

Despite the fact that most of the resident inforte@xpressed general disquiet in their
relationships with some members of their familteey maintained that their relationships
with some of them were cordial. $till have good relationship with thereferring to family
members),..my uncle’s children sometimes come here. Theyngevéood and clothes
sometimes”Adika, a male resident informant emphasized. Reicthformant-kin and kith
cordiality was often seen by visits of some fanmilgmbers to the camply niece was here
with cloth and a basin of maize for maika further narrated in an interview. Though thes
visits were observed to be infrequent, they weeatified to enhance and maintain some
level of good relationships with some family menshé&teena noted thaty children
sometimes visit me...they bring food to Kygaribu also emphasized thate of them just

came here some few days ago. Anytime they comgitieesne money...."

Even though both men and women were reported tasiieng their relatives in the
camp, women largely outnumbered men in the visitsv@ere comparatively frequent in their
visits. Also, though family members could visit ttemp at any period during the year, the
harvesting season was the time within the year whey visited most. This was because this
is the time within the year which they are lessytfugm their largely subsistent farming
activities. It could also be attributed to the #aaility of food grains after harvest, part of
which could be presented to their relations atcrap, no matter how little. Receptions
given to kin and kith visitors were usually hosplea Some of the visitors, especially
women, could spend the whole day with their retaim the camp and help prepare food. It
must again be emphasized that people who madeatimus accusations against the resident
informants, irrespective of their gender, were kadly to pay them visits at the camp.
Therefore, though most of the resident informaiis ¢pood relationships with some of their
family members, those people definitely did notude people who made the allegations
against them, for which reasons they had to moted@amp. Teeya, a resident informant
emphasized that it was my own brother who accused me of witcheradtsince | came

here, he has never visited me...I do not even wasdddim...l don’t trust him again...”

| also identified that some of the resident infomsahad some members of their

families living with them and supporting them inrieais ways. Some of these people, as
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caregivers or caretakers, included their own chiidgrandchildren as well as other extended
family relations. However, a majority of these cavers were grandchildren, mostly young
girls of school going age. While some of thesedrkih who were already living with their
grandparents migrated with them to the camp whewy ¢fot banished, others were sent to
them by other family relations to support themratitey had been banished to the camp.
According to Charlie, a relevant actor, living witke resident informants by these relations
further enhances family bonding. Charlie was ofdpmion that ®..you can see that once

you have your child living with your mother at ttemp, if you do not even visit your mother,
you will come to the camp because you have yougldauliving with your mother"This
implies that at least, the presence of a persdnld at the camp might alone encourage some

family members to visit the camp.

6.4 Relationship with Traditional Authority (Tindan a)

The current Tindana of the camp is a young mansreérly fourties. He currently acts as the
head of the camp following the death of his fagmne years ago. His late father, before his
death, was the spiritual leader of the camp. Byctisoms of most ethnic groups in the
northern region of Ghana (patrilineality), the eldeson of a chief or a priest is selected as
heir apparent to the throne after the death ofdtiesr (chief or priest). The current Tindana
is therefore acting as the leader of the camp ardibstantive head is traditionally selected
and enskinned. This could equally be the currentidina, on condition that he qualifies.
Known traditionally as th&banglana(regent)in the Dagbanli language, the acting capacity
of the current Tindana includes conducting alldady activities of the camp, including
welcoming new alleged witches to the camp andtsily cleansing them of all ‘evil’
powers. Like his late father, apart from carrying the responsibilities of the camp, the

acting Tindana is a subsistent farmer.

With this brief description of the profile of thenflana (traditional authority), his
relationship with the resident informants is a vesgful theme worth analyzing because the
nature of this relationship could determine whetherresident informants found comfort or
otherwise within the camp. It could equally be gedmining factor which could push the
resident informants away from the camp. This kihdetationship could be seen from two
angles. In the first place, the traditional auttyois considered the leader of the camp, who

do not only determine the fates of the residerdrmfints as witches and wizards but also, a
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symbol of authority whose commands must be obeyedspected. Secondly, the traditional
authority is considered a person who did not omtyje resident informants with shelter,

but also responds to their health and other basd mequirements, when necessary.

On the traditional authority as a symbol of auttyprdika, a resident informant
noted thus....he is very kind. As you can see | was talkinthwim when you came. He will
not shout at you even when he wants to control yduT.ooini also emphasized thate
consider him as our child and grandchild...he is ypthmat is why...he is very good and |
like him”. Contrary to my expectation and the perceptioroaies members of the general
public, the resident informants | spoke with expeskfull confidence in the traditional
authority. They described their relationship whie traditional authority; that is, the Tindana,
as very cordial. For example, during an interviéye, a resident informant said tHatur
relationship is cordial. Even today we just canwarirhis farm. During the planting period,
we go to give him a helping hand and after harwgsthey give us some of the producks.
to whether engaging the resident informants irfdms constitutes a kind of slavery is thus
subject to debate. When Tata was asked to dedwzibeslationship with the Tindana, she
simply said that...Our relationship is very good’The good relationship between the
resident informants and the traditional authorigsvalso demonstrated through some
observations that | conducted during some of nly fisits. The Tindana on several
occasions was seen in hearty conversations witly mitine resident informants as well as
other residents of the camp under a canopy ofeddeated within the Tindana’s compound.
Though the Tindana was always seen chatting witkt mesident informants, the two male
resident informants were more physically closemito than the female resident informants.
This could understandably be so because througaligation among many ethnic groups in
Ghana, males are trained to follow males and fesrate trained to be in the company of
their female colleague. This is carried throughlifeeprocess by many people, especially
people from rural areas who, compared to peopldingsin urban areas, still hold on to this

kind of traditional process of socialization.

6.5 Relationship with other Members of the Gnani Conmunity

The relationship between the resident informantsather people within the Gnani
community could be viewed from a variety of setsinip the first place, it could be seen

from whether or not the resident informants welevatd to attend communal activities or
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gatherings such as naming ceremonies, funeralgragitional festivals or even markets. |
gathered that, even in situations whereby they weteven invited to those special
occasions, they would be received with open armsldhthey go. Regarding participation in
communal gatherings for example, Kparibu narrated t...I used to go to community
ceremonies when | was a little stronger but noarrot walk well. It is my daughter who
goes”. Another setting which came up was some level oeddpncy between some
community members of Gnani and resident inform&®sne of the resident informants
emphasized that they sometimes depended on sonmawaty members for, food in
particular. For example, Adika emphasized thatWe.and the other people in Gnani are
living well without fear and intimidation...when wisivsome of them we are even given food
before we go back to the camp.Likewise, the children of some members of the Gnani
community could visit resident informants and beegifood. According to Aje,we do not
have problems with them...sometimes we cook andggme of the food to their children
who come around This was contrary to my expectation before datéectbn. | envisaged
that the fact that the residents were regardewidshies’ and ‘wizards’, people within the
Gnani community would bear some level of fear talsaghem.

Related to dependence on each other was that Saime r@sident informants assisted
some community members in their farms, especialing the planting and harvesting
seasons. In return, community members gave residienimants some food grains after
harvesting. Similar to this, Achiri, a relevant@cémphasized thafhey live and work
together without any discrimination and intimidatio This dependency to some extent
deepened community members’ relationships withrésalent informants. When Ati, a
relevant actor was asked to examine the relatiehsden the resident informants and
members of the Gnani community, she noted thais .cardial. There is no
stigmatization....people see them as persons withtyglig The consequence of this
relationship is the absence of stigmatization wit@nhani as highlighted above by Ati and

which will be discussed into detail in the next jotes.

6.6 Relationship Between and Among Resident Infornmds

Like the relationship with the traditional authgrand other community members, |
identified that the relationship between and am@sident informants was equally good.

This could be seen in the way and manner in whasfous residents depended on each other,
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when they were in need. For example, Bangbebu rthigdg a conversation thatvhen | do
not have something and contact one of my colleagnéshe has it she will give me and
when they also want something from me, | give thgenthe Dagombas are living together
with the komkombas'Pointing to other women who were engaged in heamtyersations,
Bangbebu notethat “...you see, this woman is a Dagomba, myself | amgomDba and the
others behind us over there are Komkomba&ghat must be noted from Bangbebu’s
statement is the fact that though they belongedaadifferent ethnic groups, they considered
themselves as one and took no notice of their etfifferences. Making reference to the
support they give to each other in their econoreittures, Aje also emphasized thag”
have a peaceful relationship. We even work togetheéhe sheabutter work’As | will come
back to, the sheabutter extraction is one of tlmemic activities that some of the resident
informants engaged in as a form of a survival egwat

Explaining how peaceful they lived together in taenp, Adika also emphasized that
“We are all living together happily without any golem....we sit in groups to converse on
issues concerning our lives in the campdika again noted thdt..after cooking we come
together to eat” Comparing her life and condition in the camp Wifth at her original
community, Fabla emphasized that even if therenasordial relationship between him and
other residents of the camp, she, at least, wasdplae anger of people of her original
community. Thuswe all live in our individual rooms....l do not haaay problem with
anyone as | am here...... this is better than to stapmebody’s hougapparent reference to
her original communityand have troubles”Corroborating the issues raised by most of the
resident informants, Achiri, a relevant actor, wotieat“if any of them has a problem such as
fetching water and cooking, those of them who t@illesgonger are fond of giving them
support”. This is not however to say that resident inforraafit not sometimes experience
some levels of squabbles. As a human institutidferdnces were bound to occur once in a
while. However, the traditional authority with teepport of the leader of the resident
informants, were generally able to intervene tolkesthem. According to Achiri, a resident
informant“when there is a small problem, we try to solveliut.it rarely occurs...just some
little little squabbles...” Achiri’s assertion implies that overall, the na&waf relationship
between and amongst resident informants was pdauoedficordial. During the field visits, |

did not witness, see or observe any kind of squehbl
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6.7 Living in the Camp: Everyday Life Experiences

6.7.1 Agency and Power: Survival Strategies of Reknts

One may ask, what constitute the daily lives ofrsdent informants? In answering this
guestion, one will be tempted to believe thatilif¢he camp is that of hell. However, it must
be emphasized that the residents of the camp gosedain characteristics which ensured
that they survive under their circumstances andlshiberefore not be glossed over. Some of
the resident informants still engaged in their ppas economic activities which they used to
undertake at their original communities. Some ek#hactivities included burning and sale of
charcoal, sale of firewood and local soap, brevahigcal beer, subsistence farming,
spinning of cotton as well as the sheabutter etitnacKkanna, a male resident informant, who
was a farmer before he moved to the camp for instanted thatl“asked the Tindana to

give me a farm land...he has given me and so | wifabming...my own farm even though |
will still help him in his farm....”Unlike their original communities where they couldve

to other surrounding communities to sell these petgibefore the accusations, these
economic ventures were conducted within the cosfofehe Gnani community this time
around. This was because of the fear of stigmadizahould they move to other adjourning

communities. This is discussed into detail in atrdapter.

