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1. Introduction

In this introductory chapter | will firstly give aoutline of the theoretical framework and
relevant literature. Subsequently, the questioas Will be addressed in this thesis will be
outlined, and research methodology discussed. lf#iraat outline of the thesis in its entirety
will be provided.

The theme for this thesis is the various ways tmerches in the Central Business
District (CBD) of Melbourne, Australia, have adaptand changed as a result of urban
transformation processes.

The thesis is situated within religious studieshamr studies, and congregational
studies, joining three academic fields which haaely crossed paths until now. Literature
and research on urban studies in relation to meliias been scarce. The same can be said for
the discipline of religious studies and its focus tbe urban processes, and the need for a
cross fertilisation of these fields of inquiry Haescome evident. The lack of literature, as well
as the fact that this topic has not been exploredenextensively earlier, makes this study
relevant and important for these academic fields.

Unlike other studies which have focussed on corajieigal studies and the urban
environment combined; this study is conducted irstAalia, not in the US, thus making it
unique. Australia is a country that in my opini@naverlooked in terms of religious studies
not related to its indigenous populations. Howea#hough this would give me an excellent
starting point for a comparative study, examinihg tlifferences between the America and
Australia, this is not my main objective. | willdos on Australia and Melbourne, while |
draw on American theorists who have studied the 4$Shese are mainly the ones available.

However, | will not compare and contrast until tomcluding chapter.

! Throughout this thesis | will make full use of tte@mschurchandcongregationlt can therefore be helpful to
spell out my understanding of these terms, andvinethey will be used throughout the thesiburchrefers to
the physical building, the religious organisatitoth on a micro level (the individuahurch and on a macro
level (world-wide denominations), as well as theugr of people who are membe@ongregation on the other
hand, refers to the group of people who regulattgra the same church, or the same worship sertriese
people are in some cases included in the decisaking process at the church (see 3.6 Leadershiptsie and
staff). Both church and congregation can therefore mean both the body of people gatherand the
organisation. These terms can thus to some extntsbd interchangeably. However, there are sfiigraint
meanings depending on the context. For instacmagregationcan both be used to describe the entire number of
people attending the church during one week, andritbe the ones that attend the different servideis leads
me to suggest that when | am talking about therosgéion, such as decisions made by the staff, letall use
the termchurch Concerning instances where the people attendageaolved, | will use the terrmongregation
In other instances the terchurchandcongregationwill to some extent be used interchangeably.



Stepping into this academic no man’s (sic) lankippe to be able to make an impact
on the joining of these areas of study. My purpuse been to develop further theory within a
discipline which has experienced increased intesesintly, but is still lacking in studies.

1.1 Urban Studies and Congregational Studies

| will here give a presentation of the two areastoidy in order to place the thesis within a
theoretical framework. | will first give an outling urban studies and its context in relation to
this thesis, before | sketch out the area of cayajrenal studies. These are both areas of
study without a specific methodology, and in mastes are interdisciplinary. The areas have
not been widely explored in combination; howevkeré are a number of researchers who are
working in these areas. These have produced textstudies to gain inspiration from, and
compare to. | will first give an outline of the lfis respectively, before | move on to
presenting a number of studies where they have t@abined.

There has been an increased interest in religidudies (religionsvitenskap) in
relation to spatiality (for instance Knott, 200@nd religious rituals and space (e.g. Smith,
1987). However, there has not been much focus lanam in relation to urbanity. The most
common connection made here is between modermsatnol urbanisation. This is also
emphasised by Kisala in the survey article ‘Urbation and Religion’ (2004) where he
attempts to describe urbanisation’s impact on ialig institutions. However, his focus is on
the relationship between the demise of traditidtadistianity and urbanisation, as well as the
growth of new religious movements. He gives thergspion that mainline and traditional
congregations are in decline, but in my opiniors fkian old-fashioned view of the effects of
urbanisation. He, as many other schdlamas seen secularisation as an inevitable effect o
urbanisation, as portrayed in the classical stiidg Secular Cityoy Harvey Cox (1968)
where he makes the claim that the emergence etattill lead to the demise of traditional

religion> I hope, however, that this thesis will take partlismissing this belief.

1.1.a Urban studies
Urban studies are part of an area within the saaignces (and beyond) covering topics such
as geography, ecology, architecture, health, etott@@ner and Budd, 2005). Strangely,

2 Further reading on secularisation: Bainbridge Statk, [1987] 1996; Berger, 1967; Finke and Sta88s;
Finke and Stark, 2005; Furseth and Repstad, 2008tdS and Olson, 2000; Wilson 1966.

3 | will not outline the extensive secularisatiorbeee in this short introductory chapter, but hawetided this
section in order to clarify that the combinationrefigion and urban studies’ main concern has baerthe
relationship between secularisation and urbanisatio



religion is one of the topics urban theorists hdegoted little attention to. The discipline is
rooted in the early 2DcenturyChicago Schooht the University of Chicago where a number
of sociologists (R. Park and E. Burgess, amongrs}tstarted studying the city. They called
their approach Human Ecoldbibid).

Probably one of the most famous works emerging fitusdiscipline is Louis Wirth’'s
‘Urbanism as a Way of Life’ (1938), which formulata definition of the city still popular
today: ‘For sociological purposes the city may ledired as a relatively large, dense, and
permanent settlement of socially heterogeneousichakls.' (Wirth, 1938, p. 8) According to
him, the city consists of three key variables: sidensity, and heterogeneity. The larger
impact any one of these variables has, the moranuttie city. This essay and his theories in
general, were groundbreaking, but have met a gieait of criticism in recent timesln my
understanding, Wirth’s definition can successfiéyapplied to Melbourne. Melbourne is the
2" largest city in Australia and becoming more andevtensely populated as suburbs close
to the inner city are growing in population and $iog. Melbourne is also very heterogeneous
in terms of demographics of population, attracpegple from Asia, the Middle East, Europe,
and America (and First Nation Peoples). | elabooat¢he urban issues directly related to the
topic of my thesis in the following chapter.

The lack of relevant literature combining urbandstg and religious studies was one
of my main inspirations for this thesis. Introdugtaextbooks on urban studies rarely
mention, let alone feature a chapter on, the udmaironment’s impact on religion. The book
Key Concepts in Urban Studi¢Budd and Gottdiener, 2005), for instance, whiokers a
wide range of issues related to urban studies, doesnclude a single section on religion.
The same can be found in introductory books onosogy of religion, as well, the topic of
urbanisation is overlooked. There are few, if argferences to urbanisation and urbanity
(except for when mentioned in the same breath aemgation and secularisation).

So how can urban studies and religion be connedredfe few urban sociology
textbooks were these topics are discussed in galdat one another (Scherer, 1982; Gold,

2002), the issues discussed are the connectiorebetwrbanisation and secularisation, and

* Ecology originally pertained to scientists’ res#mon how animals and plants adapt and changecir@ance
with their natural space. In the same manner udzaentists wanted to discover how humans adjushed
environment, in particular relating to urban comitwriMore specifically, the study of territoriallgased spatial
systems created by human endeavour, of which thanucommunity is the prime example, has come to be
known asurban ecology (Gold, 2002, p. 15)

® Other important theorists on urban studies areeMilavis, Lewis Mumford, Jane Jacobs, Saskia Sasseh,
Edwards Soja. Concerning urban planning historfluémces from the work of Fredrick L. Olmstead and
Ebenezer Howard can still be found in cities todsllof these, and many more, are featured in th@mlation
The City ReadeflLeGates and Stout, 2003).



religious organisations as religious econofi&tudies and publications have mainly been
directed towards ethnic religious groups existinghe city,‘religio-ethnic subcommunities’
(Kim, Lazerwitz, and Rabinowitz, 1992) and the urk@oor in relation to race. ‘Churches
were a haven for people of one nationality in dmieglly differentiated society, providing
places where religious beliefs and cultural tradisi could be easily shared.” (Gold, 2002, p.
223) This becomes evident in Orsi (1999) and Liye@900-c). These anthologies include
essays on ethnicity and race in an urban ecologynArman points out in the introduction of
Congregation and Communi{001, p. 4) that earlier studies on the topicafigregations
have nearly entirely focussed on race and ethnicity

A type of literature combining urban studies andiglanity is urban ministry books.
These are resources for urban Christian missiodshane a theological approach to urban
theory. Examples of these ddeban Christianity and Global Order: Theological s®irces
for an Urban Future(Davey, 2001) andenvisioning the New City: A Reader on Urban
Ministry (Meyers, 1992). | have not made use of these vauméhough they are plentiful.
The main reason for this is that these books’ nfiatus is to be handbooks for ministers,
explaining how they can enact an urban ministriight of the challenges in the city. These
books mainly focus on the negative aspects of darurenvironment, such as poverty,

substance abuse, violence, prostitution, and hawcbties can deal with these challenges.

1.1.b Congregational studies

Congregational studies are an interdisciplinarydfief research focussing on sociology of

religion and religious studies, but also incorpioattheology, psychology and history

(Livezey, 2000-b, p. 17). Studies of congregatidiffer greatly in methods, and the entire

social sciences toolbox of methods have been edilidepending on the size and objective of
the study. The aim of this field is to gain a betiaderstanding of congregations, how they
operate, and what influences them. This is a teyiich has been interesting for both people
who are members of congregations, as well as scholhere are two main types of

congregational studies.

Handbooks give outlines of how to design a studyumncover the processes and
patterns of a specific faith community. Importaesaurces are books suchHasndbook for
Congregational StudiegCarroll, Dudley, and McKinney, 1986), followed Hytudying
Congregations: A New Handbogkmmerman, et al, 1998). These guides to congreqgaiti

® Further reading on the subjects of secularisagiod religious economies (in relation to urbanisgtidtinke
and Stark, 1988; 2000; 2005.



studiesgive a detailed outline of important issues andhwoetin relation to conducting a
study of a religious organisation. A member, thergy, or someone hired to do so, can
perform a study as outlined in the handbook. Thectohere include the identity of the
congregation, focussing on denomination, histoityals and demographics, as well as the
context of the church, such as the surroundingoggolnd social interaction with this
environment. The next step deals with processeh,within the group, and in the community
at large (suburb, city, country, or even worldwidéhe aim of these books is to present a
comprehensive model of studying a congregation filmencongregation’s point of view, with
the premise that this will be done in a differersiywvthan a sociologist, or even a theologian
would. This process has become especially popolauricovering problems and functional
changes (Ammerman et al, 1998; Carroll et al, 18&6tford Seminary: Hartford Institute for
Religion Research, 2006).

The second approach, which is the one utilisetiisthesis, are studies conducted by
an outsider. These are studies on the life anditses of one or more congregations. ‘The
field has (...) been shaped by studies of the ecetogf congregations-in-community and of
congregational adaptation to neighbourhood chariges’ (Livezey, 2000-b, p. 17) This
study can be done on one congregation, a smallaaregy, within a denomination, or even
nation-wide. There is not one specific theoreticamework to be applied here, nor is there
one specific method. Depending on the size of thdys and the nature of the data being
gathered, the majority of methods from the soaiédreces can be employed, from extensive
case studies, to nation wide surveys.

In the late 1990s, sociologist Mark Chaves condletggroundbreaking nation-wide
study of American congregations, the National Ceggtions Survey (NCS). Employing a
wide-ranging method, the nation-wide survey, heerafited to chart the activities and
structures of American churches, such as socialices, arts and culture, politics and
worship/ This resulted in the booRongregations in Americé2004), covering a wide array
of topics on American congregatiohs.

A large-scale nation-wide survey can provide irdeng statistical information, but

just as important are in-depth case studiesCamgregation and CommuniAmmerman,

" This study was one of my main influences whengfesg my interview guide and Dr. Chaves was gergrou
enough to provide me with a copy of his questiormapon my request.

8 This study, as the majority of my sources, is Aoaer. | have, however, also been able to draw erNétional
Church Life Survey (NCLS) conducted in Australizegv five years. The most recent study comprised0700
churches and 435 000 attendees (NCLS, n.d.). |,Haweever, not placed much emphasis on the NCLS as
publications relevant to my study was scarce. Iditamh, the NCLS compiles profiles on each churbhtt
participates in the study, but these are only atel to the church in question.



2001) the author and her colleagues look at twentgregations within nine communities
across America, and investigate how these congoegatrespond to gays and lesbian
communities, new immigrant groups, economic distreand the impact of recent
suburbanisation (Ibid, p 7-29). She draws on thgesgnces and material of her colleagues,

presenting a range of case studies.

1.1.c Various studies

In order to give an outline of the field of studyngbining religious studies and urban studies,
will briefly introduce two anthologies which dealtivurbanity and religionGods of the City
(Orsi, 1999) andPublic Religion and Urban Transformation: Faith the City (Livezey,
2000-c). The essays featured in these books focugebgious individuals and their
behaviour, as well as religious organisations iudoan ecology. | will also introduce a study
by Form and Dubrow which has been instrumentakwetbping the topic of my study.

Gods of the Cityontains an assortment of essays exploring tlaioakhip between
people, faith, and institutions within a framewodt urban ecology. How have these
developed in relation to the spatial and sociatuies of the cities across the US? These
essays all include an aspect of ethnicity, foranse, how new US immigrants adapt religious
practices to the urban ecology, or how people asglra apply their sacred landscapes onto
the cityscape.

The second anthologyRublic Religion and Urban Transformatipmas a similar
theme, but focuses on one city, namely Chiéaghis includes a number of essays relating to
religion and place. Also here a number of the kdicelate to ethnicity. This is not surprising,
since urban areas have had a larger heterogemgity rural areas. ‘American cities have
always been characterized by a wide range of etheligious and cultural diversity as waves
and waves of immigrants have poured into them amcteof new opportunities.’ (Gold, 2002,
p. 279) The reason for different ethnic groups ¢eopular research objects in this field of
study is hardly ever made explicit, but | suspasibility to be part of the reason. They often
live in segregated areas, or are visible in thal thave other languages, skin colours, or
belong to a different type of religious institutidfew of the essays in these anthologies centre
on mainline Protestant congregations and their tatiaps to the urban (unless they have

either made attempts to attract a new ethnicityyame been invaded by an ethnic group.)

° This study, Religion in Urban America, was perfetrover a period of three years between 1992 a@8.19
Each contributor to the book has conducted thearebeon which his or her essay is based (Live2690, p.
iX).



A paper, which was an important inspiration whersigieing my study, was
‘Downtown Metropolitan Churches: Ecological Sitwati and Response’ by Form and
Dubrow (2005), which focuses on a number of dowmtovengregations and how they
respond to changes in their ecology. Both socickdgand ecological theoretical frameworks
are applied to explain these changes as interadigiween the urban ecology and the
religious district.

All the aforementioned studies and literature @doiced and published in the US. The
US and Australia carry similar traits concernintigien, history, and system of government.
However, does this mean that | can freely applylifigs from American studies onto
Australian churches and congregations? To whatedegan | compare my findings on
Australian churches and ecology, to those of the U&h in relation to theoretical
frameworks and empirical data? One of my conclugiomts will be to compare these to my

findings.

1.2 Theme and problem outline

This thesis is a contribution to the fields of urtzand congregational studies combined. When
| started planning this study, | became aware aihges happening in the Central Business
District of Melbourne’® The CBD is the core of Melbourne in terms of tporation,
finance, business, and retail. It is also a hubriértainment and culture, with features such
as theatres, cinemas, museums, pubs, and ecatadiasganisations. This area, undoubtedly
the urban heart of Melbourne, encompasses a nuwibarell-established congregations,
many of which can be traced back to the earliettteggent. These are, without a doubt,
churches that have been able to adapt to the gewelats in their urban ecology, otherwise
they would not exist today. My primary interestrineecame how these churches respond to
changes in their environment. This is an area whahhad nearly no residents during the last
100 years, yet these churches have survived. Duhiaglast years, however, the Central
Business District has experienced an increasesidants, and | wished to examine how the
churches in the Central Business District (CBD) ehagsponded to changes in the urban

ecology, whether or not they have adapted to tlaewmh,if so, in which ways.

19 A further description of the CBD and its developneill be provided in 2.3 he development of Melboutne
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1.2.a Urban transformation — what and why?
Urban transformation processes are patterns ofsfoanation occurring in urban
environments, such ashite flight?, urban spraw] or gentrificationt? (Livezey, 2000-b).
These are processes that take place in citiesthaydcan be owed to a wide range of factors.
Gentrification for instance, which is widespread in Melbourndatg has been brought on by
local, as well as global causes. This type of unedevelopment has been brought on by
people’s wish to live close to the city centre,nglowith the availability of affordable real
estate in declining inner city areas (Gold, 2008ft@ener and Budd, 2005). In Melbourne,
gentrification has been brought on by the globalcpss of moving industry to overseas,
freeing up areas previously occupied by factoried aharfs. People are less willing to
endure long commutes, and are more eager to logedb the city centre, even if this results
in a higher cost of living (Armstrong and Johnsta806). In Melbourne, this has resulted in
the declining inner suburbs being redeveloped riesidences for more affluent citizens. This
results in the inner city churches having a newupettpon to draw congregants from. These
people might have different expectations and demdad their church, which again might
instigate change within these communities of fatiguld the churches wish to attract them.
Churches and congregations exist within, and iatiet, to an environment, in this
case the CBD. This environment is the local neiginbood with the aforementioned facilities
such as pubs and museums. It also includes thdepadw spend time in the area, the city
populationd® workers, residents, shoppers, disadvantagedprssiand religious commuters.
Theurban ecologys the social context of these churches, thetimggtso to speak. ‘Included
in the context are people — their culture and attarsstics, institutions and social groups, and
the various social, political, and economic forogerative in the setting.” (Carroll, Dudley,
and McKinney, 1986, p. 12) All churches have aaoobntext; in the case of these churches
it is anurban ecologyinfluenced by urban processes. Ecology cantssmore wide scoped
and reach across national borders and continardh,as worldwide denominations (Eiesland
and Warner, 1998; Eiesland, 2000). This study, vewewill focus on théocal ecology.

' The termwhite flight has been used to describe the process where secraacial diversity within a
neighbourhood has led to the white people who waity lived therefleeingto outer suburbs, they are willing to
spend more money to live in racially homogeneousmanities. (Livezey, 2000-a, p. 136). W

2 The processasrban sprawlandgentrificationare further explained in the following chapter.

3 The termcity populationsis derived from a paper by Form and Dubrow (20@&gre they discuss the
responses downtown churches have mad#otentownpopulations. They list these populations as engdey
shoppers, residents, and transients. A furtheudsson of this paper, as well as a comparison testugy, can
be found in 5.2Comparative perspectivebdid, however, find it necessary to add some &oithi groups of
people who spend time in the CBD, such aglibadvantagedplease refer to 3.3ESfor explanation and use of
this term),visitors (mainly tourists), as well agligious commuterg¢people who commute to the CBD from the
suburbs to attend church activities).

11



When changes take place at one level in society,irfistance concerning the
demographics of the CBD, this can influence otbeels, such as organisations (Eiesland and
Warner, 1998). Churches interact with their neiglthoods and social settings. In the case of
Melbourne, many changes within these religious miggdions can be attributed to changes in
residential patterns. The churches have to adafitetaurban ecology in order to stay viable
and are therefore implementing changes, such asra diverse activity schedule, or changes
concerning their worship services.

There were discrepancies between my initial assiomgt and what was actually
happening. Before leaving for Melbourne | was unither impression that people had been
living close to the city centre until recently, atiit the challenges the churches were facing
were that people now were moving further away. Hewethis turned out to be opposite. In
Australia, particularly in Melbourne, the suburtsgrawl started almost immediately after the
first settlement. This meant that the oldest cheschave been struggling with people living
far away for nearly their entire existence. The rmaew development was gentrification,
which is bringing people back into the city centmesenting the churches with new
challenges. How can they make their congregatitinacéive to city dwellers, and how can
they reach them? If the churches have implemerttadges in their structure and activities,
what changes are these? Are they, for instancempting to attract one specific group of
people? The CBD and the surrounding area have matceease in population during the last
years™ Has this led to the churches experiencing an &#ser@ community responsibility, and
are there differences from one denomination tontiad? All of these are questions that | will
examine in the analysis chapters.

Changes in Melbournians’ residential patterns are of the most significant urban
transformations influencing these churches. Earlitle churches mainly found their
membership mass in the outer suburbs, whereastvweyare directing their attention towards
their immediate neighbourhood. However, it is intpot to point out that even though more
people are moving to the inner city, the numberpebple moving to the city pale in
comparison to the number of people moving to, avidd in, the outer suburbs. | will go
further into detail concerning this process infililowing chapter.

Through this thesis, | will demonstrate how the C&irches respond to the changes
in the urban ecology, through changes and adapstib at all. | will also compare and
contrast the churches within the same social comtes ecology. My hypothesis is that these

4 The CBD alone have had an increase from 7700 aesidn 2001, to 11 598 in 2006 (City of Melbourne,
2006).
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congregations will intentionally adapt to its urbeeology’s transformations in order to stay

viable, whereas the ones not adapting will now#ri

1.3 Methodology and material

1.3.a The sample
Before leaving for Australia, | researched diree®rand maps from the CBD, acquiring
knowledge on a number of churches located in th® ©BMelbourne. | decided that these
would comprise my sample. Melbourne has a cleafindd CBD grid, and initially | wanted
to focus on the churches within this area. Howewdren | arrived | realised that some of
these where not churches, but rather prayer graupsjssion to seafarers. In addition, one of
the churches placed on the map did not exist. fifade the number of churches within the
grid which fit my criteria (nine churches in alwer than I had originally assumed.

| wished only to include well-established churchiest had been located in this area
over an extended period of time. | therefore wideney focus area to include churches
immediately surrounding the CBD (See Appendix 1:DCBap). The additional churches I
included were all members of the ecumenical orgaiois Melbourne City Churches in
Action (MCCIA). Being members of this organisatithrey would also identify themselves as
city churches | decided to make membership in this organisatia criteria for being
included in the sample. In the end my sample casedril4 churches (A detailed list of the

churches can be found in Appendix 2'5).

1.3.b The research process

| travelled to Melbourne in February 2006, and medd in June the same year. When 1 first
arrived in Melbourne | made initial contact wittethine churches within the CBD grid during
the first three weeks. | personally visited the rchuoffices and handed out a letter with
information about the project and my contact detalVhen there was no office to be found |
made contact via e-mail or phone. After a whildetided that | needed a wider sample and
therefore made contact with the additional seveawraites from the MCCIA. | managed to
conduct interviews with 14 of the churches befcgaving Melbourne. There were two
churches where | had appointments, but my informanm not keep them. | was therefore

15 This means that when | address these 14 chursi@BR@ churcheghroughout the thesis, some of them are in
fact not located within the CBD grid. However, thdgntify themselves aS8BD churchegshrough membership
in the MCCIA, and through their close proximityttee CBD.

13



unable to gather enough relevant information taabke to include them in my thesfsin
addition | had visited all of the church buildingsy many instances with a church
representative. | also collected a variety of buwek, pamphlets and newsletters and made
photocopies of books and articles about the comgiets, and Melbourne’s history. My
research also included observation; among othegshi participated in th&/ay of the Cross
procession on Good Friday. It was unfortunately posgsible for me to conduct extensive
observation at each church as | was also takirggetaat the university during my stay.

My data collection was done through one-hour in&vg with one representative
from each church. Paraphrasing Eiesland and Wda898, p. 43): the real experts on a
congregation are long-time members and the cldtwy have first-hand knowledge on the
context, recent developments and the congreganker @tudies, similar in both topic and
size, had likewise applied this method of dataemibr’.

My interview material, 14 interviews in total, ram@ length from 27 to 109 minutes,
45 minutes being the average. They were condudteer én the church or an adjacent church
building, such as an office or meeting room andevtaped with a digital voice recorder.

The interviews were conducted with an open-endddnirew guide where nine
different topic$® were covered. As the questions were open-endidptbvided me with, in
most cases, lengthy information on each topic.

With the exception of one, all my respondents waesde. Ten were minister$ the
rest of them were elders or volunteers. | assurag Were between 40 and 75 years old.
Language did not appear to be a problem, althobgtetwere instances where | used terms
and expressions the respondent understood inexethtf way than my intended meaning, but
these misunderstandings were cleared up and ledpmved and more extensive material.

These instances will be discussed in the text.

'8 These were St Patrick’s Cathedral and the Salvatioy.

Y For instance Form and Dubrow (2005).

'8 The topics covered were basic information aboatdhurch (history, denominational affiliation, leaship
structure, as well as the demographics of the awgags, etc.), staff/volunteers, opening hours,shipr
location of congregants, congregational groups;eungregational groups, outreach/charity, and raoant. |
have chosen not to include my interview guide is thesis as the there exist no single set of gqrestvhich
were used in all of the interviews.

9 The use of the titleninisterin this thesis is intended to cover the wide aochpames and terms used as title
for the clergy. Minister refers to a professionahowis employed at the church. Alternative titlesludle
reverend, pastor, vicar, canon, father, dean agceptor (Soanes, 2002).
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1.3.c Data collection and challenges

There are both pros and cons concerning this typgata collection. As | wanted all my
interviews to contain the same information withatle category, | took great care in ensuring
that all the questions were answered before finglgach interview. However, where new
and important information surfaced, | found it resagy to enquire about this as well in the
following interviews, even though | was not ablegtmback to previous respondents in order
to fill the gaps. One example of this was the dedoewhich churches allowed people who
were not members to get married, or baptise thelidren in the church. This was a topic that
surfaced in my third interview, which | found impamnt enough to include in the remaining
ones. This can be seen as both a pro and a cow ofathod. On one side, the gathered data
will not be the same for each respondent. Howeafethe same time was able to widen my
scope during the research process, leading to edsnsive material. There were few new
categories that emerged during interviews, buteratlew aspects of previously covered
topics. The interviews were at times far betweed #mere were few opportunities to
interview someone a second time due to the respisidausy schedules.

Another challenge with this type of interview siioa is that the interviewer can
influence the responses of the interviewee (Grgn2004). | take this to be a given. The
researcher does not only compose the questionglémtthe order in which they are asked.
She also influences the way the question is asketh as syntax, and tone of voice. This is a
risk when conducting this type of interviews. Howguhis is not a one-way process and it is
also possible that the behaviour and answers ofdigondents influences the interviewer.
The majority of the questions | asked were mairdgdal on facts and fairly recent events.
There were few instances where | asked for persopadions. Due to the nature of my
guestions | will make the claim that | have notrbable to influence the answers from my
respondents to such an extent that it can be pedeas problematic in relation to the
research ethics. However, | can perceive it to lgadlem if my enquiries obstructed the
opportunity of the respondents to express themsalnassues on tHenge of my questions.

In order to prevent this | made sure to ask whetinerot they had anything to add at the end
of each interview.

Whether or not my respondents told me the truthnamweswering my questions is
another issue that needs to be addressed. My msipish role were to represent the church,
and it is therefore possible that they have, cansty or unconsciously, made attempts to
portray the church in a particular way. Althougte ttredibility of my respondents can be

guestioned, | have chosen not to place much engbasihis, as my respondents were either
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employed at the church, or recommended to me byesoemwho was. | have to trust that

these persons will represent the church in a talithkinner.

1.3.d My research process and reflexivity

This last paragraph was not intended to clear rhydedny responsibility. On the contrary, |
will portray a reflexive attitude towards my positi as a researcher in the text. My main
emphasis will be on the interview material, butréhare also other types of material. | lived in
Melbourne for five months while | was conducting tresearch. During this period | also
attended Monash Universffyand lived in ashare housen the eastern suburbs with three
other students. Experiences such as taking the, iattending Melbourne Comedy Festival,
reading the paper, or travelling to Sydney overwleekend were instrumental in shaping my
understanding of Australian society. The intervieavgl gathered material alone does not
complete the picture of Melbourne/the CBD as prieskm this thesis. | will therefore make
full use of these experiences and myself in thé &g | am the one interpreting the data, |

also need to be visible in the text.

1.3.e Analysis

After collecting all the material | started to tsanibe the interviews and analyse the data.
Before | could start my analysis | had to settleaomethodological approach. | chose a mode
of analysis influenced by Grounded Theory (GT) whssmnutinizing and categorising the
transcripts (Strauss, 1987).

GT is a method for building theories grounded irpegioal material. | have based my
analysis on the later tradition of Strauss as sghfby the bookQualitative Analysis for
Social Scientis(1987). GT focuses on writing memos all throughreearch process. These
memos help develop understanding grounded in theeriak this again results in more
memos. ‘Strauss re-commends writing memos duriegathole research process, which will
contribute to the process of building a theoryligl 2006, p. 287) | started writing memos
while | was analysing the transcribed interviewshaf¥ | felt confident in my understanding
of these, | started an analysis based mainly omgdtie information into categories and sub-
categories into spreadsheets. Through the exammatif this data the similarities,
differences, and general tendencies of change leeaparent. These will be discussed in the

two analysis chapters (chapter three and four).

20 While at Monash | took courses in Australian pedit Australian Aborigines and identity, and a umit
Australia in general.
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1.3.f Use of respondents’ terms and expressions

In modern day religious studies researchers areate@ to be aware of the problems in
connection to the understanding and use of ternts&enAtonducting research and writing a
text (in my case) based on other people’s answetssatements it is important to be aware
of how one interprets and uses their expressiommsdg\can be multi-layered and have several
meanings. Most likely, my understanding of a command, such agnvironmentmight not
coincide with my respondent’s.

As | analysed the interview data | made extensseeaf coding to construct categories
and subcategories. In the coding process, imporgamts are collected and given meaning in
relation to categories that | constructed. One ¢of challenges here was the difference
betweensociologically constructed codeandin-vivo codes a distinction based on Strauss
(1987). In-vivo codes are ‘taken from or derivexkckly from the language of the substantive
field: essentially the terms used by the actorthat field themselves.’ (Strauss, 1987, p. 33)
An example of this is when my respondents have ubed own terms and | have
incorporated them into the codes and categoriey Thave not necessarily employed
technical terms, but rather introduced common wordshrases, which in many cases happen
to be used in the sociology of religidnOne example here is the issue of socio-economic
status discussed in chapter three (see 3.2).

The sociological constructed codes are formulatedhb researcher and constructed
around her understanding of the in-vivo codes. Taey ‘based on a combination of the
researcher’s scholarly knowledge and knowledge len gubstantive field under study.’
(Strauss, 1987, p. 34) In other words, | have canttd these categories based on the data |
have collected as well as on my knowledge concgruifban studies, history of religion,
Melbourne and Australia. This process leads toadogical codes. For instance, in the
interviews | asked a question where one term wasl,usvhereas the majority of my
respondents used another term when answering dieclded to use their in-vivo term
throughout the discussion, but provide my own usi@dexding of it. In this case | used their in-
vivo term as a sociological term in my own underdiag.