Also, with the support of the World Food ProgramWé-P) and through Songtaba,
some of the resident informants were engaged bagging and selling salt. To generate
money for the residents, the WFP again donatethdigg mill to the camp. Regarding the
donation of the grinding mill, Ati emphasized thate (reference to her organizatiospoke
to the World Food Programme that we wanted to s&eWwe could sustain them
economically and then they gave them the grindiitid. mAti noted that the absence of
electricity within the camp made the sustenana@derinding mill quite difficult however.
Ati rhetorically noted that."..there is no electricity in the camp so how dbesnill
survive?”Again, another form of coping strategy which restdaformants resorted to was
that the agile ones visiting local and nearby fatogick leftover food grains, either for sale
or to use for cooking. This implies that this aityiwvas more applicable during the
harvesting season. Related to this was that sortieenf supported community members in
their farms during the planting and harvesting seasnd in return, they were given some

guantity of food grains after harvest. For instamfge, in a comfortable and relaxed posture,
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emphasized thuswe just came from the farm. During the sowing pkrige go and give

them a helping hand and after harvesting they gaveome of the food producéfi another
vein, those of them who had some caregivers liwitg them provided some level of
emotional and social support. For instance, thayereands for them and also carried out
primary domestic responsibilities for them suchvashing of their cloths, sweeping the
compound, cooking and fetching water for domesse. Un an interview, Gaani emphasized
that “...my grandchilds helping me....but | have lost the support of mydcar and
husband...it is painful but | have lived to understand to accept the situationlt is clear

from Gaani’s statement that despite the loss aakeapport from her children and husband,
and like many of her colleagues who expressed airaéntiments, she had lived and learnt to

accept the situation.

6.7.2 Shelter and Housing Conditions

Passing through the Gnani community, one wouldlizdrelieve that this community is
home to Ghana’s largest witch camps, in terms plfadion. The community has quite a
number of social amenities, including electricayprimary and a junior high school. It can
easily pass for a district capital in Ghana. Hegdiastward however, from the central
business area through the dusty road that leaiti® toommunity’s sea sand pit, one meets a
signpost welcoming you to the witch camp. On tlgmgost is boldly writtenPagkpamba
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fong™". The synonym foPagkpambas Pagkoraand as Kirby (2009, 2009: 63) notes, these
concepts are euphemisms for ‘witch’. This implieattevery old woman is at risk of being
accused or labeled as a witch (Kirby, 2009: 63jelthe other camps, the boundaries of the
Gnani camp are not fenced. However, as Kwatra (20)18otes, residents are very aware of
where the camp’s boundaries lie. In different walgePagkpamba fongs different from

other areas within the communifor example, while the other areas have beautdusés

(at least by the community’s standards), Blagkpamba fongo not.

It is important to emphasize that like typical i@itn families in rural areas, the
residents of the camp are housed in single rouochsoor huts. Several of these huts put
together constitute a compound. An average of ttaréeur residents could be found in a

1% Thisis in Dagbanli which means literally ‘old wenis areas’.
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compound structure. Those who were not found inpmmd structures lived in single
isolated houses within tieagkpamba fongAll the rooms were built with mud and thatch.
On how these huts are put up, | identified thateomocused persons opt to remain in the
camp,a piece of land to put up a hut is usually alloddtethem by the TindanAchiri noted
that family members of accused persons are usemfigcted to build the huts. The Tindana
and his council of elders most often had to puthgse huts because most family members of
accused persons were said to be unwilling to do #fn old hut, either previously inhabited
by a reintegrated alleged witch or wizard or a deadon, could equally be reallocated to a
new resident. One major difficulty that was ideetifwas that one could see the skies
through the thatch roofs in most of the rooms. Thusst of the rooms leaked during the
rainy season. Most residents were therefore exposeold during the rainy season. It was
not therefore surprising that ActionAid (2008: 3dyind pneumonia as one of the common
diseases prevalent in the camp. According to Batasident informant, most of them hardly
had comfortable sleeps during the rainy seasonuseaaf the leakages. Added to this, the
floors of most of the rooms were under bad condgidThe floors...are nothing to write
home about...”Ati, a relevant actor emphasized.

Under normal circumstances, family members of &s&dents were required to
periodically re-roof the rooms of their family meerb. However, Achiri noted that “most
family members, once they know that it is timestooof them, do not show upThese
attitudes by family members of residents put pressa the traditional authority, since in
most of the cases, it had to come in to re-road¢hreoms. | found also that Songtaba in the
past had assisted in re-roofing some of the rodingy were however sometimes confronted
by challenges of funds. Though the rooms or huteweite small in sizes, most of the
resident informants expressed happiness livingese huts. According to most of them,
though not spacious and comfortable enough, thed Ipeacefully in them. At least, they did
not live under constant fear as were the caseein ¢iiginal communities, most of them
noted. Kanna, a male resident informant highlightet “my grandson, | feel comfortable in
this room. | do not live in fear in this room.....moly can come around to knock on my door
and accuse me of killing his/her so and 98¥.this assertion, since accusations were
unlikely to happen once they were living within ttemp, they were quite satisfied despite

the uncomfortable nature of their rooms.
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6.7.3 Access to Basic Food: Hungry but Survives

Access to food was a challenge for all the residdntmants and they complained how hard
it was to afford the proverbial three square maalsy. For instance, Bangbebu noted
“...there is no food. Food is our major problem. ..wdre having flour | would have
prepared porridge. Since there is no enough flbwill use the small flour to prepare
Tuozaaft® for the children instead"Though some of them indicated that their childxad
other relatives had been providing them cereahgraspecially maize to prepare food, they
emphasized that the provision was neither congistmnsufficient. According to Gaani, a
resident informant,the last time my son sent food was about a year. ag®e are living

under the support of my colleaguesferring to other residents of the camapy the

Tindana”. As Gaani’s assertion highlights, the have-nots dép®n those who have in times
of need. Added to this, some of the residents, tmegwere hungry and did not have enough
food, depended on the Tindana for foo@nte | don’t have food, I just go to the Tindana’s
compound with my bowl and | will get food to,eahis wives will give me"Tigya noted. As

a result of this, all the resident informants expeal their delight in the manner the Tindana
had been responding to their food requirement neeasn necessary. However, the
provision of food to most of the informants by fthiedana reportedly put pressure on the
Tindana.Challenged by this, the Tindana was sometimes ai@tivto send some of the
resident informants to his farm, especially dugtenting and harvesting periods to assist, in
order to as Ati, a relevant actor put it.Supplement the household food requiremehs’.
initially noted, the relatively stronger ones wattken the farms of other community members
to supplement their foodstuff needs and othersedshe farms of community members to
gather or pick up leftover food grains. Some ofitifermants also mentioned Songtaba as
one of the organizations that has been suppottieign tin the provision of food. Neena for
example noted that . Songtaba was here to give us some foodstuffs. ilMmge some of

the food. But for Songtaba, it will have been difii for me because | do not have the

strength to work again”.

15 A kind of food prepared from the flour of maizessava etc. it is the common staple among Dagomizhs a

many other ethnic groups in the northern region.
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As a programme aimed at poverty reduction amontgicevulnerable groups in
Ghana, such as people living with disabilities mmanen, the implementation of the
Livelihood Empowerment Against Poverty (LEAP) pragime by the government of Ghana
at the Gnani camp was explored as part of thisystisl a social grant scheme, the LEAP
programme was launched in March 2008 (Amuzu, Jands€Pereznieto, 2010: 2) by the
government of Ghana, as part of an overall Nati@ualial Protection Strategy (NSPS),
whose vision is “creating an all inclusive socig#tyough the provision of sustainable
mechanisms for the protection of persons livingitoations of extreme poverty,
vulnerability and exclusion” (Government of GhaR@Q7: 5). It is a social grants scheme
that will provide target groups with a reliable arwbt-effective cash transfer to support their
basic human needs (Government of Ghana, 2007ch)asifood. Among the beneficiaries of
the LEAP cash transfer include the aged who argeabb years and living without
subsistence support. With almost all the resid&fiormants quite old (probably above 65
years), most of them were thus qualified or eligitd benefit from the LEAP programme.
Findings on the ground however showed that thegti@btess did not receive the grant
support. According to Kanta, a relevant actor,altyh “...many people in the Gnani
community are qualified to benefit from the schemet all of them were selectedThe
findings further points to the fact that out of thheerwhelming number of residents of the
camp, who were above 65 years, poor and vulnerabteso qualified to benefit from the
scheme, only two of them, had recently receivecctsh transfer.

6.7.4 Access to Health Care Services

Gnani is one of the few communities in the Yendnmipality that has a health centre. The
health centre is expected to offer orthodox medieadices to the inhabitants of Gnani and
other surrounding communities. Despite the exig@ithe health centre in the community,
few of the resident informants access its servidesording to most of the informants, they
did not have the necessary resources or monecasathe services of the health centre.
Challenged by difficult access to orthodox healthe¢ most of the resident informants

resorted to the use of local or herbal medicighé&n | am sick, | use traditional medicine
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because | do not have money to go to “astipfiBangbebu noted in an interview. The
provision of the traditional medicine rests witle thindana, the caretakers and sometimes
relatives of the residents who may visas | am talking to you, | am sick but | cannat

the hospital....my legs are burning and painful...tmeldna gave me some medicine
yesterday...l used it but it is still painfulAje noted in an interview. In the interviews,
twelve out of the fifteen resident informants coaipéd of different forms of illnesses. From
their statements, | observed that most of them weybably suffering from malaria, known

in Dagbani agpagu The suspected presence of malaria, which is\geptable disease,

could probably be due to the poor environmentatidans in the camp. From my
observations, | identified that long grasses wéosvad to grow at almost every corner of the

various compounds within the camp.