The categories have all been developed from myviee material. One problem is

that as | am the one who decided what issues shoeuttbvered and developed the questions

2L An example that can be used here is the use dethessectandcult. When used in common language these
terms often have negative connotations. When usesbeiological analytical terms they are used &cdee a
type of religious body with certain characteristi€he sociological use does not carry any negaiivenotations
(Furseth and Repstad, 2003, p. 163).
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for the interview guide; | am the one who brouglany of the terms into the material. While
analysing | attempted to disregard the categonesny interview guide and aimed at
developing new ones. Not surprisingly they werevesy different from the original ones, but
some differences occurred. For instance, in thenmgws | asked whether or not there were
any non-congregational groups using their facsitielowever, during the analysis | realised
that whether or not they rented out space at all become the focus, not the groups. This
category, and its focus, was therefore changed fromcongregational groups tenting out
space

The underlying problem here is that even thouglsd the respondents’ own words
and expressions, | use them as analytical termpsudaof my analysis. In most cases | attempt
to give a definition or explanation of terms, asiriderstand them. This is a challenge
encountered through all types of ethnographic Weld and research. This is also one of the
reasons as to why | write in English, all my matkras well as related literature, is in

English.

1.3.g Anonymity
The bookA Particular Place(2000)by Nancy Eiesland is based on a study of churches in a
US exur®. Eiesland points out in the introduction that slas not attempted to conceal the
names of the churches included because it makés ditnse as she names the town. My
intention has been the same, in naming the citytbadirea of my study, there has been little
or no point in making up new names for the churchbave, however, attempted to hide the
identity of my respondents, trying not to reveditlposition or title. | had only one female
respondent and have therefore referred to my relgmis as eithdne (as this does not reveal
their identities when there is only one female)sionply asmy respondenin order to hide
the sex.

These churches are located in a relatively smatllogy with few religious
organisations. In some cases, however, the churaieso small, or have such tight knit
congregations, that there is a possibility of rextign of the respondent. As 1, in my opinion,

have not enquired on any sensitiissues, and my respondents were representindnthett

2 Exurb is a term first coined by A. C. SpectorskylB57 and refers to an exclusive residential aheapeople
who live in these exurbs commute to work in theeinaity, usually via highways. These are people Wwhee
been decentralised from the city (Eiesland, 200Q,1p).

% According to the Norwegian Social Science DataviBes (NSD) a person’s religious adherence is pezde
to be sensitive information, along with the collentof data such as names. As | asked my responflantheir
names, as well as (indirectly) religious adhereht®d to report my project to NSD. Due to a misenstanding
between my supervisor and me, this was not dorikafiter my return, fall 2006.
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this should not be problematic. In instances whatleer churches or people have been
mentioned in the interviews, this has been left daukere were also occurrences where | have
been told that something has been mentiarfédhe record This information has not been

included in the text.

1.4 Outline of the thesis

In the following chapter | will describe the backgnd of Melbourne and Australia,
concerning history, religious movements, and urbawelopments. In addition, information
on each of the churches in the sample will be piedi

The two subsequent chapters will provide the amalythe interview data, as well as
other material collected. Chapter 3 will discusse twain topicscompositionandstructureof
the churches. These topics are to a large degreerdlated. Composition covers the
demographics of the congregants, as well as thee aizd the location of the people in the
congregations.Structure focuses on the leadership structure and staffwael as the
importance of the church building. Thempositiondiscussion makes an attempt to chart the
congregants, whereas the analysis ofstinecturedeals with the church organisation, and the
relationship with the church structure, aiming t@yide insight into the decision making
process.

Chapter 4 is also, in the same manner as chaptdivigied into two main parts:
church activitiesand outreach One does not exclude the other. | discussattiities the
churchesoffer to their congregants; these are worshipisesvand congregational groups, as
well as theiroutreachtowards the city, and ecumenical efforts. The ysiglof outreachwill
concentrate on the different types of outreach diganisations engage in, as well as the
renting out of property.

In the concluding chapter | will outline a class#iion of the churches based on their
responses to the urban ecology, as well as compgréndings with the results of other,
similar studies, before | discuss whether or nad possible to apply and compare American
studies to Australian society. In the end | wilbkoat changes and adaptations in relation to
religious market theory. This comparison of my firgs to both empirical material, and a

theoretical framework, will serve as a summary gfanalysis.
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2. The historical, religious, and urban context othe churches

In this chapter | aim to provide insight into thistbrical and religious context in which my
research has been conducted. The chapter is divtedhree main parts. The first one will
provide a brief account of the historical and urld@velopment of Melbourne and Australia
(section 2.1 through to, and including, section.ZT'Be second part will give an outline of the
development of the religion composition of Australoday, as well as a description of the
religious landscape of the CBD (section 2.4 angl. 2.be third part will give short history and
description of the churches in my sample (sectiéi. 2

The continent of Australia was first settled by theligenous population, the
Aborigines, about 60 000 years ago. It was injtiaitilised by the English colonisers as a
penal colony from 1789, and was later on developgd several colonies. In 1901 the
colonies federated into the Commonwealth of Austraith six states and one territory. The
Australian Capital Territory (ACT) with the capitaCanberra, was formed in 1931. Queen
Elisabeth, who is also the regent of the Unitedgdimm, is the official head of state (Mackie,
2004).

2.1 Melbourne’s establishment

Settlers from Tasmania led by John Batman, estadalithe settlement of Port Phillip Bay in
1835, the future city of Melbourne. The settlemevrds officially established when the
governor of New South Wales (NSW) formed a townstamed Melbourne after the British
Prime Minister. Governor Bourke asked the chiefveyor in Sydney, Robert Hoddle, to
mark out the township, and the first allotment$anid were made available for sale on tffe 1
of June 1837. Hoddle also laid out the street ghdth is still an important feature of central
Melbourne today (City of Melbourne: Records andhves, 1997).

The first official settlement was under the adntnaison of the NSW government.
However, in the early 1840s, the number of inhalb#dad reached well over 15 000 and
there was a call for a more autonomous Melboumel842, the town of Melbourne was
incorporated as a part of the colony of Victorialy¥ive years later, the town became a city,
when the Church of England wanted to make Melbothiaeseat of a bishop. In order for this
to happen, Melbourne had to have status as aatitiythis was made possible by patent letters

from Queen Victoria. The first Church of Englanghmp came to Melbourne in 1848, and
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was installed in St James Cathedral. However, Wwais not the first evidence of organised
religion in the city of Melbourne. The first worghservice held in the settlement took place
as early as in 1836, at the present site of StsP@athedral. By the time the Church of
England’s bishop was enthroned, all the mainstr€amistian denominations of the time were

represented in central Melbourne (City of MelbourfRecords and Archives, 1997).

2.2 Immigration

The colonies on the Australian continent were dated by Anglo-Celtic immigration until
after WW2. From the 1850s and onward people arrfivech all over the world in search of
the gold that had been found in the state of Viatdduring the gold rushes in the 1850s, the
population of Victoria increased to 140 000 anduded a wide array of nationalities (City of
Melbourne: Records and Archives, 1997). The majooit the new immigrants were of
European descent, but there was also a numberaoplgp&rom the US and China (Mackie,
2004, p. 149). There was also sufficient immigmatio form several non-Anglo congregations
in the city of Melbourne. Few of these are stiliae today.

Australia was in the beginning of the Europeanle®int a penal colony, but in
addition to the prisoners there were also ‘fredlesst. The Europeans who settled were
concerned about the immigration of indentured wwkieEom Asia and the South Pacific.
They feared these workers would accept lower wages worse working conditions than
white Australians. In 1901, the year of the federabf the Commonwealth of Australia, the
Immigration Restriction Act was signed and put ieftect. It severely limited immigration.
For instance, it prohibited the employment of Radg#landers, and restricted the immigration
of people who were sick, had ‘doubtful charactarwere likely to be a burden upon the
public, or any welfare organisation (Department lefmigration and Multicultural and
Indigenous Affairs, 2006).

This act led to limiting the immigration of peoplého were not of British or Irish
descent. In times of high demand for labour, pedpden Northern Europe, especially
Germans and Scandinavians who showed willingnessdapting to the English-Australian
society were accepted. This early type of immigratiestrictions was closely connected to
assimilating people into the Australian society mehaecessities were to speak English, be
fair-skinned, and be affiliated with some sort diriStian denomination. (Mackie, 2004, p.

151) People of Jewish descent were accepted, lmaueaged to downplay their religious
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affiliation by hiding visible religious traits. Téiact, along with several other policies, has
later on been called ‘White Australia Policy’ (Ibid

World War 2 (WW2) was the turning point for the Awadian immigration policy. As
the UK no longer encouraged their citizens to eai@r there were too few British
immigrants, and non-British immigrants were welcdmgecause of the need for labour
(Mackie, 2004, p. 154). The Australian governmenitoduced a ‘populate or perish’ policy.
After WW2 the immigration of Southern and Eastetndpeans became more accepted, both
people who had been displaced by the war, and pemgking employment. (Ibid)

In 1958, the revised Migration Act abolished mariythe restrictions on Australian
immigration. Educated and skilled people from Asire now accepted. This latter part of
the immigration process, which is still ongoingshzeen instrumental in shaping Melbourne
into the multicultural city we see today. Melbourse for instance, the city with the third

largest Greek-speaking population in the worldyGiftMelbourne, n.d.-a).

2.3 The development of Melbourne

2.3.a The Hoddle Grid

Although the colonisers did not initially plan tlsettlement of Melbourne, it still ended up
being one of the most meticulously planned citiegstime. In 1837 surveyor Hoddle laid
out a grid of roads and laneways, later known &s Hioddle Grid (City of Melbourne:
Records and archives, 1997). Today the grid corepiise Central Business District, an area
for business, entertainment and retail. The limeshe grid travel one mile north and two

miles east, and have a system of narrow and witesland streets (Appendix 1: CBD map).

2.3.b Urban spravif

Melbourne has kept expanding since it was foundée.City of Melbourn& is technically
the CBD and the nine inner suburbs immediatelyosumding it. The suburbs further out
belong to other municipal councils such as the Gitystonnington or the City of Monash
(City of Melbourne, n.d.-b). These all have semaratyors and administrations, but are part

of Metropolitan Melbourne.

24 :sprawl is usually defined as the “haphazard dgiowof relative low density over an extended ragiovith
residential units dominated by single family horméSottdiener and Budd, 2005, p.145)

% |t is important to note that th€ity of Melbourneis the municipality of Melbourne comprising theném
suburbs, as opposed ktetropolitan Melbournglor just Melbourng, which comprises all the inner and outer
suburbs. In the same manner, when | write the iaitgr this has to be understood as the CBD, Sautkpand
Docklands.
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The early settlers and urban planners of Austrawy many advantages to the
planning of suburbs as an alternative to the ‘clingppf terraces and alleys’ (Davison, 1999,
p. 26) found in highly urbanised European citigswas considered unhealthy to live in
apartment buildings or even close to the city eentith its factories and wharfs, the suburbs
were seen as a much healthier alternative to timassl ‘While the slum was dense, dirty,
unnatural and disease-ridden, the suburb was apeam, natural, orderly and healthy.’ (Ibid)
Living in a detached house on a quarter acre bhmtame the Australian dream. This has
resulted in an urban sprawl recognisable in mogbmn#eustralian cities (Ibid).

Unlike in many of the cities in the UK and the WmitStates, where living in a suburb
was a sign of high socio-economic status (SES)néve cities of Australia were more loosely
connected to the certain social classes. Spatieégation was unavoidable, but at the same
time the credo of this type of spatial planning et all Australians should be able to live in
their own house, on their own block of land. Laglgares of urban dwellers could afford to
live like this; however, this did not prevent thevdlopment of social differences between the
suburbs. The suburban allotments were the same lsigethe size of the houses and the
number of people living in them could be vastlyfeliént (Davison, 1999).

In Melbourne this has resulted in the suburbs simgvout in all directions, however
some are more affluent than others. Generallywéalthier suburbs are found in the south
and southeast. The less affluent suburbs haverhugibers of recent immigrants, especially
from non-English speaking countries. These hawditiomally been located in the north and
west of Melbourne (D. Collis, pers. com., 10.05@00

Rather than focussing on a great socio-economissidiv in Melbourne, there is a
more obvious spatial division between ethnic comitieshr This has also led to a spatial
division of religion. Early Anglo-Saxon immigrant®minated the first suburbs in the inner-
and south-eastern suburbs (Davison, 1999). As imatdg became more multicultural in the
post-war era there has been a growth of some ssithelng inhabited by certain ethnic
groups, such as the Vietnamese in Springvale, eiGteeks in Oakleigh. Also in the inner
city of Melbourne there are areas with visible @tlprofiles, such as Chinatown in the CBD,

or the Italian area of Carlton (City of Melbourne rb).

2.3.c Low-density to high-density suburbs
Today Melbourne has been transformed from a postlove-density city to a city of high-
density suburbs. Due to the continued and uncdetralrban sprawl of suburbs, Melbourne

has now developed into a metropolis covering aelanga. This constant sprawl! further and
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further away from the centre of Melbourne has ted tise on the price of land in the suburbs
closer to the CBD (Armstrong and Johnston, 2006).

As the majority of the detached houses on subuidiarhave a backyard, this has led
to dual occupanéy (Birrell et al. 2005, p.1-5). Lots that previouslgntained a house and a
large garden now encloses two houses, or even-aisevapartment building in the backyard.
The houses are becoming bigger, but they are onllegntdock of land than the original
suburban allotment (Davison, 1999).

2.3.d Gentrificatiof’

Much like other large cities in the western wotlte process of gentrification is taking place
in Melbourne. In the last three decades there bas la government initiative for the change
of Melburnians’ residential patterns. A combinatioh the realisation that urban sprawl
cannot continue unrestrained, and the increasiegsaof vacant industrial land in the inner
city, has led to an increased focus on the possitof inner city living. This has led to
developments such as the Docklands and Southbaidential areas, which are located in
walking distance to the CBD. Designed to make ilifeurban high-rise buildings desirable
even for families, these projects have drawn ngvedyof people to settle down in the inner
city (Chandler, 2006). This type of urban re-depetent has been a worldwide process
leading to increased numbers of professionals wgrknd living in the inner city, rather than
commuting (Gottdiener and Budd, 2005, p. 33).

This process has mainly taken place in the CBDiandr suburbs of Melbourne. In
the inner city there has been an urban renewabdy-endustrialised areas, such as wharfs,
whereas in the inner suburbs the renewal has bmmrséd on old factories and run down
housing. People who used to live there can no loafferd this and have been displaced.
This has also happened in the CBD, where peoplaglim cheap hotels and boarding houses
were forced to move as these buildings were coegartto luxury apartments. These people,
most of them dependent on welfare services, weredoto move out to the suburbs, where
the services they needed were not as readily dailas in the inner city. So albeit
gentrification has had the desired effect in réigitag run down areas, it has also displaced

the people who lived there (M. Curnow, pers. coin0g.2006).

% ‘Dual occupancy’ refers to the process where ineegnment has allowed for several houses to bé duib

lot that previously has only contained one dwellitigs process is also know as ‘infill’. It is estited that this
process accounts for 35 % of the new dwellings fuiMelbourne today (Birrell et al, 2005, 01-5).

2" ‘Gentrification (...) involves the inflow of capitinvestment into the real estate of an alreadgtang place

in the metropolitan region whose values are depresgGottdiener and Budd, 2005, p. 32) These aazas
usually developed into high end apartments astaoparban renewal.
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This re-development has led to an increase in thmeber of people who live in the
inner suburbs and inner city, but what are theimagraphics? An article iThe Age
(Armstrong and Johnston, 2006) claims that people have a greater desire to live in the
inner suburban areas even after they become patbeisdo not wish to trade away their
urban lifestyle for a suburban one. They are chmgp$d stay in the inner south-eastern or
northern suburbs, instead of returning to wherg tirew up. They are not willing to endure
long commutes, and the lack of community facilities their parents had to (Ibid).

These are, however, not the kind of people whoraialy re-populating the inner city
and the CBD, but rather the inner suburbs. Devetopgm such as the Docklands and
Southbank mainly include two groups. The first groaomprises the single, young
professionals from their early 20s to their mid 80 work in the city. The second are the
so-called ‘empty nesters’, people whose childrevehaoved out, and who have traded their
suburban home for the convenience of inner ciipgiChandler, 2006).

There are, however, not only Australians who attlisg in the City of Melbourne.
According to the 2001 census, 38%f the residents in the City of Melbourne are born
overseas. 86% of the people who have settled haoe 4996 have been international
students, mainly from South-east Asia. Tertiarydstis, both international and domestic,
make up a total of 23% of the population in they©it Melbourne, and although the majority
of these live in the older inner suburbs, studeatsalso be found in the CBD and Southbank.
The majority of these students attend one of thersé tertiary institutions located in the
inner suburbs, such as RMIT or the University ofliderne. A growth in residents and
dwellings is expected for the whole municipalitpdais expected to be highest in the CBD,
Docklands, and Southbank (Melbourne City SuburbgsnBmic and Demographic Profile,
2005).

2.3.e Melbourne 2030

Metropolitan Melbourne has a population of 3.6 ioill people, and is reportedly increasing
by nearly 1000 residents every week (Colebatch7R06@ order to contain the urban sprawl
the government has formulated a plan caNedbourne 2030The main initiative is to create
so-called ‘activity centres’. These will mainly begh-rise buildings in suburban areas with
shopping malls, schools, and other facilities cloge and will be built on sites that have
formerly been avoided because of zoning laws. plas is designed to accommodate another

% The City of Melbourne had in 2006 an estimatedytetfpn of 67 000 people (Casey, 2006).

25



one million people in Melbourne by the year 203@r@l et al. 2005, p. 1). However, where
these centres specifically are to be placed habewn designated in the plan. Critics fear that
the placements of these are entirely at the hauiedte real estate developers, who will ruin

the characteristics of the neighbourhood where &neyo be built (Coslovich, 2006).

2.4 Christianity in Australia

The colonising forces of the Australian continembought with them European Christian
traditions. The first settlers were, as | have dbed above, English-speaking people from
England, Scotland, Wales and Ireland, as well ases@ermans and a small number of
people belonging to other nationalities. As a ngsuhlny of the churches in the inner city of
Melbourne are connected historically and ethnicailyn early immigrant groups. This type of
colonisation and immigration led to Christianityirige the dominant religious expression in
Australian cities. (Mackie, 2004)

The right to practice any religion, and the sepanabetween church and state are
listed in the Australian Constitution (Australiamii®au of Statistics [ABS], 2002). However,
according to Hughes (2003), Australia could bedratescribed as non-sectarian rather than
secular in the years between the federation (120t) WW2. In the early years of the
settlement, the Church of England attempted to nitak# the state church of the new colony
of NSW, but as new groups of people from other denation$® settled down, it became
more difficult to establish a state religion. By3B8the governing body of NSW decided to
give equal funding to Protestant denominations thiedCatholic Church. By the time of the
federation it was commonly understood that no asgghgroup was to be given official status
as the state religion (Mackie, 2004, p. 94).

The values and traditions of Christianity had arggrinfluence on Australian society,
and this impact did not lessen until the post-war when a new wave of immigrants was
coming in. Most of these were also Christian, noulght a new tradition of Christianity into
Australian society, such as the Greek Orthodox (Baul992).

29 When using the termenominatior will utilise the American understanding meanafgprganised religious
communities (trossamfunn), such as the Roman Gat@burch, or the Presbyterian Church. (Furseth and
Repstad, 2003, p 165).
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2.4.a Division between Catholicism and Anglicanism
The Christian unity that represented, to some degrecommon belief system for the nation
was also the root of a great divide. At the timehef federation, over half of the population
was either Anglican or Catholic. Whereas the Arggie were mainly descendents of the
English, the Catholics of Australia were of maitrigh descent. This led to tension between
these groups.

One of the main points of conflict was the issueaifscription at the time of WW1.
At the time Australia was a self-governing dominibnt both the government’s wish to help
a fellow nation of the Empire, and the fact thatstkalia’s foreign policy was controlled by
Britain, led 420 000 men to enlist to serve in festralian Imperial Force (Ibid; Mackie,
2004, p. 119f). However, the people of Irish desaeere not as ready to fight and die for
Britain as the English. Their views were promotgdhe Catholic Archbishop of Melbourne,
Mannix, a man who saw no problems with advocatiojtipal stands on behalf of the
Catholic Church (lbid). The tension between these groups was acted out in the political
realm. The Australian Labor Party (ALP) was coneddo the working class Catholics and
the Liberal Party to the Anglicans and Protestafte close relationship between the ALP

and the Irish Catholics ended after a party-splthe 1950s.

2.4.b Other Christian denominations and influences

In addition to the Anglicans and Catholics, theeravearly on also other groups represented
in the Australian religious landscape. Churches ¢bald be found in large numbers early on
were Methodist, Presbyterian, Baptist, and Condraegalist. A non-English speaking group
widely represented were the German Lutherans. Méatiyese various denominations held on
to their ethnicity when establishing new congremai such as the Scottish Presbyterian, and
the Welsh Methodist, in addition to the aforemem#id German Lutherans.

There were also other small religious groups, sagthe Seventh Day Adventists, the
Brethren, and the Churches of Christ, all of whigdre represented in Melbourne. However,
none of these were large enough to threaten th&iqmoof the Anglican and Catholic
churches, which early on were well established ughout the colonies (Hughes, 2003).
According to Hughes ‘They brought minor variatiansthe dominant values (...)’ (Hughes
2003, p. 133)

Due to the Immigration Restriction Act of 1901 thewere, until WW2, few non-
Christian religious groups represented in Australia mentioned above, the assimilation

policy called for people of other faiths to blemdas well as possible in Australian society.
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This resulted in the minor Jewish population haviaghide their religious affiliation. Not
until the post-war immigration did Australia stéstsee a rapid increase in different religious
groupings, although most of these belonged to Gémigraditions as well. Catholicism was
one of the denominations that increased (Bouma,<2)19Bouma ascribes this to the
immigration of people from Italy, Holland, and Spabut also to the high birth rate among
Catholics. The increasing numbers of Catholics edso be attributed to the extended
development of parochial and regional Catholic sthahat continued to socialise and
educate children into the beliefs and values of@htholic Church (Mackie 2004, p. 82).
These factors led to an increase in the numbeeople identifying with Catholicism,
and by 1986 it had become the single largest celgygroup in Australia (Bouma, 1992). This
was not only because there were fewer people etimgrcom the UK in the years after the
war, but also because fewer people identified Witiglicanism. In the years between 1947
and 1986, less people identified with the traddioAnglo Celtic churches. In 1977, due to a
drop in membership, the Presbyterians, Congregaigia and Methodists, decided to join
forces by forming the Uniting Church in AustraliddGA), becoming the country’s third

largest denomination (Black, 1991).

2.4.c Religious beliefs in Australia today

The Roman Catholic Church is presently the largedigious group, followed by the
Anglican. 48% of the people combined in Austratiaritify with these two denominations,
but while the Catholic Church is increasing, theghgan Church is decreasing (ABS, 2002).
The third largest group on the ABS census are #wple who claim to have no religious
belief. The question of ‘no religion’ was first intluced on the census in 1971 and by 2001
the people that chose to tick this box on the cemasided up to 16%, a rise of 10% in 30 years
(Hughes, 2003).

This does not necessarily mean that people novwessereligious than they were thirty
years ago. According to sociologist and Anglicamister Gary Bouma: ‘(...) some of the
‘decline’ in religious identification in Australiasociety may be due to an increase in honesty
rather than an increase in secularism.” (Bouma2)l®e to this development it has been
seen as certain that no one religion will be domina Australian society (ABS, 2002), both
due to the increased population of non-Christidigicels groups, as well as the decrease in
number of people who identify with any religiousgp.
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2.5 Melbourne's religious map and history

2.5.a Churches in central Melbourne

During the formation of Melbourne there were manyall churches established within the
Hoddle Grid. During the sale and distributing aidan the central areas of early Melbourne,
property allotments were made available for chusatre request. Many of these churches are
still on these sites today, although most of therdifferent shapes and sizes than the original
structures. Some of the churches that receivecetladlstments later decided to sell the
property for large sums of money and move elsewfi¢nbbard, 1977).

Melbourne experienced the same pattern of religgrasvth as the other Australian
colonies. There was early religious activity amdhg settlers, and the Church of England
was instrumental in making Melbourne into a cigther than just a town. The pattern of
immigration has been made visible in the churchas temain in the CBD. Today there are
nine churches within the CBD grid and a handful enor its immediate surroundings. The
churches | have included in my study are all gogdngples of the immigration pattern
described above. There are four Anglican churclws, Catholic, two Methodist, two
Lutheran churches, one Baptist, one Church of €hrime Presbyterian, and one
Congregationalist. Three of these declare theinietheritage in their name, Scots Church,
the Welsh Church, and German Lutheran Trinity Churdn addition to the traditional
congregations, there are also two ‘missions toaseed’ still operating in the CBD, signifying
that Melbourne was once a great port.

Timothy Hubbard (1977) has completed an index efdhurches of Melbourne City.
He makes some observations on the development amibars of churches in the City of
Melbourne, and, although this index is quite otdstill has some interesting points to offer.
He points out that in the City of Melbourne the tmsmerous churches were Methodist and
Presbyterian, mainly due to many splits and amadg@ams. Unlike the Anglican and
Catholic, these churches were unstable and bukestaft houses of worship. He also notes
that the most stable were the Catholic churchegt@€hurch of England/Anglican churches
(Ibid).

When Hubbard compiled this index in 1977, he almanfl that the fastest growing
church was the Orthodox, and that these have begor ne-users of buildings. After WW?2 it
was only the new denominations that built new chescin the municipality of Melbourne,
but none of these were built in the CBD (lbid).
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2.5.b Non-Christian groups

There are also other religious groups represemtede area in which | conducted my study.
Examples of these are the Buddhist Centre on theec@f Bourke and Queen Streets, the
City Mosque only one block from St James Old Cathledas well as a synagogue on
Swanston St (albeit in a suite in an office buitgibut nevertheless present in the CBD).

These do not have the long traditions as the clestahost of them are fairly recent additions.

2.6 The churches in my sample

In this section of the chapter | will give backgnouinformation on each of the 14 churches
featured in the study. Several belong to the saam@mination; in these instances | will only
give information on the denomination for the fickiurch listed. | will cover the development
of the church, such as when the congregation wasded and when the church building was
built, as well as the worship services the respeathurches offer today. The churches have
been listed in the order in which the interviewsraveonducted. The reason for this is that
there is no particular chronological order of thigrmation. Neither have | found it to be
helpful to list them alphabetically as half of #tfeurches have names that start with St (Saint).
As there, in my opinion, is no need for a particdeder in this description, | will follow the
order of the interviews. This coincides with thétde each interview has been given in
relation to references to the transcripts. A listvbich church has been assigned which letter,
as well as basic information on each church, has Ipeovided in Appendix Background

information°

2.6.a Scots’ Church

Presbyterianism is a Christian denomination thas iarmed during the Reformation
(Bowker, 2005, p. 456). Each congregation withia ®resbyterian Church of Australia is
autonomous, but is also looked after by the Gengsabmbly, which is found in each state

%01t is important to note that all of the sourcelave used when researching the different churakigls,the
exception of Bowker (2005) and Bouma (2002), hagernbwritten and published either by the churchesno
their initiative. This includes books, brochureswsletters or articles from their websites. Somettaf
information gathered from these sources might rethtstorically accurate, or might not be verifigblaut
nevertheless they are part of the church’s offihiatory. An example of this is that several of tteirches see
them themselves as ‘the oldest church in Melbourne’

30



(Presbyterian Church of Victoria, 2006). In the 2OABS census, 3.4% of Australians
identified®* themselves as Presbyterians (Bouma, 2002).

The Presbyterian Church was the first church inkddetne to conduct regular services
by an ordained minister. The first Presbyterianshgr services in Melbourne were held on
the banks of the river Yarra in 1836 (Scots’ Chur2®06). While the Presbyterians, led by
Rev. James Forbes, were waiting for a grant of,lamdakeshift wooden chapel was built on
the west end of Collins Street. The congregatioh888 were granted a two-acre allotment of
land on the corner of Collins and Russel Streets,ia 1841, the first church was built, and a
manse was also put up. By 1869 this church wasitaall, and a new church building had to
be erected. This was opened in December 1874 sahe church which is onsite today (lbid).

When the church was granted its two-acre allotniieatelders were not pleased with
the location they were given. At the time the propeas too far from the city centre (Scots’
Church n.d.). Today, however, this site is regam@ed prime location in the CBD.

Today the church is a part of the Presbyterian €&hof Australia. However, when it
was first established in Melbourne, it was donevih the support of the Church of Scotland.
As indicated in the name it still has a strong eewfsheritage and traditio. Today it offers
three services each week, two on Sundays and doedt hour on Wednesday. The church

is also made available to an Indonesian congregétioa service on Sundays. (A: 195)

2.6.b St Paul's Cathedral
St Paul's belong to the Anglican church of Australloday the Anglican Communion is
made up of 37 different churches worldwide (the €huof England being thenother
church. It is estimated that they have about 70 millmembers (Bowker, 2005, p. 40). The
Anglican Church in Australia was called the ChuofrEngland until 1981 (Frame, n.d.). In
the 2001 census, 20.7% of the population identiffeimselves as Anglicans, making it the
second largest denomination in Australia.

St Paul's Cathedral is built on the site of thetfublic worship service in Melbourne,
which were held on the banks of the Yarra in 183@til St Paul's was built, St James’ Old

Cathedral had served as the Anglican Cathedral thmitarchdiocese decided it needed a

31 The number of Australians, whdentify themselves with a certain denomination, does aoessarily indicate
whether or not these people participate in religiaativity, or if they adhere to the denominationse beliefs.

Identification can also be seen as an indicatioth®fperson’s ethnic heritage, or culture (Boung®2).

32 A discussion on the importance of the ethnic hgetof Scots’ Church, as well as the Welsh Chuacld,

GLTC can be found in 3&2Ethnic churches

33 When citing from, or making references to the saibed interviews | will use this system of refesimg. The

letter indicates which interview, and thus whicludh it is regarding. A list of the churches canfdnend in the

appendix. The number indicates line in the trabsctimaterial.
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cathedral that was built for the purpose of behgyprincipal church of the diocese (St Paul's
Cathedral, n.d.-a).

As the majority of the early settlers belongedhie Church of England, they were
given a prime location in the city for their cathad The site was directly opposite Flinders
Street Station, and this was the second church obnilthis site. At the time, this was the
centre for all transportation in Melbourne, as vealinext to the bridge across the Yarra River,
connecting South Melbourne with the CBD. This sMas so sought after that business
entrepreneurs offered substantial amounts of mé@rethe location, even after the foundation
had been laid (Ibid).

The Cathedral today offers in excess of 20 sernveeh week and a range of special
events and concerts. It is also a popular locderweddings (St Paul's Cathedral n.d.-b).

During my data collection the Cathedral was undegyextensive restorations.

2.6.c St Michael’s Uniting Church

St Michael’s Uniting Church was originally parttbie Congregational Union of Australia and
joined the Uniting Church in Australia (UCA) whenwas formed in 1977 (St Michael's
Uniting Church, n.d.). The Congregational Churcheyphasise the autonomy of each local
church and congregation (Bowker, 2005, p. 135). TU@A include Congregationalists,
Methodists, and Presbyterians, and 6.7% of the lpopo identified themselves as belonging
to the Uniting Church in 2001 (Bouma, 2002).

The church today known as St Michael’'s Uniting Giwwas originally called Collins
Street Independent Church, and was built in 1839(.a9 the first permanent building
constructed expressly as a church in the Portiph8kttlement.’ (St Michael's Uniting
Church, n.d.) This first church remained on sitélur866 when it was demolished to make
way for a new, more grandiose structure that waspbeted in 1867.

At the time of my research the church was undegy@rtensive restoration, both
externally and internally. The church has not reradithe same ever since 1867. A brochure
found in the church states that ‘the congregation flave not hesitated to add to it in ways
that reflect the beliefs of the dynamic communitatt worship here.’” (Ibid) One of these
changes is the Mingary,quiet placethat was opened in 1999. It is described as ‘@qiah
inner-city sanctuary that welcomes all who entéhid) It is open to people of all religions
and cultures. Its entrance is separate from thechtgy and is not signified by a cross or any
other Christian symbol. Upon entering one finds@m decorated with rocks, water, light and

where there is a place to sit down and reflectray.pin conjunction with the Mingary space
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there is also the Mingary Counselling Service, Whoffers low cost counselling for a variety
of clients and issues (St Michael’'s Centre, n.ioday the church holds one worship service
each Sunday (St Michael’s Uniting Church, n.d.).

2.6.d Melbourne Welsh Church

The members of the Welsh Church are Calvinistichddists who follow the teachings of
Griffith Jones, Howel Harris, and Daniel Rowlando{#er, 2005, p. 112). The Melbourne
Welsh Church is part of the Presbyterian ChurchMafles, and has a minister who has
emigrated from Wales to serve as their priest.

The first service in Welsh in Melbourne was condddn 1852 and was performed by
a Baptist minister at the Collins Street Baptisufch. The people in the Welsh congregation
belonged to a range of denominations such as Bajtiesleyan Methodist, Independents,
and Calvinistic Methodist. However, because theonigj of the group belonged to the latter
denomination, it was decided that this would aleathie name of the congregation. In 1854
they accepted an allotment of land, and in Febrd&&7 their first church was opened on
Latrobe Street (Melbourne Welsh Church, 2003).

Together with 15 other Welsh churches, a leadirdyp@ymfana was formed; this is
the legal title of The Welsh Calvinistic Method@bnnexion in Victoria (lbid). The 15 other
churches were all located in the goldfields; thly @me of these still existing today is situated
in Ballarat, a city well known for its connectiomthe gold rush.

By 1868, the first church was found to be too smaall was demolished for a new
one, which was opened in 1871. In 1882 the Chuedognised a need among the first
generation of Welsh Australians and started to ipge@a monthly service in English. Today it
is the only church in the pacific basin that dtidlds regular services in Welsh; these take
place on second and fourth Sunday of each month8®3, it was decided to build a hall to
make room for more social occasions and groups asi&dunday school. It is still in use today
and the Welsh Cambrian Society, which was formether hall in 1872, still meets there
(Ibid).

Today the church has two services each Sunday.Crhech is still part of the
Gymfana with its sister church in Ballarat. Puliicas (such as a newsletter) are made both
in English and in Welsh. Some other traditions halge been kept; such as the Welsh hymn
singing festival, Cymanfaoedd Canu (Melbourne Wélblrch, 2006).
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2.6.e Collins Street Baptist Church

The Baptist churches have a membership of over #llomall over the world, but the
majority of Baptists today are found in the US (Bew 2005, p. 75). Baptist congregations in
Australia are represented in the Baptist Union afstfalia, bringing together the State
Unions. This is an advisory body, and the differstdate groups and congregations are
autonomous under the Union (Manley, 2006). 1.7%hef Australian population identified
themselves as Baptists in the 2001 census (Bouddz)2

Collins Street Baptist church (CSBC) was started tent close to where the present
church is located. The congregation was given &inaént on Collins Street, and built a
chapel there in 1845. By 1857, the church was edn& more seating and restoration, and
architect Joseph Reed was commissioned to renatvakée decided to demolish the old
structure, and erect a new one in a theatre sHilml{ury, 1993, p. 9). This is the present
building.

A considerable amount of work has been performetherchurch during the last 30
years, some of it financed by selling a propertyLgtie Collins Street in 1983 (Himbury,
1993, p. 53). The welfare organisation Urban Sesnich is located in facilities owned by the
church, works in partnership with the church asua pf its mission work.

The church offers three worship services weeklyp tm Sunday and one on Thursday
afternoon. A dinner is also provided after the Syndfternoon service and is attended by a

mixture of congregants and homeless people (C2@i36).

2.6.f St Augustine’s
The Roman Catholic Church’s liturgy, doctrines, astucture are based on the pre-
Reformation church, and Vatican Councils. It is dexh by the Pope, and is the largest
Christian community in the world (Bowker, 2005, p. 490f). In Australia it is therdast
denomination with 26.7% of the population identityi themselves as Catholics in 2001
(Bouma, 2002).

Before the gold rush in 1851, there had been oné @atholic church in Melbourne,
St Francis’ (see below). After news of the goldvictoria reached the rest of the world, the
city exploded with people wanting to try their lucknd the port of Melbourne became a
bustling place with people from all nations. In 18%he Catholic Church was allotted an

3 There are several churches and congregations widedthat denote themselves as Catholic, but ate no
connected to the Roman Catholic Church. When Ithseterm Catholic throughout this paper | mean Roma
Catholic.

34



additional grant of land near the port to buildeavn The church on the west end of Bourke
Street was finished in 1853; it accommodated schooleekdays and mass on Sundays. By
1869, this timber structure was found inadequatefandraising for a new church began. The
new church was opened in October 1870 (Buckland420

In the years after WW?2 the church became a placedn-English speaking Catholics
to gather. From 1950 until 2001 several Easterrojgan groups used the church for masses
and meetings, these included Polish, Ukrainian, gduan, and Latvian people. Some of
these groups gathered there only until their ovatglof worship became available, whereas
the Latvians stayed until their priest retired 002 (Ibid). These congregations often went on
to build churches in a suburb with a high conceminaof people of their own nationality
(Ibid).

In 1968, a parish priest was appointed, and thecbhwas given parish boundaries.
Nevertheless, in 1996 the newly appointed FatheleMonvas not appointed parish priest, but
administrator. The same happened to the presehefathen he came to St Augustine’s in
1997. The reason for this was that there were fanay parishioners within the boundaries.
However, as the Victorian government’s plans fa development of the Docklands became
known, the Archdiocese declared the church a parisle again, and the Father was given the
title of Parish Priest (Ibid).

Today, the church is part of the Catholic CharigecnRenewal movement. It offers
nine services weekly, including a Wednesday heatirags, and a Saturday student mass
(Catholic Charismatic Renewal, 2007). The churck hso developed an extensive cell

ministry >

2.6.g Wesley Uniting Church
John Wesley was the founder of Methodism (1703-17&1d his followers are called
Wesleyans, or Methodists. There have been a nuafliBvisions within Methodism all over
the world (Bowker, 2005, p. 375). In Australia tilethodist churches are part of the UCA.
The first Wesleyan Methodist church in Melbournesweailt on the corner of Flinders
Lane and Swanston Street in 1839. Only one yetar, &anew, larger church was built on a
government granted allotment on the corner of @slland Queens Streets. The land the
church was built on became valuable and the coagmegdecided to sell it and build a new
on Lonsdale Street. This new church was opene@5%8,land is the same church that is onsite

% The cell ministries of St Augustine’s and SSCo@ beé outlined in section 4.2 Bell groups.
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today. The church’s new neighbourhood was perceasthe slum of Melbourne, with its
many opium dens and gambling houses, prostitutg@siaminals (Ziegler, 1989).

In the early 1890s, the people living in the area@inding the church were in dire
need of help, but the congregation had problemsigirgy for them as they lacked both
assistance and funds. In 1893, the Methodist Center decided to form a Central Mission at
Wesley Church (Ibid). The Wesley Central Missionsvegparated from the congregation in
2001 to suit the further needs of the Mission, Whitad become very professional in its
ventureg® (Wesley Mission, n.d.).

In 1977, as a Methodist church, Wesley Church phittee UCA. Today the church
building gathers not only the traditional congrémat but also a large Cantonese Uniting
Church congregation weekly. It offers two serviaeekly, Sunday morning and evening.

2.6.h St Peter’s Eastern Hill

St Peter’s Eastern Hill (Eastern Hill) is the Amgln parish church to the Eastern half of the
CBD. The foundation stone of the earliest part led structure was laid in 1846 and the
church was finished in 1848 (Holden, 1996).

The area of East Melbourne and Eastern Hill wher@e$er's is situated was in the
first years of the settlement an area for the neiddl upper class. Due to the economic
development relating to the gold rush, the popoatif Melbourne increased, and the inner-
city density became higher. The area surroundiegctiurch had developed into an area of
contrasts. Some of the richest people in Melboweee the church’s neighbours, at the same
time as nearby areas had become high-density arettgstricken (Ibid).

In the early 28 century, the church started to move towards Ar@ggholicism as a
part of the worldwide movement. This was very mdelbated both in the Melbourne press,
as well as among clergy and parishioners, espgchalfact that confession was brought back
into the Anglican Church (Ibid).

Today the church has held on to its Anglo-Caththdition dating 100 years back. It
celebrates 15 masses weekly and is one of thealtesided parishes in the archdiocese of
Melbourne (H: 88).

3 Congregations’ relation to detached welfare agenisi an issue that will be discussed in undehésling of
4.3.dDetached agencies
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2.6.i German Lutheran Trinity Church

Lutheranism is a denomination formed after the hewys of Martin Luther. Its formation is
traced to Germany and can now be found all overwtbdd. It is estimated a worldwide
following of about 75 million people (Bowker, 200%,344), and that about 250 000 (1.7% of
the population) of these are to be found in Austraind New Zealand (Bouma, 2002;
Lutheran Church of Australia, 2004).

The first German Lutherans arrived in Melbournetle late 1840s, and prayer
meetings were conducted in the Independent Chapelallins Street (now St Michael’s
Uniting). In 1853, a German Lutheran congregatiaas wfficially founded, and the group
obtained a grant of land from the government. @nit' of June 1854, the Trinity Lutheran
Church was consecrated in East Melbourne. Thenadigthurch was replaced by the present
one in 1874 (German Lutheran Trinity Church Eastidderne, n.d.).

The church describes itself as timther churchof Lutheranism in Victoria (lbid),
and it is true that it was the origin for the othertheran church included in this study, St
Johns Southgate. However, whereas St Johns dedelope being part of the Australian
Lutheran Church (as explained below), the Germaithdran Trinity Church (GLTC)
remained connected to its German roots. Not ordyitdtontinue to hold services in German,
but it also became a meeting place for German peopl

Australia has experienced several waves of Germanigration; the most notable
ones was the first wave during the gold rush, &aedsecond one occurring after WW2. There
have been a number of Germans immigrating to Alistesrer since, either on long-term or
short-term basis in connection with work (Ibid).

Today the church has one service every Sunday. ddhef the four services held
monthly is in English. They have a sister congregathat was founded in the suburb of
Springvale in 1960 to meet the needs of a largebeurof immigrants settling down in that
area to work for German businesses (St Johns larthBarish Springvale Inc., 2001). In
1970, the aged care facility, Martin Luther Homasthe eastern suburb of Boronia, was
established. This facility is also part of thep@ssibilities of the GLTC pastor, and a service
is conducted in the chapel there every two weekarr(fan Lutheran Trinity Church East

Melbourne, n.d.).
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2.6.j Swanston Street Church of Chiist

The origins of the Churches of Christ in Austradan be traced back to the British Churches
of Christ and the American Disciples of Christ tHaveloped in the USA in the 1820s. Each
Australian congregation is autonomous, but take ipathe Regional or National Conference

(Ma, 2005, p. 11). In the 2001 census 0.3% of tbpufation identified themselves as

adhering to the Churches of Christ.

Swanston Street Church of Christ (SSCoC) has iggnom the Prahran Church of
Christ, which was formed in 1853. A group of peopteke away from this congregation and
started to meet in the building next to their prédecation on Swanston Street. This has thus
been seen as the beginning of the Swanston Swegregation, and the foundation of the
SSCoC. Next door to this building, there was a ehapvned by a breakaway group from
Scots’ Church called Free Presbyterian Church. 8811 this Presbyterian congregation
decided to rejoin Scots’ Church, and the SSCoC aines to rent the available chapel, until
they raised the funds to buy it two years latergB®ston Street Church of Christ, 2005).

The church building has been altered several timesder to make it more flexible.
While constructing a hall under the chapel, thegcegation realised that the basement in the
building next door would be a good location foremding their overflowing facilities. In
addition, this was also the site on which the oagjiSwanston Street congregation had
gathered. The congregation made a bid on this ibgilehen it was being auctioned off, but
lost. The new owners refurbished this newly solddimg for college accommodation, and
due to a problem with the planning permit; SSCoG whle to negotiate a takeover of the
basement in 1997. This was rebuilt and construcidide design of an auditorium seating 750
people (Ma, 2005, p. 104f).

SSCoC offers three worship services every Sundaig auditorium, each with a
distinct profile. The church has also developedeatensive cell ministry, as well as a

successful ministry towards international students.

2.6.k Holy Trinity
In 1857, Trinity Schoolhouse was built on the comiethe Victoria Parade and Hoddle Street
in East Melbourne, and this served as a locatiorcorch services from its opening until

1864. In the original plans of the Anglican DioceseMelbourne, there was not supposed to

37| recently became aware of the fact that SSCoCdmamged its name ©ross Culture Church of Christt
some point during the first quarter of 2007. | ha¢ been able to reach a representative at thelcHar a
comment on why this has happened. This future aharag not mentioned during my interview.
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be a parish church in East Melbourne on the sitergvltoly Trinity lies today. At the time,
there were some uncertainties surrounding the dutweation of the Anglican cathedral. One
of the sites proposed was in East Melbourne, nexthé Fitzroy Gardens; this property
therefore bore the name Cathedral Reserve for g tone (Holy Trinity Church, East
Melbourne, 1964).

After some time a building was erected on the GhtileReserve to serve as a church
until the cathedral was built, after which it woudé used for other purposes. The building
was also supposed to replace the schoolroom assz ftd worship. It was opened on thd'20
of November 1864 and named Holy Trinity. In 188®aaish hall was added. Some time later
it was decided that the Cathedral would not bet louilthis property after all (Ibid).

In 1903 the church became debt free and was substygwonsecrated. In 1905 the
original church on the George Street side of Catiddgleserve burnt down, and a new church
was erected on the corner of Clarendon St and lrotBiafacing the Fitzroy Gardens (lbid).
This is the church onsite today. It provides twovges on Sundays and one on Wednesdays,
as well as offering a range of congregational gsoapd a spiritual training program.

2.6.1 St Johns Southgate
The church today called St Johns Southgate, prelidst Johns Church, was a breakaway
congregation from German Lutheran Trinity Churcliast Melbourne. This group wanted to
distance itself from the German Lutheran commuraty] rather develop a relationship with
the Lutheran Church of Australia (LCA). This comgméon joined an already established
Lutheran parish in a city just south of Melbouraad for more than fifty years they met in
halls and meeting rooms all over Melbourne. In 19B#@ congregation decided to build a
church just south of the Melbourne CBD, centralRinders Street Station and public
transportation. The area in which they built therch, now called the Southbank Complex,
was an area with factories and warehouses, anlebgrid of the 1960s, the government had
proposed plans to redevelop the area. About 20sykder the plans for the Southgate
development were ready, and it became clear tlatdmgregation would have to move in
order for this development to be completed. (L283-The congregation made a deal with the
developers; the developers would provide them veiliernative nearby accommodation
during the construction period and include a newdbins Church in the Complex.

The old church was demolished in 1989, and madefaraihe new building that was

opened in March 1992. It now forms a part of thésfand Leisure precinct in Melbourne
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together with Melbourne Concert Hall, Victorian @enfor the Arts, and many more (St
Johns Southgate Church, n.d.).

Today the church offers three services each Sunelgh with its own focus and
distinct congregation. One is traditional, one infal and one is directed towards youths and
students. The church also offers function roomsrémt, both for businesses and cultural
activities such as music or theatre. One of thetm@dl known functions that the church
provides in conjunction with the Sunday morning/gar is the Bach Cantatas. These concerts
are integrated in the service and draw a very \augdience; it features visiting musicians as
well as the Victorian College of the Arts (St JolSwuthgate, 2006).

2.6.m St Francis’ Church

The first Catholic priest to settle down in Melboerwas Father Geoghegan, who arrived in
February of 1839. The Catholic Church obtained s egunent grant of land on the corner of
Lonsdale and Elizabeth Streets, and a temporarpethaas built. The first mass in this
chapel was said on the 2&f July the same year. Two years later the foliodattone was
laid and the erection of the new church began. Fcomstruction start until finish, masses
were celebrated in parts of the church, as theg iiarshed. It was completed in 1845, and
subsequently a hall and a school building weretededn 1847, Melbourne became a diocese,
and was made a cathedral upon the arrival of Astldp Goold, awaiting the consecration of
St Patrick’s Cathedral in 1897. In 1929, the BldsSacrament Congregation was installed at
St Francis’ (St Francis’ Church, n.d.-a).

St Francis’ Church is today the oldest church beisgd for its original purpose in
Victoria. A team of priests from the Blessed Sa@anCongregation serves here and lives on
site. The church is today a mass centre that offelexcess of 40 services each week and
attracts a mix of city workers, students, and msigl. In 1993, the pastoral centre was

opened, offering facilities for various communitpgps (St Francis’ Church, n.d.-b).

2.6.n St James’ Old Cathedral
St James’ Old Cathedral (Old Cathedral) was tret Anglican church in Victoria. The first
building on the original site was opened on th8 &flFebruary 1837 and served as a house of
worship for both Anglicans and Presbyterians; uhi@ Presbyterians were told they were no
longer welcome (Lewis, 1982).

Whereas other denominations usually were awardedatke allotments, St James’

was allotted five acres. This gives a good impoessif the position of the Church of England
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in the early settlement. This allotment was ondbmer of William Street and Little Collins
Street. The small wooden church on this site was $ound to be too small and subscription
for a new structure was launched already in 188&. few church was opened for services in
1842 (Ibid).

Rev Charles Perry arrived in Melbourne in 1848, aras$ installed as Melbourne’s
first bishop. St James’ became the catheirglending the building of a church for that
purpose. At this time there were still very few areed clergymen in Melbourne, and the
newly instated bishop was surprised and dismayduhdothat Rev. Thomson (the only other
Anglican priest), Rev. Forbes of the PresbyterigwurCh, and the city’s only Catholic priest,
Father Geoghegan were keeping social company (lbid)

When St Paul's Cathedral was opened in 1891, #tledsal activities were moved
there. St James’ went back to being a parish chordly to find that it was no longer needed.
In the close to 50 years that it had been situatedhe corner of Williams St and Little
Collins St, the surroundings had changed and wanedominated by commercial businesses.
The majority of the congregation had moved to StI'Baand the buildings were in need of
expensive maintenance (lbid).

In 1913, it was decided that the church would beeddstone by numbered stone’ to
a site in West Melbourne. In 1919 St James’ begaaneof a city mission in partnership with
St Johns, a church with even fewer parishionera BiaJames’. St John’s was demolished
soon after, and its geographical parish was menggdSt James’.

This city mission is now separate from the chunetl the congregation and has been
joined with Anglicaré’, a nation-wide welfare agency for the whole AngticChurch (Ibid).
The parish boundary now covers the western halhefCBD and reaches as far west as the
Docklands (N: 185-189). The church today offers &umday service and one Wednesday

lunchtime service.

2.6.0 Summing up the information on the churches

When compiling and reading short paragraphs on eacinch, some similarities become
clear. The majority of the churches have had tleemative phase at the same time, and have
developed not only alongside each other, but a@gether. The Welsh church was dependent
on CSBC in the formation of their congregationJ&thns might never have existed if it hadn’t
been for GLTC.

3 Within the Church of England the seat of the bistsocalled the cathedral (Bowker, 2005).
39 Anglicare is one of the detached welfare agertbiaswill be discussed further in 4. Detached agencies
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There are also clear similarities in the developnoérihe churches. Many started out
as small congregations, meeting in other churctesgs or halls, before they managed to
obtain a grant of land and build a church. In noastes they have had to build new churches
not long afterwards, because they have becomemad, ©r have needed restoration. This has
happened with nearly all of the churches within @B8D grid, and for most of the ones
directly outside as well, like St Johns, which veadt in the 1920s. It is clear then, that these
churches from different denominations and with etéht people in the congregation have

stories very similar to each other nonetheless.
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3. Composition and structure of the churches

This chapter will give an outline of the findingsncerning the demographtomposition and
organisationabktructure of the 14 churches. The areas covered are the gtaptucs of the
people in the congregations, where they live, haxgd the congregations are, the staff and
leadership structure, and what importance the thbhuilding has to them. These topics will
be analysed with respect to changes having occumrdte churches during recent years, and
how these relate to the urban ecology.

The issues discussed in this chapter will needrthdu explanation, before | present
the findings from the analysis. As the title sudgeshis chapter consists of two parts:
composition and structure. These relate to onehanathroughout the analysis and are
therefore featured in the same chapter. By the tenmpositionl mean features that cover the
demographics of the congregants (age, ethnicityS#8)*°, where they live, and the size of
the congregations (section 3.1, through to, antlidicg 3.5). This part makes an attempt to
chart the congregants. Tk&ucturepart discusses the churches’ organisations, hew dhe
run, what type of leadership and staff there isya as what importance the church building
holds to them (section 3.6 and 3.7). The purposehf chapter is to provide a basic
understanding of the congregations and the churdiedsre | discuss their activities in the
next chapter.

When describing the analysed data topic-by-topiayill focus on changes and
adaptations that have occurred. The main objebive is to discover whether or not changes,
or lack thereof, have been instigated as a reduthe church’s urban ecology and urban
transformation processes. What does this say attmutchurch and the ecology? What
processes of urban transformation have broughttabhese changes, if any? In the instances
where there are no changes, are there any othes sigthe churches responding to the

development in the urban ecology, or the demandseotity populations?

3.1 Age

When | asked questions about the age composititmnvihe churches, | was given many

different replies, and interestingly, most of tkeponses did not include a concrete age group,

%] have chosen not to let gender be a part of regaech. Mainly because it has not been a subjectyirof the
other research projects | have used as inspiratimnhave my respondents mentioned it as an intege®pic. |
have reason to believe that the sex/gender conpusitvithin the congregations are fairly even. Sarh¢he
congregations have gender specific congregaticwalps, however these are fairly few.
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but rather a ‘life stage’. The most common answemsre Students/youthsYoung
professionalsFamilies Empty nesters/middle ageshdElderly/pensioners

My respondents were asked the question: ‘What tyfpage composition is there
within the congregation?’ This led to a disparitythe replies that | received, as the interview
guide did not give any alternatives. However, basedhe answers | was given, | was still
able to compose five categories for age groupstiigatongregants were part of.

The first category has been entiti8tldentsThis comprises people between the age
of 18 and 25 who are attending tertiary educatioung Australians usually start their
tertiary education within two years after finishihggh school and attend between three and
five years® This category also includes international students

The next category comprises the people that afgetween; they are th¥oung
professionals/adults <40 years of agéhis category mainly covers people between 184éhd
years of age (usually just labelled theung professionalby my respondents). They have
finished their education and are working, but hawe had children yet. They can be single,
have a partner, be married or divorced.

The third category igamilies | have interpreted this to be couples or singlepte
with dependent children, where the children stiéad church with their parents, and/or still
live at home. There is no age bracket here, althaugould probably be set as wide as 18 to
50 for parents, should it be necessary to create on

The fourth category has been given different nabyasy respondents. | have chosen
to call themMiddle aged but they can also be called tbmpty nestersndicating that their
children have moved away from home. These areamatie bracket from the age of 40 and
until they reach retirement. This category includegyle, married, divorced, and widowed
people.

The fifth and last category is ti€derly/pensionersThese are people from 60 years
of age and up to the age where they stop atteratingch, or pass away (it can be as low as
55 due to the possibility for people to accessrtlaperannuation at this age) (Australian

Government - The Treasury, n.d.).

“1 My experience was that people attend universitjustralia at the same age as in Norway and thisldvo
place the majority of them in the age bracket ofd 5. Schooling is compulsory between the agaoénd 15,
but the majority of students complete high schaal aontinue on to an institution of higher eduaati&or
further reading on this subject | recommend ‘4102.8ustralian Social Trends, 2000’ (‘Participatiom
Education: Beyond compulsory schooling’) publisihedhe ABS (2000).
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3.1.a Dispersion of congregants among the churches

There are people from nearly all of the categostiending every one of the churciés.
However, there are some exceptions and these arentts | will focus on. All the churches
have elderly/pensioners attending, but comparethdooverall size of the congregation the
percentages differ. The majority have attendinggoegations where there are representatives
from at least four out of the five life stages. i@ churches that do not are Wesley Uniting
and SSCoC. The former have an ageing and declioomgregation and have problems
attracting new members from any age group. Therl&ta church with a predominant Asian
student congregation.

The majority of the churches had more than one kiprservice during the course of
the week. | was told by many of my respondents thay had different congregations for
each of the services, and the people in these usrs@rvice-congregations were also in
different age groups. This was in part promotedhgychurch, as some of the services were
primarily aimed at families or younger people, wdeex others were liturgically traditional and
attracted more elderly people. This means thawtlezall age of the attendees were evenly
distributed across the scale, but that they gathelifferent services and have little contact
with each other. Was this done in order to attcactain groups of people because the church
was not able to meet the needs of every congregdémtone type of service? The answer to
this will be different from one church to the ne®ome churches have had the same service
schedule for decades, whereas others have madgeshauring the last years (See 4.1
Worship services

To sum upAge, the attendees in these congregations are faidylgwistributed.
However, many of my respondents reported a grachalge in the age composition, and that
the average age had been lowered during the last.y8everal expressed that they previously
had ageing congregations, but that these peoplaatenger attending church, and that this
has made it necessary for them to make a new efforecruit new people (See 4.3.e
Recruitment

3.2 Ethnicity

During the analysis of the material on ethnicitigdussed on three issues. These wetienic
churches Predominant ethnicity and International studentsEthnicity is an area within

sociology (and most other disciplines where itnsssue) that is widely contested. What does

*2The general tendencies at each church conceAgjrgan be found in Appendix 3.
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ethnicity entail? What levels in society and idgntian it be applied to? | have chosen to
highlight three very different areas and hope, éme extent, to be able to draw some
conclusions based on these.

In the case of theethnic churchesin the CBD, their ethnicity is connected to
nationality. Australia is a country made up of ingnaints, and most Australians will give an
account of their heritage as either very diversdgaund to one specific ethnicity. This is one
understanding of ethnicity: national heritage otiorality. The second topic concerns the
predominant ethnicitiesvithin the congregations. This topic is much widerd relates to
visible ethnicity (appearance), language and tgeitddere | use my respondents’ in-vivo
terms, as | found it difficult to translate thesgoi analytical terms without changing what
these terms mean. The last topic is whether ortm®y¢ haveinternational studentsn the
congregation; the reason for wanting to examing ithithe connection between international
students and multiculturalism. With this sectiamol not aim to exhaust the topic of ethnicity
within these churches. That would be an impossiakk. However, | will rather direct
attention towards some topics that have stood wmgl the analysis.

3.2.a Ethnic churches

The ethnic churchegover the cases where a church is connected @stairc ethnic group,
country, or district. Three of the churches in nydy are related to specific non-Australian
ethnicities: Scots’ Church, Melbourne Welsh Chumid GLTC. There are clear differences
between these churches as to how important angsstryheir contemporary identity.

Scots’ Church appears to have the least connettiotheir heritage. The senior
minister isimported from Scotland, and the church’s interior showsaclsigns of being
Scottish, but the congregation does not seem weplauch emphasis on this. According to
my respondent, there are still people in the cayegren who are clearly Scottish, and people
who claim to hail from Scotland. The church is wogk towards, and experiencing an
increased multiculturalism within the congregation.

The circumstances are different for the second ietichurch, Melbourne Welsh
Church. They claim that the majority of their preiseongregation have Welsh ancestry, and
that they are a meeting point for ‘all things WelshMelbourne. They hold regular services
in Welsh, and this can be the reason as to whystiésgttract an ethnic crowd.

The last one, GLTC, comprises a nearly 100% Gerowagregation. This includes
Germans who have recently come to Australia, at agepeople who have spent nearly their

entire life there. Many of the latter group speagéri@an and hold on to their heritage, and
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three of the four monthly services are in GermanTG is also a meeting point for German
people in the same manner as the Welsh Churclovgever, as immigration from Germany is
still ongoing there are several other German mistihs in Melbourne. This is in contrast to
the Welsh Church, which seems to be one of the féaees left for Welsh people in
Melbourne to gather. Even though both of thesedtes consider themselves meeting points,
there are differences.

Another feature separating these three churchiemguage. Scots’ does not offer any
services in Scottish; this is probably one of thaspns as to why they have become the most
integrated of these thre&@hey have not had the same language barrier tovddaas the
other two. The Welsh church holds two services i@lal' monthly, whereas GLTC only has
one monthly service in English. The fact that Schéve services in English makes it easier
for them to attract non-Scottish people, than itoisGLTC with their German services. On
the other hand, by offering German services itasier for GLTC to maintain their ethnic
profile and identity, both within the congregatiamnd towards.

Another way of displaying ethnic heritage at thelarches are religious festivals. At
Scot’'s my respondent reported, that every yeauin they have a Scottish worship service
which is celebrated by Scots all around the wdsldt, strangely not in Scotland at all. There
are ‘[u]sually a couple of 100 extra people weakiits and playing bagpipes, all that kind of
stuff at that service.” (A: 93) This can be seermaasattempt to preserve their ethnicity and
provide an identity to the people that wish toradta Scottish church. In the same manner, the
Welsh Church has held on to their hymn singingifals, and GLTC still has a traditional
German Christmas celebration.

An additional difference concerning these ethniarches is that they recruit new
people to the congregation in diverse ways. Whe8mads’ evidently have been recruiting
non-Scottish people for a long time, the Welsh €hus in decline and appears not to be
successful in recruiting more Welsh people. In@seman church, on the other hand, they are
still welcoming new Germans into the congregat@ihough maybe on a shorter term basis
than the first and second wave immigrants, as nwdmje new arrivals are on short-term
employment contracts.

Both GLTC and the Welsh Church have only one manistho ministers to all of
Melbourne, not just the CBD. Scots’ on the othemdhehave a pastoral team of four. Scots’
also has a larger congregation and plan to reathomards the CBD and the surrounding

areas. In addition, they have a more central lonatian the other two. Scots’ is also the only
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one that claims to have some sort of ethnic antull diversity beyond the traditional
congregation.