Ghana has a National Health Insurance Scheme (NWi&h was established by the
government of Ghana in 2003, through an Act ofi&axnt, (Act 650). Under Ghana’s
NHIS, some groups of people are exempted from ggyiemiums but are allowed to benefit
from the scheme. These groups of people includdreln below 18 years, the aged above 70
years and indigents considered financially incapéei (National Health Insurance Act,
2003). With most of the resident informants veny, dhey were by this condition qualified to
be registered freely and enjoy free health careelsl. The findings of this study however
revealed that most of the resident informants wetecovered by the NHISVirtually all of
them do not have..,’Ati emphasized. Also, under the NHIS, subscrilaeesrequired to
annually renew their insured cards. However, offéeresident informants who were
reportedly registered, renewal of their insuredisavas a serious challenge. This was
because they did not have money to undertake tleavads. Added to this, the fear of being
stigmatized discouraged them from visiting the vealecentre at Yendi, for renewal. Thus,
most of them could not enjoy free health care wihewy fell sick. Among all the 15 resident
informants, only one had her NHIS card or regist@ewed. A review of secondary data

indicates that Songtaba, with funding from Actiod&hana and North East Programme, and

16 Generally refers to a hospital, clinic, healthteemr any place where orthodox or modern healté sarvices

are offered.
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in collaboration with the Yendi Municipal Assembtize NHIS premiums and identity cards
of some of the resident informants, among othedeess of the camp, were paid for in 2007
(ActionAid, 2008: 34). However, since 2007, renewfahe premiums of the resident
informants and their colleagues has remained decit.

6.7.5 Water and Sanitation Conditions

All the residents of the camp depended on rivemdich supplies water to the entire Gnani
community. Though, not portable, all the residafdimants were quite comfortable with the
situation, since they were always sure of reguiaply throughout the year. They did
however complain about the distance from the camtpd river side. It was especially
frustrating to resident informants without caretaké&or example, Fabla, a resident informant
emphasized that “It.is very far. Those of us without people stayintn us find it difficult to
walk to the place”The Oti River lies in the eastern side of the commurity my own
estimation, it is about two and a half kilometensag from the main community center and
about two kilometers from thieagkpamba fongl'he path from the main community to the
river side passes through the camp. Weak and finaét of the resident informants found it
difficult to walk to the river side to fetch watkr both domestic and commercial activities.
Added to this, part of the pathway close to thenig quite steep. This made it quite difficult
for most of the old residents to descend and asimeadd from the river as they could easily
slip and fall. | also observed that during the yaseason, water from the river most often
overruns its banks and takes control of the pathwalge river. This further worsens the
plight of the residents in accessing water fromriber. Regarding sanitation, even though
the community has a public place of convenienaéejoit is far away from the camp. As a
result, the resident informants were compelledisd the nearest bush for nature’s call. Aje
noted that there is one big tree...where we all free ourse{uss as a toilet)flhe men also
have a place in the bush where they use as a.tWiletare far from the public toilet”

Despite these conditions, they remained in the ¢camgb in the next chapter | will elaborate

on the reasons for this.

6.8 Conclusions

This chapter has looked at two main things. Infits¢ instance, the chapter looked at various
social relationships that resident informants wargaged in with other people such as kin

and kith, the traditional authority and the othesidents of the Gnani community as well as
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among themselves. This part of the chapter fouatidbspite the power differences between
the residents and the traditional authority, iis ense the Tindana, this apparent power
differences nonetheless negatively affected tiedationship with the authority. Thus, their
relationship with the Tindana was cordial. Thoughe of the resident informants still
maintained some level of relationships with someddd kith, expressed through their visits
to the camp, these visits were not frequent. Sainieeon could however take solace in the
fact that they had either their children or granldicbn staying with them and providing them
some level of social and emotional support. Agtiay mutually depended on each other in
terms of need, and this enhanced the social rakdtip between and amongst them. The
second part of the chapter looked at the everyifagxperiences of the resident informants
such as access to food, health care services hattérs From the discussions, it was quite
clear that the resident informants were faced watime challenges in these areas. To cope
with these challenges however, while some of themngineered their previous economic
activities within the camp, others had to initiaav ways or strategies in order to cope with
their new environment. Mutual dependence on eduwobrpthe support from caregivers and
the Tindana, and working on the farms of other camity members, were some of the
strategies that ensured that life in the camp washwhile compared to their original

communities, were they lived under constant feartareats.
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CHAPTER SEVEN
IDENTIFICATION PROCESS AND THE QUESTION OF REINTEGR ATION

7.1 Introduction

In the first empirical chapter, | examined the mmoeat of people to the Gnani camp as well
as their social positions which might have playadous roles in instigating the accusations
and their ability for defense. However, it is nospible to fully understand and comprehend
the intricacies of Ghanaian witchcraft practiced #re witch’s camp phenomenon without
paying attention to how alleged witches and wizandsidentified. In this chapter, | will
explore the identification processes involved oaceccused person sets foot in the Gnani
camp, with an emphasis on the role of the Tindarthe identification process. The chapter
will also illustrate that although all the inforntarwere said to be innocent of the accusations
and as such were qualified to move out of the cahgy, nonetheless chose to remain in the
camp. What reasons can account for this? Resptm#ieis question lead the discussion to
the second part of this chapter, which is dedictdegh outline of various reasons behind the
decisions of resident informants to remain witlia tamp. One of the reasons is the fear of
stigmatization. Therefore, a significant attentisplaced on the issue of stigmatization in the

discussion.

7.2 Deities and Roles of the Tindana

When a person is accused of witchcraft among Dagsmhd many other ethnic groups in
the northern region, the question of determinin@tivar or not the person is guilty or
innocent of the accusation rests with the godsedres. According to Achiri, a relevant actor,
there are generally two forms of deities among redstic groups in the northern region.
Firstly, there are family deities. According to Achfamily deities are meant for families and
therefore family members depend on them for thelfave. The second group of deities is
community deities. Community deities are for comitiaa and various ethnic groups. A
community deity is known asuguli (singular) anduga(plural) among Dagombas
(Mahama, 2004: 180). According to Mahama, thesenconity deities can manifest
themselves in several forms such as reptiles, bstdses, groves, streams, rivers, spirits,
stones and thunder, among others. The overseetisi priesof community deities is
referred to in Dagbanli aBndana or TinbigMahama, 2004: 180).
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In Dagbon, the role of a chief and a Tindana aeei$ipally defined. While the chief
oversees a wide range of activities of the commyumtluding the maintenance of law and
order as well as the development of the commuthtyyole of the Tindana is more spiritual.
The Tindana is responsible for all activities thave to do with the gods and deities and is
consulted on almost all matters that relate toshigts and gods. In Gnani, there is a
traditional chief and the Tindana. The local cliged Dagomba and the Tindana is a
Konkomba. Therefore, the management of the cantp wath the Konkombas. Thus as
Kirby (2009: 65) emphasizes, the Dagomba maintaatisical powers, while the Konkomba
earth-priest has ritual powers. When accused psmawive in the camp, thEndana,among
other roles, is responsible for passing them thindhg identification process. Apart from
this, the Tindana ensures that the welfare needsafsed persons in the camp, including
providing them with protection/security, are metrésponse to a question, Achiri
emphasized that .nobody has the right to attack these people dmegdre here. They
cannot even venture. It is an abomination and &maf to the customs and traditions of the
area”. The assertion by Achiri implies that once theywander the authority of the Tindana,
he serves as a source of security for which reatfter members of the public cannot attack
residentsAdded to these functions, a study by ActionAid (2085) also notes that the
Tindanas in all the camps, including Gnani, ar@aeesible for the provision of health care, in
addition to taking major decisions on behalf of amthe interest of alleged witches and

wizards living in the various camps.

7.3 ldentification Procedures: The Three Main Stage of Identification

Once a person enters the Gnani caampaccusation remains as such until the accusedrmper
is proven guilty or innocent of the crime througle three main processes of identification
which are discussed into detail below. Howeveroleean identification process commences,
certain important conditions must be met. Althotiggre may be other conditions, |

identified two particular conditions. In the firstace, there should be witnesses. Thus,
somebody, usually a family member, must be presesgrve as a witness. This condition

was made known in the following comments by Adkaale resident informant:

“l initially came here alone and when | came heieg custodians of this camp asked
me to go back and bring my people. According tonthtee rituals cannot be

performed on me without the presence of any ofamyly members...| stopped on the
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way close to my village and sent a child to my petpdeliver the message to
them...a family member then met me on the way aethirg we went to the camp

and they finally performed the rituals on me.”

As can be seen from Kanna’s comments, he waslipitefused to be taken through
the ritual process until he brought a family memtoeserve as a witness. The reason why a
witness must be present is to clear doubts in tinelsrof family members about the outcome
of the identification. Witnesses conduct this bayeng the information to other family
members who might not be present during the ideatibn process. The challenge however
is whether or not these witnesses are really famgynbers of accused persons since there

are no established ways of verifying whether orthey are really family members.

The second condition is that the process offersxaeption to pregnant women who
are accused. Thus, when a woman enters the campragnant person, the various
processes are suspended until the time after siverde This was shown in Tata’s statement
that “...when | came here | was even pregnant then...the fiatitdd the people that they
don’t give pregnant women the medicine since sh&esdy in pain”.This statemendffers
an idea that the traditional authority knows tlm&t toncoctions can have a negative effect on
the growing fetus. However, the likely negativeeett of these concoctions are not given
priority in other cases. Therefore, no matter hannful these concoctions could be on
accused persons’ body and life is not consideretthéyraditional authority.