It seems to be the tendency that Scots’ churckashing out to the wider community,
not really placing much emphasis on ethnicity. Mlelsh Church still has a very strong
Welsh profile, and has been reaching out to thenconity, but has not been as successful as
Scots’. Due to the Welsh Church’s location on thege of the CBD, they have attracted
some students who live in the area. The GLTC resachue to all things German and tries to
get people interested in their culture and languddeey are trying to connect with their
neighbourhood in some ways, but at the same tirag #hso seem unwilling to adapt to
Australian societyHad they, for instance, offered lunch hour sewiteEnglish, they would
probably attract people from the nearby office dinjs and shops. GLTC is the church with
the strongest ethnic identity out of these threxth bbased on the ethnic composition of the

congregation, as well as their use of the Germaguage.

3.2.b Predominant ethnicity

This section relates to the predominant ethniciithiw the congregatiof Most of the
congregations are dominated by what my respondewvs chosen to caWhite Australians
people whom visually and vocally appear to be oflEh descent. It has a meaning that |
observed to be commonly understood by Australiamsl is a term that appeared to be
unproblematic to my respondents. | have chosemmtiraue this use, although the term is not
perceived to be politically correct. The other tymé predominant ethnicity, according to my
respondents, ard@/hite Asian,andMixed | have chosen to also continue the use of these i
vivo terms when describing the ethnic compositibthe churches.

Nine out of the 14 churches were deemed mainly &/Ritstralian, one Asian
(SSCoC), one merely white (GLTC), and the remainimmge were mixed. However, this does
not mean that there are no people of other etiscivorshiping in these congregations.
There are a number of different nationalities atithieities that regularly take part in their
worship services.

It seems that most of the churches have a majofityhite Australian congregants.
The only churches that claim to have mixed condrega are St Paul's and the two
Catholics. It is understandable that these are moxed, since most of the Catholics who
have immigrated to Australia since WW2 have beesoofe other nationality than British or

3 The general tendencies at each church conceRtE@pminant ethnicitgan be found in Appendix 3.
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Irish. The other churches are predominantly Whitestéalian, except for SSCoC which caters
to a mainly Asian congregation. In most instantes,ethnic diversity is limited to a family
or small group.

It is, however, strange that these churches arenoog ethnically diverse as 38% of
the people who live in the inner city suburbs asentoverseas (see 2.Z3entrification). The
reason for this is most likely that in Melbourns,veell as in many other major urban cities,
ethnic groups prefer to gather in their own congtiegs instead of joining an already
established one. ‘Religiously similar ethnic grougan provide primary relationships in a
complex impersonal world, meeting human needs ébdowship and coming together with
others who share a similar view on significant essu(Gold, 2002, p. 223) | can especially
see this as prevalent when there are languagestsarBome churches make their facilities
available for non-Australian Christian groups, butept for these cases, SSCoC is the only
one with a congregation that is visibly not Whitastralian.

An important question here is whether or not multiralism is the direction the
congregation and the ministers wish to encourageei@l of my respondents told me that this
is something they have been working towards, wisesgane claimed that they do not have
sufficient resources. Others claimed that theydjrieut have not had any response. Some of
the churches have a big enough challenge gettiogl@@nto the church at all. I am not saying
that it is more difficult to attract other ethnies, but it does seem like immigrant groups
either wishes to gather by themselves, rather tbgnin an established congregation. This
observation is based on the number of, for instalmetonese or Indonesian congregations,
which gather in the church buildings or halls o BBD churches. Especially joining small
inner city congregations might be seen as lesaddtie for recent immigrants, especially
from non-English speaking countries. This can b lb@cause it is more difficult to develop
a large network within a small group, but also lseathe activities and services offered lack
diversity. This is an issue also described by Bras$l(2000) on the topic of attracting young
people to an established congregation. In her axtaafuthe difficulties the United Methodist
Church’s traditional congregation had, as far &meting newcomers, she reports that issues
keeping newcomers from joining were a lack of, fostance, age-graded programs for

children, and the dependency on the congregamisrform tasks (Ibid, p. 116).
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3.2.c International students

The majority of the ethnicities mentioned by myp@sdents are South East Asian; this is due
to an increasing number of Asians immigrating, bmttstudy and work? This leads me to
the third topic concerning ethnicity: whether ort ribe church has a large international
student congregation. Some of the churches havehiposervices at international students,
whereas others attempt to draw them to ordinaryicEs. As many of the international
students live in, or close to the city, and argistpain Australia without their family, they are
easily attracted to these church communities. Théhdlic churches have had the most
success attracting students, alongside the SSChiS.iJ a result of their student ministry
groups and tertiary student chaplainries. Mosthaf other Protestant churches have small

pockets of students, but the focus here is moeetid toward the Australian students.

3.3 SES

| have definedSocio-economic statuss the interaction between social and economiorfac
relating to an individual, which can provide knodde of this person’slass,or position in
Australian society. These factors are a combinatimtween education, income, and
occupatiorf” It was difficult to take a stand on what the diéfiet classes should be called and
whether it should be called classes at all. The tetass’ might seem passé in an academic
text, but is still very much in use in common laage. Hence, when | asked my respondents
what sort of SES composition there was within tbegregation, nearly all of them replied in
terms of class. Some replied based on the peogtkisation or occupation, but the majority
referred to a class. | decided to employ the irevierms of my respondents used when

describing when they ascribed their congregantsass and ended up with the following

* It is not a matter of fact that Asian immigranténj Christian churches, as Christianity is not aditional
religion in Asia. However, my respondent at SSCaoligatened me with the fact that many of the imraigs
that come to Australia to study or work have a &fan background. The reason for this is that twye from
wealthy families and have thus had the opportutaitgttend private schools in their home countrgsthare in
many cases Christian: ‘(...), so they'd go to Cathalchools, they'd go to Anglican schools becaus¢hef
quality of the education. Since probably the midate ‘90s, churches in Asia are very strong amdetls a lot
of, I'd say with the charismatic movement, there&en a lot of strong churches in Asia, and so wgéatting
increasingly students that are already Christianiog (...)". (J: 215)

% In Schifloe’sMennesker og samfun8ES is explained as: ‘Vi bruker begrepet sosioghusio status som en
samlebetegnelse som sammenfatter en persons pigsselet samfunnsmessige ulikhetshierarkiet.” 20p.
230)
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categoriesDisadvantagedLower middle classMiddle class Upper middle classandUpper
class*®

Since there are no fixed definitions of these @astor levels of SES) | have
composed descriptions suiting my impression of mrastralian societ§’ Disadvantageds
a collective term where | have included people vatte or more of the following issues:
Living in public housing, receiving income supponaving no permanent residence, un-
employment, drug and/or alcohol dependency prohléimsve defined.ower middle classs
people who work in the service industry, or cldricecupations where little or no skills are
required, and who have a low income. The next stethe ladder ididdle class,which in
my understanding covers people who are working lteacollar clerical positions, usually
managerial, with a demand for tertiary educatiod/another skills, with medium income.
The third level of middle class dpper middle classwhich | have defined as people working
as higher professionals or higher managerial, Widgin levels of tertiary education and above
average incomé& The Upper classis the last level on this ladder and not well esented
among my churches; | have defined it as the sge@lp with the highest status as a result of
a combination of high income, wealth and powerfokipons in society. Based on the
information | have been given by my respondentsl, i@y knowledge of Melbourne, these

definitions are serviceable for this the¥is.

3.3.a Disadvantaged

There are six churches that claim to have disadgack people in their congregation. All
these churches, except for CSBC, are either AnglicaCatholic and my respondents claimed
they have people frorall walks of life attending. However, are CSBC and Eastern Hill in

their right when claiming to have disadvantagedppedn their congregation when they

“® This being said, | have defined the different séasin the text and given them meaning that mighthave
been the intention of my respondents when they thseterm. It is necessary to point out here thehehough |
give the impression that | employ the term clasthhénsame manner as my respondents, | in factidaaitmuch
more technical sense, as | have composed sub-c&egoth clear definitions.

7| the definitions were used to describe the enfiustralian society it would be necessary to fomuseveral
other spectres of society such as ‘working class’people with an agricultural background as waAH. the
churches in my study are located in an urban egolihgre are few people working in for instancetdaes or
mines. The ‘working class’ can be found in exurbsfringe cities, as well as in the ‘outback’. Noakmy
respondents used the terms working class or mdaebalrers at any time, and the only churches | find
reasonable that they are part of the congregatayeghe ones that have reported that their coatjoets include
people from ‘all walks of life’.

“*8 The upper middle class has also been definedrasohtrast with the position of routine white-@slworkers,
the upper sections of the middle class, espedmdifer professionals and higher managers, haveleigts of
pay with well-defined career expectations, shonturs of work, and better pension and sick payngements.
(..)" (Abercrombie et al, 2000, p. 224)

“9The general tendencies at each church concerriether the congregants have high or 885 can be

found in Appendix 3.
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provide free meals in conjunction with a servicdfisTis problematic as the people have an
added incentive to attend. Does this mean thatettipients actually want to attend a worship
service, or are they attending primarily to recdive free meal? It does not seem to make any
difference for the churches; the important thingtfeem is that they are able to provide these
services to people who need them. On the other,haneuld be wrong to say that the only
people who really belong to the congregation agepibople that come to the services without
any material incentive to do so. However, | woudther claim that the disadvantaged are a
part of the outreach services that these churatmesde, rather than the regular congregation.

The churches that claim to have disadvantaged papgheir congregation are all, as
mentioned above, Anglican or Catholic (except f&BT, which has already been covered). |
get the impression that the reason these have dd@deno attract the disadvantaged to their
congregation, is because they are more approach&ixg are open all day. This is different
from most of the Protestant churches, which hawefeservices, and shorter opening hours.
In these churches, there are volunteers who dtaffchurch; these volunteers most likely
would not let astreet persorn.”® The Anglican and Catholic churches are also thmidant
Australian denominations. The most convincing exaten might just be that the majority of
disadvantaged people belong to either Anglicanisi@aiholicism, and therefore attend these
churches.

The disadvantaged category does not only compgesele who are addicted to drugs
and/or live on the streets, although this is theamea in which most of my respondents
described them. At Holy Trinity the disadvantageel gensioners and elderly people who live
in the neighbourhood and need help from the chatdimes. This is especially the case for
Holy Trinity, because they are located at someadist from the CBD and deal mainly with
people who live within their parish boundaries. fehare probably also other churches which
have this sort of disadvantaged people in theigoegation as well, but because of the major
disparity between them, and tlstreet people,|l can imagine that they have opted for
including them in théower middle clasenstead.

3.3.b Middle class

| will now move on to the middle class, and middktegories. It is not possible to know
exactly what my informants mean when they use &mm iiddle class or evenupper or
lower middle classHowever, | can imagine that the middle class ustfalia is fairly similar

** How open and available the churches are to thierdiit city populations will be discussed furtteme 4.4
Availability and approachability
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to the middle class in the UK as the UK and Augirbhve similar heritage, government and
standard of living. The termvorking classcan also be used in Australia, but to a lesseregeg
with regard to the people who live in the highlypamised areas. However, there exists a
lower middle class that have about the same paybandfits as the working class, but their
work is still white collar (for example store clsjk

With respect to the middle class, the informatiathgred matched my expectations.
Based on the information on where the congregargsand the distance many of them travel
every week to attend services, | assumed that tyerity were at least middle class, as it
takes both time and resources to travel from thier@auburbs to the city. It does not only take
a sense of commitment and belonging to make tlpsweekly, they also have to have free
time and means of transportation. Concerning tmg@gants belonging to the upper middle
class, all but one of the churches reported to Ipaeple from this class in their congregation.
The middle class, both upper and lower, were thetmeevalent among these congregants.
There does not appear to be any recent changedaition to the number of people in the

congregations who are members of the middle classes

3.3.c Upper class
Four churches identify people from the upper clagheir congregation. The first one is the
Anglican Cathedral, St Paul’'s. This is not unexpdcgiven that this is the seat of the
Anglican Church in Melbourne, and they attract getg of visitors, both from the upper and
lower class, including members of the royal fam#iypother church that reports to have upper
class members is Wesley Uniting. During the in@mwi my respondent spoke extensively
about the historical connection this church has blo¢ working class and the upper class, but
when asked about the SES of the people in the egagion the reply was that: ‘The only
people here are middle to upper professionals, #éneythe top judges of Australia, medical
people (...)." (G: 764) This indicated that there Ih@&n a change in the demographics of this
church during the last decades, as this church tesattract a much larger and more diverse
congregation. | am not sure whether this shift lesgol because the people from the lower
classes left the church, or because they have maopedrds in terms of SES. This is a
possible development, but | have not received afgymation from my respondent to support
this speculation.

The third church with members from the upper clas$t Francis’; this is not a parish

church, but a mass centre. When asked about whaiofySES the people in the congregation
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have, my respondent told me that they range froamnliggmentarians to street people.” (M:
111) This answer indicates that this is not a paldrly posh church, but rather diverse.

The fourth and last church which identifies theembers as upper class is St Johns
Southgate. The difference between this church la@dther ones with upper class members is
that my respondent claimed they are ‘upper classrims of income’ (L: 218). | interpret this
to mean that they are in highly paid positions, that they are not necessarily ‘powerful’
positions in society. They have a high income,thay have not yet achieved the status of the
upper class. One of the reasons that St Johnstoateis type of upper class people might be
because the expensive high-rise apartments suirauritie church are often owned by

wealthy people, such as business people who wishaue an urban lifestyle.

3.4 Location of congregants

A central topic to investigate with respect to urleeology is the location of the congregants;
i.e. where the congregants live. The questiongllyitused in my interviews were inspired by
the NCS questionnaire, and focus on how many ottmgregants live within what distance
from the church, ten-minute walk, ten minute drige more than fifteen minutes drive. The
answers | received were more basedwerepeople live, not necessarily how far away from
the church it is. | was usually told that a certairmber of people lived in the inner suburbs,
and so on. The answers | was given to the initizéstjons forced me to modify the
guestioning into: ‘Where do the congregants livERis was followed up by other questions
to specify when necessary. In this category, as agelith most of the others, it was difficult
to put the answers into very specific groupingg. iRstance, | had not taken into account that
there was a difference between ihaer and outer suburbs, or that people actually could
come from all over the state. In the end of thistisa, | will also discuss the connection
between location and diminishing attendance.

| have been able to construct four categories basethy respondents’ replies that
cover all of the options. The first categoryWalking distance/inner citywhich covers the
inner city areas of the CBD, Southbank, and Doakafalthough Docklands is not within
walking distance of, for instance, Holy Trinity).h& next category is calledlen-minute
drive/inner suburbsand covers the remaining inner suburbs which fdynwonstitute the
City of Melbourne. The third category 1&-minutes + drive/(outer) suburb¥his covers the
rest of the suburbs surrounding Melbourne. Thetfoand last category iState-wideand

includes the people who travel from all of Victoreattend services.
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The majority of the respondents were able to pmvite with specific figures when
replying in regards to the first two categorieghe&i the specific number of people, or a
percentage. The third category was usually constbér include ‘the rest’, or ‘the majority’

of the congregatioft:

3.4.a Walking distance/inner city

The numbers | was given in the first categdNalking distance/inner cifywere in some
cases very specific and in other cases very vagumany of the instances where they had
precise numbers for this category, they listed tlasnno more than 10’ or ‘less than 15’. In
some of the cases they gave specific numbers, ab@thers gave percentages of the overall
congregation. These ranged from four people to aB5Wo (of a congregation of about 120
people).

This category is small, but evidently growing. Howe as mentioned above, | was
not initially clear on the difference between thear city and the inner suburbs. This might
have led to these numbers not being completelyecbrand the inner city numbers being
inflated at the expense of the inner suburbs. Thesthodological problems aside, it is clear
that the figures within this category have beenestilio change during the last years. Many
of my respondents said that they would not havedradbody in this category between five
and ten years ago, but that that had changed noaube of the new residential areas in the
city. St Paul’s reported that: ‘(...) the proportiohthe congregation we have who live in the
city have grown from practically nothing to (...) tparcent in the last twenty years.’ (B: 359)
However, the growth of inner city residents doesamrespond with the growth of inner city
residents attending these churches. Although setveoasand people have moved to the
recently developed areas surrounding the CBD, ardgnall percentage have found their way

to the inner city churches.

3.4.b Ten minute drive/inner suburbs

The next category i$en-minute drive/inner suburb®y respondents placed few people in
this category. There might be people who were ohatuin the former category who live in

the inner suburbs rather than the inner city, bwerg that there were some problems
establishing exactly how far awawalking distancevas, | cannot be certain. The only church
that stood out in this category was Scots’ whereraspondent reported that most of the

*1 The general tendencies for each church concemiirege the congregants live can be found in Appe8dix
2 The challenges of recruiting CBD residents widiabe discussed in part 4.Recruitment.
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people who lived within a ten-minute drive belongeda certain service-congregation.
‘You'd probably cover quite a lot of our eveningngpegation, which is a younger group of
folk, some students that live in student accommodah North Melbourne for example, they
are about ten minutes away by car.’ (A: 247) Thepthurches had little or no data on who

lived in the inner suburbs compared to the outer.

3.4.c 15-minutes + drive/(outer) suburbs

The information from the third categods-minutes + drive/(outer) suburpbwas, again, very
unspecific. Largely it covered the majority of tt@ngregation or ‘the rest’ of them. Evidently
it is not easy to keep track of where everybodgdivand it does seem like some of the
congregations are very scattered across Metropolieelbourne. The majority of the
churches do not have membership lists detailingldbation of every member, resulting in
follow-up questions about where in the suburbsyredting much by way of clarification.

For some of the Protestant churches, the majaviedlin the south eastern suburbs,
whereas the people from the Anglican and the Ciatleblurches to a larger degree lived ‘all
over’. The results led to the conclusion that aarclmajority of the congregants in all the
churches live in the suburbs, more than a 15-mimitee from the CBD. One of my
respondents said that this probably held true Herlast hundred years, as people had been
moving further and further out. He claimed that @€ars ago there would not be any
congregants living further from the CBD than 8 mitmut (which was where this respondent
lived), whereas now he was probably the one irtridnditional congregation who lived closest
to the church. The rest lived as far out as 25sr(iehich is a 40 minute train ride one way).
This church had also experienced that when peophledcfurther out, they did not attend as

regularly.

3.4.d State-wide

The fourth category is ‘State-wide’ and was oned Imot initially foreseen. There were two
churches that drew congregants from all over thgesiSt Michael's and the Welsh Church.
The former claimed to have people coming in frohoaér Victoria. St Michael’s offer only
one weekly service and this might make it easieartderstand why people come from all
over Victoria. The congregants will not miss out amy of the congregational activities as
everything happens on Sundays when they are theey also offer some activities during

the week, but the majority are on Sundays. Therotherch that claims to have people
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coming in from all over the state is the Welsh @hur However, these people are rather a

semi-regular service-congregation who only partakeke services in Welsh.

3.4.e Location and diminishing attendance

An aspect that was emphasised by my respondenis regiards to location is the elderly
people who are not able to get to church by theresednymore (especially with Melbourne’s
dependency on cars). Some churches have copedhistiproblem by providing a chaplain
for the elderl§®, who visits when necessary, but this is a questibresources, staff, and
money. Some of the churches appear to have coeents with this development. Although
they are sad to lose these members, they are happgge new ones come in. As my
respondent at CSBC said when | asked whether aheatumber of attendees were declining

or increasing:

| suppose the declining of the congregation iselderly people who come in from a
distance, [the ones who have] very, very faithfligld things together and now can’t
come in on a regular basis. And one of our pastopsrticularly, his role is to care for
them because we see it as a responsibility forlpabpt have been part of our church
to care for them as long as they still want torbeur care. So we greatly value those
people. But that group of people, that would begitweip that is dropping off. (E: 196)

Some churches also reported that a number of cgagre switched to suburban churches
when starting families, both because of the losgatice and because they wanted to form ties
with their neighbourhood community. People oftenvenavhen they settle down to start a
family and that can be another reason why theyctwihurches. Geographical mobility
affects the type of religious institutions peopej ‘Group pressure will be eased by mobility
that breaks old ties and introduces movers to nawis and excludes previous options, and
this could result in religious switching.” (Sherkahd Wilson, 1995, p. 1000) It is more
difficult to form these ties when they attend archuin the city, as they might not have the
necessary contact with other parents. Importante hare Sunday schools or other
congregational groups. They want to be part of type of community and this is difficult to

achieve a city church.

3 The German Lutheran community has establishetrament home, the Martin Luther Homes in Boronia,
where the minister at GLTC offers regular servi@8.iGerman Lutheran Trinity Churgh
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At St Johns, on the other hand, they reported lganedgained members, or have new

people join the congregation when their childred ledt home.

Yeah, in fact we have a high percentage of membbamsare people who have come
to us from other congregations, and when we talkhton about their membership
here, their response is ‘we just want to come sdmeesvand sit’ because they've been
at their local churches and the Sunday school aedmusic groups and the other

communities and now they come here and say [exkdakesly]. (L: 148)

He continues by explaining that these people haa li@volved in a suburban church for so
long that they were now looking for a place whéreytcould come and just worship without
having to partake in different groupsThey wanted to attend a church where they onlytbad
be present on Sundays and would not run into theratongregants at the supermarket. The
reason they came to St Johns was that this chaitteiggd people from all over Melbourne.
This subsequently diminishes the chance of hawnghtairethe church with anybody they
know. | will discuss attendance and stability oé thongregations more in-depth in the

following section.
3.5 Attendance and stability

In this sectionattendance and stabilitwill be discussed. My focus will be the changeat th
have occurred during the last years, as well as @Venger period of time. By registering the
number of people attending, | hope to be able tament on some of the tendencies among
these churches; especially concerning which oreegrawing and which are diminishing. Are
there any changes at all, and what can these hbugtd to? For instance, can they be
ascribed to residential changes or to internal cagagion politics/policies? | will also attempt
to compare them to the findings of the NCLS. Areythepresentative for Australian churches
overall, or are there discrepancies? These ardigugshat will be addressed throughout this
chapter. | will first give an account of the chueshAttendancebefore | move on t&tability
where | have recorded my findings concerning teadinhess of the attendance, and what type

of changes that have occurred.

** The different types of groups congregants carafarin are outlined in 4 @ongregational groups.
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While doing the interviews, | asked questions abitngt number of people in the
congregation, and whether or not there had beerclaawyges during the last years. It was not
until | started analysing the data | realised thenbers | had received from my respondents
related to three different issues, and that thegoay Attendancewould be problematic if |
took the figures into account without categorisingm. Some of my respondents told me the
overall number of people in the congregation, wagrethers told me the number of people
who are formally membets Some of the respondents listed the number oflpeatfending
each service without giving an overall number. Timade it difficult to know how many
people who attend regularly, and how many are @acabvisitors. | was given few specific
figures on the people attending services on a aedudsis. My findings and problems here
coincide with the challenges Chaves describéddngregations in Americg2004). He notes
that it is difficult to know how many people are mgers of the congregation because the
churches define the number of members differehtiyave decided to use the same definition
as he does when addressing the size of the cortigregdthe number of individuals regularly
participating in a congregation’s religious lif§Chaves 2004, p. 17) Here, | understand
religious life primarily as regular worship services.

The recording of attendees is one issue | perasveelating to the urban ecology of
these churches. It might not be seen as possibleven necessary, to record the exact
numbers of attendees because there are so manig peoping by whom they may never see
again. In smaller, more close-knit, suburban cogafiens they will instantly become aware
of new people attending. The city churches might atthough this depends entirely on the
church and its size.

Attendance was thus divided into four subcategoAd¢tendance weekhAttendance
by serviceAffiliated congregantsandRegistry Attendance weekig the only category where
| have been given numbers from all of the churcAétendance by serviogas divided into
each service the church offered. This resultedewes new subcategories where | recorded
the number of people attending the different ofleBave, however, decided not to give this

subcategory much attention, as the figures provited are mainly the same asAittendance

> The term ‘members’ in this connection has twoed#ht meanings, both formal members in a registy a
persons that belongs to the congregation morenydtly. When using the term ihis sectionit signifies formal
members when it is mentioned in conjunction with thember registries, however, in general througktioet
thesis, | will use members to describe people vitemd worship services regularly.
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weekly) Affiliated congregantxover the number of people seen as attendingadguand

Registryincludes the number of people in the member nggfsthere applicable)®

3.5.a Attending weekly

The first, and most complete, subcategorxtiendance weekRf The numbers gathered here
will be compared to the numbers from the NELShe number of people attending weekly
differs from church to church. In one case it id@8 as 20 people, at the other end of the
scale the number is as high as 14 000. This ineBdarge divergences between the churches
and their capacity. The church with the lowest nandd people, Old Cathedral, has only two
services a week, whereas the one with the higBéstrancis’, offers in excess of 40 services
weekly. But then there is St Michael’s, which ooffers one service a week and has the third
largest congregation based on attendance. | wik lzacloser look at worship services in the
next chapter, but see it as necessary to point out the numbsemices can be relevant to
the number of people attending throughout the week.

All the churches keep records of the people thandt but the assiduousness of this
recording differs from church to church. My respendat Scots’ told me that one of the older
members meticulously counts the number of peopémding each service; if he cannot attend
he gets somebody else to do it for him. Howeves, itha rarity and most of the figures | have
received are approximates. For instance, St Mithaeld me that they have a congregation
of betweern600 to 800 people, meaning that one Sunday trerde 600 attendees, whereas
the next there are 800.

As the number of people attending is accounteavimkly, one person can be counted
more than once. One person can, at least in themiy,a church with a daily service five
times during one week and be counted as five @iffepeople. Therefore the number of

people attending weekly does not give a reliabdtupe of the size of the congregation. Hence

* As mentioned above, specifying the number of peaplat belong to a congregation became a more
problematic issue than | thought, mainly because diifficult to establish a correct figure of wégkttendance.
Should it be the number of people that attend wedkk ones that attend regularly, or the peopde dverall

feel they have a connection to the church andtsastheir church (although they only attend ceremonies and
religious holidays)? Because of the difficultieser$aining this | decided to use the figures myoesients had
given me in connection to the different serviceemlthese are mentioned. In the instances wherelthey
given me the total number of people | have listeght as the full size of the congregation. In theesavhere
there is a member registry, | have received thebauraf people listed in this as well.

>’ The number of people attending each church wesdybe found in Appendix 3.

8 The NCLS has performed several surveys. | willntyafocus on data from the National Church Life \&ayr
2001, where 17 congregations and 435 000 churemddes answered the survey. These included Catholic
Anglican, and Protestant churches (NCLS n.d.).

%9 See 4.MWorship services.
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it is much easier to make estimates on what the beunof people belonging to the

congregation is when there are few services.

3.5.b Affiliated congregants

The next subcategory iffiliated congregantsand covers the number of the people in the
congregation who are seen as a regular part afftbech life, the people who attend regularly
and partake in other congregational activities asll. wSome of the churches have

congregations that are smaller than this, whereasesof the others are much larger, two
hundred or even more. The odd ones out are StiBtamz SSCoC. St Francis’ has some 12
- 14 000 attendees weekly because they aress centrgather than a parish church. My

respondent here told me that about 50-55% of tloplpeattend regularly. However, | assume
that the actual number of people is lower than 0%he weekly attendance, as | was told
that many of these people attend more than onecseduring the week. According to the

NCLS the average number of people in an Austratiangregation is between 60 and 70
peopl&’. This will make the majority of the CBD congregais larger than the average,

although there are a couple that are smaller.

3.5.c Registry

Registryis the third subcategory. Three churches repdddthve member registries: SSCoC,
and the Lutheran churches GLTC and St Johns Sdaethigane of the Anglican or Catholic
churches have one, either because they have pasighdaries or are a cathedral or mass
centre®® The Lutheran churches both have in common that Heve more people in the
registry than are attending regularly services, r@ag at SSCoC it is opposite. SSCoC have
between 1000 and 1200 people attending weekly,elven though they encourage their
congregants to join the church formally, their membegistry only number about 400. My

respondent explains the disparity in these figlikesthis:

(...) whilst we have 1200 attending, we only haveulB®0 members as such, and the
majority of those would be married couples. Theeeore group that have (...) been

students here many years ago, and have now be@asidemts out in the suburbs and

0 When counting this the NCLS: ‘Congregational leadeere asked to estimate how many different people
both adults and children, attend worship servitekear congregation in a typical week.” (NCLS, 899. 1)

®1 The Cathedral and the mass centre do not catanyageographical group; they are open to anybody an
attract people from everywhere due to their locatind availability in the city centre.
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are still coming to support the core values of ¢harch because they are interested
(...). (J: 156)

SSCoC have a large congregation of internation@estts, which in many cases are transient.
When they finish their education the majority oéni will go back to their home country, or
find a job in another city. The people who are wglto make a formal commitment to the
church are the ones who are settled and have &yfdmeceived little information about what

it entails to be a formal member. As | understomaimf SSCoC it does include more of a
financial commitment to become a formal members thight be an explanation as to why
they have few students in the registries.

In the two Lutheran churches there are more peoplie registry than there are
attending services regulafy These are people that perceive GLTC to be thminehchurch
and | got the impression that many of them fee# likey still belong and attend on special
occasions. At GLTC my respondent told me that thaye 6-700 people attending the two
Christmas Eve services (a much higher number tharrdgistry which numbers about 350
people). Neither of my respondents gave any padatiaq@asons as to why there are so large

discrepancies between the formal members and regiidadees.

3.5.d Stability

| will now move on to the issue &tability. At the start of this project | expected the midyor
of the churches in the CBD to be in decline becaiserban factors, such as people living
further and further from the CBD. | have thereforeestigated if regular attendance is steady,
or have there been changes concerning attendarfeer?afalysing the material, | divided it
into four topics. These were whether or not thegcegations were increasing or decreasing,
if there were any changes over time, and what amatigere were, if any, during the course of

the calendar year.

3.5.e Increasing or decreasing

The first topic was fairly simple to plot. Most ofy respondents were aware of whether the
numbers were going up or down; the problem hereraid®r whether or not my respondents
were reliable concerning this issue. | am not clagrhat they lied to me, but | can imagine it

to be difficult to admit if your church is in deeé. The majority of the churches reported to

%2 By ‘regularly’ here | mean at least monthly.
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be stable and growing, which | interpreted to mdst the numbers in general have been
stable, but that when changes have occurred, thiens have had a tendency to move up
rather than dowf® There was only one church that reported being Instable, St Paul’s
Cathedral.

There were two churches that had decreasing numbetsoth of these were also
entering a phase of transition the following yeHnese were St James Old Cathedral and
Wesley Uniting. St James Old Cathedral had beeereqcing a stable decline. However, a
new priest had recently been assigned to developnastry directed towards a new target
group. My respondent told me that the number ofpfgedn the congregation had increased
recently, because a group of people had followedrtbw minister from St Jude’s Church in
Carlton, and that the numbers were expected to rise

The second church, which had been declining, wasl&ydJniting. They had about
100 elderly parishioners and difficulties bringingw people into the congregation. However,
they had plans to merge with a Cantonese congoegtitat had worshipped in the church for
decades. | was told that there was some scepticesmthe traditional congregation since the
Cantonese congregation was twice their size, aeid tbar was that: ‘(...) we don’t want to
be a little Anglo-Saxon group attached to a lardgen€se church.” (G: 584) These changes
were still in the planning stages and had not genlput through. However, this demonstrates
that the churches that were experiencing declinee vegtempting to turn things around.
During my data collection, | found no traces of emic churches that had vanished. The

churches rather seemed to be restructuring in dodeersevere.

3.5.f Stability over time
| will now have a closer look at stability over gn©Over timeis a very vague term, but in this
case it is necessary because the category doesomet a fixed period. When | asked
guestions on whether or not there had been anygelamoncerning the size of the
congregation during the last years, some of myaredpnts reported a drop in attendance,
followed by a rise due to new leadership. | willdegks this issue, before | have a look at
changes that have occurred within the other chstche

Five of the churches reported to have had an iserea attendance due to new
leadershig? At two of the churches the number of members haceased as the result of a
new minister with a new ministry. In the three atlsburches, people left the congregation

8 Whether or not attendance was increasing or dsiogeat each church can be found in Appendix 3.
% See Appendix 3 for the churches that have expegiohanges as result of leadership change.
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because of internal difficulties. Their numbers ddeen increasing during the last years. In
these cases the rise in attendance is easily figehtis a result of new leadership.

There had been no conflict at St Augustine’s anty Hainity, but rather a need for a
minister with a new vision. At Holy Trinity the diese were about to close down the parish
when the present vicar asked if he could try onewa type of ministry; spiritual training. This
congregation has now grown from about a dozen pemp80 in only a few years. This is the
same process that has now been started at St JalsheSathedral. Here, as well as at St
Augustine’s and Holy Trinity, the former ministaatired, and there was no conflict involved,
although the traditional congregation have had lerab accepting the changes. The changes
in leadership have led to other changes, suchwasmeistries, and a rise in attendance.

The remaining churches reported that their numhbatk either stable-and-increasing
attendance, or decreasing. What does this say #besg churches? | got the impression that
the impacts of the urban transformation have nenkas great as | originally imagined. Does
that mean that they are failing in bringing in npeople, or do they not have any interest in
it? Most of my respondents expressed a wish teas® the size of the congregation. Another
point that was made by some of my respondents maseten though attendance was stable,
this did not necessarily mean that new people wetecoming into the congregation. Some
churches experienced that when people were dropgihgew people joined. At CSBC my
respondent mentioned that even though the oldagregants were leaving the congregation,

new members were replacing them. My respondent@ this shift like this:

| see that as a really natural thing. The group ifhaoming is the younger group who
is more active and actually living in the city. ®at's where the change is. I'm greatly
encouraged by that. (E: 206)

St Johns Southgate had a similar experience:

We find that we have a turnover membership hergrobably close to 40% every
couple of years, because a lot of our membershegriblive in the area, so they come
in from outside. If they're older, once their hdéaktarts going, they can’t drive

anymore, so they can't get to church. (L: 124)

Had the church been in their neighbourhood theyldvba able to get there easily, but as they

live far away, they are dropping off. The new, soggally younger crowd coming in seem to
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be living closer by> These churches have experienced some change denmegraphics and

location of their congregants, but it has not aéddhe number of people attending.

3.5.g Stability during the calendar year

The next category covers any changes through these®f the calendar year. Whereas most
of the churches that had particular experienceshntopic reported that there were more
people attending during religious holidays, somg¢hem also experienced having less people
then. This was mainly because these coincide Wwehblidays and semester breaks. Some of
the churches have a large student congregatiothanel are less people present during school
holidays. This is especially prevalent at SSCoCstnod their congregation often go back to
their home country during long semester breaks.

Only one church reported having more people inrdurihe summer, St Paul's
Cathedral. The most reasonable explanation forighthat these visitors are tourists as the
CBD attracts a large number of tourists yearly. TORD is the centre of attention for many
tourists, not only because it is the centre of Miein public transportation and the site of
many hotels, but also because it is scattered vathist attractions such as St Paul’s
Cathedral.

3.5.h Comparing the attendance numbers to the NCLS

This section has been concerned with mapping fifiereint ways of looking at the size of the
congregations, as well as the different issueseammnug stability in attendance. | will sum up

this section by having a quick look at some offthdings from the NCLS on congregational

size and vitality. The NCLS found that some aspettthe vitality of a congregation were

related to size, but that these are mainly foundth@ extremes. This means that the
numerically large congregations were more likelyb® growing, and the small ones more
likely to be diminishing.

However, growth does not necessarily seem to beahig itself for many of these
churches and these findings correlates with théseeoNCLS. The NCLS found that small
churches seemed to fear growth induced by the teesdrvive, as this might influence the
family feel and closeness of the congregation. [ahger ones, on the other hand, welcomed
growth because it was expected to strengthen thgregation; they did not fear that their
community would become weaker (NCLS, 1999). Thisansethat the vitality of these

% See 4.3.®ecruitmenfor the ways these churches attempt to recruihéve inner city residents.
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churches does not entirely depend on urban fadoch as residential patterns, or the
diminishing focus on organised religion, but alsotbe eagerness of the minister and social
strength of the congregation. My data corresponis these findings. The large churches
were more focussed on growth, whereas the smalles cealised that it was necessary, but
were having problems dealing with any changes riight include. | believe that these are
challenges that most small churches will face, trad this is not in relation to the urban

ecology.

3.6 Leadership structure and staff

This section concerns the leadership structureeanployed staff. The leadership structure
within the different churches gives insight intonhdecisions are made and who holds the
power, whereas the section concerning the staffribes the paid positions. | will discuss the
unpaid/volunteers in the next chapter (See 4S&/ice groups Issues that will be explored
here are whether or not they employ pastoral teams,how many people work within the
churches. Some attention will be given to whethernot they perform maintenance
themselves.

Leadership structure was a complicated categorgnayse because many of my
respondents were not clear when explaining the eygeadership structure their church has.
In many cases there were several levels of managea®l the decision making process was
complicated. Some churches were run with congregati involvement, either by
representatives or by a church meeting: In som@ness elected elders made up the entire
church council, in other cases there were only apleo of representatives from the
congregation and the rest of the council consisfeemployees, such as the minister or the
manager of finance. The people in the council wgven different tasks and were usually
elected for a certain period of time. The excepseemed to be the Anglican and Catholic
churches which have more of a top-down organisatistructure. This was also true for
Wesley Uniting.

One of the most visible volunteer and leaderghqups within the Protestant churches
is the elders. Not only are they part of the legdiody at the church, but they also seem to
perform a lot of the tasks that need to be donedbtfition they are part of the church council
and in this way affect the daily running of the iidty alongside the minister.

66



3.6.a Number of ministers

Half of the churches have a pastoral team (two arenministers on staff), whereas the other
half only has one ministé&F.1t is difficult to identify any common factors theould explain
why some churches have a team, while others doThete are large differences between the
numbers of people within each team; they range émtwtwo and 16. There are also
differences as to where a large team is neededwdnelle a small team is sufficient. An
appropriate question might be whether they havig aifganisation because they have such a
large team, or if they have a large team because tifisks are so many. Places, such as St
Francis’ need a large group of ministers to be #édblperform the excess of 40 masses they
offer weekly. St Michael’s on the other hand, whids a team of two, offer only one weekly
service. These two ministers have divided the tdsisveen them; Dr. McNab holds the
weekly service, whereas the assistant minister pelforms weddings. It seems that the
reasons why many of the churches do not have mdem&ve organisations, more groups
etc, is because they lack the capacity, for ingtdmcause they have only one minister. In
these churches there can be more pressure on thwere to take on chores, such as
chaplaincy for the elders. However, this will degp@m the size of the congregation as well.

Out of the four Anglican churches, two of them haastoral teams, and the other two
do not. The differences between these are thely tlactions. The two Anglican churches
that only have one minister (vicar) are small garchurches. Both of these have been
threatened by closing, and there has been vely é&titivity there for a long time. The two
other churches are Eastern Hill and St Paul’'s Ga#theBoth of these offer several services
daily, and this would clearly be difficult withoumore than one minister to perform them.
Eastern Hill is technically a parish church, butats a different function than the two smaller
ones, both because it is Anglo-Catholic and becatigis location and history. St Paul's is a
cathedral and traditionally the seat of the bist®gth of these also have associate ministers
who work part-time. The same overall observatioas be made for the two Catholic
churches; the parish church has only one minigtkereas the mass centre, St Francis’, has a
team.

There does not seem to be such a pattern concetengrotestant churches. Half of
the churches have teams, while the other half doesThe churches with teams have larger
organisations and are more diverse, but therelmatdhe same number of people attending.
The only clear commonality between the Protestantahes that only have one minister is

 Which churches have single ministers and whichatfes have pastoral teams can be found in Appéhdix
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that they only have services on Sundays. The drahtave teams have services on weekdays
as well (except St Michael’s).

It does, however, appear as if the churches whaste la pastoral team are more stable
than the ones with only one minister. As discusabdve there has been an increase in
attendance in the churches where there has beéarage of leadership. Four of the five
churches discussed here had one single ministechwtan lead to the conclusion that
churches with a pastoral team are more stable esgldt risk of a schism. However, at the
churches where the minister had retired and a nesvweas instated new ministries were
introduced, drawing a new congregation. This is als important development and can mean
that where a single minister is hired, the churah explore its undeveloped potential more
freely than if it had a pastoral team which wasiséfs ways.

3.6.b Employees and their tasks
There are other people employed at the churches olan the ministers. The employees
include clergy and administrative/maintenance pwsst as well as music or the atsThis
does not reveal whether or not they are part-timflbtime positions. The lowest number of
employees within one church is one (GLTC), and lighest number is 30 (St Francis’).
These numbers include anything from the ministexhiarge to the cleaners and organists.
Depending on the size of the congregation andcthech building there are also
differences between the churches regarding whethey rely on volunteers to do
maintenance work. In most cases, the churches wagtsdhese tasks and employ either a
general caretaker, or someone who performs spedeifics, such as gardening or cleaning.
Two of the churches give the impression that thayycout the maintenance themselves, but
the majority pay for it. Some have expressed thatet is just so much maintenance to be
performed on these old buildings that there is ay thhey would be able to do it themselves.
In addition, many of these churches are heritagfedi and any work has to be done in a
certain way according to official standards. Whilevas doing my research, two of the

churches were undergoing major restorations, amehd clear that this had taken a massive

67 Gender is also an interesting issue when lookingtaff and leadership. The hiring of the clergyl ahe
administrative staff at the churches, such as swtee and elders, seem to follow traditional gertieisions.
Some of the churches have male secretaries and Gitvexes have female elders, but they are a minokiyfor
clergy, there are two female ministers in this grad approximately 55. These work at St. Paul'sh€dtal as
the Precentor, and at CSBC as the Reverend. Fdpusbveasons the Catholic churches don’t employ any
female ministers (although Eastern Hill has a gielis sister’). The same goes for the Presbytetiurch.
Concerning gender and leadership these congregatierstill very traditional.
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fundraising efforf® This is work that could not have been undertakgndiunteers because
of the sheer magnitude and the specific skills iregu This topic will be discussed in more
detail in the following section.

3.7 Perception of space and the meaning of churchuitdings

Perception of space is not an issue | asked spaityfiabout, but rather a topic that
materialised itself during the data analysis. Irstreases, the respondent’s view of the church
buildings was mentioned when they talked aboutimgnout their facilities. 1 encountered
many different opinions as to the importance ofd¢herch building, and there were different
perceptions as to hosacredthe church space was perceived to be.

The majority of the churches own more property tha actual church building. In
most of the interviews | asked questions about dredr not they make these areas available
to non-congregational groupsTheir answers gave me insight into their relatiopgo the
church building, and its spatiality concerning #aered. Is it perceived as sacred, or is it just
a building in which they gather? This section caregnsight into to how large degree the
churches use their church buildings to reach othecaity populations.

To begin with | can point out that with the exceptof St Johns Southgate, all of the
church buildings in this study are between 160 @@dyears old, the majority of them are
protected by the Heritage Council of Victoria, whimeans they are recognised for their
historical importance. Concerning this heritagéirigy was this something they saw as an

obstacle or an important part of their identityghtountered different opinions on this issue.

3.7.a SSCoC and St Johns — the odd ones out

There are two churches that stand out in relatbahis topic. The first one is SSCoC. This is
the only church that expresses a total lack ofgqran of holiness concerning their church.
This was not only expressed in the interview, dgb an literature made available to me.
However, they still had rules as to what typesroligs were allowed to rent their facilities. |
can start by describing the Church of Christ’'s pption of space as explained in Calvin Ma’s
The Church in the heart of Melbourne

% pamphlets appealing for donations to support ¢iséoration effort were placed at the entrance dP&tl’s
Cathedral and St Michael’s Uniting.
®The topic whether or not the churches rent out @rigp and how this relates to their urban ecoldgs been
addressed in 4 Benting out property
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There are no sacred buildings reserved for woraliipe. The services of a Church of
Christ can be held anywhere. Churches of Chrisehav altars or other items of
sacred furniture. We place great emphasis upofatitehat God dwells not in temples
made with hands, but in human hearts. (Ma, 19952p.

My respondent at SSCoC also expressed this viewmWheked questions about the building.
They no longer used the church for worship and thaye built an auditorium that they
utilised for services. The chapel was actually llabe‘useless’ to them in the manner in
which it stood. But, due to the historical sigréfitce they were required to have a hearing at
the Historical Buildings Society in order to be albb just remove the pews, and they were
allowed to do that if they kept them in storage #&brleast five years. This caused some
frustration and my respondent asked the questiwhat’'s the use of having a gothic structure
if we're not connecting with the people, if we avet fulfilling our purpose?’ (J: 141) It
becomes clear that they do not perceive the chsimtitture as sacred, unlike most of the
other churches in my sample. However, at the same they are not willing to give it up or
sell it because of its prime location.

The other church that stood out is St Johns Sotéhtfze only one with a new church
structure. They base a lot of their income by rentout space for meetings and other
functions; this venture also includes the navehef ¢hurch. They have no reluctance about
making money on renting out, and my respondent rtegothat it is used by large
corporations, but that they tell them: ‘(...) theeea cross there and it's not going to be
covered. The altar remains there, we can pustck,daut it's there. If you're not comfortable
with that, don’t come, but we're a church. We'vereiehad anybody complain.’ (L: 546) The
congregation respect the building and have rulgs agho can rent it. However, at the same
time they do not have the same reservations as mwfthe other churches appear to have,

mainly because the income is vital to the churadh@mgregation’s survival.

3.7.b ‘Very holy place’

SSCoC and St Johns Southgate can be said to wevwgh one side of the scale, whereas the
other churches have a different point of view agirtichurch building. One that stands out in

clear opposition to SSCoC is St Augustine’s wheyerespondent from the beginning of the

interview talked about how holy the church room w@se of the first things he asked was
whether or not | had been inside the church yet,vemen | admitted that | had not, he insisted
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that I: ‘Must go inside, very holy place. You migjet a zap from God.’ (F: 26)Throughout
the interview he mentioned several times what aiapehurch this was, and what sort of
feeling people got when they entered it. When asideether or not they allow people to rent
it (as they do not have any other facilities totreat) he told me that: ‘Sometimes people
want to come and play their music, concerts, [lng]don’t want to encourage them because
its a very holy, prayerful space (...).” (F: 338) i¥hindicates a strong sense of the
inviolability of space.

The majority of my other respondents also expresisadtheir church is holy and has
a special connection to God. However, the impodaoictheir church building does not only
concern its inviolability. It can also be perceivasl a connection to their ancestors and the
history of the congregation. Much of this has b@amortalised by pictures, tablets, and
memorial plaques in the church. Especially at Weklriting a special effort has been made
to remember important contributors throughout thaistory. All of the churches have
decorated the narthex, nave, or even the apsepititives of previous ministers, or gifts from
benefactors such as paintings or tablets of remamelr The church building is also a sign of

the continuity of the congregation and great prsd@ken in maintaining it.

3.7.c Historical significance vs. modern day use

Although the congregations take pride in their itrad, | still sensed frustration because of
the restrictions imposed on them by the Heritagein€d of Victoria. They all wish to
maintain their church’s exterior and interior, lngcause of the strict rules they can hardly
change a single thing without applications and sty respondent at CSBC expressed

their experiences:

The building is (...) seen as thd" nost important building to be preserved in
Victoria, so that’s fairly wonderful in one senfig. does create some difficulty in that
everything you want to do, if you want to make araie, it has to go through not just
the council regulations, but also the heritage legans. So it does, even to what

colour things are painted, and so on. (E: 20)

0| had previously, upon his request, revealed no thiat | was not a member of any religious orgaitisa
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The changes they want to implement might not bgeland booming. In the case of CSBC
they did, for instance, meet some difficulty whartting in ramping to make it wheel chair
accessible.

In addition there are demands from the HeritagenCibio maintain the church in a
certain way, which is not only time consuming antlicate, but also expensive. As described
in The Location of Religior{fKnott, 2005) it has become the norm to protees¢hold,
religious buildings, and we can here draw parablelsveen Britain and Australia:

In Britain, for example, the listing and gradinghafildings of historical significance
has continued to favour the survival of the pulidice of Christianity (thus shackling
local church communities with expensive programafservation and sometimes

curbing innovative spatial renewal). (Ibid, p. 47)

This excerpt describes fairly well the difficultiessociated with being responsible for a
historically significant building. The restraint$ these old church buildings not only being
very formal, but also little flexible, has led songengregations to use other facilities,
especially for more modern worship services. Stela@®ld Cathedral, for example, envisions
that the new congregation will not be meeting i@ thd church building, but rather in some
other type of function room. When asked about tterré of the building my respondent

answered that:

It makes a good museum, and it will be a good pfacéraditional services, and for,
in effect, | think, older people who like tradit@nservices. Most of the church groups
that I'm aware of used big open spaces, halls oelm@uses, and also spaces with a lot
of facilities, electronic facilities as well as fitges with rooms for breaking into small
groups, things like that. This [church buildingledo’t provide that. (N: 291)

In other words, the church as it stands today isfmactional for a new and contemporary
congregation. | think this can be indicative of mani these churches in the future. Some
churches are moving services into hallsr more flexible facilities and letting the chuesh
become exactly what they have been labelled astoifical buildings’. However, the sanctity
of such a building can also be perceived as ar ag®mn holding traditional services.

"L See 4.1.I8ervice profiles
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4. Church activities and outreach to the city

In this chapter | will discuss two topics. The fitgpic is the different activities presented to
the congregants, such as worship services andrehffecongregational groups they can
partake in (section 4.1 and 4.2). The second tapithe different outreach efforts the
congregations have, both welfare services, andrwibe (from section 4.3, to section 4.6).
The main issues here are the availability of therdes, the community outreach endeavours,
renting out property, and ecumenical work. As iraptler 3, the topics discussed in this
chapter are to some degree interrelated. Theyismarderconnected with the issues discussed
previously. When applicable, | will discuss changes adaptations in relation to the urban
ecology of the CBD and appropriate theories.

The aim of this chapter is to chart the activittesl outreach of the churches. What
efforts do they make to attract people? Do the dies respond differently to their
surrounding community? To what degree do they mihleenselves available to the city
populations? The termoutreachwas one of the terms that | had to modify durihg t
research process. When | initially asked questiansut the type of outreach efforts the
churches provided, | had to specify that | wasragted in welfare and charity work. Many of
my respondents told me about different ventureg liael towards the people who work in the
CBD, or live in Southbank. This made me realisd thg initial understanding of outreach
was too narrow. | widened the term to mean neanlyw@ay the churcheseach outto their

surrounding community. This is also the intende@mnirgg throughout this chapter.

4.1 Worship services

In this section, | will look at the different woighservices the churches offer. This topic has
to some extent been discussed in the previous @hdpith in relation to different service-

congregations, as well as in relation to the etlomiarches. Here, | will direct more focus

towards changes and adaptations concerning thecsesehedules, and the service profiles.
Important questions concerning this subject are hwmy services the churches offer, when
are they scheduled, and what profiles do they h&vie@ are the churches attempting to reach
with their programme? It is important to take amamges into account, as | have found that

they have usually been the result of changes iniih@n ecology.

"2 The city populations consist of workers, residesi®ppers, disadvantaged, visitors, and religimmsmuters,
as outlined in 1.2.Brban transformation — what and why
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4.1.a An overview of the worship services

Chaves states that: ‘The regular worship servicedyzed by congregations are tied to the
calendar and therefore occur regularly and preoligtd...).” (Chaves, 2004, p. 127)
Depending on denomination and the traditions ofpidwicular church, there is an established
liturgical calendar. He continues by explainingtttiee failure of this regular ritual to occur is
a much more significant incidence than if, for arste, a prayer group fails. Regular worship
services are the most significant activity and deatof a viable congregation. ‘Producing
collective religious events frequently and at reguhtervals is part of what we mean by
congregational religion.” (Chaves, 2004, p. 128)dh thus be seen as a shared quality for all
of the churches in my study. They all offer themoime shape or form. Variations can be
based on denominational differences; they can leetaulifferent target groups, or something
as simple as what day of the week they take place.

The number of services performed weekly within eathhe churches differs from
one (1) to an excess of 4)Some provide only one weekly service, whereasrstbéfer
daily ones. Eight of the 14 churches have some ¢ygeogramme for the people who spend
time in the city on weekdays, mainly directed foe tpeople who work or live in the inner
city. These services therefore take place at ticoeswenient for them, either in the morning,
before people go to work, during lunchtime or ie #vening immediately after people leave
work.

The timing of these services is imperative, as thignify what group of people the
churches are attempting to reach. Morning servidestart before eight o’clock. The lunch
hour services start between 12 noon and 1.15 pnst(staurches state that these are short
services, so that the people attending will haweetfor lunch as well). The late weekday
services either start in the late afternoon, olyearening, so people can drop by on their way
home. These are times that fit most city worketsedales’* However, there are services
scheduled for non-working people as well, St Frsinaffers masses all throughout the day.
Their late morning masses attract pensioners wimeecfmr mass, and then have tea in the
pastoral centre afterwards.

Do the churches that provide weekday services haything in common? All of the

Anglican and Catholic churches offer weekday sesjiavhereas the two Protestant ones that

3 See Appendix 4 for the number of services eachcthoffers, and when these are scheduled.

™| realise that my concept of a city worker migeems narrow. It does not, for instance, necessanillide
tram drivers, or restaurant hostesses. | am nohiclg that the inner city shuts down at 5.30, kaiher that the
people who work in offices, or retail, are the grewf city workers that the churches place moaigam. These
were the city workers that my respondents emphasisaheir target group.
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do are Scots’ and CSBC. Both Scots’ and CSBC daifiert contemplative services intended
to attract city workers. In the case of CSBC, ikis relatively new endeavour designed to
attract people from the city.

Our service on Thursday is a half hour contemptasiervice. Just the whole idea is
(...) that after work people can come and have tme ©f refreshment, and centre in
and with God. Time for them to pray for things the¢ on their mind (...) (E: 423)

My respondent further stated that there are pewple only attend this particular service, but
are seen as regular members of the congregatiae. &dgin, we find signs of these service-
congregations, people only attending the Thurseayice, but doing so regularly, and thus
becoming part of a narrower understanding of a Egagion. There is a good chance that
should the members of the Thursday congregatiow sipoon a Sunday morning service, few
from the traditional congregation would know thia¢y actually attend CSBC regularly. It is
likely that the Thursday attendees belong to a 8yidngregation closer to their home in the
suburbs. On the other hand, it is also possibletkigis the only religious service they attend.
The profile of this service is, nonetheless, lowelvement. It demands very little from the
congregation concerning participation in variousivéiees, such as social groups that take
place after the Sunday services.

Only three churches provide services on SaturdBysse are the same that provide
the highest number of services overall, St Pausith€dral, Eastern Hill, and St Francis’.

All the churches offer at least one Sunday morsegyice. This was by many of my
respondents deemed to be traitional service, both because it had been part of thecgerv
schedule since the formation of the church, but Alscause of a more traditional liturgy. In
some instances this was the only regular servibes Was the case for St Michael’s Uniting
and GLTC. Churches that had several services od&ysrhad different profiles for each, the
exceptions here were Welsh Church and Wesley Uitivhich reported having two fairly
similar services, one in the morning and one inafternoon.

There were only one or two occurrences where sesvivere removed because of low
attendance. There were, however, cases where tleeg wonsidering it, especially the

weekday lunch service. Eastern Hill explains charggcerning the lunch hour worship.

We see, one of the things that has really happenegtent times in the city, and I'm

sure it's affected everybody, is the idea of a huhour has disappeared. People might
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get half an hour for lunch, or maybe nothing. Sopbe are in a very big rush, and it's
almost impossible to expect people to do anytheigurely in the middle of the day
anymore. So we find we’d like to get more peopl&.46 in the morning, than we are

at the lunch time. We’ve been reviewing whethechutime works at all. (H: 236)

They were not necessarily discontinuing these sesvbecause people were no longer willing
to attend during their lunch hour, but rather beeathhe lunch hour is no longer the institution
it appeared to have once been. However, none aC#tieolic churches reported having these
problems concerning their lunchtime service, intinga that this might a denominational
difference.

Scots’ reported a significant decrease in atterel@tdheir Wednesday lunch service
between now and 50 years ago. At that time, thigice used to be a place for powerful
businessmen to gather, whereas now there are osiyadl group of people. Attempts have
been made to turn this around by offering lecttard seminars in order to attract more
people. These are endeavours they hope will makéutich hour service more attractive for
the city populations, especially the city workeFaey have also hired a minister who has the

business community in the CBD as his target area.

4.1.b Service profiles
The next issue concerning worship services ardcgeprofile€®. This is the area where the
most significant changes have occurred and thisbearelated to the target groups of these
services. There are profiles attached to the @iffechurches and services, these describe the
style of worship, some of them are merétgditional, whereas others types are called
contemporaryor informal and have traits such as contemporary music, dismusyroups,
lectures, and so on. These features are different éne church to the next, but it seems they
mainly exist within the Protestant ones. Within #gglican and Catholic churches the focus
seems to be on theucharistand healing massesWhether or not these have adopted any
contemporary traits, | am not certain. The Protgsthurches appear to have more freedom of
liturgy. This would also depend on the church. Soofiethe afternoon/evening services
offered (both during the week and the weekendfantemplative or prayer services.

Two churches, Scots’ and St Augustine’s, reportedave changed the time slot of a
service in order to attract a demographic they dotmbe lacking, namely families. In both

> The profile of a worship service depends on tigesind liturgy; services are often advertised eisdeither
informal or contemplative.
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cases this was the Sunday evening service, andstmoved to earlier in the evening. My
respondents at both of the churches hoped an reéirhe slot would make it easier for
families to attend. At Scots’ they had not only radvhe time of the service, but also changed

the location:

Our evening service is the one that's changed rdomnatically because (...) we
changed that to a contemporary style, and justf &unday, we moved it to the hall
rather than the church. And we’ve moved the tinoenfi7 o’clock forward to 5.30 so
that it suits families (...) and they're in the haNhich is much more relaxed and
informal, and the service style is very contempordihe music is very different. So
we've made the most radical changes to that sertgewe haven’t closed down a

service and opened a new one, just changed thim @xéstence. (A: 222)

The churches are reluctant to discontinue a senntebecause of low attendance. They will
rather attempt to adjust and change it, as theg dane here at Scots'. If there are few people
attending the church is willing to move the sentize time slot that suits people better. If the
overall attendance is low, they can make the nacgshanges to attract new target groups.
This can also be the answer as to why these chutténege survived in this ecology for so
long: they have been adapting and changing alotigtive city. Their willingness to do so has
resulted in viable congregations. However, accgrdm my findings there have been few
major changes (such as discontinuing a service). Whekielis because the churches have
adapted gradually as the city has changed, or becduere have not been major changes in
the city either, | am not certain. The key changethe ecology have been coming about the
last decades with urban re-development, but heseeitns they are moving slowly enough for
the churches to keep up. Therefore there have emt hecessary with significant changes to
the worship schedule. Small adaptations have ®dffisuch as changing the time slot for a
worship service.

What about the traditional Sunday morning servicEsfbughout my entire sample,
the Sunday morning one is the one with the largesgregation. These appear to be so rooted
in tradition that it is impossible to change, ommve them. Even though there are other
services with growing attendance, the Sunday mgrsetvice is the main one. Not providing
a Sunday morning service seems impossible, as dheysuch an established part of the

service schedule.
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4.1.c A voluntaristic approach to religion

Earlier | have directed attention towards the fiett people may attend different service-
congregations within the same church. This dependdheselection of servicepeople can
also attend services at different churches. Sontledwap by a lunch hour service close to
their office on a Wednesday, and attend a Sundaying service at their suburban church.
This can be described asvaluntaristic approach to religignwhich describes religious
individuals as a consumer of religious servicethat they do not have to commit to one ‘total
institution’” (Ammerman, 1997). Ammerman claims tlaateligious organisation, such as a
church, does not have to offer all types of sesvicetheir members/attendees, and that ‘[i]t is
perfectly possible to have a thriving low-commitrheeligious organization.” (Ammerman
1997, p. 205) The reason for this is that peopliaypto a greater extent than before, have a
variety of religious groups they participate inpesially in the urban environment. There is
less total involvement, and an extended use obuaneligious agencies.

A religious individual can, for instance, attend erening church service after work,
then go to a local women’s Bible study the follogiday, before attending a traditional
Sunday service in her suburban church. The fact sha might be perceived to lack
commitment does not make her any less religiousm&mman claims that we have to let go
of understandings of ‘the church’ being a totakitn§on covering all the person’s religious
needs. Any involvement is part of religious comnatrh ‘The complexity of our lives is such
that we need to discard traditionalist notions ommitment, developing new models that
begin with whatever bonds of practice and affibati- however plural and temporary —
actually exist.’(Ibid) As mentioned above, there geople who attend a weekday service at
CSBC regularly, and they are not seen as any fessnember than the people who attend the
traditional Sunday services. It appears that séwdrahe churches in the CBD have this
approach to religious commitment - they see regateendees as part of the congregation,

although they do not participate in the full ramdectivities the church offers.

4.2 Congregational groups

This section will deal with the different groupsatican be found within a congregation. A
congregational group is a group of people who gathea regular or ad hoc basis where the
majority of the members belong to the same congiyar church. Upon completion of the

data analysis, | was able to divide the congregatigroups into four types based on their

main type of activity. The first are ttf&ocial/Fundraisinggroups, the second a@ell groups,
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the third type focuses deducationalwork, and the fourth one in one way or anothewoies

a Service However, groups can easily fit more than one @fence. This section is directly
related to the volunteers within the churches, wiikbe discussed further when | address the
service groups. | have also gathered informationvbare the groups meet, to see if this can
provide any additional information about the coiggiteons.

What can the congregational groups tell us aboetdhurches? First of all, they
indicate fellowship within the congregation. Thenthishing of these groups is a symptom of
a congregation either in difficulty, or in some ¢ypf transition. Congregants are encouraged
to become part of a group, as the fellowship deedoin these groups strengthens the
congregation. However, the minority of congregantthe CBD churches join a group. This
can be because they do not feel that any of tretiegigroups appeal to them, or because they
have no interest to attend any activities, excepttlie worship services. These might be
people who feel they do not need the fellowshigreid through these groups, or people who
have a voluntaristic comprehension of membershimply participating in the worship
services satisfies them. The only churches, whiabehbeen successful in including large
parts of the congregation into congregational gspape the ones that offer cell groups. These

will be addressed belo.