7.3.1 First Stage: The Slaughter of Fowls to Prov@uilt or Innocence

When accused witches and wizards arrive in the ¢cémey are made to go through three
stages or procedures of identification. Beforedibea discussion of the various stages,

Bangbebu’s narrative, provided below, gives a surgraithe main stages.

“I was welcomed by the Tindana. Since | was vemghny, | was first given food and
water'’. Since it was already dark, | was taken throughtibguli yubu®process the
next day. | sat before the deity and the Tindardtae people. | was asked questions

7t is part of the traditions of many Ghanaian camities to welcome visitors with water and somesrfaod.

18 Refers to the entire process of identification.
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whether | had really killed Ablgthe name of the person /child she was alleged to
have killed).l did not kill him so | said no. | bought a fowbfn the money that | had
secretly tied at one edge of my cloth. | was dedannocent. | also drank the
concoction.....that was what happened when | cam& héave since been living

here....” (Bangbebu, a female resident informant).

In the first instance, when a person is accusesdtehcraft and is either sent or
voluntarily move to the Gnani community, the fitising that is done by the Tindana is to
consult with the deity, known #&snto determine whether the accused person is gufilitye
accusation or not. This process involves ‘speakmiti thetenthrough the slaughter of a
fowl. What must be emphasized is the fact thastheghter of for example goats, sheep,
cattle and birds (fowls, guinea-fowls, doves) tagor deities is not alien to most traditional
communities in the northern region and across ncanymunities in Ghana. Indeed, it forms
part of the nature of worship in African Traditidieligion. It signifies offerings to the
gods. Fowls are the most common that are used amosgethnic Dagombas and other
ethnic groups of northern Ghana. This could betduke fact that the fowl is a common bird
to rear in the savanna northern belt of Ghana.sldugghter of the fowl is preceded by
making the accused person sit down. It is the respdity of the alleged witch or wizard to
provide the fowl. Alternatively, when an accusedspe is accompanied by a family member
to the camp, the family member may provide the f6My children bought the fowl for the
process....they brought me so they provided ,itNeena, a resident informant noted.
Sometimes the camp authorities will assist in tlevigion of the fowl if accused persons are
not immediately able to do so. The accused peragst however pay for the fowl latedf‘a
witch or wizard come without a fowl, we provide tbel....but the person must pay back
when he/she gets one..Athiri, a relevant actor noted. The provision o fowl by the
traditional authority is understandably so becabsse who move to the camp alone might
have left all their belongings at their originahwmunities. Out of haste to escape from angry
community members, some of them leave their comti@sninprepared. They will therefore

not have either the fowl or the required moneyupase the fowl for the process.

Interspersed with some incantations, the positidhe@fowl after being slaughtered
determines whether an alleged witch or wizard iygar not guilty of the allegations. The
innocence or guilt of an accused is thus determinyetthe final posture of the fowl as it dies
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(ActionAid, 2008: 26). Regarding the interpretatmfiithe posture of the fowl, Charlie, a
relevant actor noted that.".it is believed that when the fowl is slaughteard thrown in the
air and it falls on its stomach, it means the parsinnocent and when it falls on its back it
means the person is guilty'Tuunteya, a resident informant also noted tA#ie fowl can
move round for some time and finally falls and thigmterpreted by the priestmy foul fell

on its stomach”Tuunteya’s assertions imply that she was declaneddent once the fowl

fell on its stomach. Again, to prove the fact thatwas innocent of the accusation, Kanna,
one of the male resident informants emphasized‘thatfowl fell on its stomach which
meant that | was not guilty’Aje also noted thdthey killed some fowls to indicate whether |

was guilty or not. After that sacrifice | was prom@nocent”.

All the resident informants | interviewed notedtthéer the slaughter of fowls, they
had been proven to be innocent of all the accussitiget they all chose to remain in the
camp. Thus, they denied that they were witchesmanards. ‘1 don’t have anything that can
kill a human being” Kanna emphasized. When asked whether they regligved in
witchcraft, they noted that witchcraft never existEor instance, Tata noted th#tére is no
witchcraft. If your fellow human being wants tortesh your image, he/she will accuse you of
witchcraft. Why will I want to bewitch my fellowrhan being? | did not do anything...where
could | have gotten witchcraft fromBimilarly, Kparibu noted that.".1 don’t think there is
witchcraft. Even if other people think there ischitraft, | don’t think so. Someone who
doesn’t like you will always think you have witciftiut | don’t think there is witchcraft”.
Aje however resignedly emphasized thatwell | believe in i{referring to witchcraft)
because they have accused me. If they have acesetlwitchcraft which | didn’t do why
wouldn’t | say | believe in witchcraftANVith no possible ways of defeating the witchcraft

label, Aje had accepted her situation with somelle¥ pains and sadness.

7.3.2 Stage Two: Exorcising the Powers of Witchcrafind Cleansing

Once an accused person is found guilty througiptisgion of the fowl, what is followed is
exorcising the accused person’s witchcraft pow@rsen (2005: 249) refers to this process as
suppression of witchcraft powers. It is believedt tshrines have enormous powers to
exorcise the witchcraft spirit inherent in the axdi (ActionAid, 2008: 26). This process is
marked by the drinking of some concoctions by aedysersons. Kirby (2009: 66) refers to

the process of drinking the concoctions as thentding oath”. ‘All persons are supposed to

84



take the concoction”Achiri noted in an interview. Depending on the sgth of a person’s
supposed witchcraft powers, an accused person beutdade to drink the concoction a
number of times. Emphasizing the fact that shendichave witchcraft powers and as such
was innocent of the accusation, Kparibu, a resigdgatmant noted thdt..| took the
concoction just on¢eThe process of drinking these concoctions isnrefd to in Dagbani as
buguli nyubu, sabli gmebu or sabli dihiaand can also be prepared by a Maffaiviahama,
2004: 189). The purpose of taking this drink ig ggaart from disempowering alleged
witches and wizards of their powers, it is intenttedleanse them thus prevent them from
engaging in witchcraft practices in the futur@rice you take the concoction, you cannot
engage in witchcraft again.....whether you have pswemot”, Tooini, a resident informant
emphasized. Charlie, a relevant actor also not&d‘thmade to drink the concoctions, the
person is no more spiritually powerful and so tliere is harmless”Achiri also notedhat
“once an alleged witch/wizard goes through the %% he/she cannot be called a
witch/wizard”. Therefore, by standard practice, exorcised apansed alleged witches and
wizards are not to be considered witches and wszagain. However, as will be seen later,
this is more applicable within the Gnani communitiis is not the situation in the case of
people living outside the community, an issue ibhaiso discussed in a later section of this
chapter. By drinking the concoctions, they are atsiirectly warned not to engage in
witchcraft practices in future, failure of whichetigods will strike them dead. “Once you
refuse and do, you will be strike to death by #re.t”, Tigya, a resident informant
emphasized. Similar to this, Green (2005: 252) s\tiat in some parts of Tanzania, witches,
if caught, can be disempowered, taken to spe@adisti given medicine which is guaranteed
to kill them if they ever return to their witchctdfabits. This and related to these findings,
raise the question of why original community menshefuse to accept them back to their

original. This is also discussed into detail latethis chapter.

7.3.3 Stage Three: What Next after being Exorciseand Cleansed?

The third stage is marked by the decision to g ledther to their original communities or to

other communities once the concoction is takenthagberson is given clearance by tbe

19 A Muslim leader believed to possess spiritual p@wé&he role of the mallam is very important in tzely

lives of Dagombas. They occupy an important pasitiothe chief's palace.
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Although all the resident informants told me thegrgvinnocent of the accusations and given
the necessary freedoms by teato move out of the camp, they nonetheless chosentain

in the camp and to live there. Aje for instanceeddhat “..after the sacrifice and | was
found innocent my son said | should come home told him that | will remain here”Their
reasons to remain in the camp are discussed itad<m the next sub-section. In an
interview with Ndeya, she emphasized her resolverttain in the camp despite the fact that
she was declared innocent. She noted that & hawve just buried my friend. We have been
living here for the greater part of our lives. | svéound innocent several years ago....but |
have been living here and just like my friend, |l die and be buried here”Adika, a male
resident informant when asked why he still livedhia camp despite the fact that he was

found to be innocent, he rhetorically answeredou.want them to kill me?”

In all parts of the world, there are various wakglentifying and dealing with
witchcraft and people accused of witchcraft. Inplast, Schnoebelen (2009: 2) cites
execution by hanging, drowning and burning as sofitke ways by which witches were
punished. These forms were accompanied by torstaie/ation and abandonment
(Schnoebelen, 2009: 2). During the colonial penpAfrica, Danfulani (1999: 167) also
identifies exposure and public ridicule by the ailmasquerades, as well as teasing songs,
usually composed by women as some other approaspesifically, in Dagbon, Mahama
(2004: 188-189) identifies the approaches in oadeeverity; payment of fines for first time
offenders, payment of fines and a slave boy or(gotju nyaanggfor second time offenders.
The severest were crushing of the big tow of allegéches, beating them up or exiling
them, as well as death by stoning. It must be nttatithe payment of fines can still be found
in some communities in the Dagbon traditional @gaell as among other ethnic groups in
Ghana. The fear of being subjected to some of thesshments, such as being tortured,
hanged or even sometimes killed served as pustréashich encouraged most of the
resident informants to move to the Gnani camp &bety as | noted previously. Finally, the
general process of identification once an accugesion enters the camp makes the
identification process assume the status of in&inalization. The institutionalization is
partly seen in the light of the Tindana’s respoitisfito identify and declare accused persons
guilty or innocent, providing them shelter and takcare of their health and basic food needs

when necessary.
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7.4 Reintegration Question: What are the Factors Rgponsible for Residents’ Decisions

to Remain in the Camp?