4.2.a Social and fundraising groups

| will begin with the social and fundraising groug$ese have been put in the same category,
as it is difficult to separate the mainly sociaksrirom the fundraising ones since some of the
groups both socialise and raise funds. An exanpléheé Presbyterian Women’s Mission
Union at Scots’; they carry out both fundraising and alboactivities. They gather to be social,
but at the same time, they use their meetingsan faindraising efforts. These groups in their
traditional form are in decline, whereas the cliesfbcial ones are on the rise. Increasingly,
there are groups that gather mainly to socialigejristance at St Johns: ‘[O]ne group called
themselves Richmond dinners because they all lineichmond and they got together for
dinner, that’s it you know, there’s no more formsaucture than that, but they just wanted to
get together...” (L: 445) They focus on people gettiogether and sharing a meal. However,
this is not widespread, and | found no evidencethefse in the Anglican and Catholic
churches. These focus on connecting with theirhimgrhood, as well developing fellowship
within the congregation. The wholly social grougem® to be formed on initiatives from the

® See Appendix 4 for a list of the main focus oftealaurch concerning congregational groups.
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congregants, rather than the ministers, whereafutigraising groups are based on tradition

and influenced by the clergy.

4.2.b Cell groups

In the churches where young people dominate coagoeg groups with a more social focus
have been established. Two churches (St AugustanreisSSCoC), which have charismatic
and young congregations, have developed a cell stnniThis is a ministry where
congregational groups meet in people’s homes oegalar basis. The meeting consist of a
meal and a discussion, a cell leader heads thepgrad facilitates the discussion (Potter,
2001). The groups are both social and educatidmas. is a way of getting people involved at
the church the moment they start attendinhe main objective of these groups is to grow;
when they have become big enough they have to phul\s they grow, they develop more
personalised fellowships within the congregations A brochure | collected from St
Augustine’s claimed: ‘Remember: We don't have cetisour parish. OUR PARISH IS
MADE UP OF CELLS.’ (St Augustine’s, n.d.)

According to Potter (2001), the home-groups (Bgiledy groups) have been renamed,
and restored as cell groups. So what is the differdoetween cell groups, and other Bible
study groups? First of all the cells are small, thdir main objective is to grow. Potter
compares the cell groups to a different type ofscéDne of the unique features of white
blood cells in the body is that they don’'t haveeayMong life in themselves, because they go
on multiplying. Similarly, the cell group is unigyedifferent because its chief and ultimate
goal is to grow and then multiply. It literally B¢ to divide and if it doesn't, it eventually
degenerates and loses its life.” (Potter, 20018)pAt SSCoC, my respondent outlined the

purpose and effect of their cell ministry:

We've got, | think it's 70 cell groups, which baaily cater for one of our core functions.
We try to have missions and pastoral care and eWiangand prayer filtering, not just on
the top but also through each of the cells sowleaare not just meeting for the warm and
fuzzies, just sharing our interests. It's for stuitig for personal growth, discipleship, but
it's also for outreach. So we have 70 of thoseiqaer group meetings. We try to

encourage everyone to be involved in at least eflg.c.) and our ministry’s been more

" Scots’ have or home Bible study groups, but theseat run by cell principles.
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effective by the people being equipped, and webareg multiplied the ministry by that
process. (J: 358)

In Melbourne the cells gather on the basis of locatboth St Augustine’s and SSCoC) as
well as age (at SSCoC they also have youth- orestucklls). Churches with this ministry
often encourage members of group to socialise letweeetings as well. It is thought that
development of a personal relationship betweentambers of a group encourages them to
return to the church. This increased focus on dpiey personal relationships in the
congregation appears to have been successful ininareasingly impersonal urban
environment. The two churches that have implemewtt ministry are two of the best
attended churches in the sample.

4.2.c Educational groups

The educational groups focus primarily on Bibledstand widening people’s horizon. These
can be both small prayer groups, and more profeskiBible study groups. St Paul's, for
instance, offers a theological study group in coafpen with the theology department at the
University of Melbourne. My respondent explainedttthe people in the group could, if they
wanted to, hand in assignments and have them graiddte university. If they choose to
follow this program, they will in the end have agdee in theology. However, few of the
participants do this and the majority just turnfapthe discussions.

Another type of educational group is the confirmatclass provided by the Lutheran
churches. These are primarily aimed at teenagersPabl’'s offers adult baptism and
confirmation classes, which lead to an initiatie@rvice during Easter. Some churches also
provide Alpha coursé® that aim to teach non-Christians about Christjaaitd Jesus, a
course that is also effective in brining new peapte the congregation.

The majority of these educational groups are in oy or another focussed on
educating people about Christianity. However, tleeealso some groups that do not focus as
much on religion, but rather self-development. Sthdel’s, for instance, offers a cultural
learning group. Others offer book groups, etc.h& time when | was doing my research the
book The Da Vinci Codéby Dan Brown was still a hot topic, and severahisars were

offered on the relevance and legitimacy of itsrokai

8 A London minister, Charles Marnham, developed Afigha course in the 1970s. The course is aimed at
presenting basic principles from the Bible, suctVdko is Jesus?’ It became a great success thredgbating
people on Christianity and came to be perceivedldwide as a new, fresh type of evangelism (Alpha
Organisation Australia, 2005).

81



Sunday school has also been included in this categbe churches that have families
with small children in their congregation, offer riélay school or similar groups (such as
créché®). These are programs that can be instrumentattiacing new families, as they
signal to potential members that this church hadmerofamilies in the congregation. In a
handbill from St Michael’s the following notice wésund: ‘[O]ur Kids Clubis open [during
the service] on the®1floor of the St Michael’s Centre for stimulatingcaenjoyable activities.
Our creche is also open for younger children t@yhjSt Michael’s Uniting Church, 2006)
This announcement both promotes, and informs ath@upossibilities at St Michael’s, thus
making the church more appealing to families withal children. However, whether the
church can offer this type of groups depends onndétrae as well. They will have problems
offering attractive age graded programs, if theyndbhave flexible facilities.

4.2.d Service groups

The fourth and final type is the group that provedene sort of service for the church, or the
congregants. | have attempted to chart the degfeeolonteer involvement within the
churches to show what types of work they performwell as to what degree the churches
depend on people from the congregations. My resgrisdappeared to be very aware of the
fact that the churches can hardly be maintainedowit the members doing their bit.
Volunteers in the different congregational groufmsy@n important role in the daily running
of the churches. The people who volunteer are lysoajanised in congregational groups that
have meetings, and at times social gatheringsvatem they are not ‘working’.

Almost all the churches have people come in toeeisiit at the welcome desk or to be
a tour guide. Many are also involved in the hodipytaa field centred on making coffee after
the Sunday morning service, or preparing meals. &Soamgregants volunteer their time to
mind the gift shop/book room at one of the threarches that have these (St Paul’s
Cathedral, St Peter’s Eastern Hill and St Francis’)

Another field of volunteerism are the deacons dwedchurch servers. This is a way for
lay people in the congregation to contribute to wweship services. These are people who
help out during the services with both practicadl @eremonial tasks. | found it difficult to
discover exactly what these people do within tHéedint denominations, in some cases it
seems they nearly perform the entire service, éslpethe contemporary ones, whereas in
other churches they seem to be mainly passingsaltpbooks, or lighting candles.

¥ Nursery for babies and young children (Soanes2200
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Other tasks that are mainly performed by volunteeeswithin outreach services. The
churches that offer meals or a gathering place allynihave one paid social worker. In
addition there are people from the congregatioreven non-members from the outside who
do most of the practical work. These churcheseglbrt that they have volunteers who are not
members, and who might not even be Christians. iBhias expected, not simply the case
with these churches, but with all types of faitlséx welfare agencies. An articleTihe Age’s
Easter edition (entitled ‘Faith’) supports this ebstion and describing how congregations
are losing members, whereas welfare agencies se&m gaining volunteers. People who do
not profess any denominational or congregationaineotions are still volunteering and
supporting faith-based social services (Zwartz,62@0 15-16).

These are the main service groups, making it dlear the churches depend on the
congregants to perform a wide array of the taskissamvices, especially the different types of
outreach. It also seems that they are happy td. dgsiEiesland describes it i Particular
Place ‘The jobs of the church had to be done, and madytimers saw serving without
complaint as their Christian duty.” (Eiesland, 20p0109) The people who are doing most of
this type of work today are the pensioners who Heae time on their hands. However, this
can be a problem in the future. When the age coitipos in the congregations now are
changing, this can mean a loss of these resouitcesll become necessary to change the
tasks that have traditionally been performed byetlderly congregants. | am not claiming that
younger people do not wish to help out, but thati be more difficult for them to find the

time, during the day when the churches are usdalpendent on volunteers.

4.2.e Meeting places

| also asked questions on the meeting places aetlgeoupslt seems the majority have
meetings in different church facilities. The exdéeps are the cells/home groups, which meet
in people’s home. Both because the churches engetnat the people should be able to meet
congregants in their neighbourhood, but also bec#usives a certain type if fellowship and
community to meet in somebody’'s home. It does atsie it easier for people to meet on
weekdays, if the meeting is in their suburb. Mypasdent at SSCoC explained why they

encourage groups to meet in people’s homes, insteaidthe church:

Well, mainly so that you have that connection ihcane. On a whole, people relax
more in a home. It's far more clinical in this emriment [the church]. And it’s good

to meet people on their own turf, try and conndatd you do interact quite differently
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in a home than you do in a (...) room like this besayou don't get to know each
other, you're here for a purpose, in a home youwkiités part of the extension of
yourself. (J: 431)

In the examples where the groups have their meetiighe church, the reason is usually
convenience; it is easier to gather people fronoedr Melbourne in the CBD, rather than
have people travel to someone’s house in the sabilitie majority of the groups that meet in
people’s homes are the cells, and other Bible strdups, as well as some primarily social
groups where the congregants gather based on wleyrdive. The service groups, with few

exceptions, meet in church, as this is where tisexally perform the service.

4.3 Qutreach

As mentioned in the introduction to this chaptaedlised throughout my data collection, that
the outreachterm was much wider than my initial understandifige churches have a broad
comprehension of the concept: any type of actiojpen to the CBD is an outreach effort.
This includes worship services, ecumenical wor&, ktlecided to focus on the activities they
provide which are mainly directed towards peopleowdwre not part of the regular
congregation (city workers, visitors, shoppers, treldisadvantaged). The efforts made here
are not only designed to attract people to join ¢begregation, some of them focus on
educating people on Christianity, whereas somenamee secular efforts. At Scot’'s they
emphasised that they were not primarily focussedrarmging people into their own church:
‘Souls are one for the kingdom of God, not for St@thurch.” (A: 385)

| decided to divide this category into two, outtedo the city and outreach to the
disadvantaged. In addition, | found it useful telimle the issue of recruitment into this
section as well. | will start out by giving an aoot of the outreach the churches offer to the
community® (the CBD), before | address welfare work. In thel @ will focus on their

recruitment efforts.

8 On the whole by my respondents used the term ‘comityi was when talking about the inner city of
Melbourne (mainly the CBD) and its populations. iga vague term that can have many meanings, Isehiwo
use this understanding of community in my text whtb understanding of it is an emic term in thisteat.
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4.3.a Community outreach efforts

Community outreach is another group of activitind aervices that these churches see as part
of their outreach work. This type of work is aimaddirecting and providing spiritual and
intellectual assistance for people in the CBD. Véhsrthe welfare outreach covers basic
needs such as food, clothing and medical help,ctvamunity outreach work is directed
towards their neighbourhood and community, suclhasbusiness community, schools and
hospitals. This outreach is intended for whoeveén ithe city and has many shapes and forms.
They have in common that they focus on the spirdnd human relations.

These outreach efforts are multifunctional and @amprise of anything from student
chaplainries to concerts. Something as basic garkgéhe church open to visitors during the
day can also be seen as outreach. Outreach caefined as any attempt of interaction
between the church and people in the city wherelioech’s main objective is to reach out to
the city populations, mainly the residents, cityrkers, and visitors. For instance, some of the
churches want to offer prayer groups in office thaids because it is easier to reach people in
their work place, than to make people come to th@thers have free concerts in conjunction
with a regular service, which helps them attracipgbe by offering a free, cultural experience.
As already mentioned, these efforts and venturasotlmecessarily focus on recruiting people

to the congregation. At CSBC it was expressed that:

(...) when 1 first came here | remember saying i€ally important that we welcome
people that are moving into the city into our ctur8o | think we’ve made quite an
effort to be the church who welcomes people whahare moving into the city to live,
and I'd say that most of the newer people that cona® live in walking distance (...)

| guess what | saw was (...) that we really needuiddba church that had a local
influence, and that would be able to do more thidgeng the week. That people
would actually be around during the week, so wghadually moving towards that, all
these things take time to make a powerful shit bikat, but | think we are seeing that
now. (E: 165)

CSBC has focussed on reaching out to the city awiding people from the neighbourhood
into their church, even if they only come to spk@sents such as a concert. They are
conscious of that they are to some extent resplensds the people in their immediate
surroundings, becoming more of parish church (alghothey do not have any parish

boundaries).
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Another type of outreach to the community is mus&ad cultural events in the
church. Especially the Lutheran churches provides¢h St Johns and GLTC have Bach
Cantata¥ that are either part of a regular service, orgasge concert in itself. St Johns has
developed a tradition for Bach Cantata servicescmuerates with the Victorian College of
the Arts located in the Southgate district. Theyehavorked the Cantatas into their syllabus.
My respondent at St Johns told me that since theafas are in conjunction with a regular
service, they have to emphasise to the peopledatigrthat they are not supposed to leave
when the music is finished, but stay on for theammer of the service.

This section has been able to give insight intocthr@act these churches have with the
people who live, work, and shop in the inner cityMelbourne. Many of the churches are
becoming more parish oriented, whereas other ckardocus nearly entirely on their
congregation, and very little on their surroundireggghbourhood (I will discuss this further in

5.1 Three main responses to a changing urban eclogy

4.3.b Chaplainries and services to local institngo
Another type of outreach my respondents emphasigesl the different chaplainries they
provided, such as to the universities and hospitédspitals are mainly the responsibility of
Eastern Hill, as they have a number of them with&ir parish boundaries. They also provide
a university chaplain, as do Scots’ and St Fran®#ien | asked my respondent at Eastern
Hill whether or not their chaplaincy work was pafta recruitment plan he answered: ‘No,
no, just service to the wider community and conoecwith it. If it was never another soul
that came our way that wouldn’t matter (...).” @85) He was making it clear that the tertiary
chaplaincy is a service to the university community

Scots’ has a minister in their pastoral team whesponsible for the outreach to the
CBD. They assigned him to this task because tHeyhfat the church has a duty to reach out
to people who live in their geographical area, ettemugh they do not have exact parish
boundaries. The church realised that it had becalisgonnected from their own
neighbourhood, in part because the majority of gheple in the congregation lived in the
suburbs. They were not reaching the business,emisid and student community and their

response to this was:

81 The Bach Cantatas consist of nearly 200 sacrethteasnwritten for specific functions within Lutherkturgy.
There is also a large volume of secular cantatas ¢ath no liturgical connection) written by Ba¢Grouch,
2000).
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So we took a conscious decision to specificallycermtreach ministries to these
communities in our geographical area, and wentifmpkor an assistant minister who
would have the necessary credentials to connebt saine of that. And (...) we took
on a full time minister who has experience in thsibess world, he’s done 12 to 13
years working (...) in the city, actually Sydney matlthan Melbourne, but he knew his
way around the business community and the city comityy and he’s done a fabulous
job. (A: 134)

Scots’ is the only church that has done this. Altfito many of the churches have outreach
efforts such as prayer groups or musical evenwy il show signs of being suburban
churches. This can be for a number of reasons Wélsh Church reported having problems
connecting with the city, both because their cogagtien live in the suburbs, but also because
the church is located on the fringe of the CBDamh ¢émagine this to apply to some of the
other churches as well. St James Old Cathedrainftance, is located outside of the CBD
and attracts mostly tourists (due to its historgghificance it is listed in an array of tourist
guidebooks). Holy Trinity is also located outsidee tCBD, but in proximity to a large
sporting arena, hotels, parks, and hospitals. Hewehis area does not have the same flow of
pedestrian traffic as the CBD, and they do not hawg chaplainries as the hospitals are
covered by Eastern Hill.

4.3.c Welfare services

Outreach in terms of welfare services is the sedgpel | wish to address. Inner city churches
have traditionally been connected to the provi©ibfood, health services and other types of
welfare assistance covering essential necesshiesefer, 1982, p. 179). This can be traced
back to the Social Gospel movement that soughetp poor and working class people who
lacked basic needs. The main aim of these actvivere based on an understanding of
‘practical Christianity’ and led to, for instancgsttlement houses and soup kitchens (Swatos,
n.d.).

Welfare endeavours at the CBD churches span frometaoy aid to welfare agencies,
to providing services face-to-faéeMany of the churches have little or no contactvitie
disadvantaged people living in the city, eithergaese they are not very receptive of them, or
because they are located on the fringe and areargtavailable (See 4.Availability and

82 See Appendix 4 for a list of the main focus oftealsurch concerning their welfare outreach.
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approachability). Two low-effort types of outreach are monetary &id other welfare

organisations, and giving out referrals to locallfare agencies, both faith-based social
services (FBSS) and secular (such as the SalvAtioy). The monetary aid is usually funded
through the congregants’ donations, or small fuisdrg efforts (such as a sausage sizzle).

The Welsh Church explained their welfare policy as:

No, what we’re very conscious of [is] the fact tbhtirches should participate in those
activities, but all of us [congregants] are so t&ratl. So we've overcome that by
donating regularly, on a monthly basis, to variamiker churches that have food,
breakfast programs that need some help (...). Therdlazarus’ Centre down in St
Pauls Cathedral, we donate money towards theirecdDs 224)

This describes the policy of the churches that alohave an agency. They all seem to feel, as
expressed in the quote, that they should help é&selyy but that they feel more comfortable
donating to professional agencies, such as theaaivArmy”. These are FBSS that provide
services more professionally than the churchesable to, and therefore it is seen as more
expedient to give them money to do a job well arafgssionally, than for them to provide
little or nothing. If somebody shows up at theiodathey will be able to send them to this
agency.

All the churches available to the public, offerefierrals to people who came to them
for help. None of them gave out money, but someigenl food parcels or Metcards (train
tickets). A group of church administrators haveoaisade a booklet calledl Cup of Water,
which in detail list welfare organisations and othypes of aid available in the city. This

booklet is handed out to people who ask for asuista

4.3.d Detached agencies
Some of the churches had a separate agency codnextéheir church building or
congregation. These are detached agencies thabrmaé goint had been run by the

congregation, but had been separated, becausédhbayne too large and to professional to be

8 The Salvation Army was one of the churches/ageritiat | was uncertain whether | was going to idelin

my sample. They are listed as a church in the MieRages directory for ‘worship centres’. Howeveiterm
conducting an interview with a volunteer at theBIT centre, Urban Heart, | concluded that the Sawat
Army’s main objective is to provide welfare sengc&hey do provide a weekly Sunday worship sendic,
they are still more of a welfare agency. They appado devote little of their time to building argyegation,
compared to the time they devote to welfare sesvidde centre is open daily, but there is only woeship

service there during the week. | therefore decittatdo include them in my sample.
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run by a congregation. CSBC has its own welfarena@geonnected to their congregation:
Urban Seed, as does Wesley Uniting (Wesley Missi@nd the Anglican churches
(Anglicare). Urban Seed and Wesley Mission werearformally connected to the church
earlier, but have been separated due to the dewelup of both the agency and the
congregation. They are so-callggin off agencieé/Nedam, 2003). They function close to the
churches, and still have important connectionshent, but there are few people from the
churches who work there. At Wesley they had redlibat:

We [the congregation] are not up to the calibraumegl [to run the mission], and after
a long period of time a bureaucratic decision waslento sever the mission work, that
the church had commenced, from the administratfaie church. (...) The decision
was an appropriate bureaucratic management drieeisidn, but of course it had
been bubbling along in a very unfortunate livelyviar many, many years before the

decision was made to put the mission under a stepadaninistration. (G: 366)

This was clearly not an easy decision and accordingny respondent it affected the
congregation greatly:

Our people feel tremendously sad that the churdhtlae mission aren’'t one, but there
are reasons for it, and it's monetary and politeadl the leadership in this particular

church that was leading the mission did not haeesttills to do it. (G: 378)

Where such a split has occurred, there are stilhections between the agencies and the
congregations, but | came to understand that theve been changes. These agencies are
dependent on a great deal of volunteer work, whaah be difficult for the congregations to
supply.

The Anglican Church has its own welfare agencyecaAnglicare (found nationwide)
that provides a number of different services. la @BD they work in partnership with St
Paul’'s and Eastern Hill. They provide breakfasEastern Hill in the morning and keep the
Lazarus Centre at St Paul’'s open in the afterndbtwerefore it is not correct to say that the
congregations provide these services, but ratlartiie churches work in partnership with a
larger organisation. They merely provide the féeti. People often find their way to churches
to ask for help, and it therefore makes sense ttiede types of FBSS are to be found at

church facilities.
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4.3.e Recruitment

The last issue concerning outreach activitiese@uitment the churches’ attempts to attract
new people into the congregation. The woedruitmentwas one of the terms that | had to
modify throughout my research process, as manyyofespondents interpreted it in terms of
hiring people.

Only one church used newspaper advertisements yweskkereas other churches at
times used them to advertise special events. Mamtioned websites as an important way of
people getting to know about them (only one chudah not have one). These websites
contain information about the service schedule,ltication of the church, as well as other
information about the activities at the church. $ooh these websites are updated regularly,
whereas others show signs of neglect and prowitie lipdated information.

Another type of recruitment effort was the tradit letterbox drop. This involved
making pamphlets or newsletters that were delivéoedvery mailbox within a designated
area. Many of the churches reported doing thisipusly, both within the city and outwards
to the suburbs, but have had different succesdVésgley they reported that: ‘(...) we have
letterbox dropped every single home within therentongregation on a number of occasions
and it has proved fruitful for us in terms of memwdbgp, but it is an older system to attract
attention (...)" (G: 214) They had previously attextta number of people through this
venture, but it is not efficient as far as recngtipeople who live in high-rise buildings
because of security measures, and is perceived astadated method. This is also a method

that takes a lot of time and requires a lot of veses compared to many other strategies.

4.3.f Recruitment challenges
The reason for the difficulties reaching the nety césidents is the high levels of security in
the inner city apartment buildings. Recruitment basn highlighted as a challenge by several
churches. How are we supposed to be able to attnase new residents to our services?
There are thousands of new residents in the initgr lwut it seems only a few hundred
altogether have joined the churches. Whether therigity residents are making conscious
decisions not to attend church, or they have ddcalminst all of their inner city options, |
cannot be sure. There is also the option that #neystill attending another church, or that
they belong to a non-Christian group.

It is important to point out here is that there asble, stereotypical urban factors that

are affecting these churches’ opportunities to echrwith the new inner city residents.
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Violence and crime is often connected to urbanresnand cities, and this has led to high
levels of security. Signs of security measurestmamfound nearly anywhere in the CBD, not
only in high-end apartment buildings. Also at theiches security was tight, and there were
only a small number of churches where it is possiblwalk right in to the office. A doorbell
(buzzer) or a receptionist was common.

Mike Davis argues that ‘(...) “security” has lessdo with personal safety than with
the degree of personal insulation, in residenti@tk, consumption and travel environments,
from “unsavory” groups and individuals, even crowdsgeneral.” (Davis, 1990, p. 203)
Especially in the gentrified areas of Melbourneparticular Southgate and Docklands, there
are ‘pseudo-public spaces’ which are not openeddtver classes. At St Johns Southgate this
became evident when | asked if people would contbegachurch asking for food, or money.
The answer wa®i0, because of the security guards in the Southgarmpex. If people
looked like they did not belong there, either imsitle complex, or outside on the promenade,
security guards would ask them to leave. | can imathat the sighting of a homeless person
in Southgate sets off similar reaction as descriipeBavis concerning gentrified areas in Los
Angeles: ‘The occasional appearance of a destgtre®=t nomad in Broadway Plaza or in
front of the Museum of Contemporary Art sets offuaet panic, video cameras turn on their
mounts and security guards adjust their beltsid(lp. 206) This is what happens when public
spaces become pseudo-public, and high-end prigateences become near fortress-like. This
is to a greater degree happening in the CBD folgwgentrification, making it difficult for
the churches to have face-to-face contact with leethyey wish to invite to a service, or event.

This being said, recruitment of new members issaobething the churches appear to
be overly concerned with. The overall attitude seémbe that the people will come and that
God will provide. Old Cathedral, on the other hahds a new approach. They are hiring a
church planter, and this person will be responsibterecruitment and planting of a new
church based in Docklands, instead of the origomairch building. However, they are more
or less starting from scratch. Here, the churcliesatempting to reach people where they
live. However, just as important is it that churslaee available to the people who try to reach

them. This will be discussed in the following chapt
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4.4 Availability and approachability

In order for people to come to the church, the ches have to be easily available. Whether or
not the churches are mainly available to peopl&isgehem out, or to people in general, can
influence the type of activities the churches qffand whom they reach out to. This
availability can be connected to a range of difiéfactors. Here | will focus on whether or
not they are widely open to the public, and wh# tbeir location plays. Concerning their
availability to the general public | wish to addsethe opening hours of the church, how
visitors are met, and whether the doors are opegnvthe church is not offering a worship
service. | will also discuss if the location of ttieurch also can affect the availability.

By availability and approachability mean how accessible the churches are to the
different populations in the city such as city wenk residents, visitors and the
disadvantaged. Approachability also represents anedbr not these churches appear to be

welcoming and open, or unreceptive and closeddsetlgroups of people.

4.4.a Opening hours

| will commence by commenting on opening hours. 8ahthe churches are open all day
long, others only while they have a worship servaned some only for a couple of hours in
the middle of the da¥ The churches that keep their doors open durinfighayhours are the
Catholic churches along with three out of the féurglican ones (Old Cathedral is the
exceptionf> They all reported that it was important that tiheirch was accessible all the
time, and that this was more important for themrmttiee fear of being robbed or vandalised.
At Anglican Eastern Hill, which is situated on thetskirts of the CBD, | asked whether their
location was the reason for why they kept the dinugen all day long. Did they feel safer

because they were at a distance from the CBD? &3ponse, however, was that:

[M]any churches particularly Protestant churches keep themselves closed, except
for service times. That's not something we do. Védost a few things occasionally,
but | think that's a risk that ones need to tak@nkour point of view it's extremely
important that the church be open. (...) | thinktlitel church] even may be at less risk

because it perfectly obvious that we’re openingptfor everybody. I'd like to think

8 See Appendix 4 concerning when each of the chaerishepen/available.
8 St Johns has a small chapel separate from thefchhat is open during the day, and Wesley keepsidithex
open during office hours. The main church buildingse only open when somebody was present to sisperv

92



that there’s some sort of respect for that opennsesally and metaphorically. | hope
so. (H: 173)

This is a different response than | got from mahthe Protestant churches; they did fear that
people would not respect the church space. Bea#ubke fear of making the church available
to the wrong people, they chose to make it avaldblalmost no people at all. Unlike the
Catholics and Anglicans, they were hesitant to k#ep church open unsupervised. The
Catholic churches and St Paul's expressed thatg more important for them to that the
church be available than to fear mistreatment eflibilding. GLTC made this quite clear:
‘The church is not open [except when supervised]ike the Catholics and the Anglicans
across [the road], for security reasons becauseNEalbourne for the past years have been a
popular spot for drug addicts so we have to befah@es all properties here.” (I: 191)
However, when they express it as clearly as thidpes make it easier to understand their
motive. They wish to keep the church safe and sealdle for the people who use it for what
they perceive to be its actual purpose. This alsttea® denominational differences visible;
there are three churcli&ocated in close proximity to each other. If orfigt®se sees drugs
addicts as a problem in the area, why are the ati@ches still keeping open unsupervised? |
will return to the topic of denominational diffexes below.

An interesting point to make in relation to thopic is the fact that my respondents
claimed that their main challenge concerning réicrgiithe city residents was high security
measures in the gentrified areas where they litehé same time many of the CBD churches
are closed during the day because of security enacéhus, the churches are making
themselves unavailable, except for short openingghin the middle of the day, when the
majority of city residents are at work. The worsk@vices end up being one of the few ways

of getting in touch with the church staff.

4.4.b Denominational differences

The majority of the Protestant ones kept their chupen at longer or shorter intervals during
the week. A welcome desk or another type of grémipervisor meets the visitors. These
opening hours range from one to five days a weed,last between three and five hours in
the middle of the day. The precondition for thekarches to be able to keep open is usually
volunteers. Most of them prefer to have two, andnastioned earlier, the people who have

8 Unfortunately, one of the three churches mentidme® is St Patrick’s Cathedral, the one churchrevhevas
not able to conduct an interview during my stajvielbourne.
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free time in the middle of the day are usually pemers. At Welsh Church, GLTC and
Wesley there is only one person who is respondiethis activity, whereas the other
churches have a roster of people who volunteerladgu They will sit behind a desk and
welcome people who come in, offer them a brochaind, a tour if they wish. In the churches
where there is only one person greeting peopl@rishe will usually just open the door and
sit on a pew, at times taking care of small task#enmtheywait. Only one church is not open
to the public during the week, SSCoC.

When | asked what type of people who come by, tissvars were fairly similar from
one church to the next. They ranged from peoplepgassing by and seeing that the church
was open, to tourists who had looked it up in themely Planet. Some passer-bys come in to
have a quiet moment; whereas others just want ve halook at the church they pass each

day, but have never been inside. Welsh Churchnftance, is open one day during the week:

[We're open] on Thursday morning, but strangely get very few visitors. So we
don’t know whether to continue or not. (...). We operevery day of the week during
the Commonwealth Games recently, and we got a fewe rim, but mostly visitors.

Although one or two did come in that pass it regylebut have never seen inside,

they popped in, but they were people who work endity. (D: 201)

Similar experiences were also reported at GLTC,ndsked if visitors would come in:

Well, that's happening because since June last weahave the church open, like
today, on a Friday between eleven and three. Maople are surprised, they express
an interest to come in and make good contact, aighpart of our vision to become
an inviting congregation, an inviting church, ara dast the net here very wide
according to the stories from the Bible. So wedmmg a lot at the moment to become
more known. (...) our profile was a little bit lowg she impression was we were sort

of a secret, but that is changing right now. (IOJL8

Clearly, this type of outreach does not necessaelyd to be for tourists, it can also reach
people who wish to discover something new in tbain city. However, it does seem as if the
people who come by are not focussed on a spirxadrience, but rather to have a look at an
old church building.
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The extent, to which the church is open, with otheuit staff, is vital for how
available it is. Once again | will return to thepim of denominational differences. The
Anglican and Catholic churches are the ones wighldhgest opening hours and are therefore
more available to the public than the Protestaetsoiihe reason for this is two-fold. Firstly,
the Anglican and Catholic churches have much lamm@rgregations than the Protestant
churches. They need to be open and be availalbleetocongregants. Secondly, the Anglican
and Catholic churches have a much stronger traditbo using the church as a place of
prayer, reflection, and seeking counsel. Protestaave less tradition for this, and therefore it
is not as necessary for them to be able to achesshurch at all times. The churches are kept
open during the day, but not necessarily for petpleray, but rather for people to come and
look at the building and listen to stories aboutaitd its congregation. The Anglicans and
Catholics, on the other hand, stay open for petplese the church for spiritual purposes, but
people are also welcome to come inside and havelka |

The only Anglican church not open during the daypld Cathedral. The reason for
this is that the church has not been very activeaftong period of time and there has only
been a small congregation worshipping there. Theathhas a secretary who can open it up
for people when there is an interest, such as aoscgroup or historical society. The
remaining Anglicans are open during daylight hours.

Another reason as to why there have been littlekdee activity and short opening
hours at the Protestant churches may be becaugédlve few members living in the city.
The majority of their congregants are religious owners, people who come to the city on
Sundays to attend worship services. The Anglicarts Gatholics, on the other hand, have a
stronger tradition for attending church during txeek, which has led to a stronger tradition
for keeping the church open.

It does not appear as if there have been manggelsaconcerning opening hours
recently. Some of my respondents from Protestamtcties explained that they wish to keep
the church open more often, but that this has lag#icult to carry out because they lack
volunteers. The Welsh Church, on the other handtecoplated to not keep the church open
anymore as they had few visitors. These (possdfiahges concerning opening hours can be
seen as responses to the city populations’ behguioaking it clear that these churches are

willing to change as a result of changes in théogyomake them more or less sought affer.

87 For further discussion on the extent to which ¢heSurches respond to their urban ecology, sedsde
main responses to a changing urban ecology
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4.5 Renting out property*®

Many small churches struggle with financial diffices. With this section of the analysis, |
wish to observe the degree of which these churmdr@sout their available space in order to
make money. As mentioned by Form/Dubrow (2005e@ehse in membership does not lead
to a decrease in expenses. Churches are dependaidnations from individuals, mainly
congregants. Australian religious institutions Hierfeom tax exemption¥ (Zwartz, 2006).
However, perhaps one of the most important souwst@scome (especially for the Protestant
churches in this study) seems to be the rentingpgbptoperty, a business that many churches
in my sample partake in. One of the reasons fosetaancial difficulties is old buildings
with historical significanc&® Wesley Uniting, for instance, is a church whetghére is an
enormous financial liability (...) due to the poomdition of the three key heritage buildings
on the site.” (Preston and Webster, 2005) Thesetmablenges that nearly all the churches in
the sample struggle with.

However, financial difficulties are not the onlgason for renting out space. The
demand for reasonably priced facilities and parkphays an important role. In this urban
ecology, where commercial agents own most meeéaijties, the churches are able to make
their space available with affordable prices.

My reason for including this topic was to discow@mwhat degree the churches make
their space available, both to make money, but @isbelp community groups They all
have church buildings, but do they also own otlaeilifies that appeal to outsiders? What
rules do they have concerning who is allowed té¢en

The properties are divided into three differenteyp the church building, the
remaining amenities (meeting rooms and halls), #wedpublic parking facilitieg? In this

classification | have chosen to highlight the diéfece between sacred and profane space,

8 The title of this section can be perceived aseaiding. Many of these churches are not rentingmperty at
all, but rather lending it out; making it availalieothers. | will proceed using the term ‘rent’asg the majority
of this activity involves some sort of monetary lexage. | will make a point of it if this is not tbase.

8 Goods and Services Tax, land tax, payroll tax iandme tax, in addition to a range of state andlléaxes
depending on the city/state they are located withionations from members, however, are not dedectib
(Zwartz, 14.04.2006).

| have previously discussed the challenges manihese churches meet as a result of owning a eatec
building in 3.7Perception of church space and meaning of churdgldings.

1| distinguish between commercial interests and manity groups. Community groups meet for the sake o
socialising, or to perform a service to the comrtyr@ither to the city in general, or to a certginup of people
within the city. This can be anything from a suppgroup for rape victims, to people advocating dfave
reform. Common for these groups is that they hitle br no commercial interests.

92 This division is based on observations made inl#hehurches concerning space, as well as data tfiem
interviews.

96



making spatiality a key concept. ‘Spatiality is istlg produced space in which social life is
situated (...).” (Wedam, 2003) | will go into detaibncerning the renting out activities of the
different facilities they have, before I continug lboking at whether or not there are specific
rules. | will also look at their approach to ceremes, mainly weddings, performed for

outsiders.

4.5.a Church room

The rules concerning renting appear to be diffecemicerning the church room in itself, and
other properties. The thought of allowing commédraiterests to use the narthex, nave, or
chancel raised scepticism by and large among therityaof my respondents. Most of the
churches expressed that they were very particidaio avhom they would rent the church
room out to. Some respondents also expressed aalloseepticism to let the church be used
for anything other than worship. Many of the regpemts were more comfortable with the
thought of renting the church room out for a clealsmusical event, such as a string quartet
or group, or a performance of theessiah’® Particularly St Paul’s was used for this purpose.

Mostly [when] the people want to use the Catheéyalclassical music, it's music
that's got some church basis to it. Sometimes motthat case it is just straight
classical music. That's all right, but we wouldaltow just a pop concert or anything
like that. (...) most of the things that we allow tGathedral to be used for have got

some connection to the church. (B: 307)

This statement describes how the majority of theraies view non-liturgical use of the
buildings. They allow classical concerts or Chaistiworship services held by other
congregations. However, commercial activity, ortamg including other religions is by and

large not allowed in the church room.

4.5.b Function room facilities

The second type of space is function room facditiehere is only one church in my sample
that does not rent out any meeting space, St Augist The reason for this is, according to
my respondent, because there are no availabléitill am also uncertain regarding Wesley
Uniting, they have a wide range of property, busiat large too run down to be rented out.

% The majority CBD churches are popular venues lfssical musical events, both because of the solemn
environment, and the good acoustic.
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One building is made available idhe Big Issuea magazine sold by disadvantaged people
(Preston and Webster, 2005).

Concerning the churches that do rent out functimonr facilities, these consist of
meeting rooms, function facilities, and halls. Soofighem also have office space that they
lease out for an extended period of time, althotighmajority are appointments that take
place weekly, or monthly. Many reported having aforimation folder with a list of prices
and so on for groups that were interested in rgnfiimis signalises that this is a professional
venture for these churches, and is not jus donaroad-hoc basis. As described at GLTC:
‘We have manual of our policies, and for examplke bquirements in terms of insurance are
there, and of course to keep respect for this mgldt is all very clear in our little manual.’(l:
479) Especially the churches that have a churdhrégadrt a demand in meeting space of this
size. Holy Trinity, for instance, let their hall lsed by the community library while a new
one was being built. ‘When they had to demolish dke library and build a new one the
guestion was: Are we going to have a temporanatijpsomewhere? So we made our hall
available to the wider community, as a gift rea#lg, the library could go on.” (K: 262) This

was done without any charge, as a service to topl@én their parish.

4.5.c Parking facilities

Parking lots are the third and final type of spde. of the churches have parking facilities,
whereas the remaining not has available propertliyefethis is because they have sold their
excess land in the past, or because the church large that there is no room for one).
Parking was perceived to be an important sourceadme, as expressed at GLTC: ‘[W]e
rent out part of the parking in the courtyard, vhis quite a significant source of income
because parking is very hard to come by in thedfitelbourne.’ (I: 479)

The parking lots are a direct response to a nedgeimrban ecology. There would be
less parking needs, were it not for the fact thatbdurnians have a high dependency on cars
due to their suburban lifestyle. During the weeknowuters use the parking lots, whereas on
Sundays they are utilised by people attending ¢hufbe congregants are able to park for
free when attending the Sunday service. | alsontetlmat the members from St Michael’s

enjoy a discount at the Scots’ Church parking toSoinday s, as they do not have their own.

4.5.d Profit of non-profit
There are differences between the facilities thaahes rent out, and whether or not there is

any profit involved. Initially 1 wanted to discovéo what degree the churches rent out in
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order to make money. | am not alleging that they aolating their principles in order to
make a profit, but | wanted to find out to what cEgthey use their opportunities to make
money from this sort of venture.

There are more restrictions concerning making mdray the church building, than
from secular facilities (meeting rooms, hall, etdhese facilities were portrayed as very
popular, largely because of the lack of affordamleeting space in the city. However, the
churches distinguish between commercial activity eommunity groups. Community groups
normally do not have to pay the full fee, or theg merely expected to make a donation. At
St Francis’ they explained their procedures cornngrrenting out meeting rooms the Pastoral

Centre:

Well, groups or individuals that make a request,dwea briefing from them on who
they are, and what their purpose is. To my knowdealg haven’t turned anyone down
in the period of time that I've been here. (...) ffeilities] haven’t been used for
political rallies or anything like that. But it'sapt of a Pastoral Centre, and in the
Pastoral Centre we try to provide access to spacgrdbups who in some way or other

are socially minded, and involved in aspects oflifiedn the community. (M: 203)

Clearly, many of the CBD churches experience sgmpe of responsibility for the community
groups, and therefore make their facilities avd@ab them. These efforts are not something
they profit on, rather a service to the commur@y. the other hand, when companies such as
IBM or Ernst & Young wish to rent space at a churittey will be handled as professional
clients. This is a widespread practice, and | canclude this section by saying that the
majority of the churches rent out either for prait non-profit depending on who wants to

rent it.

4.5.e Rules and guidelines
One of the things | enquired at every interview wadmether or not they had rules as to who
was allowed to rent space. The general conceptias tvat they did not need strict rules
concerning this issue, as it was largely commonseeruidelines were sufficient and
generally prohibit political organisations, alcolmmnsumption, and worship related to non-
Christian groups. Christian community groups areoenaged to rent.

Concerning ceremonies, people who are not fronctimgregation are in most cases

allowed to get married in the churches, as longigasa Christian ceremony. In some churches
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the couple can bring a minister of choice. Differesn also exist as to the extent they market
themselves aswedding churclor not. St James, however, claims that most opduople that
get married there do so because they have a tnadittonnection to the church.

4.6 Ecumenical efforts

The reason for choosing these churches to be pary sample was not only because of their
location, but also because they are all memberthefecumenical organisation Melbourne
City Churches in Action (MCCIA). The ecumenical was an issue of interest because |
wanted to see to what degree the churches workideach other. How much contact do they
have with one anothe¥?And what common activities do they have?

The worldwide ecumenical movement consist of Ciamstorganisations working
together across denominational boundalie$One of the themes of this ecumenical
movement has been to play down the differences gniloe several denominations of the
Christian church.” (Bouma, 1992, p. 103) In 194#en the ecumenical movement had
already been underway for some 40 years attemptingreate unification of the whole
Christian church, the World Council of Churches (@jGvas formed (World Council of
Churches, 2006). The aim of the WCC is to workashared missionary strategy to help the
churches collaborate (Brown, 1987).

This movement has spawned ecumenical organisadiortsfferent levels, worldwide
as well as local, such as the MCCIA. The boarchefNICCIA consists of ministers as well as
lay people, from the different member churches. Haeler of this board at the time of my
data collection, Convenor father Collins, told rhattthere are very few records kept from the
formation of it and until today. The reason forstiig unclear. |1 had great difficulties finding
information about its establishment, but have remdiinformation suggesting that it goes
back between 25 and 30 years, making it a faildgme addition to the religious landscape of
the CBD.

% As explained in the introduction, | felt it wastrsufficient to include only churches located withhe CBD
grid in my sample. Therefore, | decided to widenamga to the churches that were members of the MQO@Y
justification for including these non-CBD churcheas that as members of the MCCIA, which is compjete
voluntary, they must identify themselves @ty churchesIn addition to the churches that are includedhia
thesis, other members in the MCCIA include St Ek&riCathedral and the Salvation Army. (See 1Tha
samplg. See Appendix 4 for the level of MCCIA involventert each church.

% Ecumenism has also come to be known as coopefagimreen various religions, not just within Chasity.
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Today, the organisation provides a connection betwtbe churches and to the City
Council. The main activity is the Good Friday marttie Way of the Cros§ which gathers
thousands of people. The MCCIA is also respondiimiehe nativity scene in the CBD as
well as keeping regular ecumenical services. Bimignineetings are held. They state that:
‘We work together to develop understanding and ecafpon and to spread the message of
Jesus Christ in our City.” (Waltrowicz, February0B)

There were different degrees of involvement amdmg members of the MCCIA.
Some of the churches found the organisation todng ¥nportant, whereas others seemed to
have no interaction with them at all, except foingeformal members. All the churches
located within the CBD grid are members, howevels inot a prerequisite to be located
within the grid as nearly half of the member-ch@xtare not. One member that stands out
here is Holy Trinity. Their location is in the irmeity suburb of East Melbourne, and it was

therefore not expected for this church to join. ld@er, Holy Trinity reported that:

We joined that group; we’re not really in the inmgly. We're just kind of on the edge,
but we joined that when | came here at the beggnii2001, because this parish wasn’t
linked ecumenically to another church council omsthing. So we applied for

membership of the city churches group. (K: 27)

Holy Trinity clearly find support in being part @n ecumenical group, which provides the

church and the congregation with a network of otthemrches to cooperate with.

4.6.a Way of the Cross

My focus will be on their main activity, thé/ay of the Crosarranged on Good Friday. The
walk is marked by 14 sculptures depicting motivesnf the Passion, one sculpture placed at
each of the churches included in the processionsakse of these churches are not located
within the CBD, not all of the 16 churches wereluded. The ones left out were St James
Old Cathedral, Holy Trinity, St Augustine’s, and Mk Church. Welsh Church and St
Augustine’s were provided with a sculpture for theminister to say a prayer at, at

respectively St Francis’ and St Patrick’s.

% The Way of the Crossor Stations of the Cross, is a commonly obse@kdstian ritual. It can take place at
any time, but is most widespread during Lent, eisfigcon Good Friday (Ashley, 1999).

% The MCCIA has in cooperation with the MelbournéyGTouncil been responsible for a nativity sceracet!
in the City Square from early December (WaltrowiOztober 2006).
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| was able to attend the walk during my stay in béeirne. The procession started at
St Francis’. Practical information was given andldets with the route and prayers were
handed out. The MCCIA convenor informed the attesdihat as this was an ecumenical
walk they would not follow Catholic tradition foné procession. Prayers were said at each of
the sculptures and people prayed, nearly chansetthesy were walking from one station to the
next. The walk ended at St Paul's Cathedral, wihicthe 13 station. However, the next
morning people gathered there and walked acrossYdrea River down to St Johns
Southgate, which is the T4tation, and the end of the walk. A dawn servidioived.

It appeared as if people were joining all through walk and | was later told that there
were as many as 6000 people following. The mostesgive part of the whole experience
was the fact that everything in the city, suchraffit and public transportation, had to come
to a standstill because of this crowd of prayinggde. The people participating reconnected
to Jesus and his suffering through the urban lapisof the CBD. A former convenor of the
MCCIA, Peter Gador White, expressed his thoughtsthen meaning of this walk in an

interview.

It's a project which is designed to bring the chescmuch more physically into the
public realm. But all through the history of theuoth, the church has constantly
affirmed that the Christian faith is a public faitt's not a private affair, although there
are personal aspects to our faith. But it's vergdrtant that we don't encourage the
split between private and public, because our wprsarvices in churches are public

events, just as much as the things that we dodmuteose churches are public. (...)

| think the other side of that is that we have beery concerned to maintain good
relationships with the other religious communiteasd therefore have placed these
sculptures on church and private land rather tmaputblic land because we want to be
in good dialogue with other communities of faitAnpnymous, 2001)

This statement describes both the function of thie of ecumenical procession, and the
intention of the MCCIA organisation. By walking froone church to the next, saying
prayers, this event makes worship a public, ratihan private, action, attempting to connect
with people the churches usually do not reach. Byging a religious ceremony into the

streets they are making it a low-threshold evemydkhe can join; there is no further

commitment than to walk as far as you wish. At sagne time people get a tour of the
churches in the CBD. The second ambition of thacession is to bring the churches in the
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inner city closer together. It lets people fromfelént denominations and congregations
gather in a festival they all celebrate and makepfeeaware of the fact that the churches
actually are cooperating and that they are all parthe same community, rather than in
competition with each other.

A couple of my respondents highlighted that thigetpf activity, such as the Way of
the Cross, or other general ecumenical tasks wastking special for Melbourne. At Eastern
Hill my respondent expressed his views concerriiegWalk this way:

Yeah, [the walk is] quite remarkable isn’t it? Agging from a Roman Catholic
church to Churches of Christ to Uniting church hastAnglican church to Roman
Catholic to German Lutheran then down the roadresiByterians and Baptists. It's a
very interesting mix; I'm not sure anything quitieel it happens anywhere else, except
it would not happen in Sydney. So you're gettingisthing very Melbourne here. (H:
53)

This quote does not only highlight the ecumenintntion of the Walk, but also some of the
friendly rivalry between Melbourne and Sydney. @fias not the only mention, throughout

my interviews, of this unofficial competition betarethese cities.)

4.6.b Summing up the ecumenical efforts in the CBD

The Way of the Cross is the largest activity of MECIA. However, they also have other

ventures such as the aforementioned nativity sceoemenical Week of Reconciliation-

services, and Lenten Bible Study. Through the bimgmewsletter the churches can make
announcements on other upcoming events.

The MCCIA can be seen as a relatively new vernituthis urban ecology. Since most
of these churches are over 100 years old, the ftoymanf this ecumenical organisation
(although 25 years old), is fairly new. Also the YMaf the Cross is a new venture, being
organised for the seventh time in 2007. This sigeal a heightened awareness of the
community of churches in the city, and what effexisimon work can have.

Most interesting was it to see how these churcHearlg had different attitudes
towards the MCCIA. It seems as if the larger chasclthat appear to have weak
denominational ties are not as devoted to the MCC3A Michael's and SSCoC). The
medium size churches (such as CSBC and Eastepneddburage more cooperation, perhaps

because they are the ones that focus their minmvgrds the city.
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5. Comparative and theoretical perspectives

When doing such a large and extensive study fan susmall thesis it is, at times, necessary
to paint with a broad brush. My main goal in thisapter will be to highlight some of the
adaptations and challenges of these churchesimutiioan ecology.

| have throughout the thesis drawn conclusionsoashy different changes have, or
have not been implemented, as well as how the bhbartave responded to their urban
ecology. | will therefore not present a summarytioé analysis, but rather discuss the
churches’ responses in light of similar empiricalidsees, and by the application of a
theoretical perspective. | will begin this chapbgrpresenting a classification of the churches
based on their responses to the urban ecology,reodfaompare my findings to two
previously conducted American studies. These argiet which address many of the same
topics as mine. Have the congregations, which Hleaan examined in these similar studies,
experienced the same processes as the churcheslbowhe CBD? Can my study be
compared to these papers at all, considering thedet are based on studies conducted in
different countries? Comparing my findings to thesalies may at the same time serve as a
summary of my analysis. In the end, | will disctiss religious economies approach of Finke
and Stark. Can this approach be successfully appglee the findings from my study,
considering that this is a theoretical frameworkedeped in the US for American religious

organisations?

5.1 Three main responses to a changing urban ecoiog

It has not been my intention to arrive at any ongaeer in regard to the questions | posed in
the beginning of this thes?8.The questions have rather been tools to explorenatgrial to
its full extent. As | have covered such a wide mnf§issues when discussing these churches
and their urban ecology, | found it difficult totdet a single, encompassing pattern for all 14
churches. | will therefore present a possible apgindo a classification.

As my main point of interest when analysing my enal was to detect how the
churches have changed and adapted as a resulaonfieh in their urban ecology, this can
provide a good starting point for a classificatibihave presented several issudsere the

churches have implemented changes as a resulbah uransformation processes. However,

% These questions have been previously outlined] $8heme and problem outline
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some churches appear to be virtually unaffectethby surrounding environment. To what

degree do these churches have an awareness ofaiteion, and their possibilities to be a

church for the city populations (workers, residersisoppers, disadvantaged, visitors, and
religious commuters)? The churches will here besictared in relation to their awareness of,
and interaction with, the specific challenges ingzbby their urban ecology.

The degree to which these churches actively iotevéh the urban ecology, depends
on several issues. The demographics and locatiothesf congregants, worship services,
outreach, and their recruitment efforts, are afpamant elements when establishing an image
of these churches’ involvement in their surroundemyironment. By considering several of
these variableghe churches can be divided into three groups doupto the congregations’
involvement, both their activities over time, anesponses to the urban transformation
processes. This classification is based, not onlyny gathered material, but also to some
degree, on the enthusiasm of my respondents wisenis$iing their congregations’ outreach

to the city.

5.1.a Major CBD orientation

The churches in the first group are explicitly atedl towards the city in their ventures. They
have a high degree of contact with their neighboody as well as definite plans for further
interaction. There is no clear-cut pattern conmgcthese churches together within this group
in terms of activities, but rather an understandihtheir complete organisations as very open
to the city populations. My respondents at theseattes highly emphasised how important it
is for the congregation to maintain contact with geople in the city. This group comprises
Scots’, CSBC, St Augustine’s, and Eastern Hill.

Although Scots’ and CSBC do not have parish bouadathey are now evolving into
focussing on animagined parish. Scots’ felt they had been disconnectedn friheir
neighbourhood, and have therefore identified thgemups they wish to reach out to: the
business community, the residents, and the stud@&otsaid the congregation at Scots’ to
make contact with their neighbourhood, a part-tshelent minister was hired, as well as a
Minister to the CBD. The Minister to the CBD’s matask is to profile the church in the
business community, in order to attract city wosker their weekday lunch service. This can
be done through, for instance, establishing offiGe/er groups. The Minister to the CBD can
be seen as a liaison between the congregatiorharaity workers.

Having found that it has also been disconnectenh fteir parish, CSBC likewise

made similar efforts to connect with the CBD. AtEBLS they have added a new weekday
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afternoon service aimed at city workers, as welstasted a social group where congregants
who work in the city meet and have lunch once atmdhThey have alse@hosen to direct
their focus towards the disadvantaged people indhe by offering a worship service
followed by a free meal. Both Scots’ and CSBC espee an explicit wish to reconnect with
their geographical neighbourhood, to be a churclthie city peoplé®

St Augustine’s and Eastern Hill are in a somewlif&@nt position. These are in fact
formal parish churches, although they have had gavishioners for some time. However,
both of these churches make an effort to reconwébt their geographical neighbourhood.
Both of these churches have weekday services teamainly attended by city workers, as
well as projects directed at helping the disadvgedan the city. At St Augustine’s there is a
group of congregants who seek out homeless peopleir area, whereas Eastern Hill hosts a
breakfast in conjunction with their morning weekdayvice.

The main process that appears to have sparked ¢chesehes’ interest in revitalising
their connection to their neighbourhood has beentrifieation, resulting in an increase of
residents. Three of the four churches have madegesato their worship schedule in order to
attract people from their target groups. WhereaBCadded a new service, Scots’ and St
Augustines’ changed time and locafithof Sunday evening services aiming to attract more
families. Students are also a priority, and S¢&@$BC, and St Augustine’s have introduced
worship services with a more youthful profile thé#re Sunday morning servi¢®. The
churches included in this group do also have hayels of involvement in the ecumenical
efforts of the MCCIA.

Although these churches have efforts to attracplgewho live and work in the city,
the majority of the regular congregants live in theter parishe¥® Not all of their activities
are aimed towards the inner city, but in additionmaintaining their traditional congregation,
they also direct attention to their neighbourhobd.most cases, they are attempting to
develop a joint community where both suburban amekn city residents will gather. The
congregational groups are and example of thisgetieeno clear division between the groups
for inner city people versus suburbanites - theyapen for the whole congregation. The only

feature that can make a division concerning thegegational groups, is the fact that some of

% The aims of this type of social group have bealresbed in section 4.2Sncial and fundraising groups

1% This topic has been previously discussed, sea @@&nmunity outreach.

191 The reason for changing the location of a worsieipvice has been discussed in 3Historical significance
vs. modern day use.

192 The importance of worship services, and the serpiofiles has been extensively covered in W@rship
services

193 An outline of the location of the churches’ corgaats has been provided in 3dcation of congregants
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them arebased on where people live. This can, however,ribate to the congregations
becoming more close-knit, as people will get to wntheir fellow congregants in their
neighbourhood.

5.1.b Minor CBD orientation

The churches in the second group are also, to slmgeee, aware and active within the city,
but do not place as much emphasis on it as thequegroup. This is the largest group, and
comprises St Paul's Cathedral, GLTC, SSCoC, St sdwuthgate, St Francis’, and Old
Cathedral.

The churches in this group are not unwilling tocteaut to the city populations;
several respondents expressed a wish to do maveder to reach new residents. However,
previous attempts have been hampered either bgkadhresources, or the fact that the
ventures were not suitable for their particulargregation. St Johns did, for instance, start a
weekday worship service to attract city workers,past of a project by the MCCIA. But,
although the Southgate complex next to St Johtiseisvorkplace of hundreds of people, this
service was not an immediate success among itgettangdience. The church decided to
discontinue it after realising that the only peogiending were older members who did so in
order to support the church. St Johns have dedwledther focus on the Sunday worship
schedule, and in addition keep their chapel opéy da a low-effort way of reaching out to
the city populations.

St Paul's Cathedral has also removed a service thain schedule. They found that
that they had too many services, and by removiagrbrning service the people who used to
attend this would attend the lunch hour servicéems. The two other Anglican churches in
this group, on the other hand, were contemplatingitg down their lunch hour services
because of poor attendance. A commonality withia gfioup and the worship schedules is
that they are more likely to discontinue a servtb@n to change the style in order to attract
new people. The churches in this group are nakalylto adapt their service schedules to the
changes in the city’s populations.

The church buildings, with the exception of SSCat: to some extent available
during the week. Few other ventures have beengethto attract people who work or live in
the city or to in other ways make contact with thékelfare services are mainly provided
through monetary aid, or detached agencies. Effortonnect with the city populations are
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made through student chaplainries; otherwise tieldtle focus on the city people, aside
from the congregant$?

A church being transformed to meet the needs offawavd city residents is Old
Cathedral. Using the church building and its pabiebndaries as a starting point, the minister
is aiming to attract the Docklands residents.

Concerning involvement in the MCCI®, the churches have very different degrees of
involvement. Some of the churches saw the orgaarsas very important, whereas others
seemed to be nearly unaware of its existence. Ter churches report that they wish to be
available to the people who seek them out, but Hawe activities that are directed at
specifically attracting people from the city pogdidas to the church. This too is an important
low-effort way of connecting with the people in tiegy. Although they welcome more
contact with the people in their geographical neairhood, they also wish to focus on their

present congregation.

5.1.c Marginal CBD orientation

The churches that comprise the third group havg irgle connection to, and interaction
with, the CBD. This can be both because the chsrdreitionally have been very little
involved when the city has been experiencing urb@msformation, and because their
suburban congregations lack the dedication andhtivas to become engaged in the church’s
neighbourhood. This group comprises St Michaelig, Welsh Church, Wesley Uniting, as
well as Holy Trinity.

There is one church in this group which is very @vaf its geographical
neighbourhood, and that is Holy Trinity. But, tleisurch, albeit a member of the MCCIA, is
the parish church to East Melbourne and focusesttention towards this artd and its
congregation. Few of the people from the major pitpulations are located here. This is an
area that has not been part of the gentrificatiovcess, few people work here, and the
number of disadvantaged people is low as well. d¢terities Holy Trinity offers are mainly
directed towards congregants.

The extent to which these churches interact wighdity populations is small. Some
respondents claimed that they have challengesctitigapeople from the city populations,

mainly the residents, to their church. Both Welshu@h, and Wesley Uniting reported

194 |nformation on the availability of the churchestimen addressed in the sectionA\dilability and
approachability

1% The activities of the MCCIA has been extensivalyared, see 4.6cumenical efforts

1% 5ee Appendix 1CBD mapfor the location of Holy Trinity.
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having problems attracting the new city resideaty] that traditional recruitment measures
had failed:"’

St Michael’s is perhaps the church with the leastraction with the CBD and its
people. Except for keepirthe church and the Mingdf open to visitors, the congregation at
St Michael’s focuses little attention towards reéaglout its immediate neighbourhood.

One of the reasons for this difficulty attractingwn people can be the worship
schedule offered at these churches. As mentionedealone way to recruit new people to the
churches is to offer more diverse and modern wprskrvices. These churches (with the
exception of Holy Trinity) only provide Sunday whig services, and have made few efforts
to promote themselves towards the city workerssindents as they have little to offer them
in terms of congregational groups, or worship s&wi This poor range of activities makes it
difficult for new groups of people to involve theehges in the congregations. The churches in
this group show very low involvement in the MCCland only one of them (Wesley) is

included in the Way of the Cross.

5.1.d Summing up

It seems that several of the CBD churches arestage of transition, be it in size, mission
strategy, or demographic composition of the corafieg. These processes of developing and
changing the church can be ongoing, instigated lep@ership change, or still in the planning
stages.

Issues, such as the importance of the churchibggdor whether or not the churches
rent out property, have not been given much atiann this classification. | found that these
issues are more dependent on the church buildiagsl other facilities, than the
congregation’s wishes to reach out to the city pefpans. The fact that the majority of the
CBD churches make their space available can be agenresponse to the urban ecology.
There is a need for affordable meeting space incitye at the same time, as the churches
need to make money. The churches, which offer seeliscounted, facilities for community
groups, are, in this manner, reaching out to the Eilowever, there is no correlation between
the churches that do this, and how the churcheg limen classified in accordance to

involvement with their geographical neighbourhoad aity populations.

197 The challenges faced by the churches in termsatiiting people from the city populations was asded in
section 4.3.dRecruitment
108 A description of the Mingary is provided in theeen on 2.7.15t Michael’'s Uniting.
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This classification is an attempt to highlight tthiéerent churches’ interaction with,
and awareness of, their urban ecology. The oveealllency appears to be a heightened
interest in their immediate geographical surrouggijnwhereas some of the churches appear
to keep their focus directed inwards. This incrdaseolvement is also an ongoing process,
and as more people move to the city, more chureghikgealise the potential growth and
development the city populations can bring to tleeimgregation. The city workers are also an
important resource, as some have become consdpardothers have yet to discover. This
classification is not an attempt to make one grappear to be better than the others, but

rather to show the different levels of developmasitity churches.