It is significant to note that the process of allogvan accused person to remain in the camp
or go home after going through the processes afcesta and cleansing rests with the person,
the family or both. However, an approval must begiby the gods before a resident could
be reintegrated into his or her original commuriity.Once you are found innocent, the gods
will guarantee you the right to leave this pladeyau are also guilty and you take the
concoctions, you do not have powers again...so ynwoadack’, Achiri remarked in an
interview. If an accused person decides to renrathe camp for some time, and later
changes his or her mind to relocate, another psogksacrifice is involved, and the payment
of some amount of money. The reasons behind thegatyof the money were not however
made clear by informants in this research. Coutdelpayments be for the services rendered
to the resident or to compensate for the likelg lobwork and income? Whatever the case
might be, during the interviews, all the resideribrmants, though were found to be innocent
of the allegations after going through the ideaéfion process, had chosen to remain or stay

within the camp for a number of reasons. Theseoreaare discussed below:

7.4.1 Stigmatization

Stigma is a negative construct; it is a mark ohsdahat communicates to others the fact that
a person is not able to fulfill social and culturale expectations (Green, 2009: 15). Based on
this understanding of stigmatization, and relateelsp stigmatization was identified in this
study as one of the main factors which dissuadati@kesident informants from being
reintegrated into their communities of origin. hetfollowing, | will raise the issue of fear of
stigmatization from two angles. The first one igrstatization from members of the Gnani
community. The other form of fear of stigmatizatisrirom outside Gnani, including the
original communities of resident informants. Regagdear of stigmatization within Gnani,
Toka, a relevant actor for instance noted that think with Gnani camp particularly, stigma
is not so much because yes the camp is a bit ebfabm the main community, you will only
know that this is the camp by the nature of thédmgs. | don't really see stigma; not within
Gnani but outside Gnani it is thereThis assertion could partly be attributed to comityun

members’ belief that once they are declared innoaed cleansed, they become powerless
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and thus ‘harmless’. Therefore, by relating wellhthem may not have any ‘harmful’ or

negative effects on them.

All the resident informant&ere of the opinion that they were free to integraith
the Gnani community members without hindrance.ifstance, they attended community
gatherings they were invited to, such as namingmenies, funerals and community
festivals. Bangbebu, a resident informant notetl‘thaMy daughter has just returned from a
naming ceremony. | was invited to attend but | @ny wld now to do so. It is my daughter
who takes care of me, who stands in for Md50, in one of my visits, | observed some
community members visiting some of the residerdrimiants (and some of their colleagues)
in their various homes and under some trees toaictt@ith them. From my observations, |
realized that the residents were quite happy teivedhe community members and this was
an everyday affair. Some of those who do pettyitigaduch as soap and salt businesses were
free to move from house to house to do businessy Tbuld also visit the market such as
during market days to sell their produce. Pointmgne of the resident members returning
from the main community centre with her basketazson her head, Achiri a relevant actor
emphasized that “.as you can see....nobody regard them as witches.sEfldheir goods
just like others. It is sad all of them cannot Hist...because majority of them are old”.
From the various statements above, one will saydtiigmatization is not a problem within
the Gnani community. There was however stigmatrzadif the children and grandchildren
of the resident informants who served as caredic@mstakers to the residents of the camp.
For example, Toka, a relevant actor noted the\iotig:

“They have a school in the community (Gnani) anitbleén in the Gnani camp have
access to it. But usually the stigma is more evidethe children when they go to
school because everybody in the school knowshisachild is from the camp. His
mother is a witch. His ‘whatever’ is a witch andtke children feel the stigma more

because they interact with the larger communitgahool”.

It is important to raise the question of why chéldrand grandchildren of resident
informants were reportedly experiencing stigmatorafrom within the Gnani community.
What reasons account for this? This study couldestablish these reasons. Answers to this
guestions call for another study, with special fooun the children/grandchildren/caretakers

of resident informants. Turning to the reasons meline absence of stigmatization within
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Gnani, one factor is the belief among community fners that the resident informants, once
they have been exorcised and cleansed, becomedsatriil. They cannot bite nor chew
again”, Achiri emphasized It could also be attributed to the cordial relatibip which often
develops between the resident informants and mesiéhe Gnani community. As Ati, a
relevant actor noted “their relationship with the people is cordial...thegple see them as
persons with dignity”.What must also be noted is the fact that sombeofesidents had
moved out of the camp and had been given piecksdfto put up houses in other areas of
the Gnani community. Thus, some of them have legitely become members of the Gnani
community and were no more living within the camnmseen as witches or wizards. The lives
and activities of these former residents of theaould be sufficient reason not to
stigmatize the others living in the camp. Thisesduse these former members might have
lived beyond reproach to have qualified to be gikads of their own. This implies therefore
that stigmatization from within the Gnani commurgtyuld not be a push factor that could
motivate the resident informants to leave the Goamp and reintegrate into their original

communities and other communities.

Regarding the fear of stigmatization from outsidea, including the original
communities of resident informants, the fear ohgestigmatized by members of their
original communities, discouraged the residentrimfants from being reintegrated or even
accepting reintegration. “It.is outside the community people see them afi@stc”, Ati
noted. Though all of them were exorcised and cledos their powers and were believed not
to have the powers to bewitch again, they exprefessedhat they could be stigmatized by
members of their original communities if they eveurn. ‘1 do not want to go back. | will be
seen as a witch...though | am not. Tata, a resident informant emphasized. Kanna, anoth
resident informant, told me thdthave never gone back to my place since | casre hWhat
will | take from that place if the people do ndlime and have sacked me?...they say | am
witch so | will be here”The statements by Tata and Kanna highlight thefssgnce of
negative labeling in stigmatization. This brings tjuestion of social relationship and stigma
into perspective. As Fernando (2006: 24) for instamotes, stigma demonstrates a reflection
of the way people relate to each other or the vaaiesy relates to a person or group of
people. Thus, for example, to refer to people esizophrenic’ or ‘psychotic’ invalidates
everything they do or say. Fernando further pamutisthat by this designation, ‘psychotic’
people are assumed to be ‘alien’ to society, whnukhnot be trusted or even taken seriously.
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By extension to the fear of stigmatization by tasident informants of the camp as
emphasized by Tata as well as Kanna in the statsrabove, with the witchcraft label
hanging on their necks, they may be assumed ttidreta the communities from where they
originally hailed from. Also, despite the fact tilaéy were declared innocent and therefore
‘harmless’, whatever they may do or say, may beriakith a pinch of salt. Again, it is also
likely that the level of interaction between regnrated residents and other members of their
original communities may consequently be affectegatively. The long term result of this
may be the likelihood of reintegrated residentinfants living isolated lives within their
own communities. As Fernando (2006: 24) notes,uskch may also lead to discrimination,
reflected through prejudice or institutionally mateid processes. Thus, the residents of the
camp, in expressing their fears of being stigmdtinetheir own communities, viewed stigma

as a serious threat rather than a challenge wioicld e worked out.

The manifestation of power and its related questitstatus loss are worth
emphasizing in the fear of stigmatization as wehleen (2009: 23) for example, highlights
that stigmatization has a devastating and parajyzifects on those with least power. He also
emphasizes that the loss of status for people digtitrediting labels is a key component of
stigmatization (p. 21). In this sense, the powercstires of the communities from where
most of the resident informants hailed from, byirtbassifications as ‘witches’ and
‘wizards’, had placed them at the lower level afisty. In most of these communities, as
‘witches’ and ‘wizards’, they were regarded as asts. By their ‘attitudes’ and ‘actions’,
they had been viewed as undesirable elements fichwhasons they would likely be
despised if they should decide to return. Also, ianelation to status loss, though the
residents of the camp might have lost their satatuses the moment they were labeled and
moved out of their original communities, the fawttthey lived together and shared common
attributes as ‘witches’ and ‘wizards’ contributedthem identifying themselves as equal with
no apparent status differences. The experienceatfssloss could however be felt, should
they return to their original locations and begirekperience stigmatization. Closely related
to power and status loss is the issue of discritiinaAs Kippax et al., (1991 in O’Connor
and Earnest, 2011: 39) argue, discrimination isodyct of existing institutions as well as
power differences. O’Connor and Earnest (2011:aB8) note that society acts out stigma by
employing discrimination. Thus, reintegrated restdaformants might likely suffer from
certain discriminatory practices from their origicammunities by not being invited to
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community gatherings such as naming and weddirgnuemnies, as well as funerals and
festivals. This might come about as a result ofcihrecept of ‘othering’, whereby stigmatized
individuals are categorized as ‘other’ or ‘themoirder to separate ‘them’ (Green, 2009: 18).
Should they voluntarily attend those gatherings,tédmdency of feeling unwelcomed by other

community members could be apparent.

Most of the resident informants were of the opintioat witchcraft accusations had
left deep scars on their lives, so that no matbev they were exorcised and cleansed, they
will still remain ‘witches’ and ‘wizards’ in the @g of people from their communities and
even beyond. Thus, the witchcraft label had becalin&rosses on their necks. In relation to
this, Kwatra (2012: 11) notes that the trauma afdpstigmatized serves as a discouraging
factor to reintegration by residents of all the panm the northern region of Ghana, including
the Gnani camp. The witchcraft label itself sendsigmatizing signal to members of society,
including people from their original communitiedsé, having lived within the camp as
‘witches’ and ‘wizards’, might further intensifyiginatizing attitudes by people from their
original communities. In this sense, they may reviewed as people with the potential to
hide their stigmas since they have already beeractaized by members of their original
communities with the witchcraft label, or as peopl® possess undesirable characters, for
which reasons they must suffer. Finally, Green 2@9®-30) highlights the fact that
stigmatization leads to an oppressed identity argdfturther limits the power of the
stigmatized to resist stigmatization. This provolesetorical question of whether a would-
be reintegrated resident of the camp will be ableesist stigmatization, when he or she is
already classified as undesirable by community nes)and therefore occupy the lower ebb
of the power structure of that society? Resistaocigmatization, influenced by society’s
power structures, can further be jeopardized bydbethat any pattern of stigmatization is
likely to further sustain the interests of certginups and classes of people (Page, 1984
156). Original community members, who have a lgp@ivers and so are influential in
communal decisions, may move against the likelgéeaies of reintegrated residents to
resist stigmatization. This may be seen from thbaity of local chiefs which is discussed
into detail in another section of this chapter. Trability to resist stigmatization could
therefore compel some resident informants to remwdimnn the camp. Parker and Aggleton
(2003: 16) highlight the idea that to be able ttyfunderstand and initiate, influence or even
enhance changes to the stigma phenomenon of aikfar is significant to focus broadly on
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how some individuals and groups come to be socedtyuded, and about the forces that
create and reinforce exclusion in different seinthey also suggest that grassroots
community mobilization which actively resists stigtization is equally vital (p. 18). In
essence therefore, to fully understand the featigiatization as expressed by the resident
informants in this study, it will be quite usefolfully understand how power is structured in

their original communities of origin and how thigluence everyday lives.