5.2 Comparative perspectives

In this section, | will compare my findings to twiifferent papers on studies similar to mine.
The first paper is: ‘Downtown Metropolitan Churché&xological Situation and Response’
(2005) by William Form and Joshua Dubrow. This he study on which | modelled my
methodology, and to a large degree my interviewdguiForm and Dubrow have, using urban
ecology as a basis, examined downtown Columbusp,@imd its congregations concerning
their response to the changing environment. Théhoasit use the interaction of both
sociological and ecological frameworks to explane tchurches’ responses to the urban
environment (Form and Dubrow, 2005).

The second paper is ‘The “Religious District” ofitBlCongregations: Reproducing
Spatial Concentration and Redefining Mission’ (2008 Elfriede Wedam. She applies urban
ecology, new urban geography, and ‘agency’ theorfidr material in order to examine the
relationship between a religious district in Indigolis, Indiana, and its social and

geographical contexts. This study takes into accmamy of the same factors as mine.

5.2.a ‘Downtown Metropolitan Churches: Ecologicaugtion and Response’

This paper was my chief inspiration in terms ofntieeoutline and methodology. However,
my thesis was never meant to be a replica of tesabise | had neither the time, nor the
necessary experience to carry out such an exterssiwdy. |1 did, however, utilise their
methodological approathi. | will address the topics of this paper in thensaorder as they
are introduced in my thesis.

199 Form and Dubrow conducted one-hour interviews witirgy, staff, and volunteers at the 18 churcines i
which they requested information on: ‘a brief churhistory, the size, age, socio-economic, and Fkacia
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The main question posed in this paper is: ‘How datown metropolitan churches
respond to their unique ecological niche?’ Tée®logical niches the urban ecology of the
Columbus congregations, which is instrumental sypshg and changing them.

Columbus**® downtown area has experienced urban transformptimeesses, but in a
different manner than the Melbourne CBD. Columbesnss to have experienced suburban
relocation at a much later date than Melbourne. rAsidents moved, so did many
congregations. In contrast to the situation in @ddus, the CBD in Melbourne has
experienced a resurgence of people taking up mestdm the inner city. Although these two
areas did not experience the processes at the siame they are still facing similar
challenges. As there have been changes in botm @didogies, the congregations have made
different responses.

Compositionof the congregations seems fairly similar for baghgious ecologies.
The congregations in both cities are diverse actlide people from all age groups, several
ethnicities, and with different SES. Not all corgagons are diverse, but a diverse group of
people are represented in these congregationstathé¢hat such a high number of churches
can survive in such a small area indicates thathlage different things to offer. Should all of
the congregations attract the same demographice theuld hardly be a need for,
respectively, 14 and 18 churches in these areas.igAn important trait of this type of urban
ecology; it attracts a wide range of people.

Location of congregantglays an important role also in Form and Durbostigdy. In
both cities the churches have lost members as @dw@ple moved further out in the suburbs.
As Melbourne experienced suburbanisation at suatady stage, the prevalence of inner city
re-settlement has come about at an earlier stageithOhio. The Ohio churches have yet to
face the task of attracting and serving new inngr esidents, and the challenges this
introduces in terms of recruitment. The Ohio chaeg;Hike the Melbourne churches, find the
majority of their congregants from areas beyond mtown. In Ohio, none of the
representatives from the churches reported havingricity residents in the congregations,

unlike in Melbourne where the numbers of these vileceeasing. As urban re-development

composition of the congregation, church activitthging the week, the number of persons in eachviggti
clergy and staff contacts with other churches ali@jious groups, outreach activities, the numbepebple
reached (workers, shoppers, homeless, others)trendumber who entered the church for religiouster
reasons.’ (Form and Dubrow, 2005, p. 273) My in@vguide was also influenced by the NCS questimana
by Chaves.

M0 Columbus is the state capital of Ohio; it has abh6 million inhabitants, compared to Melbourn&$
million.
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seems to have had a greater impact in Melbourneith®hio, several of the CBD churches
appear to have put more effort into attracting maver city residents.

One of Form and Dubrow’s main premises is that dbegregations will respond
differently to changes based on whom they are #&bleeach out to. ‘Ecological theory
predicts that, by virtue of location, the 18 dowmtochurches will vary in response to the
four downtown populations (employees, shoppersdeess, and transients) in proportion to
their exposure to themi** (Form and Dubrow, 2005, p. 280) In Ohio, as in ibéeirne, there
are differences concerning where the churchesoaetdd and what clientele they cater to. As
discussed i\vailability and approachabilitysee 4.4) in the previous chapter, some churches
respond differently to their surrounding environm#ran others, based on the people in the
area. The Welsh Church of the CBD, for instancepkehe church open one day a week, but
has had very few visitors because they are locatedhe fringe of the CBD. Foot traffic
density is low on the fringe, compared to that BT, Scots’, or St Paul's Cathedral.
However, foot traffic is not the only factor affe whom these churches are able to reach
out to.

The availability of the churches is important in downtown Ohio adlwForm and
Dubrow have divided availability intDaytime Religious Conta@ndOpenness to Daytime
Populations Daytime religious contact concerns whether theaes have weekday worship
services, which is also a topic in my analysis. Tagholic churches offer weekday services,
so does one Episcopalian, and one Presbyteriane¥awthe remaining ones do not. Form
and Dubrow’s findings coincided with mine as theh@#cs and Anglicans as well as some of
the Protestant churches in the CBD have weekdaycssrand keep their doors open. This
indicates that denomination has some influencésntopic**?

Openness to Daytime Populatiossalso a topic in my analysis. In my analysiawvé,
however, addressed this topic both in the sectio@utreach(see 4.3), and in the section on
Availability and approachabilitysee 4.4) To what degree these churches are opéret
daytime city populations depends on to what extieatchurches are open, as well as whether
or not they offer any welfare services. WhereasrFand Dubrow found that the clergy, staff
and volunteers primarily had contact witreet peopldo a larger degree than city workers
and shoppers, | found that the churches that a@a dpring the day mostly are sought out by
tourists (and in fewer numbers also city worke@nly to a small extent do the disadvantaged

11 1n the CBD | have identified six different city polations: Workers, residents, shoppers, disadgedta
visitors, and religious commuters. Please refeseiction4.3 Outreachfor a further discussion on the ways in
which the CBD churches attempt to reach out toetloity populations.

12 The connection between openness and denominat®hden addressed in 4.Dénominational differences
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people seek them out, and when they do, they arallyseferred to other agencies. The
degrees to which the churches are able to offemaatfare services are based on finances and
human resources. Only a few of the CBD churchesr offelfare services, such as food
parcels for people who come by. The same can likfsaithe Ohio churches. Here, as in
Melbourne, the majority of the welfare outreach kvier performed by separate organisations
(where some have historical connections to the ewagions). In Ohio, many of these are
located outside of downtown, whereas in Melboutreerhajority are situated in the CBD, or
in the inner city suburbs. Congregants from chuscire both cities do to some extent
volunteet™® in these separate agencies, but they are morly ligevolunteer at activities
within the church. Services offered in both citaee free meals, soup vans, free clothes, as
well as counselling by a social worker. If the atiuhas a connection to such an agency, this
is usually where they will refer people in needelp.

In their conclusion Form and Dubrow emphasise thportance of foot traffic: ‘the
churches most exposed to the heaviest pedestatiit tresponded the most to them.” (Form
and Dubrow, 2005, p. 287) These Columbus churcimesdaat creating second congregations
which would include the people in the area who warge socially heterogeneous than the
regular Sunday congregation. This has been donkeirMelbourne churches as well, but |
found little or no connection to foot traffic. Howar, denomination, as well as to some extent
established missionary strategy, seemed to befisggmi factors.

Form and Dubrow conclude their paper by summmghat over the years, and due to
urban development, the Ohio churches have develapedniche churchesThese are
churches with specialised tasks directed towardsioegroups of people. Melbourne has not
had the same development. Here, the churches lmvenly adapted in order to attract new
groups, but they have rather made their organisatiore diverse, making room for several
different congregations within one organisation.

There are clear similarities between the findingshese two studies. However, by
comparing these studies | found that even thoughstwdies are performed on similar terms,
both methodologically and thematically, it is difiit to compare them. The geographical
areas, the historically determinants, and the udsuelopments are different, only making it
possible to compare and contrast general tendeniies should also be kept in mind when

examining the following paper.

13 How and when the congregants volunteer in theattes has been addressed in 4S&dvice groups
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5.2.b ‘The ‘Religious District’ of Elite Congregatis: Reproducing Spatial Centrality and
Redefining Mission’

Wedam has examined a religious district of elitemgregations in Indianapolis, Indiana,
through historical research, surveys, and ethndgedeldwork (Wedam, 2003, p. 48). The
paper discusses several of the same issues agdbenpthesis. The two studies will be
compared on the topics @emographics, Attendanckocation of congregantOutreach
andRecruitment

The elite congregations in Indianapolis are sitiate Meridian Street, defined as one
religious district. The Melbourne congregations ao& located on one specific street, but are,
as the Indianapolis churches, located within adiaeea. This area (the CBD) can also be
analysed as a religious district, giving room fomparison of these two studies. Whether the
CBD churches can be deemetite congregationsdepends on the definition. Wedam
describes the Meridian Street congregations as ipgrh due to their high status location;
they attract people with high SES, the elite peapbldhe area. The CBD churches are to some
extent elite congregations as well. They are saia a prime central location in the oldest
part of Melbourne, and they have extensive trad#idies with the area and the founding of
the city. This legacy entails high status in sggie@ind will thus be instrumental in making
themelite. However, in terms of the SES of the congregdats,of the congregations can be
considered high status.

In both of these religious, districts the churchidiogs can be said to play an
important role in the cityscape. A description wbtof the older Meridian Street churches
paints a picture, which in my experience also hdide for the CBD churches: ‘Both
cathedrals are pressed by commercial buildingsliosiges, but appear to stand defiantly
against any suggestion they are out of place ((\Wedam, 2003, p. 50) Many of the CBD
churches are in similar ways in stark contrashegkyscrapers, and retail shops. They appear
as historical artefacts which in some way or anotheto be relevant city buildings through
housing modern-day congregations. Also the intesfathe CBD churches show signs of the
congregation’s historical ties, creating continuitgm formation until present day through
tablets and memorial plaquE¥. These historical ties of these congregations, hath
Melbourne and Indianapolis, take part in creathmgunderstanding of elite congregations.

On the topic ofdemographicghere were clear similarities between the twagrelis
ecologies. Few changes had occurred, although digegsity within the congregations was

14 The importance of the church buildings in relatitm creating continuity, and building an identitg,
discussed in 3.The perception of space and meaning of church imgjid
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welcomed in most cases. Demographics of the coagtegvere one of the issues where |
found few changes in the CBD as well. However, geaprobably did take place, albeit
gradually. ‘The composition of the membership leely also to have changed insofar as
educational and occupational mobility has broadepedicipation in American institutions
generally.” (Wedam, 2003, p. 54) This is also tfoe Australia since higher education has
become widely attainable and the class differehea® become smaller in urban areas. This
will have an effect on the membership compositi@eing located in the city centre they are
able to attract people from all over Melbourne, tbe CBD is available to everyone.
However, in order to be a regular member, the mebphve to have means of transport, free
time, and a strong sense of commitment. People feiler resources who live in the outer
suburbs will more than likely have less opport@stand incentives to choose one of these
congregations in the CBD. The SES of the members stable, and concerning ethnicity
there were few mixed congregations. In terms of #ge older people in the congregations
were dropping off and younger ones joining.

The size of the congregations, and whether or not theyimacesasing, can be an
important indicator of the church’s viability. ine CBD churches the majority had stable
numbers of people attending, and when there weaagds, the numbers of attendees were
increasing. The Meridian Street churches, on therohand, have reportedly suffered losses
in membership, but not to such an extent that #reyin danger of having to close down. The
most notable difference between the two religiocslagies is the number of people in the
congregations. Whereas in Indianapolis the smatlesgregation has a membership of 500,
the smallest in Melbourne has about 20 memberslddseof congregants makes the churches
less viable; however, a church that has 500 mendrsisis decreasing, is more viable than
one with only 20 attendees. Wedam does not proexgidanations as to why membership is
decreasing other than the vague descriptltanges in the ecolog$he does, however, claim
that suburbanisation has been positive for memigeisithe furthest end of Meridian Street,
as this section reaches into the suburbs. Thisncleannot be made for Melbourne as
suburbanisation keeps removing people further dveery the CBD.

Another issue discussed in my analysis is lbeation of the congregantsThe
majority of people who attend worship serviceshat €BD churches are commuters. When
they commute to the city on weekdays (usually theworkers), they will attend worship in
the morning, during lunch, or in the evening. Thieeo type of commuter is the people who
belong to the Sunday congregations, people whaedrivtake the train for up to an hour to

attend a service.
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The Meridian Street congregations have peopledivinclose vicinity, but also attract
a few people from the outer suburbs. According teddm, these churches are constrained by
the high-class status of the area. Whereas thegxgreriencing difficulties attracting people
from the suburbs, the CBD churches have problenactihg people who live in the inner
city, namely people with low SES.

Although some of the CBD churches in my study hiareal parish boundaries, the
general understanding was that these have beetated-for some time, mainly because few
people have actually been living in the area. Haxethere still is an understanding of the
churches responsibility for the people in theiraarhe recent years’ increase of people living
in the CBD has aided in heightening this senseegponsibility. Wedam found that also the
Indianapolis churches have become more parishdgéhey are drawing more people from
near-by areas.

Concerning theutreachthey provide, | also see similarities betweentihe religious
districts. However, due to a lack of human resasras well as a need for a more professional
approach, most CBD congregations either donate yareencourage their congregants to
volunteer at other agencies. As pointed out ear@ny of them cooperate with, or refer
people to, welfare agencies, usually FBSS. On Nharidbtreet there are eight organisations
which are so called spin-off agencies, whereatien@BD there are three organisations that
have ‘been spun off® from established congregations. My overall imp@ssof these
churches and welfare services is that they all @dsio contribute, but they were not able to. It
is also the nature of welfare services today thatagencies have become more professional
and offer a wide array of services. This makegsslnecessary for the churches to provide,
except for monetary contributions. The majoritytted churches do not have the resources to
run any welfare programmes.

The CBD churches, on the other hand, encounterdibadvantaged within their
immediate surroundings. As the disadvantaged peggiieer in the city, in many instances
they can be found on the churches’ doorstep. Thgregations feel a responsibility and see it
as their duty to help them, even if the only thihgy can do is donate money to external
agencies. However, few attempts are made to inctbhdepoor in the congregations. The
Meridian Street churches have made efforts sucimigsion activities focussed towards
underprivileged neighbourhoods. These efforts hiagen successful in terms of helping
people, but have been unsuccessful in recruitivg members, which appear to have been

15 A further explanation and discussion concernimn'off agencies’ was covered in the section onfavel
services iM.3.d Detached agencies
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one of the goals of this outreach. According to Aredone the reasons for this failure was
the churches’ elite status.

The last point of importance igcruitment also a type of outreach. The difference
between the CBD churches and the Meridian Streatcbles is that in Indianapolis the
churches have had opportunity to recruit peoplenfeolarger area. Meridian Street stretches
as a corridor from downtown into the suburbs. Aliglo this study is similar to mine in that it
covers a specific religious ecology, it examinediféerent geographical area, which again
leads to different premises for recruitment. Marythe churches on Meridian Street have
easier access to the nearby residents than the dbBizhes, because the people who live in
the area have been there for some time, and are liketly to know that the churches exist.
They have less need to promote their church, wedreaCBD churches are more dependent
on making newcomers aware of their existence.

It seems that many of Melbourne churches have diggkan their location’s visibility
as a means of gaining members. My experience irbddehe was that even though the
churches were aware of the need to recruit menibeosder to stay viable, the majority of
them had daissez-faireattitude. They placed recruitment in the hand&odl. The reason for
this might be because, as a result of location lagdcy, they have never had to focus on
recruiting new people.

In Indianapolis, the churches’ largest challengpeaps to be to change people’s
opinion of them a&igh-status congregation®©ne specific recruitment challenge highlighted
by Wedam is the problems attracting a racially igecongregation because of this status.
‘Subcultural processes of similarity in wealth, opation, denominational history, and
aesthetic and liturgical preferences and tasteittthiide musical as well as the vernacular
language are at work.” (Wedam, 2003, p. 57) Thesmofs influence people to choose
different congregations to worship in, both in Brapolis and Melbourne. It seems that the
churches in Melbourne, some of which have had ssciteattracting a multi-ethnic or multi-
racial group, to a larger degree than in Indiangpate attracting recent immigrants. This
success is based on denomination, rather thancexaiempts to become multicultural. The
Catholic and Anglican churches, being larger worttbyv than the various Protestant
denominations, attract a wider range of ethnicities

Summing up, the most important similarity betweerdaim’s study and mine is the
focus on a specific religious district, a religicesology. We have both addressed a number of
congregations and how they have adapted to thelog@g, drawing many points of similarity

concerning what factors affects them, and how. tiinathese studies it becomes evident that
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churches located within the same district are s#fbby the same processes, and make similar
choices since they are located in a shared ecolbdyave also been able to observe
similarities between Australia and the US, a puihich | will discuss below.

5.2.c Can an Australian study be compared to Araargtudies?

Can | compare American findings to the findingsmg study of an Australian study? The
studies and research | have used when writing ttigsis have, with the exception of the
National Church Life Survey, been performed by Acar scholars. | will therefore pose
some questions concerning whether I am in my rightompare and contrast these two
different ecologies.

Congregational studies are to a large degreeemdrstudy that has been developed
in the US. Contributions have also been made froen WK, for instanceCongregational
Studies in the UK - Christianity in a Post-Christi€ontext(Guest, Tusting, and Woodhead,
2004), but British congregational studies has karge degree been marginalised (Ibid, p. xi).
As the appropriate material for my study has mabbdgn American, | have focused on these
contributions in this thesis.

There are clear historical and social similaritietween Australia and the US. Both
countries are former colonies, subject to seveeales of migration, federations, and English
speaking. Both countries have to a large degreereqred the same urban transformation
processes, such as urban sprawl and gentrificaliioe.effects of these urban processes have
also had similar effect on religious organisatidnserms of immigration, the countries have
had similar experiences leading to segregatedioedhnic communities, the focus of many
studies.

Both countries have never had a state-imposedckhomonopoly (Finke and Stark
2005; Mackie, 2004, p.94). One of the most impdrtpremises of scholars studying
congregations in America is the pluralism broughtoy being, according to Finke and Stark
(1988; 2005), an unregulated market. The same hppemed in Australia. Although the
Anglican Church enjoyed a special position, it wever given status as state chut¢h.
However, the development was not parallel insofatha Anglican Church has played a more
important part in Australian history than any sengtainline denomination in the US.

In the end it seems that comparing and applyingeAcan studies to the empirical
findings from an Australia urban ecology is faidgproblematic. It provides the opportunity

118 5ee 2.4Christianity in Australia.
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of displaying unique Australian traits concernimpan ecology, such as the effects of early
suburbanisation, while it also demonstrates how amrbprocesses are happening
simultaneously in our increasingly globalised worldowever, is it also possible to
successfully apply a theoretical framework devetbfue the US? This will be my next topic

of discussion.

5.3 Religious economies and the CBD churches

The marketplace model (Rational Choice theory) rissently one of the more influential
paradigms within religious studié¥. This tradition can be traced back to Adam Smitth lais
application of economic principles to religious angsations at group or social levels (Finke
and Stark, 2000, p. 36) has now been further dpe€ldy, for instance Finke and Starke. |
will focus on some of their key concepts, such tes market of a religious economy, its
pluralism, competition, and the development of sgsed churches. How do these relate to
the CBD of Melbourne, and can this theoretical apph successfully be applied to the
findings of my study? | will discuss selected tapaf this perspective in relation to the CBD
churches.

According to Finke and Stark (1988; 2000; 20059)gieus organisations are part of a
religious marketplace where churches (or othegialis bodies) are in competition with each
other. These marketplaces make up the religiouacgo®s. ‘Religious economies are like
commercial economies in that they consist of a etarkade up of a set of current and
potential customers and a set of firms seekingtwesthat market.” (Finke & Stark, 2005, p.
9) Religious affiliation is a matter of choice; iggbus organisations must compete for
members in the same manner as commercial entesprasepete for clients. In the religious
economy, the churches are like companies, or bss@gse competing with each other for
clients (believers). A deteriorating church carcbmpared to an ineffective business.

In Melbourne, the body of potential clients comeribe people who spend time in the
city. The city populations, the market is made @phe religious institutions that exist there:
the 14 churches in my study, the two remaining ME@lembers, as well as other churches
located in the inner suburbs. Also included areistian prayer groups, newer churches that

meet in office buildings, New Age groups, as weallrmn-Christian religious groups (as well

7 1n addition to Finke and Starke, other scholargehalso been instrumental in developing the pressitnal
choice theoretical perspective. The rational chaipproach has also received a great deal of eritidly, for
instance Chaves, 1995; Demerath, 1995; Bruce, 1999.
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as suburban churches). Clearly, this market is rmucte complex and competitive than what
my earlier descriptions might have given the imgi@s of. There are far more than 14 firms
operating in the market of the CBD. | will, howeyenainly focus on the churches in my
sample when discussing this theoretical perspective

The Australian market is an unregulated one, meathiat no one group has been
given special benefits as a state religion (rasgltn a monopoly). As described in chapter 2,
Anglicanism was never given status as state reftdiqMackie, 2004, p.94). Not having a
religious monopoly has made Australia, according Rimke and Stark, a pluralistic
unregulated religious market. Undoubtedly, the CBR pluralistic religious district where
most major Christian denominations are represeraietg with Muslims, Jews, Buddhists,

and new religious movements.

5.3.a Importance of denominational affiliation

One of the most significant claims concerning treekatplace approach is that these churches
are competing in an open market, and that theynacempetition with each other. There are
also claims that denominational affiliation hastlogluence (Finke and Stark, 2005), but |
believe it to be otherwise. People do still, to soextent, have denominational affiliations.
This can result in limiting their choices, espdgiathen, or if the churches all have diverse
products to offer. In my observation, there waslelicompetition to spot between the 14
churches as portrayed in the interviews. One magipie that one of the main reasons for this
was their adherence to denominations, as one afespondents expressed when asked why

the people who lived around the church did notattibeir services:

(...) if they're Anglican they go to St Paul's Cathnall if they’re Catholic they go to
St Augustine’s, St Francis’, St Pats’, if they’raitihg Church they've got the Wesley
Church, the Baptist go [to] Collins Street BaptiShurches of Christ up Swanston
Street. Then you've got South Melbourne too, whighreally not that far away,

you've got Anglican, Catholic, Orthodox... (L: 176)

In my opinion this shows that the competition i$ as harsh as market theory advocates, and

that people are attracted tteeir denomination. For people who have grown up wiglirang

18 However, even though none of the churches in nmypa are part of a monopoly, they were once given
special benefits. Having received their propertgasllotment from the government at the time, thaye been
able to maintain their central location in the citthis benefit was not enjoyed by newer groups t@ate to
either buy expensive property, or rent.
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connection to a particular denomination, this bevlil persist. Sherkat and Wilson (1995)
explain this as an attraction towards the religiand cultural goods one is accustomed to.
Denominational adherence is established in a pédogohner parents, and this person is not
likely to leave the denomination unless significananges occur. However, both within one
denomination, and within each church, differentdoicis are offered. In the CBD, for
instance, the different Anglican churches offeria@rproducts, giving people a choice
between different programmes. People who adhetigigalenomination will more than likely
not shift their loyalty because there are some gbsirio the worship schedule, as doctrines
and style of worship will stay the same.
People with a strong connection to a church, anshgtloyalties to the traditional

aspect might question their commitment if there laige changes. This happened at SSCoC

when the missionary strategy was shifted towartésmational students:

There were some [members] that left back in thétesg due to the emphasis on the
students. They couldn’t accept that vision. Theyutiht they were being forgotten and
neglected, (...) the students were getting the attentand they weren't, so they

moved on. But [the] majority now will have acceptieé vision of the church and see

that as the core function of our particular chugagh. (J: 239)

Here, part of the older and more traditional coggt®n felt pushed out for the benefit of a
new demographic. SSCoC made the decision to comarat student ministry, and this was
difficult to reconcile with the traditional congratipn. However, it seems that the potential
group of clients available was larger than the nemmbf older members. They saw the

possibility for profit, and moved towards becomangpecialised church.

5.3.b Specialisation of churches

Finke and Stark presuppose that: ‘Where many fdithstion within a religious economy, a
high degree of specialization as well as competitocurs.” (Finke and Stark, 2005, p. 11)
Does this apply within the CBD as well? My finding®m the religious ecology, or the
religious economy, of the CBD do not support thesuanption. As already stated, there was
little competition to be found. If this competitigxists, it is not outspoken and deliberate.
The churches exist in relation to each other ag fiae done for years, not in opposition to
each other. Different denominations support difier@octrines and it seems this is what the

congregants are drawn to. Joint ventures, sucheag/ay of the Cross, and other ecumenical

121



efforts® suggest that these churches are actually joifonges in order to attract more
members collectively, rather than competing indiaildly.

One type of this specialisation rEche™® church (Ammerman, 2001; Form and
Dubrow, 2005). The general idea is that churchdischhange into organisations with special
user groups as a result of changes within theigioeis ecology. In Melbourne, this has
happened at one church, whereas the other chuictgeeral have become more all round
products. SSCoC has experienced this type of racla@tation, as they have directed their
ministry towards the international students, at élxpense of their traditional congregation.
GLTC also has a niche congregation, but they hasedeveloped into being a German
church recently, but rathetayedGerman. However, this church is also working toaat a
wider range of congregants.

Aside from SSCoC and GLTC, the remaining 12 havé lmecome specialised.
Through my study | have rather found that the ckarthese 12 churches have implemented
over the last years have aimed at making the ckstcbody of congregants more
heterogeneous in terms of ethnicity, age, and SE8y are working towards covering many
needs and attracting a diversified group of peaplest probably due to their location in this
particular religious ecology. ‘Recognizing thatrinenay be a wide range of wants or needs
among a diverse body of potential “consumers” relig bodies often diversify their
“product” to satisfy diversified needs or preferes¢ (Gold, 2002, p. 218) Many of the CBD
churches are dependent on offering a range ofcenas there are few people living in the
city, and the remaining people comprising the pibypulations only spend time in the inner
city at certain times, for instance on weekdays.ofgring worship services and activities
available and open for different groups they martagattract a more diverse congregation.
They are not dependent on specific constituenceeSSCoC and GLTC. In order for the
church to be able to gratify their congregationmitst offer certain things. Some churches
develop into an institution which offer one certdimng for one group of people, whereas

others become more all round.

5.3.c A successful application of the religiousrexuies approach?
The CBD and its religious organisations can betifled as a religious economy, or market

place, as can most urban areas in the Western wadrich contain more than one religious

19 5ee 4.@cumenical effortfor a further description of the Way of the Crpsscession, and its objectives.
120Njches are market segments of potential adhergasing particular religious preferences (neeates, and
expectations)’ (Finke and Stark, 2000, p. 195).
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institution. The CBD does offer a wide range ofgielus products, making it a pluralistic, and
the clients in this market are free to choose amdyrct they wish. However, successful
application of this theoretical framework ends here

The religious institutions featured in my thesisrau display the strong competition
that Finke and Starke highlight as central in ttyigse of religious economy. One of the
reasons for this appears to be a stronger sensenwiitment to denomination among the
CBD congregants in particular, and Australians enegal. People will often seek out
churches belonging to their denomination. The CBiDrches also have a joint venture, the
MCCIA, which also diminishes the competition betweke churches, as they work together
to attract people to events such as the Way ofCituss. In theory, the churches might be
competing for clients, but | have not found eviderd competition being outspoken and
deliberate. There is little tension to detect iis tieligious economy.

Finke and Stark’s assertion that churches in darureligious economy will become
specialised in order to attract certain target gsois not supported when examining the CBD
churches. There is only one niche church; the neimgi 13 have rather become more
versatile, attempting to attract a wider rangeeade.

In the case of the CBD as a religious districtaim urban ecology, the theory of
religious economies does not yield relevant resaitd can therefore not be successfully
applied. My evidence suggests that one of the nsafwr this is the fact that this theoretical
framework is developed for American religious ingions; the empirical evidence the theory
is based is also Americi This leads me to the conclusion that not all Ainzer studies can
be applied to the Australian religious landscapewever, more important is it that the
churches that make up this religious district seerhave evolved alongside each other for
such a long time that they compliment one anofhleis religious district appears to offer the
clients what they want, and therefore there is @edrfor harsh competition and a wide range
of niche churches. The religious economies of Fiakel Stark are driven forward and
maintained by the competition between the diffenastigious institutions, whereas in the
CBD it seems the churches are to a larger extarglojging the religious district together, not

at the cost of each other.

121 The bookThe Churching of Americ&005) is based on statistical data of the devetapinof American
churches and sects from 1776 to 2005.
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5.4 Prospect for a future study

There are several possible approaches towardsrpenp a future study of the churches in
the CBD of Melbourne. By interviewing church remetatives, and drawing much of my
information from written material, such as broctsyre have focussed my attention on the
churches as organisations. My respondents haveeaedwny questions according to how
they see the congregation, and how they wish teesemt their church. Although this study
to some extent also has dealt with how congregasisond to their churches’ activities and
developments, | was not able to talk to the corgmesywhile | was undertaking my data
collection'® An interesting future study would therefore beirterview the people who
attend these churches, not only the ones who maitakhe Sunday worship services, but
everyone who make use of the churches’ activitiesrie way or another. As this is a very
high number of people, the design for such a studyld have to be based on quantitative
methods, selecting an appropriate sample of pdapie the thousands of congregants.

By conducting this type of study, | would be abderecord the habits of the people
who use the CBD churches, as well as being abtietect whether they make use of other
religious institutions as well. Such a study wolléd instrumental in developing a wider
understanding of the religious district of Melboair@BD, and how it is affected by its urban
ecology.

Another prospect of a future study could be tkeneontact with the residents in the
newly developed residential areas of Melbournehsas Southgate and Docklands, and
interview them in relation to their religious belaw. Why are so few residents attending the
churches in the CBD? In my study, the churchesesgad the challenge of recruiting the new
residents to their congregations. Is the reasothisrthat the churches are unable to reach the
residents, or are there other sources for thiscdliff/? This study would, in addition to give a
picture of the use of religious institutions in Meurne’s inner city, provide a wider
understanding of how the urban ecology influen@epfe’s religious choices.

122 An outline of the methodology is featured in M8thodology and material.
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Appendix 6: Abbreviations:

ACT — Australian Capital Territory

ABS — Australian Bureau of Statistics

ALP — Australian Labor Party

CBD — Central Business District

CSBC — Collins Street Baptist Church

FBSS — Faith-based social services

GLTC — German Lutheran Trinity Church
GT — Grounded Theory

MCCIA — Melbourne City Churches in Action
NCLS — National Church Life Survey

NCS — National Congregational Study

NSW — New South Wales

RMIT — Royal Melbourne Institute of Technology
SES - Socio-economic status

SSCoC - Swanston Street Church of Christ
UCA — Uniting Church in Australia

UK — United Kingdom

WCC — World Council of Churches

WW1 - World War One

WW2 — World War Two
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