7.4.2 Suspicion and Fear of Fresh Attacks

Besides stigmatization, some of the resident inforts expressed the possibility that they
could easily be made suspects at the least prabléey should return to their original
communities. They also expressed fear that theecpsices of these suspicions could be
new or fresh attacks. Neena for example noted‘that is like a sign post has been hanged
on my neck showing that | am a witch...My somwilllbe the first person to be accused when
a fly even dies from an unlikely sourceThe expression by Neena clearly shows her
fragility of being made a suspect again should ¢sbimg bad happen in her original
community should she return. She could particuladynade a suspect should any ugly thing
happen to the person (alleged victim), through wlalkegations she got banished to the
Gnani camp. In other words, the suspicion will gt to haunt her for the rest of her life.
Tipagya also emphasized tiawill not go back. If | go and anything happeagain, they

will say | am responsible again.’..Corroborating this, Tooya, a relevant actoreabthat ff
they go home....and someone is dead, they will sgyatte responsible’Kwatra (2012: 11),

in a study commissioned by ActionAid, identifiecthhe fear of being accused again after
being reintegrated is one of the main factors wilissuades alleged witches and wizards in
all the witch camps from moving back to their conmities of origin. Kwatra makes

reference to a 2008 survey conducted by ActionAlictv found that 40% of women who
were reintegrated returned to the camps withinaa g a result of the fact that they had been

accused again.

There was also the issue of people, that is imtlggnal communities, questioning the
efficacy of the powers of the Tindana in Gnanwés discovered that the belief in the powers
of the Tindana to exorcise witchcraft and cleansgteh and wizard among most community
members (from original communities of resident infants), had waned over the years.

Toka, a relevant actor, expressed the concernribat people believe that some of the
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alleged witches and wizards leave their powersrizeim the ‘bush’ before they get to the
camp and thus later be able to retain their pov&irs.emphasized that .For some,
especially over the years, people have lost faittihe efficacy of the works of the spiritual
priest and at the camps. And so even when thetsags ok this woman is free she can go

back to the community, the community is still Skafft Toka further noted that:

“There is the belief that before they get to thenpafor that cleansing process, the
accused witches are able to remove the spiritsleade it on the way so they get to
the camp clean...... The camp leader then says shieasent and so after the process
it is believed that they are able to pick it bagiam on themselves and so they are

witches again”.

Toka’s assertion is to the effect that since alfiegéches and wizards usually leave
their witchcraft powers on the way before theytgehe camp, the Tindana is not able to
discover their powers and so is unable to cleams@t This, in the longer run, seems to
increase original community members’ suspiciorhef powers of alleged witches and
wizards should they return.

Related to suspicion was the fear of being subgetddresh attacks should they make
the mistake by going back to their original comntiesi When asked whether she will go
back to her original community given the opportyniabla noted that ‘will not go back. If
| go back they will kill me so it is better to stagre than go back and meet my untimely
death”. Kanna also noted thairly stay here is far better than going back to rigge and
get killed”. Most of the resident informants indicated thaytheay not be able to escape
possible attacks by their original community menskiérs time around should they be
accused again. They could possibly end up beinghigt by marauding youths. In relation to
this, Palmer (2010: 6) argues that most often, neembf their original communities promise
brutal punishments on them, should they returna Assult of this, they prefer to remain in
the camp for the remaining parts of their livesakpu emphasized thaif 1 die, they can
perform my funeral rites in the village but | wilbt go back”.Toka, a relevant actor also
noted that:

“...when there is a witchcraft accusation, a lot afaions are involved, a lot of pain.
This is something people believe in so much antlidmelieve that this is the woman
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that killed my son, this is the woman that causedhis sickness, or that caused me
my barrenness or something that is so painful ta.met is very hard to accept the

fellow back if even they say she is innocent”.

The assertion by Toka highlights the fear that Ugggips most residents of the camp
when individuals and organizations make attemptsitdegrate them into their original
communities. It also shows that people, who arecédd by the witchcraft accusations, are
usually not willing to accept the residents backier communities, even in situations when
they are found or declared to be innocent by timeldma. The unwillingness of these people
to accept the residents back, are usually bornefautoss of something precious and
valuable, which are blamed on the residents. Atehst misfortune to these people (alleged
victims) therefore; the likelihood of raising acmgsfingers at reintegrated residents will

likely be the outcome. In other words, new allegadi might arise.

In many instances too, | identified that a lot afnily members of the resident
informants, including some of their own sons andgtiéers, may not accept them back when
they decide to return. Should they even be accdgeld home, the likelihood of being
accepted with some level of hesitation and distcastd be high. fh a lot of cases, their own
children do not want to see them...they see it [pdoel staying in the camp”, Kanta, a
relevant actor noted. In the longer run, the retaafear that they may not be given the
necessary support, love and care they expect tioayettheir own children. The reason could
be that whether found guilty or innocent, a seriang irreparable damage has been done to
the families of alleged witches and wizards. bédieved that it will be unwise to accept back
a person who has brought disgrace and shame farthily. In the midst of this, opting to
remain in the camp after being exorcised and cksirisecome the common choice for most

of the resident informants.

7.4.3 Absoluteness of the Authority of Chiefs

The absoluteness of traditional chiefs in termaughority is another factor that accounts for
the refusal of most of the resident informantseadintegrated into their original
communities. It is quite relevant to emphasize thags partly upon the authorities of these
chiefs that some of the resident informants gotdbead from their original communities. In
most of the cases, these chiefs were not prepanedltome the alleged witches and wizards

back to their communities. For example, Fablasadeant informant noted that:
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“When | was allegedly accused of killing my rivaiaby, | was summoned to the
chief’s palace....l was asked to leave the commtimétyrext morning. | could not
appeal his decision...Had to obey because that ig thlearadition says. You cannot
question the mind of the chief....... left the next mgrto Gnani”.

Toka, a relevant actor also noted thathe woman may want to go back but in a lot
of the cases, the chief says, whatever it is, damite back here. You are banished from the
community”.From the statements by Fabla and Toka, it coulselea that the absolute
respect and obedience to customs and traditiotieeofarious communities, especially the
commands of the various community chiefs, discoesagost of the resident informants
from getting reintegrated. The commands of thesef<lare usually considered as orders that
must be obeyed by members of their communitied,dieg the ostracized alleged witches
and wizards. This finding was not however surpgdiecause as Assimeng (1999: 115)
emphasizes, Ghanaians are generally noted forrgspect for authority and of ‘things
coming from above’. Since the authority and dineedi of these traditional chiefs are believed
to be hemmed in custom and traditions, as welhaanating from ‘people of authority’,
subscribing to their commands by the resident maorts is expectedly easier and common.
In other words, because of the reverence givehdahieftaincy institution, declarations,
rulings, commands and authorizations of chiefs peaater influence and are rarely
guestioned. Also, with the country remaining laygeiral and traditional, chiefs are still
considered icons for many people. Social and paliinfluences at the local levels are still
hemmed on chiefs despite the fact that Ghana hasdarn democratic system with an
executive President. Though this apparent authofithiefs is gradually loosing value in
most sprawling urban communities in Ghana in génara in urban areas in the Dagbon
traditional area in particular, people from rurafranunities still value and respect the
authorities and directives of these traditionahauties. It is important to emphasize that all
the resident informants hailed from rural areaeréfore, the likelihood of them respecting
the orders of their traditional chiefs when theg asked not to return will be high. Thus,
when the chiefs banishes alleged witches and wszZaodh their communities and decides

that they should not return, it is often very ditfit to challenge these directives.
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7.4.4 Costs of Sacrifices

Once a resident informant chooses to remain ircéingp for some time and later decides to
return, either to her original community or anotbemmunity elsewhere, some form of
sacrifices is again required in addition to therpagt of some amount of money. The costs of
these sacrifices serve as a factor which discogragee resident informants from relocating
outside the camp. The process, like the other ge&s varies from camp to camp. Toka, a

relevant actor emphasized that:

“Releasing her(reference to an alleged witclshe still needs to go through another
ritual process before she can leave the camp. 8allyghat is how it is. In each
camp, is quite different. It comes with some cdstthe Gnani camp for example,
there is some cash amount that needs to be pad,ttie woman will have to get a

goat or is it a sheep for the performance and es@ne fouls”.

When Toka was asked about who bears the costspsiiaued:That is the irony.
Here is a woman who is in the community or campcaarthot even feed herself and then she
is leaving and has to pay all these. So usuallytite family. That is why the family’s interest
in taking her back is very important. It is the fhnthat has to pay all that"The comments
by Toka indicate that firstly, for those who canafibrd to pay and buy all the items
mentioned, and whose family members are equally, pbey will be condemned to the camp
for life. Secondly, those without family membersalif seen in non-visits and abandonment,
will equally be compelled by their circumstanceslite their remaining lives within the
precincts of the camp. As to why residents havgaipbefore they are reintegrated, this study

could not establish that.

Regarding the number of reintegrated alleged wi#@ral wizards in recent times, the
leadership of the camp could not recollect thetiast a resident of the camp had been
reintegrated into an original community. A documiain the Municipal’s office of CHRAG
indicates that only 4 out of 760 accused witchebswizards had been reintegrated in 2003, 2
out of 775 in 2004 and 1 out of 798 in 2005. Tlaistics above shows a gradual increase in
the total number of people admitted to the Gnamigcaver the three year period. There was
at the same time a gradual decrease in the nunmipeiople reintegrated into their original
communities. Referring to the issue of reintegrat®almer (2010: 6) posits that once

purified as well as threatened by a swift and brdeéath at the hands of the gods, should they
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practice witchcraft again (p. 17), alleged witchesl wizards are in theory, free to go.
However, few of them feel the need to go out ofdamp. Kirby (2009: 69) also highlights
that, “the people whom the media purports to ptotae the ones most strongly opposed to
the “solution” being offered-sending them back htitithe women themselves say they
would prefer to stay in the camps rather than thserimination or risk violence or death
back home” (Kwatra, 2012: 3). The collective regodf all the resident informants not to
return to their communities was aptly captured @@ya’s comments that Will not go home.
Had it not been because of this place, | would Hzeen dead by now”

7.5 Conclusions

This chapter has looked at two related issues fif$tgart of the chapter was dedicated to
the process of identification once an alleged wéant wizard sets foot into the Gnani camp.
The discussions indicate that there are three stagelved in this process; the slaughter of a
fowl to establish guilt or innocence, exorcising thitchcraft powers and cleansing, and the
guestion of deciding to remain in the camp or gcklda one’s community of origin after
being exorcised and cleansed. In going throughetbgyes or processes, the role of the
Tindana is very essential. The chapter further destrated that despite that all the resident
informants reported that they were found to be aemd of the accusations; they nonetheless
chose to remain in the camp. What factors coulcebponsible for their decisions to remain
in the camp? Answers to this question led the disiom to the second part of this chapter.
The second part of this chapter argues that frapttblic’s perspective and assessment of
the situation and conditions of the residents efadamp, they should be ‘liberated’ and
reintegrated into their various communities. Howews this study has clearly showed, there
is more to the question of reintegration than meetseye or what some members of the
public perceive the situation to be. Taken the per8ves and experiences of the resident
informants, as well as a number of relevant actbrs,chapter has succinctly demonstrated
that issues of stigmatization, suspicion and fédiresh attacks, economic costs of sacrifices,
distrust of the efficacy of the powers of the Tindas well as the attitudes of traditional
chiefs from the original communities of allegedakiés and wizards served as challenges to

the question of reintegration.
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CHAPTER EIGHT
CONCLUSIONS AND RECOMMENDATIONS

8.1 Introduction

Though the witch camps phenomenon, as a probleve, érdsted for years, they only
attracted wider public focus in the recent pastaAsitical social problem, many individuals
and groups have come out to condemn the existdribese camps. This condemnation

arose out of uniformed information, or the lacktpbn the significance of the witch camps.
This has partly been as a result of little reseénaehthe practice has received. In order to
contribute with more knowledge about these canips study was conducted in one of the
camps; the Gnani witch camp. This chapter looke@atonclusions that can be drawn from
this study as well as point to areas for futureaesh. From these conclusions, and in order to
adequately and comprehensively respond to the piemon for policy-making, some

recommendations are offered as well.

8.2 Concluding Remarks

In the first place, the study has shown that tleee$@ositions of the residents of the camp,
such as their gender, age, levels of educatioreaodomic position, before they moved to
the camp, played various roles in the accusatidnbke other studies, whereby gender,
economic positions, age and level of educatiorseem as underlying causes which
predisposes people to witchcraft accusations (Gi2@0b; Miguel, 2005; Macfarlane, 1999),
this study has focused more on how such factoosnméd how the residents of the Gnani
camp were able or unable to defend themselves wiegnwere accused. Although both men
and women may be suspected, women were most lixkddlgcome defenseless compared to
men. This is partly informed by the social struetiof the various communities, where most
of the resident informants hail from. Accused worfarinstance, challenged with the
traditional belief of women keeping mute in puldampromised fair hearing. By this, they
only listen to the men who preside over the traddi adjudication of their cases. Thus, the
right to the natural process of a fair hearinggsigicantly curtailed by traditional
jurisprudence. Also, by tradition, men are requiieg@rovide protection to their families.
With this belief in mind, the acquisition and passien of witchcraft powers by men is

considered a normal practice and therefore judtifign the part of women, since they are
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required to be given protection by men, their pss®s of witchcraft powers is viewed as
forbidden and therefore frowned upon. Also, thiglgthas also shown that compared to the
rich, poor people are least likely to defend thduesewhen they are accused. This is because
they enjoy less support from other community memsibémnally, old age and its associated
problems of poverty, physical weaknesses also gpede older people in society from being
defenseless in the wake of accusations. Regardengnbvement of people to the camp, this
study has demonstrated that movement out of thiginal communities to the camp is
informed by gossips or rumors. These rumors arallyssmeared with the potentiality of
attacks. To avoid the possibility of attacks or likelihood of being hauled before traditional
chiefs (who might after all, potentially rule agstithem), most of the residents leave their

communities, sometimes under the cover of darkieef®e Gnani camp.

Considering the importance of witchcraft as a fiorcof social relationships, this
study found that paternal aunties are more predesppto accusations with the added
difficulty to defend themselves. This study hasvehohat paternal aunties are traditionally
considered to be jealous and are therefore engadkd alleged killing of their brother’s
children and blocking their progress in life. Inshparts of Africa and for that matter Ghana,
social relationship and extended family ties agaificant. This is because these relationships
provide some levels of support in times of needsds on this, this study explored the social
relationships of the residents of the camp, sudheis relationship with kin and kith, the
traditional authority in the camp and other memloéithe Gnani community and amongst
themselves. On the relationship between residertkia and kith members, this study found
that most of the residents are able to maintainesiewel of good relationships with some kin
and kith members. These are demonstrated by wvis#sme kin and kith members to their
family members, residents in the camp. The presehcaretakers, especially children and
grandchildren, particularly encourages some lef/&mily bonding. For example, the
presence of these caretakers encourages somedkkitamembers to visit the camp, if not
to see the resident informants, but at least ttheeethe caregivers are living. Among those
likely to visit the camp, women are most likelyisit compared to men. Regarding the
relationship between the resident informants aedréitional authority, one would have
thought that with the Tindana possessed with enasnpowers, his relationship with the
resident informants would be that of ‘fear’ and iexiron of unquestionable authority. On the
contrary, this study has illustrated that the refeghip between the Tindana and the resident
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informants is good. Though there is some levehetjuality and dependency between the
Tindana and the resident informants, the studydeasonstrated that their relationship is
mark by cordiality. Resident informants are for mypde very free to consult the Tindana
when they are faced with some challenges, sucbaasdnd health related problems. Related
to the relationship between resident informants@hdr members of the Gnani community,
this study has shown that resident informants r@e to interact with them and are sometimes
given various kinds of support when necessary. ;Tihiss relationship was seen to be good.
For example, resident informants could attend comiygatherings when invited. They also
help community members in their farms during trenfihg and harvesting seasons and are
given food grains in return after harvest. GuidgdHheir shared social positions as ‘witches’
and ‘wizards’, informed by similar conditions undehnich they live within the camp, this
study found that the relationship among resideiormants is that of cordiality, mutually

depending on each other when the need arises.

The study also enquired about how alleged witcheésrdzards are identified once
they set foot to the camp. This involves threeesatn stage one; there is a slaughter of
fowls to theten The position of the slaughtered fowl as it falfer being thrown determines
whether an accused person is guilty or not. Thergkstage involves exorcising the
witchcraft powers and cleansing. This stage invele drinking of some concoctions. It is
believed that once a person takes these concogctidesher guilty or innocent, he or she
cannot engage in witchcraft practices in the futlites final stage involves the decision to
leave the camp. Though all the resident informamise identified as innocent of the
accusations when they were taken through the fi=atton processes by the Tindana, they
nonetheless chose to remain in the camp. Fourmeasere identified as basis for their
decisions to remain in the camp instead of beingegrated into their original communities.
These were stigmatization, suspicion and fearesfifrattacks, absolute respect and obedience
to the authorities of chiefs from their originalnemunities and costs of final sacrifices to the
tenbefore they leave the camp. On stigmatizatiorek@ample, once they are labeled as
‘witches’ and ‘wizards’, these labels remain asafidbsses in their lives to the extent that

even if they are exorcised and cleansed, the lat#Istill remain indelible in their lives.

Furthermore, the study points to the fact that @gtto public perception that the
camp serves as a place where the fundamental aghbtreedoms of the inhabitants are
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violated, the camp rather serves as a refuge jpdaqeeople accused of witchcraft. But for the
camp, some of the resident informants could hagbahly been killed by angry community
members through mob justice. Thus, the right ®aind security is only guaranteed in the
camp. Regarding what constitutes daily life in ¢henp, it is useful to note that even though
the inhabitants of the camp reportedly live hapmklyleast without fears of attacks and also
manages to survive by engaging in various formscohomic activities, general conditions
in the camp are discouraging. Shelter, health, maatd sanitation and access to food remain
serious challenges. Though the state has socidhamadn welfare related programs, such as
LEAP and NHIS, these schemes have not been eféeictiresponding to the needs of the
residents of the camp. It is therefore useful timpout that the existence of these conditions,
in part, portray the failure of the Ghanaian statprovide basic needs to its people,
especially the poor, vulnerable and those at risks.

On the need for future research works, similaristith the future could be extended
beyond a focus on one camp to all the other capgasrsng the northern region of Ghana. It
will be quite essential to for example, conducbeparative study of the various camps
within the region. This will show the similaritiesnd differences on the practices and life in
these camps and thus help in the designation antufation of policies and programs.
Undertaken a study on the knowledge dimension theraft, covering issues such as
people’s understandings and conceptions of witétydraw witchcraft influences people’s
lives, the presence of witchcraft in certain fagslas well as the understanding that
witchcraft is sometimes an inherited phenomenossga on from generation to generation,
would be interesting theme worth carrying out a#i. e carrying out all these, employing
anthropological tools, seen largely in immersin isethe various camps and local

communities of alleged witches and wizards, wilitgghtful as well as significant.

8.3 Recommendations

In the first place, | recommend a renaming of thmpg in order to better reflect the ‘services’
it is rendering to poor and innocent victims ofchitraft accusations. The current name
‘witch camp’ sends a rather bad and pejorativeadigmmembers of the general public. Like
any other places where people seek refuge, sudiuagee camps, an alternative or ‘better’
name, to reflect the safe haven purpose of the cafiassist in enabling members of the

general public, have a good understanding of thetwaamp phenomenon. This will help in
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determining how policies and programs are desigisegsponses to its solution. Also, the
guestion of reintegration is much more complex tivhat is assumed by the government in
its pronouncements as well as by members of thegpuitherefore recommend a gradual
process of reintegration. For example, educati@haavareness creation should move from
the ‘victims’ to the ‘perpetrators’ and general pabThis is where conducting educational
programs at the local level will become significdhts envisaged that in the end, these
educational programs will assist greatly in enapand enhancing family and community
members’ acceptance of the residents back to ¢higinal homes. This may be done through
sensitization workshops and public forums at varilmeal communities as well as house to
house campaigns. CHRAG and the DSW should be strengd financially and human
resource-wise to undertake these activities, itaboration with existing organizations
working within the camp.

Collaborating with the various organizations wotkin the camp will equally be
essential because they may be well informed aluintricacies of the phenomenon as well
as the conditions under which the residents ot#mp live. The successes of these strategies
will however involve engaging people, such as comitywchiefs and their council of elders,
opinion leaders, and religious leaders, teachera these communities, youth leaders,
assembly men and women as well as household hBlaelfrocess should also be gradual
and themodus operandshould be more focused on engaging these stalaisdtal proffer
logical explanations behind challenges and criséi$a while de-emphasizing the argument
that witchcraft is criminal and perpetrators aable for prosecution. Adopting the latest
approach may prove ‘dead at birth’ or ineffectuadduse witchcraft accusation is already
criminal, yet people still engage in it. Again, iBéin and practice of witchcraft is part of the
blueprints of the people’s cultural beliefs. Whaishbe noted is that such cultural issues are
quite critical and sensitive that changing themroight may be difficult. It may for instance
be met with some resistance. It will therefore regja gradual approach.

While engaging these stakeholders in the reinteyratforts, it is significant to
respond to the needs of the residents of the cangh, as the provision of food, improved
housing and shelter conditions, good water andat#om conditions as well as some level of
improved health care delivery. Strengthening l@eal state institutions to carry out this
mandate will be essential. Also, existing stateggpaomes for which the residents, by their
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conditions, are qualified to benefit from, such.&AP and the NHIS should be strengthened
to extend their services to the residents of tmepcadther private institutions and
organizations can likewise be encouraged to extiesid hands of support in the provision of
these services. The provision of these servicéssic needs should however be done,
bearing in mind not to motivate other alleged wésland wizards from moving to the camp,
ostensibly to enjoy these services, which mightabking in their various communities. In
other words, the provision of these services incmap should not serve as a pull factor
which will motivate other alleged witches and widsito move to the camp. Closely related
to the point above is extending a hand of supjpoitié local organizations operating within
the camp such as Songtaba as well as other organzavhich might be willing to join the
crusade in finding a lasting and sustainable smiuti the phenomenon. ActionAid Ghana
has over the years been concerned about this andioin@ a lot of work, together with
Songtaba. It has particularly been influential imging the existence of the camps to the
media limelight. It will therefore be a welcometiative if other national and international
organizations joirAAG’s efforts in order to act out action plans todsfinding a permanent

solution to this social phenomenon.

Finally, at the various original communities of tlesidents of the camp, issues of
poverty, the social positions of women seen in gemkequality, old age and the challenges
that come with it, lack of education, among othaescritical factors which play varying
roles in witchcraft labeling. As this study hasatlg shown, these conditions place people at
positions whereby they become defenseless wheratteegccused. Tackling the witchcraft
phenomenon will therefore require tackling the uhyileg causes of the problem such as
poverty, gender inequality, illiteracy and the ddages which come with old age. This will
require concerted efforts by all stakeholders, saghccused persons, community
organizations, national institutions and their gtabs as well as international groups,
agencies and institutions. The witch camp phenoménmore complex than the
assumptions and perceptions making rounds in paktiles, especially at the corridors of
media houses. Movement to the camp and life thieneafs well as movement out of the
camp revolves around safety. Closing down the casijhe government of Ghana announced
in 2011 will only target the symptoms and not tineerlying drivers of witchcraft and witch
camps in Ghana. This call will therefore remainer@rrhetoric if all hands are not put to the
wheel to tackling the underlying causes which posbple to the camp.
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APPENDICES
University of Bergen
Faculty of Psychology
Department of Health Promotion and Development
Interview Guide for Resident Informants
Demographic Characteristics
(1) Sex
(2) Age
(3) Region
(4) Original Community

(5) Marital status (single, married, divorced, separateimber of children, type of
marriage).

(6) Occupation (Previous, still active or ceased? Addwo still undertake them at the
camp?).

Identification and Relationship

(7) Who decides that they are witches? (Themselve®amawife/children, traditional
authority, an extended family member, other comtyumembers).

(8) Have they been suspected initially/before? (Whew, by who and what happened
afterwards?).

(9) Do they believe in witchcraft? (Acceptance, deradlegations/rhetoric).

(20) When they arrive at the camp, how are they idedifis witches? (Voluntary
acceptance, performance of certain traditionas riteercion/trial by ordeal).

(11) How long they have been living in the camp (Didytlge there voluntarily or
involuntarily/forced to the camp? Can they narkaby and how it all happened?).

(12) Do they pay for their stay in the camp? (or instetdork?).

(13) Relationship with kith and kin (do they live in themp with other relations?

do their relations (children, husbands, wives, oethended relations) visit them?
How often do their relations visit them? When waess last time a relation visited?).

(24) Relationship with traditional leadership (cordabuses, mistreatment etc).

(15) Relationship with other alleged witches (isolateds, mutual suspicion,
source of comfort etc.).
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(16) Relationship with other members of the Gnani comityyaordial, source of
power, suspicion, abuse, stigmatisation).

a7 Has any aspect of their status influence the atioms® (Poverty, sex/gender,
ethnicity, marital status (form of marriage), fityibarrenness etc.).

Social Justice Related Matters

(18) Social gatherings/mobility (Are they given the cbamo attend other social
gatherings such as weddings, haming ceremoniettidraal festivals? How are they
treated/received when they do?).

(29) Membership of social groups (do they have one teéras? do they belong to
other social groups? Benefits they derive).

(20) Health (common diseases/illnesses, source of tegdt(traditional or
biomedical treatment), registration with the Nat&ibHealth Insurance Scheme
(NHIS), other health interventions).

(21) Health bills (how do they pay for their medical erges?).

(22) Access to portable water and sanitation (Do theythe same water other
members of the community use?).

(23) Access to food (availability/adequacy, regularity,their relations send them
food? If they do how often?).

(24) Kind of economic activities (before and now, typ@sds, mobility, how
lucrative are these activities? How helpful arg/#)e

(25) Membership of Associations/Groups (do they belangdonomic
empowerment associations or groups such as NG@eraen’'s/men’s associations?
How helpful are these associations/groups?).

(26) Access to state economic interventions (do thetieinom the Livelihood
Empowerment against Poverty (LEAP) Program? Others)

Reintegration

(27) Visit to original communities (have they ever \asittheir original
homes/communities since they relocated to the cdtgp®regular?).

(28) Life in the camp and at their original communitfedich one will/do they
prefer? Life in the camp or life in their originadmmunities? Why? Given the
opportunity will they go back to their original comunities and why?).

(29) Fear of the unknown? (How do they think their aggamn with other family
and community members will be if they should gokotactheir communities?

(30) State/private sector interventions (have they been approached by any
organisation (state or private) intended to reiragthem? Activities of these

groups).
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(31) Other general comments (related to what have bisengted).
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University of Bergen

Faculty of Psychology

Department of Health Promotion and Development
Interview Guide for Relevant Actors

(1) Sex

(2) Age

(3) Occupation

(4) When was the Gnani camp established? (An impohiatadrical landmark/period
could be investigated to establish the period).

(5) Reason(s) behind the establishment of the camp.

(6) Personality(ies) behind the establishment of tlmepa

(7) Treatment of suspected witches before the estabéishof the camp.

(8) Number of alleged witches living in the camp (num&ent there first, number living
in the camp currently, average number receivedyi@aa, number received this year).

(9) Number of men and women (why a greater number oh@ocompared to men? men

do not bewitch?).

(20) How the alleged witches get to the camp (voluntamypluntary).

(11) Relationship with the general community (cordigligolation, stigmatisation).

(12) Access to water facilities.

(13) Access to health facilities (orthodox, traditionagistration with the NHIS).

(24) Access to the Livelihood Empowerment Against PovarEAP) program.

(15) Membership of related social interventions (statel and private sector-
driven).

(16) Major kind of economic activities (mobility of tveomen to do it).

a7) Issues of new allegations as they live in the camp.

(18) Issues bordering on abuses at the camp (beatimgihg etc.).

(29) Response to the problem of witchery and life indamp (state, private
sector).

(20) Human rights and fundamental freedoms (Rightsféo diecent living,

innocent until proven guilty by a competent codrjupisdiction).
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(21) Reintegration (has been done before? How was g?dvho led it? How are
the former victims coping at their original commiigs? Was it the best way to do it
or there are alternative ways? What are these hematives?).

(22) General comments about the practice (should iticoatto exist, improving
life at the camp, closing it down, alternative treant of alleged witches, way

forward).
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A map of Ghana showing the location of Gnani (in R#). Source: Adapted from the
United Nations Department of Peacekeeping Operatia Cartographic Section,
February 2005
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A distance view of thePagkpamba Fong that houses the residents of the Gnani camp

A view of the central part of the community
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A view of river oti which passes through the Gnancommunity

T

Another view of river oti
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A view of a room with a bad thatch (left) and one wh a good thatch (right) and an

inside view of one of the rooms (below)
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Pictures showing the graves of alleged witches (&t
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